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INTRODUCTION

Eversince human beings onginated on this earth and
human communities, societies, civilizations appeared.
and human thought, perception, emotion and intellect
evolved, the brute forces of evil and ignorance, oppres-
sion and falseshood have been opposing the forces of

goodness, justice, light and truth. These ccntradictory
forces took the concrete forms of groups, tribes, and
classes who had antagonistic interests and purposes of
their existence. One class or group, after acquiring
power and control of the basic means of production
(land, water, mines etc), tried to subdue and enslave the
other classes.

In this eternal conflict the more powerful groups and
classes lived and survived by oppressing or Kkilling the
weak ones in an inferno of discord and disharmony.
In this class struggle and war every one desperately ran
to acquire power—physical, material, economic, political
and intellectual. And power flowed from accumulations
of wealth, material goods, possessions and lands, or from
the command of labour-force or armies of followers.
The god-kings, pharaohs, oppressors and slave-owners of

pre-capitalist ancient societies relied on naked force,
matenal possessions and man-power.

Revelation and Revolution, as the title and the sub-
title of this book show, discusses the lives, missions,
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Revelation and Revolution

characters, roles, struggles and achievements of the pro-
phet-revolutionaries who appeared in the pre-capitalist
ancient times to liberate the suffering humanity from the
heavy yoke of oppression and slavery. In their struggles
against the forces of evi and oppression, the prophet-
revolutionaries combined the roles of prophets and revo-
lutionaries within the religious framework. This book
therefore focuses on the nature of prophecy, revelation
and revolution. What was divinely revealed to a prophet-
revolutionary was truth which he conveyed to his con-
temporaries in the religious medium.

But what is truth? What is the social significance ot the
religious conception of revelatory truth, what i1s the dif-
ference between a revelatory truth, a revolutionary
principle and a rigid ritual or cult which, after sometime
when any revolution decays agd ossifies, is attributed to
the early pristine principles?

These and other related questions about revelation and
revolution will be raised and answered in this book In
order to clarify the basic differences between a divinely-
inspired prophet of ancient times and a modern revolu-
tionary who struggles in a (feudal) capitalist formation
to emancipate the oppressed working classes.

The religious scriptures, the Qur’an and the Bible
employ allegories, metaphors, similes and parables from
nature and human life in order to explain the social and
economic problems of the pre-feudal pastoral and tribal
societies. But they do not clearly reveal the exact econo-
mic characters or roles of various classes fighting against
cach other for the control of the basic means of produc-
tion and sources of power and control. The broad appel-
lations and general categories of ‘oppressors’ and
‘exploiters’, (Zalimun) ‘rich’ and ‘powerful (al-mutrafun),
‘arrogant’ and ‘insolent’ (al-mustakbarun), ‘lords’ and
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‘chiefs’ (al-mala’a). god-kings (fara'ina, singular fir‘awn,
pharaoh), on the one side; and the ‘oppressed’ and
‘exploited’ (al-mustad ‘afun), ‘poor’ and weak, humble
and ‘lowly’ (al-ardhalun), on the other, generally charac-
terize the ‘class composition’ of the pre-feudal ancient
communities in which the prophet-revolutionaries led
the poor proletariat and struggled against the oppressors
—slave-owners, merchants, lords and priests etc.

There were many prophet-revolutionaries, so says the
Qur’an, who appeared in different communities through-
out the ages of whom, some are mentioned in the Qur’an
and others are not. The Qur’an generally deals with those
prophets who were close to the Arab tradition: that is,
who appeared in or around the vast Arab Penmnsula
(Qur’an, 40: 78; 4: 163—-165). The common and chief
trait of these prophet-revolutionaries is that they revol-
ted and fought against the communities ot oppressors,
Qura Zalima, and guided, mobilized and organized the
rebels, the poor and the weak who believed in truth,
sincerity, social equality, brotherhood and justice and
aspired to establish a just and egalitarian social order in
place of an iniquitous social order.

The prophet-revolutionaries, Nuh, Hud, Salih. Ibrahim,
Shu‘ayb, Musa, ‘Isa, Muhammad and others were all
initially rejected by the people in general and were brand-
ed as madmen, sorcerers, soothsayers, poets, i1dealists,
liars, and agents of foreigners because they destabilized
their communities, threatened the established social
orders of evil and corruption, and, gave new standards,
criteria, and values of truth, social equality, justice and
brotherhood, humility and selflessness, in place of
falschood, oppression, iniquity, exploitation, greed,

pride, lust and selfishness which were ingrained in the
people who rejected them.
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The prophet-revolutionaries and their followers, as
dedicated men, sacrificed everything for the cause of
truth and social equality: their lives, their hearths and
homes, wealth and possessions, families and tnbes,
comforts and peisonal advantages. They migrated to
places of safety and security from where they waged
ceaseless wars against the old order to transform 1t into
a new order of justice and equality, a paradise of truth,
love and brotherhood on earth. In the words of the
Qu’ran, theirs was a bargain in which “‘God hath purchas-
ed of the believers (in truth and equality) their persons
and their goods; for theirs (in return) is the Garden of
Paradise. They fight in His cause, and slay and are slain;
a promise binding on Him in Truth, through Torah.
Evangel and the Qur’an. And who is more faithful to his
covenant than God? Then rejpice in the bargain which
ye (O Muslim revolutionaries!) have concluded. That 1s
the supreme achievement.” (9 : 111).

A prophet-revolutionary combines two roles: the
role of a prophet who is divinely-inspired and guided by
the divine truth; and the role of a revolutionary or a
rebel who brings radical changes in the old social order
and transforms modes and patterns of human behaviour,
thought, emotions and morals according to the revelatory
truth. Thus revelation is revolution and revolution 1s
revelation. The revelation, at the first stage revivifies or
transforms the prophet-revolutionary, and afterwards,
this revelatory truth morally and socially resurrects the
corrupt and ‘dead’ society like the rain which brings life
to a dead and barren land.

The prophet-revolutionaries were human beings.
(13: 38: 14: 10-11). They were divinely-inspired and
were charged with the heavy responsibility of pro-
claiming truth (33: 7—8). They lived and worked, strug-
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gled and fought in a pre-feudal and pre-scientific society
or age where religion was the main language, 1diom and
mode for perceiving and expressing reality. Religion was
the vehicle and framework through which their messages,
ideas, conceptions, words, and struggles were expressed.
Everything was cast and impressed in the mould of reli-
gion. It was the age of religious mentality. And every
emotion, thought, idea and imagination were tied to
theology.

Now we live under revolutionary times. This is the age
of the ordinary, working masses and of science, industry.
reason nd rationalism. The scientific method employed
in the natural, social and biological sciences for discover-
ing new knowledge and truth, has replaced the religious
method of perceiving reality. The modern class struggle
is waged by modern revolutionaries. They are the van-
guard of the struggle of the proletariat. They are not
prophets. The social aims of the ancient prophets and
modern revolutionaries, more or less, are the same:
the emancipation of the oppressed. But the methods of
liberation always changed as the social and economic
formations and modes of perceiving and conceiving social
reality changed, from pastoral tribal to feudal and capi-

talist.

This book is a modest attempt to show what the
Qur’an says about prophet-revolutionaries, their times,
their social missions and their struggles against god-kings,
slave-owners, usurer-merchants, high priests, lords and
chiefs, the oppressors who had throughout the ages
enslaved the poor and weak masses and classes. Our
chief source is the Qur’an. The Qur’an is not only an
objective record of the origin, and development of

Muhammad’s social mission as a prophet-revolutionary,
but it is also a cogent exposition and narration of the
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lives, struggles and careers of the great prophets who
preceded him, like Ibralhim, Musa, and ‘Isa.

The book is divided into three parts. The first part
(Revelation and Revolution) consists of six chapters
which deal with the Quranic concepts of revelation,
revolution, social mission of the prophet-revolutiona-
ries. the nature of the proletariat emancipated by them,
the social signiticance of the concepts of Hijra (migra-
tion). Jihad (war), justice and social equality and the
nature of truth divinely revealed to the prophet-revolu-
tionaries.

Part two of the book (Prophet-revolutionaries in the
Qur’an) comprising ten chapters, discusses in detail the
lives and missions of ten important prophet-revolutiona-
ries. The third part (Prophecy, Revolution and Morality)
analyses the Ildeas of prophgcy, modern revolution
and liberation theology. The difference between the
revolutionary and feudalist-capitalist moralities 1s discus-
sed in a separate chapter. The last chapter concludes
the discussion.

Some of the chapters of this book have appeared in
Viewpoint (Lahore) and Dawn (Karachi) in brief outlines.
These have been further elaborated and enlarged. New
chapters have been added to make the book coherent
and consistent. The author expresses his gratitude to the
editors and publishers of Viewpoint and Dawn for grant-
ing their permission to do so.

For the English translations of the Quranic verses
quoted in this book the monumental work of “Abdullah
Yusuf® Ali: The Holy Qur’an : Text, Translation and
Commentary. (Lahore: Sheikh Muhammad Ashrat,
1934)., has been used with some modifications and
additions of the author’s own interpretations.

I must thank Sayyid Ghulam Murtaza Shah, the
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Librarian of Masum Shah Library, Sukkur, Sind, and his
assistants, Gul Muhammad, Mushtaq Ali, and Dhani
Bakhsh for their help and cooperation in utilizing the
modest and meagre resources of the library. This library
is a very small island in a vast ocean of illiteracy and
poverty in this upper part of the Indus valley. This
region i1s one of the most underdeveloped areas of Pak-
istan. Mr. Najam Sethi of Vanguard Books Ltd., Lahore,

also deserves my thanks for discreetly publishing the
book.

SUKKUR, SIND LZIAUL HAQUE
February, 1987.

* In the reference of Quranic chapters and verses in the parentheses,

, the first number refers to the Swra or chapter; and the second number to
the verse actually quoted, thus in (2 : 164), number 2 refers to the second
Sura of Bagara, and the second number to the verse number 164 of this sura.



THE QURANIC CONCEPTS OF
REVELATION AND REVOLUTION.

The Qur’an,* literally a ‘reading’, is a Book of guidance
to those ‘*who are righteous, who believe in the Unseen,
are steadfast in prayer (i.e. higher values of truth, equali-
ty, justice, sincerity etc), and spend out of what We have
eiven to them; and who belicve in the Revelation to
thee ( O Muhammad!). . (2. 1—4).

Revelation is something revealed, manifested, disclosed
or made known. It is an enlightenment, an evidence of
reality and a confirmation of truth. It i1s a clear sign,
a proof or indication, meaning or signification for a seer
which calls for observation, reflection and understand-
ing. Every divinely inspired new idea, suggestion, thoug-
ht. scientific invention, equalitarian social order, dis-
covery of truth is a revelation because it adds to human
knowledge, guidance and welfare and liberates the
shackled minds, morals and emotions and emancipates
oppressed human beings from the forces ot evil, tyranny
and superstition.

The universe, the earth, the heavens, the sun and the
moon, day and night, light and darkness, change of sea-

* Consisting of 114 Suras (Chapters), Meccan and Medinan, the Qur’an
was revealed to prophet Muhammad (A.D. 570-632), during a period of
twenty —three vears (Circa 610-632) in a tribal and pre-feudal society of the
Hijaz {(Arabia).
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sons, are all revelations and signs for those who are alive,
have wisdom and insight: who have eyes to see, ears to
hear, hearts to feel and minds to reflect and understand.

The natural, social and historical phenomena, in all
their manifestations, mysteries and wonders, are all
revelations, signs and evidence of truth for those who

can explore, investigate, aiscover the truth and under-
stand 1t.

1. Signs, Symbols and Metaphors:

Divine inspirations, Divine scriptures revealed to the
prophets, prophets’ missions for emancipating the oppres-
sed and the down-trodden of their conremporary socie-
ties, their words and deeds, their ideas and i1deals, their
lives and characters, their struggles and strifes tor the
proclamation of truth, are all signs.

All these God’s signs by which He calls us to think,
feel and reflect, are everywhere, in our selves. 1n our
very inner consciences, in our hearts and minds, in the
starry nights, in the deep oceans, and i1n the vast space.
in our souls, in our intellectual, .ational, emotional
and moral faculties, in nature, is human society, and n
history, so says the Qur’an, the Ldly Book revealed to
Muhammad (Son of ‘Abd Allah), the last prophet-revoliu-
tionary, who was an inspired man of God and truth.

Every stream, river, cloud, wind, or rain which brings
life to a ‘dead’ land is a revelation; and every social

revolution which resurrects a ‘dead’ community 1S a reve-
lation. “‘Behold”, says the Qur’an,

“ 1in the creation of the heavens and the eartl:
in the alternation of the night and the day: in the

salling of the ships through the ocean for the profit
of mankind: in the rain which God sends down from
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the skies: and the life which He gives therewith to
an earth that is dead; in the beasts of all kinds that
He scatters through the earth; in the change of the
winds. and the clouds which they trail like their
slaves between the sky and the earth;—here indeed
are signs, ayat, for a people that are wise’’ (2: 164).

For the Quran, the very birth of man, his society,
cultures, civilizations, languages, races, tribes and clans
and the rise and fall of nations are all signs which the
people must ponder and take admonition from them:

“Among His signs is this that He created you from
dust: and then,—behold, ye are men scattered
(far and wide). And among His Signs is this, that
he created for you mates from among yourselves,
that ye may dwell m tranquillity with them, and
He has put love and mercy between your (hearts);
verily in that are signs for those who reflect. And
among His signs is the creation of the heavens and
the earth, and the variations in your languages and
your colours: verily in that are signs for those who
know. And among His signs is the sleep that ye
take by night and by day and the quest that ye
(make for livelihood) out of His bounty: verily
in that are signs for those who hearken. And among
His signs He shows you the lightning by way both
of fear and of hope, and He sends down rain from
the sky and with it gives life to the earth after it
is dead: verily in that are signs for those who are
wise. And among His signs is this that heavens and
earth stand by His command: then when He calls
you, by a single call, from the earth, behold ye are
resurrected” (30 : 20-25).

“On the earth are signs for those of assured faith
and also in your own selves: will ye not then see?”’ So
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affirms the Qur'an. (51: 20—-21). Revelation is the light
“wherewith God guideth all who seek His good pleasure
to ways of peace and safety, and leadeth then out of
darkness, by His will, into the light — guideth to a path
that 1s straight™. (5: 16).

Thus revelation makes things clear. It dissipates dark-
ness and removes the mist which beclouds minds and
hearts. It is like the star of piercing brightness in the dark
and gloomy night of sorrow, sin and suffering when
things, 1deas, relationships, institutions, thoughts, pas-
silons, emotions, morals, values, distinctions, marks and
signs become murky, muddled and confused. Revelation
ts the flash of truth. 1t is like a seed sprouting through
the hard crust of the soil, coming from darkness to light:
or 1s it like the gushing of a stream which flows over
the tortuous paths and dashes against stones and blocks.
It 1s the word that distinguishes good from evil. true from
false and light from dark. It is a criterion of judgement
and a standard to judge and measure the worth of 3
thing: _

“And We sent down the Book (ic. Revelation)
to thee”, says the Qur'an to prophet Muhammad,
“for the express purpose, that thou shouldst make
clear to them those things in which they differ,
and that it should be a guide and a mercy to those
who believe (in truth). And God sends down rain

from the skies, and gives therewith life to the earth
after its death: verily in this is a sign for those who
listen. (16: 64—65).

Before Muhammad, other prophets also received

revelations by which they guided their followers to truth,
equality, goodness and brotherhood.

“We gave Musa (Moses) the Book and foliowed him
up with a succession of Apostles; We gave ‘Isa

»




Revelation and Revolution

(Jesus Christ) ibn Maryam clear (Signs) and strength-
cned him with the holy spinit™. (2« 87).

“an he who was dead, and to whom We gave life
and a light whereby he can walk amongst men, be
like him who is in the depths of darkness, from
which he can never come out? Thus to those who
reject (Truth) their own deeds seem pleasing .
(6 122),

The Qur’an uses the simile of winds laden heavily

with rain which bring life to a dead land. So are resurrec-

ted the ‘dead’ who lose their moral vigour, inner purity
and social stability and vitality due to numerous evils.
weaknesses and  disabilities of oppression. injustice.

jcalousy, arrogance. ignorance and superstition: the
biting frost of imquity anq the blighting exploitation of
man by man. destroy the social fabric:

“Tt is He who sendeth the winds like heralds ot
viad tidings, going before His Mercy: when they
have carried the heavy — laden clouds, We dnve
hem to a land that is dead, make rain to descend
thereon. and produce every kind of harvest there-
with: thus shall We raise up the dead: perchance yv
may remember. From the land that is clean and
oood, by the Will of its Cherisher, SPrings up pro-
duce (rich) after its kind., But from the land that 18
bad, springs up nothing but that 1s niggardly. Thus
do We explain the signs by various (symbols) to
those who are grateful”, (7 : S7-58).

A just and equalitarian social order 1s like a good and

fertile land, prosperous, healthy. balanced and progressive
which develops abilities, powers and talents of its mem-
bers to the full potential; but an unjust and inigquitous
social order riven with corruption and evil, discord and
disunity, jealousy and fraud, is like a bad land where



The Quranic concepts of Revelation and Revolution 13

nothing, or only niggardly. grows.

According to the Quran. this description or elucida-
tion ot resurrecting a ‘dead’ land or a “dead’ people is
svmbolical and metaphorical only to explain the revolu-
tionary and life-giving role of revelation in radically re-
structuring the ‘dead’. obsolete. decadent and lifeless
social and economic nfstitutions and relations of
society.

A social revolution has also a revelationary role: it
descends ‘into the hearts and minds of the once morally
dead people and enthuses life and spirit into them.
through a new truth which enlightens and guides the
people.

Revelation is the mind and soul whereas revolution
1s the change and transformation which is wrought 1nto
the social body. into the institutions, ideas and emotions
as 1n the modern class struggle between the capitalists
and the working classes, science constitutes the mind and
revolution is the social change. Both complement cach
other. Without revelation or scientific theory. any change
1s a blind jump into the dark. and without its aim of
change or revolution, science or revelation is a mere ‘
sermon or admonition.

From these Quranic Verses quoted at length. it appears
that this religious/theological conception of revelation
as truth, light, or knowledge to a divinely inspired pro-
phet, ‘strengthened with the holy spirit’ is metaphorical
and allegorical. This mode of expressing reality in simple
and natural terms, in similes and ¢xamples, 1s common to
religion, poetry and folk literature of beduins and peas-
ants from ancient times. It is to be understood symboli-
cally. A metaphor is a resemblance and illustration of the

actual and real. It is simplificution of a complex pheno-
menon incomprehensible to simple folks.

Marfat.com



WOV Jeldlb A

id Revelation and Revolution

The Qur’an uses similes and parables of mosquitoes,
flies, spiders. birds, plants, gardens, rivers and mountains
in order to explain the complex and intricate social and
economic problems, struggle of goodness against evil.
It compares the iniquitous social order of oppressors and
exploiters (of the poor and weak) to spider’s web, which
is inherently weak and unstable and cannot stand in the
face of a revolutionary storm: “The parable of those who
take protectors other than God is that of the spider, who
builds (to itself) a house; bu truly, the flunsiest of houses
is the spider’s house: —if they but know. . . .. and such
are the parables We set for mankind, but only those
understand them who have knowledge.” (29 1 41).

The religious conception of revelation sunply connotes
the divine inspiration of a prophet who is a man of God.,
a righteous, truthful and hdnest human being and whose
innocent heart, pure and clear conscience faithfully
reflect the divine light and revelation (2 - 07), Revela-
tions and signs can be understood and appreciated only
by those whose hearts and minds, souls and consciences
are not stained with the dross of lust and greed. and are
not sullied with the taint of pride and arrogance. In the
heart of a man of God the stains of selfishness and pride
are washed away. He is a humble, honest, simple and
courageous human being. His ways are sincere and his
life 18 open.

This metaphorical conception of revelation or divine
inspiration of truth was the pre-scientific simple percep-
tion to represent the practical method for emancipa-
ting the oppressed and weak human beings from the
slavery of the powerful oppressors who did not believe
in truth, justice. equality and gooness but instead clung
to brute force and evil. It was the religious exXpression
of reality in religious terms and in simple parables,



WO Jelie A

The Quranic concepts of Revelation and Revolution 15

similes, metaphors and symbols which the man of the

pre-scientific and pre-industrial age could perceive and
understand.

2. Social Revolution:

Modern social revolution is total and radical change
in the decadent social structures, ideas and thought
patterns. It is the scientific perception and vision of a
modern man of scientific age, and hence it envisages a
scientific method to discover truth in order to liberate
the oppressed classes from the bondage of modern semi-
feudal and capitalist classes. Modern revolution is there-
fore a theory as well as a practical method. Prescientific
revelation and modemn scientific revolution are thus
two different perceptions of social reality and two differ-
ent methods to understand and change it. One method is
pre-scientific, religious and theological i1n conception
which traces every effect and evert to a Divine plan;
the other 1s scientific and socio-economic which explains
changes and revolutions, class-struggles and transforma-
tions according to certain historical, natural or dialecti-
cal laws. Both these methods, revelation of a prophet,
and radical change of a decadent social order by modern
revolutionaries under certain scientific, natural and his-
torical laws, are not different in essence; both are the me-
thods to discover new truth and new criterion and there-
with to bring equilibrium, justice, equality and harmony
to the iniquitous and chaotic social order and thus
liberate the oppressed classes. This entails the establish-

ment of a new social order according to the new truth

and new criterion, which is free from evil, corruption,
tyranny and exploitation.

The prophet-revolutionaries also brought radical
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changes 1 their contempordry societies. in morals.
smotions. thought-patterns. social behaviour and man-
ners But the methods of modern revolutionaries and the
prophict-revolutionaries  are different in one aspect:
one is scientific the other 18 pre-scientific and religious.
The former is essentially linked to modem science and
he tatter is tied to theology i.e. the conception that
cocial and historical changes can only be explained
and understood as Divine plan or theodicy. The Quran
describes this theological perception of revelation in the
tollowing beautiful verses:
“By the star when it goes down, your companion
(i.c. Muhammad) is neither astray not being nusled
nor does he say aught of (his own) desire. [t 1s no
loss than inspiration sent down to him: he was
taught by one Mighty 1n power endued with wis-
dom: for he appeared (in stately form) while he was
in the highest part of the honzon. Then he appro-
sched and came closer, and was ata distance of but
two bow-lengths or (even) nearer, sO did God con-
vey the inspiration (awha) to His servant — (convey-
ed) what He (meant) to convey. The (Prophet’s
mind and) heart in no way f11sified that which he
saw. Will ve then dispute with him concerning
what he saw”? For indeed he saw hum at a second
descent. near the sidra (lote) tree beyond which
none may pass: near it 1S the garden of Abode.
Behold! the sidra tree was shrouded (In mystery
unspeakable); his sight never swerved nor did 1t go
wrong for truly did he see, of the signs of his Lord,
the Greatest.” (53: 1-18).
Revelation is the truth which confirms other revealed
truths which preceded it in various communities and
epochs. “That which We have revealed to thee of the
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Book is the truth.— confirming what was (revealed;
before it: for God is assuredly —- with respect to His
servants — Well acquainted and Fully observant. Then
We have given the Book for inheritance io such of Our
servants as We have chosen. . .. 7 (35 31--32).

3. The Divine Source:

All the revelations which came to different prophets
in different societies emanated from a single divine or
(supra) natural source of wisdom, knowledge and power.
The Qur’an was revealed to prophet Muhammad dunng
a long period of almost twenty-three years, from A.D.
610 to 632. It is a revelation which confirms the previous
revelations and testifies to the struggle of the prophet-
revolutionaries against the forces of evil and oppression,
darkness and iniquity,

Societies change and so change their over-all social
orders, systems and structures throughout the ages. The
prophet-revolutionaries lived in different social orders
and formations: pastoral, tribal, nomadic, pre-feudal
and feudai, but the basic nature of truth revealed in their
teachings, messages, lives and characters was the sare.
The missions and struggles of the prophets had common
ajms. emancipation of the oppressed and weak, and
proclamation of truth, and establishment of a social order
vased on the principles of social equality, justice and
brotherhood. ““And We sent to them an apostle from
among themselves, (saying)’ Obey God! Ye have no
other god but Him. Will ye not fear Him"” (23:32). The
values of truth, social equality, justice, brotherhood,
goodness and sincerity flow from the conception of
Divine Unity. The oppressors and exploiters of ihe
poor also rejected the message of truth and social equa-

-t
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lity; but this did not make any difference for the strug-
oles of the prophets. Truth triumphed over falschood,
and social equality defeated the forces of oppression and
tyranny. The rich rejected the truth and refused to cease
their tyranny of the oppressed:
“And the chiefs of his (apostle’s) people, who dis-
believed and denied the meeting in the Hereaiter.
and to whom We had given wealth and comtorts of
this life, said: He is no more than a man like your-
selves: he eats of that of which ye eat, and drinks
of what ye drink. If ye obey a man like yourseives,
behold it is certain ye will be lost.” (23: 33-34).

The oppressors refuse to recognize the truth brought
by the prophets and instead conspire and plot to tempt
the men of God to compromise with their social order of
evil and oppression: ¥

“Or do they not recognize their apostle, that they
deny him? Or do they say: He 1s possessed? Nay,
e has brought them the truth, but most of them
hate the truth. If the truth had followed their
lusts and desires, truly the heavens and the earth
and all beings therein would have been corrupted
L (23:69-T1).

The revelation and truth brought by a prophet is there-
fore the light which guides the people, shows them the
right path and gives them the criterion with which to
distinguish right from wrong and true from false. This
divine inspiration comes to his heart and mind in the
form of an idea, thought or suggestion which 1s then ex-
pressed and explained in human language, social idioms.
words and sentences and which his contemporary human
beings understand. Truth discovered is conveyed and
communicated to the people in their own language.

Parables, similes, examples and metaphors from nature
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and human life are meant to convey the innger sense and
meaning of this inspiration. The Quranic parables and
metaphors, as we discuss them 1in a scparate section,
are intended to explain and simplify complex social
problems to the simple people:
“It is not fitting for a man”, says the Qurian to
prophet Muhammad, “that God should speak to
him except by inspiration or from behind a veil,
or by the sending of a messenger to reveal, with
God’s permission, what God wills: for He 1s Most
High, Most Wise. And thus have We, by Our com-
mand, sent inspiration to thee; thou knewest not
(before) what was revelation (Kitab) and what was
faith; but We have made it (Qur’an) a light where-
with We guide such of our servants as We will;
and verily thou dost guide (men) to the straight
path, the way of God to whom belongs whatever 1s
in the heavens and whatever is on earth. Behold
(how) all affairs tend towards God.” (42: 51-52).

4. The Central Idea of Revelation:

The central idea of the religious/theological concep-
tion of revelation is that God is the source of all power,
knowledge, wisdom, goodness, justice and mercy. Actu-
ally, He guides, instructs and teaches the prophets mn
several open and mysterious ways. His wisdom and know-
ledge are unfathomable and inexhaustible. The wisdom
and knowledge, power and goodness bestowed on a pro-
phet, emanate from the Divine source because He alone
creates, plans and directs all human and natural aftairs
as He wishes. Nobody can question Him and scrutinize
His plans:

“Say (O prophet!) 1f the ocean were ink (where-
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with to write out) the words of my Lord, sooner
would the ocean be exhausted than would the
words of my Lord, even it we added another ocean
like it, for its aid. Say: 1 am but a man like your-
seives (but) the mnspiration has come to me, that
vour God i1s One God: whoever expects tc meet his
Lord, let him work rnightcousness, and in the wor-
ship of his Lord, admit no one as partner .
(18: 169—-110).

The inspiration and the discovery of truth is that God
is One and only those shall meet Him who do good deeds
and admit no one as His equal or partner with Him.
Translated into social language this means that the pro-
phet-revolutionary 1s a courageous man of God. He 1s a
free person and complete surrender to God and higher
values (of truth etc.) free him from the bondage of
this world. He does not fear any human being who
oppresses and exploits other weaker human beings. He
stands upright, speaks his truth and declares war against
all tyrants and oppressors, against c¢vil, superstition and
darkness. He struggles to establish truth, love, equality
and justice in society.

He trusts his God and is dedicated to his higher 1deals,
prmciples and  values of truth, social equality
and brotherhood. He rejects the corrupt social system
hased on Iiniquity, oppression and persecution of the
weak and poor. He is a model of the new values and prac-
tises them in his ordinary life. He shuns disharmony
in words and deeds. What he says he acts upon. He does
not compromise with evil. This is his strength. He breaks
all 1dols of pride, lust, arrogance, insolence, superstition,
falsehood, jealousy, selfishness and ail false values and
false ‘gods’.

The prophet is a human being who lives among the
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ordinary and common people. He has a family, children
and relatives. He lives in a a given society. He suftters
like other poor and weak human beings. Heis a model of
rieghteous behaviour for others. He teaches and shows by
his =xample how to behave in adversity and prosperily.
He practises self-control. He is patient and constant in
troubles and tribulations, afflictions and suffering. He is
wise. brave. sagacious, tolerant, humble and self-effacing.
He is not self-centred but cares and thinks about others.
He does not amass riches and other material possessions
because he loves higher values of life: simplicity, honesty.
knowledge. wisdom, equality, truth, justice, brotherhood
and goodness. He does not possess lands, iactories,
wealth. treasures of gold and silver, slaves and servants:
“And they say: ‘What sort of an apostle is this, who
eats food and walks through the streets? Why has
not an angel been sent down to him to give admoni-
tion with him? Or (why) has not a treasure been
bestowed on him, or why has he (not) a garden from
which he could eat? The oppressors say: "Ye follow
none other than a man bewitched (mad)’. See what
kind of examples they make for thee! But they have
gone astray, and never a way will they be abie 1o
find. Blessed is He who if that were His will, couid
give thee wealth better than those — gardens be-
neath which rivers flow; and He could give thce
palaces (secure to dwell in). Nay, they deny the
Hour (of Judgement), but We have prepared a
Blazing Fire for such as deny the Hour™ " (25: 7—11).
The prophets were forbearing for the stupidity, 1gno-
rance, pettiness and excesses of the ordinary run ot peo-
ple. And for every age and people there was a revealed

writing, Book of guidance, wisdom and knowledge
which emanated from the Mother of Book, the source
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and fountainhead or root of all knowledge and wisdom.
Therefore, according to the Qur’an, every age has its
specific knowledge which supersedes the previous know-
ledge.
“We did send apostles before thee (O Muhammad!)
and appointed for them wives and children and 1t
was never the part of an apostle to bring a sign
except as God permitted (or commanded). For each
period 1s a Book (revealed). God doth remove oft
or confirm what He pleaseth; with Him 1s the
Mother (or source) of the Book™ (13: 38—-39).
Commenting on the verse 2 of Sura 62; ‘Abd Allah
Yusuf’Ali’ says: God is full sovereign, and therefore
cares for all His subjects, including the meanest and most
ignorant, and sends His apostles or messengers to them.
He is the Holy One, and therefore purifies and sanctifies
those who were steeped in superstition and wickedness.
He is Extalted in Power, and therefore, He can confer
all these blessings on the most unlikely people and no
one can stay His hand. He is wise and therefore He ins-
tructs in wisdom both through written scriptures and in
other ways e.g., by means of a knowledge of life and
its laws, and an wunderstanding of His wonderful
universe’’’ .

5. Just Social Order:

This means that revelation, its truth and light, inspira-
tion and guidance, instruction and scriptures all consti-
tute a method for establishing a just social order of

1. “It is He who has sent amongst the unlettered an apostle from among
themselves, to rehearse to them His signs, to sanctify them, and to instruct

them in scripture, and wisdom,——although they had been, before, 1n mani-
fest error’,— (62 : 2) The Holy Quran, 111, 1545.

) 360 )7
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truth and equality. It is a discovery of truth by an ins-
pired and enlightened, wise and honest human being who
struggles and strives to guide and purify other people of
their weaknesses. sins, evils, shortcomings. and thus
leads them to the straight path of truth and salvation.

In the similar way but under changed circumstances
of modern times social revolutions under scientific laws
and methods change the rigid conditions of people.
mobilize their energies and awaken their latent talents.
Revolutions purify people of their weaknesses and
imperfections, and develop their powers.

Revelation of ancient times and scientific sccial revo-
lutions of modern times are different ways of perceiving
social reality and changing it. As inode of perception,
conception, and change of social reality according to
Divine inspiration, revelation relates to the pre-scientific
epoch when religion was taken to be a sort of primitive
science in the sense that what modern science does today
i the discovery of truth and knowledge, religion did the
same in the pre-industrial society. Truth, knowledge,
enlightenment, guidance and liberation of the oppressed
human beings were the cherished goals of the Divinely
inspired prophets. Modern scientific social revolution
aims at the same objectives but under changed circum-
stances when religious mentality, sensibilities and percep-
tion of reality in theological framework have all been
replaced by scientific approach and method. The latter
sees reality and society as a changing phenomenon since
social change is the result of several causes. Religion
traced phenomenon only to one cause, the Divine plan.
The prophet divines, foresees and connects phenomenon
to Divine purpose and plan wnereas the modern scientist-

revolutionary explains and reasons and connects pheno
menon to several causes in the light of modern science.

L
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Science is an improvement upon religion. Religion cannot
be said to be inferior to science. Science has replaced
religion as an offspring replaces its old and decrepit
parents.

Retigious revelation and scientific revolution are there-
tore hoth  expressions of reality and confirmations of
truth: but they employ different languages, media, modes
nd methods to express and realize the truth. The truth
and reality of social equality. honesty. justice. brother-
hood. love and goodness have always changed. The pas-
toral society of Moses was different from the settled
agricultural society of Jesus Christ, and the pre-feudal
mercantile community of Mecca of Muhammad’s times.

The prophets. Moses, Jesus Christ and Muhammad
were all rebels and revolutionaries who had revolted
against the oppression, ini(:;uity, corruption and evil of
their respective social orders, nay, social disorders. They
fought all their lives for truth, equahity, justice and good-
ness. The purpose of their struggles was 1o abolish oppres-
sion (Zulnt) in all its forms, says the Quran:

“Before thee (O Muhammad!) also the aposties We

sent were but men. to whom We granted inspiration:

if ve realize this not. ask of those who possess the
Message. Nor did We give them bodies that ate no food.
nor were they exempt from death. In the end We tulfilled
to them Our promise and We saved them and those whom
We pleased. but We destroyed those who transgressed
beyond bounds. We have revealed for you (O men!) a
hook in which is a Message for you: will ye not then
anderstand?” How many were the populations We utterly
destroyed because of their iniquities, setting up in their
places other peoples: yet when they felt Our punishment
(coming) behold, they (tried to) flee from it Flee not,
but return to the riches and comforts of this life which
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were given you: and to your homes, in order that ye may
be called to account. They used to say: "Ah: woe to us.
we were indeed oppressors (of the weak). And that
cry of theirs ceased not. till We made them as a field that
is mown. as ashes silent and quenched.” (21: 7-15}
(See also 11: 100—-104).

6. Unjust Social Order:

The Qur'an terms unjust and iniquitous social orders
as Qura Zalima: the communitics of oppressors. The tun-
damental mission of the prophet-revolutionarics was to
destroy them. And their struggle was aimed at abolishing
all areas, traces and vestiges of oppression, injustice and
tyranny. The prophets were branded by the oppressors
as madmen. sorcerers. soothsayers, poets and even agents
of foreigners, taught and trained by others because
they were determined to overthrow the old order which
persecuted the weak and with which the power, wealth
and privileges of the oppressors were tied:

“Those who rejected (truth) sawd: ‘naught 15 tiis
but a lie which he (the prophet) has forged. anu
others have helped him at it’. In truth 1t 15 they who
have put forward an iniquity and a falsechood.”
(25: 4).

“Sad, by the Qur’an, full of admonition (this s the
truth). But those who reject {truth) are (steeped) in
self-glory, and separatism. How many generations
before them did We destrov? In the end they cried
(for mercy)—when there was no longer time for
being saved! So they wonder that a warner has
come to them from among themselves: And the

rejecters say: ‘This is a sorcerer telling lies’.
(38: 1—-4).

[
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“Then thev turm away from him (the prophet) saying:
‘taught (by others), a man possessed:” (44: 14).

Revelation is  like day-break, the sun-rising when
everything becomes visible, clear and manitest. It is not
something which occurs 1In a vacuum. It underlines the
universal and eternal struggle of goodness against evil
and oppression. Revelation 1s directly related to society.
The prophets brought radical social and moral changes in
their contemporary societies. Its direct concern are the
suffering human beings, their freedom, equality, honour
and salvation. The purpose of revelation 15 to guide
human beings and make them morally and socially con-
scious, accountable and respossible:

“Raised High above ranks (Hce 1s) the Lord of the
Throne (of anthority) by His command doth He
send the spint (of inspiration) to any of His servants
He pleases. that it may wamn (men) of the Day ot
Mutual Meeting™ (40:15).

Revelation is the guidance; it is the guidance for the
straight path of truth, equality and justice. As mind is
to matter, or soul is to body so revelation is to society,
It guides society by giving it clarity. criterion ot judge-
ment, and norms and standards of enlightenment and
right social behaviour and thought-pattern:

“Say (O Muhammad!) ‘Come, I will rehearse whal
God hath (really) prohibited you from: jom not
anything as equal with Him (God): be good to your
parents, kill not your children on a plea ot want -
We provide sustenance for you and tor them:-—
Come not nigh to shameful deeds. whether open or
secret: take not life, which God hath made sacred,
except by way of justice and law. Thus doth He
command you, that ye may learn wisdom. And
come not nigh to the orphan’s property, except to
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improve it, until he attains the age ot full strength;
give measure and weight with (full) justice:— no
burden do We place on any soul, but that which it
can bear;—whenever ye speak, speak justly even if a
near relative is concerned: ard fulfil the covenant of
God. Thus doth He command you, that ye may
remember. Verily, this is My way leading straight:
follow it: follow not (other) paths. They will
scatter you about from His (great) path. Thus
doth He command you, that ye may be righteous.”
(6: 151-1353).

Revelation teaches human beings to speak the truth,
to do justice and to establish social equality. This is the
straight path of God. Social laws, economic institutions
and customs may change from place to place and from
time to time. The principles of truth, equality and jus-
tice may take various forms and different institutions for
their social expression and actual realization in society.
The social, economic and political institutions established
by Musa, Ibrahim, Shu‘ayb, or Muhammad under Divine
inspiration were the means to realize the higher princi-

ples of truth, equality and justice. These local or speciiic
institutions related to the social and economic formations
in which they lived, worked, thought and struggled
against the forces of evil and oppression.

The ‘way of life’, din, of all the Divinely inspired
prophets, was the same: the supremacy of truth, equa-
lity and justice; but different institutions which were
¢stablished by the prophets to attain their higher values
and principles, always changed. The new social order
abrogated the old order as life evolved progressively:

“And We gave Moses the Book (revelation), com-
pleting (Our faveur) to those who would do right.
and explaining all things in detail--and a guide and
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a mercy, that they might believe in the meeting
withh their Lord. And this i1s a Book (revelation)

We have revealed as a blessing (to thee O Muham-
mad!), so follow it and be righteous, that ye may
receive mercy. Lest ye should say: ‘The Book
(revelation) was sent down to two peoples before
us. and for our part, we remained unacquainted
withh all that they learned by assiduous study.
(6: 154-156).

“As for those who divide their ‘way of life’ and
break up into sects, thou hast no part in them in the
least. Their affair is with God. He will in the end tell
them the truth of all that they did. He that doeth
good shall have ten times as much to his credit.
He that doeth evil shall only be recompensed
according to his evil.?* No wrong shall be done unto
(any of) them”

“Say ‘verily, my Lord hath guided me to a way that
is straight:— a way of life of truth,—the path trod
by Ibrahim the true in faith, and he (certainly)
joined not gods with God.”

“Say: ‘Truly, my prayer (devotion) and my service
of sacrifice, my life and my death, are (all) for
God. the Cherisher of the worlds. No partner hath
Fe: this am I commanded, and I am the first of
those who surrender their wills to His Will".

(6: 159—-163).

Thus. according to the Qur’an, revelation signifies
humble submission and surrender of one’s entire self,
will and power to the higher will, power, plan. wisdom,
goodness of a superior Being variously conceived by
human mind as the Highest cause, God, or natural/
historical force or Fnergy who reveals itself through
various ways, signs, marks, guidelines, social revolutions,
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inventions, manifestations in nature, in moral and mental
faculties of man, his Divine inspirations, intellectual
achievements, in history and society. Perceived by limited
human minds, deficient faculties, imperfect rcasoning
processes and limited social circumstances, this over-
powering feeling and intense emotion about the presence
of a superior, higher and transcendent all-knowing and
all- seeing Power is the source of inspiration, enlighten-
ment, truth, wisdom, knowledge and goodness. This is
revealed in signs around us and within us. This 1s revealed
in the resurrection of a morally ‘dead’ person and ot
‘dead’ communities. This process of revelation i1s a
continuous process emanating from an eternal Book
which is inexhaustible, whether manifested in the strug-
gles of ancient prophets and modern revolutionaries.
Only the times and societies have changed, but the
struggle of truth, equality, justice and goodness against
the forces of falsehood, iniquity, oppression and evil
continues in different colours and garbs, forms and
frames. Nature, life and society evolve through contrs-
dictions and contrasts,

This discussion of the pre-scientific conception of
revelation and the modern conception of scientific social
revolution brings us to the important issue of the ends

of prophets’ social missions and the purpose of Divine
inspiration.



THE SOCIAL MISSION OF
PROPHET-REVOLUTIONARIES

1. The Three Aims of Prophecy:

The raison d’etre of Divine revelation and the social
mission of the Divinely inspired prophet-revolutionanes,
men of God, or righteous leaders of the poor, according
to the Qur’an, had, in gerneral, three aims: first, to pro-
claim truth: secondly, tq struggle against falsehood,
Batil, and oppression, Zulm: and thirdly, to establish a
community, or Brotherhood of social equality, goodness,
justice and love.

Contrasting Moses and Pharaoh as two antithetical
forces of goodness and evil, right and wrong, true and
false, the Qur’an shows them to represent two anta-
sonistic forces. The force of the rich and arrogant ruling
classes and the force of the humble, poor and weak
slaves, oppressed workers, widows, orphans and helpless
human beings. In the end, the poor led by the prophets
and their truth come out as victorious and the corrupt are
vanquished. ‘“We rehearse to thee (O Muhammad!) some
of the story of Moses and Pharaoh in truth, for the
people who believe (in truth). Truly Pharaoh elated
himself in the land and broke up its people into groups
and classes, making one class weak and oppressed among
them: their sons he slew but he kept alive their females;

30
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for he was indeed one of the corrupters (ot the world).
And We wished to be gracious to those who were being
oppressed and were made weak and poor in the land, to
make them leaders and make them heirs to establish a
firm place for them in the land, and to show Pharaoh.
Haman and their hosts, at their hands, the very thimgy
against which they were taking precautions.” (28: 3-6).
The prophets’ revolt was basically against the forces of

iniquity, oppression and superstition. They rebelied
against the powerful groups and classes which ruled
over corrupt social orders. The prophet-revolutionaries
were rebels and non-conformists who never compromised
with evil and falsehood. They have many common traits,
qualities, roles and characters.

They were all men of God. who led people to truth
and social equality. They were courageous and righteous.
nobie and humble. They had bargained as revolutionaries
their possessions, lives, material goods, wealth. comforts
and privileges, talents and powers for a just social order
of truth and equality. They sacrificed every thing for
their cause. They were persecuted, humiliated and some-
times Killed. They had to migrate to a new land from
where they struggled to emancipate the oppressed and
suffering human beings.

This is the Quranic concept of Jihad, the war for
emancipating the poor and weak. In this war they remain
steadfast, patient and constant and never swerve or com-
promise, deviate or waver:

“God hath purchased of the Believers,” says the
Qur’an,” their persons and their goods; for theirs (in
return) is the Garden: they fight in His cause and slay and
are slain: a promise binding on Him in Truth, through

the Torah, Evangel and the Qur’an. And who 1s more
faithful to his Covenant than God? Then rejoice in the
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bargain which ve have concluded. That is the achieve-

ment supreme.” (9 111).
“Those who believe (In truth and equality) and
sutfer exide and strive with might and main. in
God’s cause (of truth and equality) with their goods
and thcir persons. have the highest rank in the
sight of God: they are the people who will achieve
(salvation). Their Lord doth give them glad tidings
of a Mercy from Himself, of His good pleasure and
of Gardens for them, wherein are delights that en-
dure. They will dwell therein for ever. Verily, in

God's presence is a reward. the greatest (of all)
(9. 20-22),

2. The True Believers:

The Qurian defines trie believers (in truth and
cquality) i these words: “Those who believe and adopt
exile, and fight for God’s cause (of truth), as well as those
who give {(them) asylum and aid—these are (all) in very
truth the Believers: for them is the forgiveness of sins
and a provision most generous.” (8: 74). And one who
forsakes his hearth and home, his family and tribe. his
wealth and possessions for the sake of his cause (of
tnith and equlity) “finds in the earth many a refuge.
wide and spactous. Should he die as a refugee trom home
for God and His Apostle, his reward becomes due and
sure with God. And God 1s Oft-forgiving, Most Merciful.”
(4: 100). “How many of the prophets fought (for the
cause of truth), and with them (fought) many godly
men? But they never lost heart. If they met with disas-
ter in God’s way, neither did they weaken (in will) nor
give in. And God loves those who are firm and stead-
fast.”’ (3: 146).
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The prophets were mocked and rejected by those wheo
denied truth and human equality and oppressed the poor
and the weak with arrogance and brute force. “To them
came apostles with clear signs,” says the Qur’an about the
ancient people of ‘Ad, Thamud, and prophet Nuk's
community, And they put their hands upto their moutiis

and said: we do deny (the mission) on which y«
have been sent and we are really in suspicious
(disquieting) doubt as to that to which ye mvite
us. Their apostles said: ‘Is there a doubt about God,
the Creator of the heavens and the earth? It is Hc
who invites you, in order that He may forgive you
your sins and give you respite for a term appointed!
They said: ‘Ah! ye are no more than humaii, like
ourselves; ye wish to turn us away from (ithe msi-
tutions, gods, idols, and rituals), our tathers used to
worship: then bring us some clear authority. Their
apostles said to them: ‘True we are human like your-
selves but God doth grant ilis grace to such of His
servants as He pleases. It is not for us to bring you
an authority except as God permits. And on God let
all men of faith put their trust. No reason have we
why we should not put our trust on God. Indeed
He has guided us to the ways we (follow). We shall
certainly bear with patience all the hurt you may
cause us. For those who put their trust should put
their trust on God’. And those who rejected (tiruth)
said to their apostles: ‘Be sure we shall drive you out
of our land, or ye shall return to our way of l1ife,
but their Lord inspired (this Message): venly We
shall cause the oppressors to perish.” (14: 9—13).

The highest value or principle for the prophets is to
worship none but God, and trust none but Him. What

does worship of God imply in moral and social terms’
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Fvery prophet invited his contemporary people to wor-
ship God alone and join no partners with Him.
(11: 2549, 50--38. 61-68, 84—-95 and 26: 70-104.
FGS-122 ete).

According to the Qur’an, the prophets worship God
alone who 1s the source of all goodness, power. wisdom.
xnowledege and mercy. They fear Him and put all their
trust on Huim. And to seek help from men other than
God or fear any one except God is Shirk, to join gods
with God. Shirk 1s the most heinous sin and crime which
makes human bemngs as worthless as a worm and as
impotent and powerless as dust. The Qur’an compares
the AMushrik (one who joins gods with God and fears
them except Him) to a weightless thing fallen from the
skv and devoured by the birds or thrown to a far off
place. Such a person. all nig life. runs after a mirage and
dies of thirst. Associating gods with God is a great lie,
a falsechood and a self--delusion which reduces man to
the level of a worthless thing. A Mushrik has no centre
or stability since he runs after gods of his own umagina-
tion and hankers after idols who cannot benefit or harm
him. He lives in a vicious circle and revolves round ma-
teriat things and chattels of deception which, he wrongly
thinks. will give him power and strength. Shirk is really
falsehood and lie.

Accordmg to the Qur’an, God 1s the (reator and
Nourtsher of this untverse. He plans and guides and
governs the universe. He is full of power, mercy. good-
ness. knowledge and wisdom. The prophets submit their
selves to the higher plan of God. This submission to the
Divine will is literally called Islam. The prophets think.
act and plan according to the Divine pleasure. They
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please none but God*: they seek help from Him and
turn to Him in prosperity and adversity. in joy and
sorrow. in pain and suffering. They have an intense
awareness of God’s presence. He protects them. sustains
them and guides them.

The prophets do not tollow thetr selfish  desires.
lusts and passions: they are seltless and are auided invisi-
biy by the mighty hand of God. What the prophets fol-
low is the truth. Those who seek help trom mortu
human beings. powerful kings, lords and priests anc

—

follow their tusts and selfish desires are those who jon
sods with God. Human lusts. passions, fancies. whims,
superstitions, cults and rituals. 1dols of stone and wood.
and idols of human flesh and blood are all gods whom
ordinary and weak people worship. The Mushriks deny
truth and “They only follow their own lusts: and who 1s
more astray than one who follows his own lusts. devoid
of guidance from God? For God guides not people who
oppress (the weak) (28: 50).

The theological conception of a Godhead 1s actually
the conception of higher principles or values which sus-
tain human life on this earth: truth. honesty. love. sin-
cerity. goodness. justice. equality and brotherhood of
human beings. The prophets fear only God and put trust
on Him: that is, they dedicate their lives to proclaim
truth and establish a social order based on thesc high
principles, and values.

They struggle against those forces which divide man-
kind into warring factions, groups and classes, one class

- ———

- - — il d

“*And call not, besides God, on another god,” says the Qu'ran to prophet
Muhammad, “There is no god but He. Every thing (that exists) will perish
except His own Face. To him belongs the Command, and to Him will ve
(all) be brought back.” (28: 88} “Behold”, Lugman (the wisemanj said to
his son by way of instruction: O my son! Join not in worship (others) with
God for Shirk or false worship is indeed the highest wrong-doing™. (3} 13).

x
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exploiting and oppressing the others. The prophets fight
agamnst iniquities. injustices, tyranny and oppression.
They are learless and selfless because they identify them-
sclves with the high "Divine’ principles of truth, equality
and brotherhood: their power is the natural, historical
and ‘Divine’ power: They fight for the cause of the
oppressed. the poor, weak and the downtrodden.

They struggle courageously and persevere and librerate
suffering mankind from the slavery of oppressors, explol-
ters, lords. slave-owners and prests. They emancipate
people trom superstition, weaknesses, and imperfections
produced by Shirk, fear, wild passions. selfishness, arrog-
ance and lusis of matenai gcods,

Shirk is the weakness and powerlessness which is the
cause of all psychological, mental, socigl and moral
diseases in individuals and S?Ciﬂtii‘& People start fearing
and mistrusting each other. Those who do not trust God
cease to trust themselves., They lose all faith in their own
worth and abilities,

There 1s no good in their life but comes trom God. To
think otherwise and to attribute good to any human
being, lord, king or chief is to set up false gods and idols.
To think and act on such false notions is to become
slave of men. It would then negate higher values of life.
To submit to the higher will and pian of God and to the
higher values and prnciples of truth. equality and justice
which emanate from the higher Divine source, is the real
treedom frorn lusts and temptations of evil, from slavery
to material goods. false values and from slavery to
powerful pharaohs, kings, lords and oppressors.

The hearts of the oppressors are always diseased. They
judge the prophets with their own false standards. One
who 1s not dishonest like them, and is on the contrary,
a selfless, humble and honest man is insane bacause he
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does not run after material and worldly possessions:
money, lands, houses, power and privileges and does
not lie and exploit the poor. A man who deviates from
their beaten path of dishonesty, iniquity, supcrstition
and falsehood appears to them as a liar and a poet.
“Their hearts play as with trifles. The oppressors conceal
their private counsels (saying), ‘Is this (one) more than
a man like ourselves? Will ye go to witchcraft with your
eyes open?’ The prophet replied:” My Lord knoweth
(every) word (spoken) mn the heavens and on earth:
He 1s the One that heareth and knoweth (all things).
‘Nay’ they said, (these are) medleys of dreams!—~ Nay.
he forged it! Nay, he is (but) a poet: Let h.m then
bring us a sign like the ones that were sent to (prophets)
of old’! (As fo those) before them, not one of the popu-
lations which We destroyed believed (in truth): Will these
believe? (21: 3—6).

The oppressors reject the principles of truth, social
equality, love and brotherhood for which the prophets
stand and struggle all their lives. The oppressors, like
the Egyptian Pharaoh, divide the iniquitous communi-
ties into classes of oppressors and oppressed. The power-
tul oppressors try to control all means of production and
sources of sustenance in order to compel the masses to
submit to their command. They tend to ensiave and
mislead the entire populations.

The prophet-revolutionaries seek to destroy such
regimes of evil and oppression. All their energies. powers
and talents are spent to abolish oppression (Zulm) in all
its forms. The struggle between the forces of evil and
goodness, iniquity and justice characterizes the antithesis
between prophets and pharaohs, between the revolu-

tionary leaders of the poor and the weak, and the chiefs
of the oppressors and exploiters.
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3. The Way of Truth:

in the end the higher values of truth and equality
triumph over falsehood and imquity, for the communi-
ties of oppressors are doomed to extinction. The prophet-
revolutionaries follow the path of truth and righteous-
ness. The way of life which they trod was that ot Islam.
But what 1s Islam? As we shall discuss this in another
section of this book, we shall contine ourselves here to
saying that, literally, Islam is surrender or submission ot
one’s will to the Universal will and plan of God. of truth,
soodness, power, justice and mercy. It is a complete
dedication of oneself to these higher principles.

In this total submission the devotee, the man of God,
the Muslinm, surrenders him, and all his thoughts, motives,
passions, emotions, desires, ideals, possessions to the will
of God or the causc of truth for which he struggles all
his life. The will of God or the natural and historcal
forces. govern phenomena of nature, socicty and history.
All prophet-revolutionaries were Muslims, submitters to
the will of God. “God opens the breast of a person tor
Islam, submission to God, whom. He wants to ouide
(6: 125). ““One who submits (aslama) his tace to (;od and
he is doer of good deeds, he is rewarded by God and such
people have no fear, nor do they grieve.” (2: 1 12:31:22).

When the prophets Ibrahim and Isma’il were rebuild-
ing the fundations of Ka'ba in Mecca, they prayed to
God in these words: “Our Lord make us submitters
(Muslimin) ie. a community which shall obey you
(2. 128)". “Ibrahim was neither a Jew nor a Christian
but a Hanif (follower of God’s straight path of truth).
submitting (to God) and was not one of those who obey
beings other than God, i.e. associate others with God,
Mushriks”. (3: 67). Prophet Muhammad was a Muslim
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(6: 163), among the Arabs. The latter had forgotten the
original moral teachings of Ibrahim and had restricted
their din. way of life, to mere superficial observance of
rituals and cults (26: 70—-104).

“Say, O prophet! shall 1 take for my protector any
other than God. the Maker of the heavens and the earth’
And He it is that feedeth but is not fed. Say: Nay! but
[ am commanded to be the first of those who surrender
(to God) and be not thou of the company of those who
join gods with God.” (6: 14). “‘Is one whose heart God
has opened to his submission (of His Wil) so that he
has received enlightenment from God. (no better than
one hard-hearted)? Woe to those whose hearts are hard-
ened against celebrating the praises of God. They are
manifestly wandering (in error)” (39: 22).

Whenever the prophet-revolutionaries called upon the
wrong-doers to give up their corrupt practices, 1deas and
institutions, they refused to do so. They could not part
with their wealth and power and share them with the
poor and the dispossessed: “Whenever We sent a warner
before thee (O Muhammad!) to any people, the wealthy
ones among them said: ‘we found our fathers following
a certain way of life and we will certainly follow in their
footsteps’; he said: ‘What even if I brought you better
guidance than that which ye found your fathers follow-
ing’? They said: ‘for us, we deny that ye (prophets)
are sent (on a mission at all)”’. (43: 23-24).

Right and wrong ways of life are clear to man, says
the Qur’an. He may follow truth or falsehood. **Let there
be no compulsion in the following (of right or wrong)
way of life. Truth stands out clear from error. Whoever
rejects evil and believes in God (1.e. Truth) has grasped
the most trustworthy hand-hold that never breaks. And
(God heareth and knoweth all things. God 1s the protec-
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tor of those who believe (in truth). From the depths of
darkness He will lead them forth into light. Of those who
reject truth  their patrons are the Evil ones: From light
they will lcad them forth into the depths of darkness.
Thev will be companions of the Fire, to dwell there in
(for ever) (2: 256-257).

4. What is Zulm, Oppression?

The social end of prophets’ struggle is elimination of
oppression (Zulm) from the face of the earth. But what is
oppression or Zulm? Literally, Zulm means to remove a
thing from its rightful place, or to deprive a thing or ¢
person of its due share or right. Zulm is thus a disequi-
librium, a disharmony, a deprivation, an imbalance or
4 disturbance in the natural order, harmony, or equili-
brium of things.

A man who rejects truth, social equality or justice 15
a Zalim, an oppressor who denies higher values of har-
monious and equal human life; he is a Kafir, who denies
truth. equality (and God). A brute who uses naked force
to kill the weak, is a Zalim or an oppressor who deprives
another human being of his natural right to life and
honour. A powerful class of oppressors who forcibly
capture major means of production of society and reduce
the broad masses to a life of bare subsistence, stavery and
dependence are Zalimun, oppressors.

But let us see how the Qur’an defines Zulm. Zalimun,
wrongdoers or oppressors are those who deny (God,
truth, justice and equality) (2:254). They are *‘those who
deny the Signs of God, and in defiance of right slay the
prophets, and slay those who from among the people
enjoin justice.” (3:21). The Qur’an likens the state of
oppressors to a harvest afflicted by biting frost. “Those
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who reject (truth and equality)-—neither their posses-
sions nor their (numerous) praying will avail them aught
against God. They will be companions of the Fire dwell-
ing therein for ever. What they spend in the life of this
(material) world may be likened to a wind which brings =
nipping frost, 1t strikes and destroys the harvest of men
who have wronged their own souls. It i1s not God that
hath wronged them, but they wrong themselves'.
(3: 116-117) “Zalimun are those who reject Our Signs
and treat them with arrogance.” (7. 40-41). These
oppressors persecute the weak, al-mustadafun, men,
women and children in their oppressive socivl orders
(4: 75). The oppressors hate truth and fight in the cause
of evil (43: 78:4: 74).

A derivative meaning of the word Zulm is to deprive
a person of his due share or right, as in an exchange of
goods between two persons one pays less to the other
and thus gains an advantage over the other. Exchange is
a broad term and may include various economic rela-
tionships and transactions between individuals, groups
or classes. Riba™ 1s such a broad term used in the Qur’an.

In the pre-feudal society of the Hijaz, riba transactions
involved loans of money, commodity, grains or cattle to
the poor and needy peorle by the usurers and merchants
who charged exorbitant rates of interest/usury. thus,
devouring ihe entire properties of the poor people and
tribes. In this transaction the wealthy merchants exploi-
ted the poor peasants, artisans and the needy. This
exploitation of the poor is termed by the Qur’an as
Zulm. O ye who believe! fear God, and give up what
remains of your demand for usury/interest, if ye are in-
deed believers (in truth and equality). If ye do it not,

* See for details, the present writer's work, Islam and Feudalism: The
Economics of Riba, Interesr and Profit (Lahore: Vanguard Books, 1985).
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take notice of war from God and His Apostle: but if ye
turn back ye shall have your capital sums, Deal not un-
justly and ye shall not be dealt unjustly {la tazlimun
wa la tuzlamur’). (2. 278=279).

{ease of land against money or in kind to a tenant-
cultivator by an absentee landlord was also termed an
unjust exchange transaction In early Islam. The prophet-
revolutionary of Islam had declared such leasing of land
(muzara‘a) unlawful.’

This means that all transactions in which an individual,
group or class is defrauded. or exploited is Zulm. The
forms, contents, methods and frameworks of perpetuat-
ing tyranny and oppression Over a weak person or class
have changed from pre-feudal times of seventh century
Mecca to the modern economic system of capitalisin.

The cruelty and exploitation of slaves by a slave-
owner and systematic and organized exploitation of
today’s industrial and agricultural labourers by powerful
capitalists and landlords are different forms of Zuim.
Now. under capitalism, the ruling capitalists combine
to take over means of production, state structures and
apparatuses to suppress and exploit the working classes.

According to the Qur’an, God 1s the source of all
goodness, power, wisdom and knowledge. All that is good
emanates from Him. If a person does not believe this he
‘worships’ a false God which may be a powerful rich per-
son, king, a feudal lord, or rite, custom, institution, idol,
fancy. caprice or any imaginary thing or a superstition.
If any person starts adoring his own self, and attributing
all earned wealth, knowledge, wisdom, pOwer, honour
and prestige due to his own abilities and talents, know-
ledge and wisdom, he sets up himself as a god. He be-

_— —— —

\. lLandlord and Peasant in Early fslam (Islamabad: Islamic Research
Institute, 1977 reprint 1984).
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comes arrogant. proud. insolent and hard-hcarted. Such «
person s a Zalim or oppressor of his own self.

Therefore those who reject (God and) higher values of
truth. social equality. brotherhood, love. humility . jus-
tice and goodness are oppressors, because, they divide
their societies into powerful and weak. rich and poor and
set up social order of 1niquity, mjustice and oppression.

The prophet-revolutionaries stand for truth, equality
and justice and they declare war against all sorts of
oppressors. exploiters, tyrants, falsifiers and liars. And
God never guides those who oppress, and exploit the
poor and weak:

"1t was not We that wronged them (the oppressors).
They wronged their own souls. The gods other than
God whom they invoked.profited them nce whit
when there issued the decree of thy Lord. Nor did
they add aught (to their lot) but perdition. Such
1s the chastisement of thy Lord when He chastises
communities which oppress (the weak). Grievous,
indeed. and severe 1s His chastisement.” (11: 10—
102). |

“Do they not travel through the earth, and see what
was the end of those before them? They were su-
perior to them in strength: they tiled the soil and
populated it in great numbers than these have done.
There came to them their apostles with clear (Signs),
(which they rejected to their own destruction):

it was not God who wronged them, but they wrong-
ed their own selves™ (30: 9).

The Qur'an compares the communities of oppressors
to spider’s web. Like the flimsy web of the spider. the
social orders based on evil, oppression and exploitation
of the large masses are weak and unstable. (29: 41).
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THE PROPHET-REVOLUTIONARIES AND
THE PROLETARIAT.

The prophet-revolutionaries lead the proletanat,
the weak. the dispossessed, the poor {(aradhil, mustad-
afun} against the powerful rich (mutrafun, m .~takbarun,
snala'a). Because of this struggle the old social order
splits un into these two broad polarnized classes of the rich
and the poor. The prophets and their proletariat believe
m truin snd social fquaifty. The rich reject truth and
socias equaiity because their old social order 1s based
on orpression of the poor proletariat whom they merci-
lessly exnloif and persecute.

The prophets and their followers love truth and
equality imore than any thing else. more than their
famities and possessions: O ye who believe! Take not
for nroiectors your fathers and your brothers if they
fove reiection (of truth) above faith (in truth): if any of
you do so, they do wrong. Say (O prophet!): If it be
that your fathers, your sons, your brothers, your mates,
or your kindred; the wealth that ye have gained; the
commerce in which ye fear a decline; or the dwellings
in which ye delight-are dearer to you than God (i.e.
truth), or His Apostle, or the striving in His cause.—
then wait until God brings about His Decision: and God
euideth not the wicked people”. (9: 23-24).
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1. Proletariat and their Persecution:

The proletaniat s persecuted by the powertful rich
because of the tormer's cause of truth and cquality.

whereas the latter perpetuate falsehood and inequality
They oppress and hate the poor slaves, workers, women
and orphans. who find no place in the social order of
miquity. The prophets Icad them and protect them
from oppression and brutality. ““The chiefs of those who
rejected (truth and equality) among his (Nuh's) peopte
sald: "We see in thee nothing but a man like ourselves:
nor 4o we see. that any follow thee but the meanest
among us, aradhiluiig, In judeement immature. nor
do we see in vou (all) anv merit above us; infact we
think ye are liars™. (11: 27:.see also. 26- 11 1).

The proletariat, in due course of time. becomes a bro-
therehood of truth, and a community of believers who
sever their relations with the old iniquitous social order
in which they are loocked down upon as outcastes. as
abominable creatures since they develop a new moral
critenon of judging things according to the guidance
provided by their divinely inspired prophet-revolutionary.
Thelr struggle against the forces of evil shakes them urp
In wars against the oppressors.

When the proletariat, the slaves and workers are
oppressed, persecuted and humiliated, they face all odds
courageously and break all relations with the old corrunt
order, give up their hearths and homes, families and tribes
tor the sake of truth for which they fight. They move
away from the citadel of evil and oppression:

“When angels take the souls of those who die in
persecution and oppression, they say: In what
(plight) were ye? They reply: ‘weak and oppressed
were we 1n the earth.” They say, ‘was not the earth
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of God spacious enough for you to move yourselves
away (from cvil)? Such men will find their abode in
Hell. - what an evil refuge!— except those who are
(really) weak and oppressed—men. women, and
children—who have no means 1n their power, nor
(a puide-post) to direct their way. For these there 13
hope that God will forgive: for God doth blot
(sins) and forgive again and again. He who tor-
sakes his home in the cause of God. finds n
the earth many a refuge wide and spacious; should
he die as a refugee from home for God and His
Apostle his reward becomes due and sure, with
God. And God is Oft-forgiving, Most Mercitul .
(4: 97-100)

The Qur'an divides the contemporary Arab people. In
veneral. in two broad groups: those who are rich, power-
ful and arrogant (nustakbarun), and those who are
weak. poor and oppressed. mustadafun. (4. 75 76
7. 75-76). The former reject truth and social equality
and the latter tend to believe in truth and social equahty.
The rich rulers covet material power, they pile up wealth
and accumulate material goods and aspire to command
armies of people. They follow vanities and false standards
to judge things and matters. They value pride, greed.
naked force. selfishness, fraud and deception because
(heir entire social order is based on oppression and
deception of the poor working classes of slaves and
artisans. The poor are persecuted and maltreated as
animals.

The poor. the proletariat, are those who do not possess
anything but their physical power and brains. They find
refuge with the prophet-revolutionary who treats them as
equial human beings, honourable and worthy of all

respect. With him they find true humanity, real equality,
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justice and brotherhood. love and mercy. They lcave their
masters. abandon their fields of work, throw away their
hurdens and refuse to be the beasts of burden. They
revolt against the old social order This revolt of the poor
poses a danger to the decadent social order and a threat
to the status-quo. The rich slave-owners and lords sk
the prophet-revolutionary to disown his proletariat.

disband them and surrender them to their owners and
lords. But he refuses to do so.

“Send not away.” says the Quran to Muhammad,
“those who call on their Lord morning and cvening
seeking His face (or pleasure). You are not respon-
sible for what they do, nor are they accountable
to what you do. that thou shouldst turn them away
and thus be (one) of the oppressors. Thus did We
try some of them by comparison with others that
they (the rich) should say: is 1t these (proletariat)
then that God hath favoured from among us?

Doth not God know best those who are gratetul
(for His bounties)”. (6: 52—-53).

2. Prophets and proletariat:

The prophet-revolutionaries were of low social origins:
most of them belonged to the poor working classes and
earned their living from honest means, with thier own
labour. Nuh was probably a teacher and a carpenter.
Musa was a shephered. Shu‘ayb and Hud were poor
teachers. Ibrahim was a mason; ‘lsa was a carpenter.
Muhammad was a shepherd and a labourer. Actually. the
prophets worked with their own hands, believed in the
dignity of labour and honest living. They knew many
crafts and most of them were workers and artisans.
They rose from humble and ordinary positions as sincere
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leaders and teachers of the humble. poor and down-
trodden slaves and workers, and suffered and lived
like them. They depended on their own productive
labour and legitimate means of sustenance.

They were themselves the members of the poor pro-
letariat. As honest and sincere men, they were truthful
in their beliets, deeds, words and actions. Whatever they
thought, did or acted was truth. Truth is not double-
faced. They believed in social equality. Therefore they
considered  themselves humble members of the pro-
letariat. They respected other people as equals, because
(n the Brotherhood of Equality are all equal and honour-
able. no one is low or high, lord or slave.

In the "Brotherhood of Equality’ only those mattered
who were truthful, sincere. honest, bold and courageous.
There was no ditference between the leader and the
follower revolutionaries. Pride. arrogance. talsehood,
erecd and lust have no place in their Brotherhood.

"0 ye apostles; enjoy (all) things good and pure,
and do good deeds, for I am wel acquainted with
(all) that ye do, and verily, this Brotherhood of
yours 1s a single Brotherhood, and 1 am your Lord
and Cherisher: Therefore iear Me (and no other).
But people have cut off their affair (of unity) bet-
ween them, 1nto sects; each party rejoices in that
which 1s with itself .. .7 {23: 51-54).

The Qur’an reminds the early Muslim revolutionaries
of the times when they were a weak and small group of
rebels, an insignificant band of poor slaves and workers.
a proietariat, humiliated and persecuted in Mecca when
their very lives, their tamilies, their wealth and honour
were all 1n danger. Many were killed and many were
exled.

And ultimately they escaped to Medina where they
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organized themselves mnto an armed torce ot truth and

equality, and at last succeeded in liberating Mcecca and

the rest of Arabia from oppression, injustice and supers-

titious religion:
“And remember when ye were a small (band).
despised through the land, and atramad that moen
might despoil and kidnap you; but He provided
safe asylum for you, strengthened yvou with tHis
ald, and gave you goced things for sustenance. that
ye might be grateful.
O ye that believe ! Betray not the trust of God and
the Apostie, nor misappropriate knowingly things
entrusted to you. And know ye that your possess-
1ons and your children are but a trial; and that 1t
is God with whom lies your highest reward.”
(8: 26—-28).

The prophet-revolutionary identifies himself with his
followers who give up everything for the sake of truth.
equality and justice and strive hard to found a commu-
nity of equality and brotherhood. He 1s one of the revo-
iutionaries. he is 4 leader, but he is not above them:
he 18 equal to them. Like everyone else he is responsi-
ble for his acts, Like them, he does not amass wealth.
nor c¢oes he enjoy exclusive privileges. He is just like
them: humble, ordinary, seifless and sincere.

tvizh was a great prophet-revolutionary, and a man of
truth who rejected the evil order of his contemporary
community. He refused to disband and handover the
1OOr siaves and workers who gathered around him. Fis
aadress to his corrupt community excellently iliustrates
and underlines the point of view of the prophet—icvo-
lutionaries and their devotion to the proletariat:

“And O my people,” said Nuh to the rich leaders
and chiefs of his community, “l ask you for no
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wealth in return: my reward 1s from none but God.
But | will not drive away {in contempt) those who
belicve. For verily they are to meet their Lord and
ve | see are the ignorant ones! And O my people!
who would help me against God if I drove them
away?! Will ye not then take heed?”

“I tell you not that with me are freasures of God
nor do I know what 1s hidden, nor claim 1 to be an
angel. Nor vet do I say. of those whom your eves
do despise that God wil not give them wealth,
(;od knowest best what is (hidden) in their souls.
I should 1f 1 did, indeed be a wrong-doer.”
(11: 29-31).

Betore the revelation ot truth, mspiration and enhigh-
tenment come to the prophet, evil, sin and corruption sup
the vigour and vitality ot _the people and weaken their
moral. spiritual and intellectual faculties. Most men and
women almost die in the moral sense as they lose deirec-
tion and purpose of their life and existence. They drift
aimlessly. And because of general depravity and degen-
eration they fall victims to temptations, greed. lust.
arrogance, selfishness. pride, falsehood, and corrupt
ways of life. This 1s death. This 1s end of fellowteeling,
love and compassion for others. People become selt-
centred, selfish and mean. They become hard-hearted
like stones. and callous like animals, nay, worse than
animals. (25: 44).

With the revelation, truth and guidance the prophets
instil a new spirit and a4 new life in the ‘dead’ people and
revive them. The Qur’an uses the simile of rain for reve-
lation. As rain brings life to a dead and barren land,
similarly revelation brings life to a ‘dead’ people:

“It i1s God who sends the winds and they raise the
clouds: then does He spread them in the sky as He
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wills, and break them nto fragments, until thou
seest rain-drops issue from the midst thereot: then
when He has made them reach such of His servants
as He wills. behold. they do rejoice. bEven though
before they received (the rain) just betore this
they were dumb with despair!— Then contemplate
(O man!) the memonals of God's Mercy: How He
gives life 1o the earth after its death: venlv. the same
will give bfe to the men who are dead: for He has
power over all things™. (30: 48-50).

“And among His signs 18 this: thou seest the carth
barren and desolate; but when We send down rain
to it. it is stirred to lite and vields increase. Truly,
He who gives life to the (dead) earth can surcly
ave life to (people) who are dead. for He has power
over all things. (41: 39).

After regaining their lost vigours. powcers, talents and
abilites the proletariat becomes an invincible force of
truth. They imbibe 1 them, like their feader, the higher
principles and vaiues of truth, equality. honesty, brother-
hood, love and sincerity. They become the ‘Brotherhood
of truth’, and stand courageously against evil, oppression
and falsehood. They struggle with their might and main
against the forces of evil.

In this struggle against oppression they are cleansed of
imperfections and are purified ot weaknesses:

“And if any strive {with might and main) they do
so for their own selves: for God is {ree of all needs
from all creation. Those who believe and work
righteous deeds—irom them shall W¢ blot out all
evil (that may be) in them. and We shall reward

them according to the best of their dceds”
(29: 6-7).
Moreover, in the proletariat which is led by the pro-
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phet-revolutionary, there may be some hypocrites, or
week spirits, Without testing their faith and convictions
0 a2 war or strurgfe the sincere and true ones cannot be
Jdistineuished from the insincere and hyporcrites:
“Do men think that they wili be left alone on say-
ine “We beliweve and that they will not be tested”
W did test those before them, and God will certan-
Iy know those who are true frorm those who are
false. (29 2 3),
“And God most certainly kKnows those who believe,
and as certainly those who are hypocrites.”™
“And the unbelievers say to those who believe
FFollow our path, and we will bear (the consequ-
cnces) of vour faults (and weaknesses). Never in
the least will they bear thetr faults: 1n fact they are
hars’. (29 11-12).
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THE CONCEPTS OF JIHAD, HIJRA AND
SOCIAL EQUALITY.

The main task of the prophet-revolutionaries was to
establish truth, justice and an equalitarian social order in
place of oppression and miquity to distinguish right
from wrong, just from unjust, good from evil, and true
from false:

“We sent Our prophets with clear Signs and sent
down with them the Book and the Balance (of Right
and Wrong), that men may stand f{orth in justice:
and We sent down iron in which is (material for)
mighty war, as well as many benefits for mankind,
that God may test who it is that will help, unseen,.
Him and His apostles: for God is full of strength.

Exalted in Might (and able to enforce His will}
(57: 25).

1. Revelation, Justice and War:

Three things, revelations, justice and war for the
supremacy of truth are the three important elements of
the career and mission of a prophet-revolutionary. He
discovers truth when revelation dawns on his mind and
heart. In the light of this revelation and guidance he
wages war against oppression and evil and struggles to
establish a just social order of truth and social equality
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Jilhad. war. and Hijra (migration), arc the tactics and
strateey of struggle and wadr for the cause of a just and
cqualitarian social order.

When the prophet-revolutionaries revolted against
those corrupt orders they were persecuted. humiliated.
cviled and even killed, They had to leave their homes.
Conilies and  tribes. Under these circumstances their
foremost task and strategy was to organize. strengthen
nd defend the helpless. weak and poor proletanat.

According to the Quran, the prophets social mission
was Islam . which is submission of human will to the will
of God and direction of human conduct 1 accordance
wil divine pleasure and plan. This s the religious-theolo-
gical conception. In the social terms. [slam 1mplies striv-
ing tor this cause in this world In order to cstablish a
just and cqualitarian sociefy. Islam is the Brotherhood ot
truth and equality. This is the end. Jihad is the means,
method, plan and strategy to endeavour for such an
order of equality. justice and goodness. This was the amm
of prophets’ missions 1 the pre-industrial society. And
this was the purpose of the peophet-revolutionary,
Miuhammoad.

The original concept of Jikad has been grossly Misin-
terpreted by vested interests to advance their selfish
and erroneous motives. The original meaning of Jiliad
was to struggle and strive for the cause of truth.

There were actually three phases of the Qurianic
concept and idea. First, it originated during a prolonged
fight against the forces of evil, as struggle tor truth.
justice and equality for the downtrodden. poor. and weak
individuals. groups. classes and tribes of the Hyaz, in the
early decades of the seventh century A.D. Secondly,
Jihad constituted a method for emancipating the oppres-
sed artisans. slaves. women, and orphans from the tyran-
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ny of slave-owners, usurer-merchants, priests and chiefs,
Thridly. the objective of the struggle tor ¢mancipating
the weak was to establish a social order ot cquality.

Jihad was thus a continuous. neverceasing strugele
acainst the torces ot oppression, mpustice and mequality
“And why should ye not fight in the cause of GGod.”
says the Qur'an to the early Muslim revolutionaries.
“and of those. who being weak. are oppressed
men. women and children. whose cry 1s: "Our Lord:
rescue us from this town, whose people are oppres-
sors, and raise for us from Thee one who will pro-
tect; and raise tor us from Thee who will help:
Those who believe (in truth) fight in the cause of
God. and those who reject (truth) fight in the cause
of evil: so fight ye against the friends of Satan:
feeble indeed 1s the cunning ot Satan’ .(4: 75--706).

Literally, jahada means to struggle. strive and fight.
Jihad is the striving and fight for some cause.” And strive.
Jahidu, 1n God’s cause as ye ought to strive (with since-
rity and under discipline).” (22: 78). “*Do not listen to
those who reject (God, truth) but strive against them
with the utmost strenuousness with the (Qurlan)”
(25: 52). **And those who strive in Qur (cause), We will
certainly guide them to Our paths, for verily God is with
those who do right”. (29: 69).

Those who fight for truth and social equality with
dedication and sincerity are superior to those who per-
petuate an umust social order and pay only lip service to
the higher values of truth and morality. The Qur’an
reprimands and questions the hypocrisy of the arrogant

Qureshite merchants and priests who considered external

hypocritical rites equal to higher values of truth, sincerity
and justice:

“Do ye make the giving of drink to pilgrims and the
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maintenance of the sacred Mosque, cqual to (the pious
cervice) of those who believe in God (1.e. values of truth,
justice and goodness), and the Last Day, and strnive,
(jahada), with might and main in the cause ot God?
They are not comparable in the sight of God: and God
wuides not those who oppress (the poor). Those who
believe and suffer exile and strive with might and main
in God’s cause with their wealth and their persons have
the hicher ranks in the sight of God: They are the people
o will achieve (salvation)”. (9: 19--20).

The slaves. woinen, orphans, workers and young pco-
ple who accepted and believed 1n the mission of justice
and equality were persecuted, exiled or killed. A time
comes when this proletariat takes up arms 1o defend
Temscives. the new ideas and the new community, and
o ew way of life: 7

“Wwill ve not fight pcople who violated their oaths.
nlotted to expel the Apostle and took the aggressive
by being the first (to assault) you. Do you fear
them? Nay, it is God whom vou should more justly
fear, if ye believe (in truth)”. (9 13).

The Muslim revolutionaries are exhorted 1o wage a
celentless war against those who reject truth and cquality,
bt they should restrain them and must not commit
cveesses. Their objective is to destroy the forces ot
appression. injustice and crueity 1o pave the way for a
just society:

“Fight in the cause of God. those who tight you,
but not transgress limits. for God loveth not trans-
oressors. And slay them wherever ye catch them,
aad turn them out from where they have turned you
out: for persccution and oppression (Fitna) are
worse than slaughter; but fight them not at the sac-
red Mosque, unless they (first) fight you there.
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But if they fight you, slay them. Such is the reward
of those who reject (truth). But if they cease. God
1s Ottforgiving, Most Merciful. And tight them on
untit there 1s no more oppression and there prevind
(ustice and truth) God’s way of lite. But 1t thes
cease, let there be no hostility except to those who
practise oppresston. “(2: 190-193).

Jihad, or the war against oppression and mequality
1S necessary to protect the ‘Brotherhood of Truth and
Equality’ which the revolutionaries establish when they
revolt against the combined forces of slave-owners,
usurers-merchants, usurpers, priests. lords and chiels.
They have to continue their struggle and fight until the
social order of truth and equality prevails over the op-
pressors’ corrupt ways of life, institutions. and practices.

There cannot be any compromise with oppression be-
cause whenever the corrupt rulers find any opportunitv
or slackness on the part of the revolutionaries they will
try to annihiate them., tor revolutionarics™ death is
oppressors’ life. As both oppression and revelution (for
truth, justice and equality) are contradictions persecu-
tion and oppression (Fitna) of the revolutionarics is
worse than death: it is slavery. and slaverv is netther b
nor death. Therefore, without waging war  a .y for
the sake of truth and justice, no revolution ca b Jefep-
ded, saved and protected. Jihad or continuous wiur against
evil is necessary.

In the early and late medieval times, and very often in
the modern age, this Quranic idea of Jihad (cf the oppres-
sed proletariat) has been misinterpreted and even dis-
torted by autocrats and usurpers who misused it for their
own politicai and economic ends. It is wrongly taken as
a ‘holy war’ against their political adversaries. Not oniy
the idea of Jikad but also the concepts of salar and Zakat
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have been misinterpreted by the rulers, lords. chiefs and
priests for political purposes. for conserving the teudal
cocial relations and institutions of slavery. serfdom.
monarchy and systematic exploitation of the working
classes.

The pristine idea, the original concept of Jihad was the
life-and-death struggle of the oppressed and exploited
slaves and the poor—the wretched of the earth-to save
their social revolution from the onslaught ot the oppres-
sors and exploiters ot all sorts. Their persecution and
oppression at the hands of the hard-hearted slave-owners.
lords. priests and chicfs of the Hijaz was so severe and
brutal that it was considered worse than slaughter.

So the Qurian enjoins upon the persecuted proletariat
to fight against their oppressors (Zalirmun) who are bent
apon destroying the just dnd equalitarian society of the
revolutionaries.

“To those against whom war is made (by the oppres-
sors) permission is given (to fight) because they are
oppressed:— and verily, God 1s more Powerful for
their aid:— (they are) those who have been expelled
from their homes in defiance of right (for no cause)
except that they say, ‘Our Lord is God’. Dhd not
God check one set of people by means of another,
there would surely have been pulled down monaste-
ries. churches, synagogues and mosques. in which
e name of God is commemorated in abundant
measure. God will certainly aid those who aid His
(cause);— for verily God 1s full of strength. Exal-
ted in Might, (able to enfore His Will). (They are)
those who if We establish them in the land, estab-
lish salat and give Zakat, enjoin the right and torbid
wrong; with God rests the end (and decision)
of (all) affairs.” (22: 39—-41).
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And God helps the cause of truth, justice and equahty
and destroys the forces ot oppression and cvil. "Nay We
hurl the truth against falsehood, and it knocks ouf its
brain, and behold. falsechood doth perish: Ah! woc be to
vou tor the (false) things ye ascribe (to us).” (11i: [ &),

2. Prophets and Jthad:

According to the genuine traditions of the prophet-
revolutionary Muhammad, therefore, Jihad was accorded
high priority in the Muslim Community. He 1s reported to
have said: *‘I love to wage war in the cause of God and be
killed, then to be brought to life and again be Kkilled,
again to be brought to life and again to be killed. He
repeated it three times.”

In another tradition *Ata’ fbn Yasar reporis that the
Prophet told them: “Should not I tell you about the best
ot men in reward and status: he 1s that who takes up ine
rein of his horse and fights In the cause of God? Shonid
not 1 tell veu the best of men in reward and status after
him; he 1s that who grazes his small flock of sheep "n a
remote place and establishes salar and gives Zakar and
worshirs God and does not join gods with Him?7 ™7

[n these reports Jifiad, salat and Zakat are emphasized
as {iree principles of the early Islam, and Jikad is comisi-
dered superior to both formal sglat and Zakar because
without Jihad or constant struggle to defend the commiu-
nity no social and economic system can be established,

Under feudalism and monarchy when truth, justice and
equality were sacrificed and iniquity and slavery were
restored, Jihad as a defense sirategy was neglected and
a new political formula was invented which propagated to

1. Malik ibn Anas, Muwarte', I, Kitab al-jihad.
2. lbid.
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{ae common people that Islam was built on {ive pillars:
Ve thal atftirmation of God and His apostle, establishment
ov formal safar, pavment of legal Zakat, regular fasting
for one month and annual pilgrimage to Mecca. There
was no 1mention ol jiiiad any more. No scientific investi-
gation b been made as to ascertain the reasons for
discardine gilzad as the tirst and foremost principle of
the Musiim Community. and for nigidifving selzr and
cdrat ws tormal und  legalistic rituals devoid of high
values of cquality. truth and justice.

3. The Concept of Hijra in the Qur’an:

Literally Ajr¢ means migration from one place to
another: 1t inmphes gving up or renunciation of one’s
hearth and home, family, lahd and nation, and all mater-
12l goods and chattels which man covets, for some cause.
It 1s a2 movement for a higher aaim. the culminating point
or the peak of struggle (Jihad) when those fighting
for a4 new order ot truth and human equality reject the
old order of iniquity and corruption in order to accele-
rate their strugele against the evil forces of the old
order.

The point of Hijra lies between the borders and iines
ot the old order and the new order not only on the physi-
cal-geographical plane but also on the social, economic,
psychological, cultural, intellectual and civilizational
planes because this point heralds the death of the old,
decrepit. corrupt, divided and unequal world, and the
birth of a vigorous, just and equalitarian new world.

[t 1s a2 movement from immorality to morality, from
talschood to truth and from darkness to light. And a
Muhajir 1s thus a person who is devoted to truth. Heis a
a man of principles and a revolutionary. He i1s resolute
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and courageous and does not compromise with evil and
does not slacken his endeavours. Revolution is dear to
his heart and for this reason alone he revolts against
the corruption and oppression of the old social order.

He is dedicated exclusively- to the cause of truth.
justice, equality, liberty, love and brotherhood. Hijra
is the dividing line between these contrasts and contra-
dictions. between death and life, between slavery and
freedom, between inequality and equality. The Quran
says to the early Muslim revolutionanes:

“O ye who believe! take not for protectors your
fathers and your brothers if they preter rejection
(of truth) to belief (in truth): if any of you do so,.
they do wrong. Say: if it be that your fathers,
your sons, your brothers. your mates, or your
kindred., the wealth that ye have gained: the com-
merce in which ve fear a decline; or the dwellings
in which ye delight—are dearer to you than God or
His Apostle, or the striving in His cause:— then
wait until God brngs about His Decision: and God
guideth not the corrupt people.” (9: 23—-24).

One who believes in higher values to which the whole
struggle is dedicated must be ready for sacrifices of home,
wealth, family and even life:

“Those who believe, and suffer exile and strive with
might and main, in God’s cause with their goods and their
persons have the highest rank in the sight of God: they
are the people who will achieve (salvation). Their Lord
doth give them glad tidings of a Mercy from Himself,
of His good pleasure, and of Gardens for them, wherein

are delights that endure. They will dwell therein for ever.

Verily in God’s presence is a reward, th greatest (of all)’".
(9: 20-22).

According to the Qur’an, the prophets and their revo-
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lutionary followers love thelr cause more than anything
clse: they strugele tor truth and justice. But the wrong-
doers (Zalinnn). the hard-hearted and corrupt rejected
their messace of love and equality. And the unbelievers
said to thetr apostles: "Be sure we shall drive you out of
our land. or ye¢ shall return to our (old). way of lfc
(Milley. but their Lord inspired to them: Verily We shall
cause the wrong-doers to perish. And verily We shall

.

his
tor such as fear the Time when they stand before My

cause yvou to abide 1n the land and succeed them.

Tribunal.—such as fear the punishment denounced.”
c1d: 13- 14
Whenever the oppressors threatened or conspired to
destroy the righteous who fought for truth and equality,
they had compulsonily to migrate and leave their homes,
tribes and communities behind. The Qurian alustrates
this point in & beautitul style, in its contemporary rehgel-
ous-theological mode:
“When angels take the souls of those who die n
oppression (without resisting 1t), they say: “tn what
(plicht) were ve'? They reply: “weak and oppressed
were we n the earth. They say: was not the carth
ot God spacious enough for you to move yourselves
away (trom evily?” Such men will find their abode n
Hell.-what an evil refuge! except those who are
(really) weak and oppressed—men, women and
children who have no means in their power, nor (a
suide-post)to direct theiwr way. for these, there 1s
hope that God will forgive: for God doth blot
(sins) and forgive again and again™ (4: 97-93).
[t means that if the rebels do not migrate and renounce
their homes, wealth, and privileges, families and relations,
old customs and depraved values and institutions, they
will  either  be  killed, destroyed or  sucked
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into the pestermng pores and sores of the corrupt and talse
society, It they migrate. organize and mtensity then
noble struggle against the forces ot evil, they will be re-
warded with victories bevond thetr expectations because
God. natural. historical and moral torces will be on therr
side:
“He who torsakes his home in the cause of God
(i.c. truth and human cquahity) finds in the carth
many a retuge wide and spacious. Should he die as
a refugee from home tor God and His Apostic. his
reward becomes due and sure with God: and God
is oft-formving, Most Mercitul. ¢4: 100).

The Quran says that almost all prophets had to loave
their old homes. families and communitics and nngrate to
other places tor the sake of thew cause of truth. This is
the way ot God (Sunnar Allah) which cannot be chang-
cd. Prophet 1brahim had to leave his country Chaldea in
Mesopotanmia and migrate to Syria and Palestine. Pro-
phet Musa lett Egypt tor Simar Peninsula, and prophet
Muhammad left Mecca and migrated to Yathrib with his
tollowers in A.D. 622 when the powerful Meccan oli-
garchly of merchants, usurers, tribal chietfs. lords. slave-
owners and priests conspired 1o destroy him.

This migratiop was for the cause of truth. human

equality and justice and this was obviously against the
corrupt social classes and groups of the old ordet: “Rut
{prophet) Lot believed in Himi. He said: T will leave home
for the sake of my iord: for He is [xaited in might, and
Wise. . . He swmid to his people: ye do commit lewdness
such as no people In creation {(even) committed before
you. Do ve indeed approach men, and cut off the high-
wdy? and practise wickedness (even) in your councils?
Buv his people gave no answcer but this: they said: ‘Bring
us the wrath ot God if thou tellest the truth (29: 26—29).
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*And his people gave no answer but this: they said:
‘Drive them out of your community., These are indeed
mesr who want to be clean and pure” (7. 80—-82).

The prophet-revolutionaries faced similar situations
when the arrogant and rich rulers of the oppressors
communities warned them: either they have to compro-
mise with their evil ways or they must leave their com-
munities:

“The arrogant leaders of his commumty said: O
Shuayb: we shall certainly drive thee out of our
community (thee) and those who believe with thee;
or else ye (thou and they) shall have to return to
our way of life (millar). He said: *What! even though
we do detest (them)? (7: 88).

This shows that Hira is not only giving up of home,
famiy and old society, it _Jis actually renunciation ot all
relaticns of blood. family, tribe. cultic religion. superst:-
tion, wealth, origin. status, power, pride and pnvilege
(which are based on the systen of oppression and exploi-
tation) tor the sake of one’s cause of truth. Hpra is
therefore the beginning of the brotherhood of truth, 2
fratermity of equality. justice and love—a paradise on
cartin.

The old ties, the conventional family. tribal, sccial and
property relations which are not based on truth and equa-
ity, on common joys and sufferings are sundered and
severed. This is the reason that this Brotherhood of truth
cuis brother from brother, father from son and husband
from wife because the new order, the new community
is founded on the principles of truth, social equality,
brotherhood and justice.

The members of this Brotherhood are those who speak
the truth, are humble, courageous, and consider others as
their equal, and are united in their fight against oppres-
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sion and evil, They do not exploit and oppress cact
other.

Any liberated community of truth and cquality canino’
survive amidst formidable and evil forces of oppressaon
if it does not defend and protect 1t from tne aguros-
sive attacks and sinister conspiracies of the exploiting
classes whom the revolutionaries overthrow. Hyra ansd
Jihad constitute the necessary tactics and strategy to seic-
guard the new community and its institutions. The
Qur’an says:

“O Ye who believe (in truth and equality }! what 1s
the matter with you. then when ve are asked te go
forth in the cause of God. ye chng heavie to ihe
carth? Do you prefer the life of iliis world tite old
evil order) to the Hereafter (the new order coming
later)? But small are matenal goods of thas lite, as
compared with the Hereafter. Unless ve go foith,
He will punish you with a gricvous penalty . and pe
others 1n your place; but Hum ye would noft harn;
in the least. For God hath power over all things
(9: 38—-39),

This Quranic verse refers io the butile of Tuouk
(9/631) in which the Musiims were led bv the prophert
Muhammad himself. But the significance of this verse
15 general. The revolutionaries who fight tor the cause of
truth, equality and justice must respond to the call i
duty. If they lag behind. the enemy will take opportunity
and will try to destroy the revolution and ils cause,

This means that making of revolution is not enough:
it must be protected and defended ceuaselessly. When the
call for the battle of Tabuk was made some Mushims hes:-
tated. Their hearts were 1n the material goods. They wan-
ted to harvest the fruit crop which was ripe. Some were
afraid of the intense heat and long distance of the battle

id
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fleld . And the stern wuarning came:
~Civ ve torth, (whether equipped) hghtly or hea-
vilv, and strive and struggle with vour goods and
Vvour persons. i the cause ot GGod. That 1s best tor
vou, i ve thuty knew. (90 41

4. The Brotherhood of Equality:

The community which the revolutionaries ¢stablish
2oy deteating the torees of oppression 1s the community
of truth, cquality and justce. s the opposite ot the
commniunity of the oppressors. Tas ajust and cquabitanan
social order winch s buldt up o place of the old order
Si gty and mgustice. slavery and bondage:

() Yo who heliove: stand our nhirmly tor qustice. as
witnesses to God, even as against yoursehves or your
paronis, o v our !-:i?‘!;’ and whether it be tacdinst
sch or noor: for God can best protect both. Follow
not the fusts {01 vour hearts). lest ye swerve, and 1f
Ve o distort Gustice) or decline to do justice. verniy
Crond as o owell-acquanted  with all that ve doo

— .
[

)

_‘
"

BN

Fhe Criranic waords for justice Cadl. ¢ist )y and coodness
({hsar: bive, naruf cic) are broad and comprehensive i
meanine, o the soctal sense they signity social equahity
as well as social justice. Social justice and social equality
necate the exastence of social classes based an ecconomic
aned cocial Jifferences and dispanties. Tt further implies
the soctal ownership of the mator means of production
and thus cquai development of all.

As 1 social revolution leveis down all economic and
social differences and contrasts. the new social order
fundamentally aims at an equal society in the sense that
the groups and classes which oppress and exploit the
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sections of the comimumty are suppressed  or

oliminated. In all its torms, Zuldm (OPPTESSION. WIrong-

doing) is abolished. The revolutionaries encourage the

mord
hunt

qualities ot truth. courage. brotherhood, equahity,

ity and struggle against the torces of evil, They dis-

courage talsehood. 1njustice. selfishness, creed and o

ploitation:

~God commands justice. the doing of good and
generosity to kith and kin. and He torbids alt shame-
ful deeds. and injustice and corruption. He mstructs
vou that ye may receve admonition. Fulii the
Covenant ol God when ve have cntercd 1nto 1t
and break not vour oaths after ve b contirmedd
them: indeed ye have made God vour surety
for God knoweth all that ve do. And be not hike o
woman who breaks into untwisted strands the varn
which shie has spun after 1t has beconie strong. Nor
take vour oaths to practise decoption boitween vour-
selves. lest one party shouwld be more numerous

than another: for od wiil tost vou by this an

——r

on the Dayv of Judgement He will cortamnly RN
clear to you (the wuth of) that whoteln Ve HE
agree. (16 91-92).

“We sent aforetime Gur apostles with Cieay S1gns
and sent down with them the Book und the Batance
(al-Mizan) (of Right and Wrong) tnaft meon may
stand forth in justice {(Qisiy". .. (570 15}

Justice means eiving 10 each person, grour. or uiast

its Jdue in order to maintan a balance or harmony m s0-

ciety. In the Just social order ot the revoluitonaries all

are equal and they share all natural resources. and means

of production in common. Nobody has the power and
means to enslave others and exploit their labour power.
Justice is one of the higher values or principles which
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govern the social order of equality. The other higher
values are truth, honety: sincerity, selflessness. brother-
hood and tove. Justice is a principle derived from the
higher Divine source. According to the Qur'an, the
source of Justice, goodness, mercy., power, wisdom and
knowledge 15 God. This means that everyone is subject
to these prmciples. None is above them. Justice ought
to be done irrespective of the status, position or power of
a person. All are equal and all are free. Every one is res-
ponsible for his acts. None will bear the burden of others.
Offices and rewards will go to those who deserve and
are qualitied. Everything is decaided on merit.

In the Brotherliood of Truth or the community of
cquanty all are equal: ““Verily this Brotherhood of yours
15 2 single Brotherhood, and 1 am your Lord and Cheri-
sher. Therefore serve Me (and no other).” (21 92 and
-3 52) “But people have cut off their atiair of (unity),
between them, into sects. and classes: each BTOUp rejoices
in that which is with itself. But leave them in their con-
fused 1gnerance for a time. Do they think that because
We have granted them abundance of wealth and SOns,
We would hasten then on in everv good! Nay. they
runbellevers) do not understand™. (23: 53-56).

Those who reject truth and social equality and run
alter worldly wealth, power and material possessions to
oppress the weak and poor and thus divide a community
10 antagonistic classes and groups, fall into selt-decep-

fion and weakness.
On the other hand those who believe in truth and
ciuality
“are verily those who live in awe tfor tear of their
Lord (abiding in the high principles of goodness,
justice and equality); those who believe in the
Signs of their Lord: those who join not (in worship)
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partners with their Lord: and those who give away
(to the needy) what they are given, with thewr hearts
fall of fear because they will return to their Lord:-
't is these who hasten in every good work, and these
who are foremost in them™ {(23: 57-61).

In the Brotherhood of Equality, thereforc, all ur
equal and free. The well-being of an individual 1s depen-
dent on the well-being of all. All are one and on¢ 1s all
They have common hopes. aspirations, ideals, weals. and
woes. They all adhere to the higher values, believe 1n
them and act upon them. This transcendental reference
to the higher values and principles is a binding torce
which gives stability. strength, purpose and direction to
life and society. The believers live under tae banner of
truth and equality. They mould their hves, attitudes.
thoughts and emotions on truth. They are truthtul n
belief. word. deed and thought. They trust in themsclves.
They are sincere. honest, humble and self-ettacing.

They are courageous and fearless and proclanm truth.
equality. love and justice. Tney never compromise with
evil and oppression. They love knowledge and wisdons.
and hate superstition. They do not tear any pharach.
any god. idol, chief, lord and priest.

These moral qualities of truth, sincerity, humility.
mutual trust and collective solidarity make the believers
equal. They are equal since they share wealth and riatural
resources in common. Whatever talentis, possessions. ab
lities, and merits they have they use them for coliec-
tive well-being. They care for others. They have no scli-
fish desires. no acquisitive motives. Thev do not exploit
others’ weaknesses, needs. labour and talents for iheir
own aggrandizements.

In this Brotherhood of Truth superior arc those who
inclucate in them these virtues and qualities. These

f.
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virtues are real as they emanate from the Divine source
and are based on Divine goodness, power. mercy, wisdom
and knowledge, and are revealed to the prophet-revoiu-
tlonary who guides mankind on the straight path of truth
and social cquality,

Truth is revealed to the prophet-revolutionary in order
to guide and enlighten the suffering humanity. He libera-
tes them from the c¢rushing bondage of oppression. in-
cquality. superstition and darkness. But what is truth.
according to the Qurian? The next chapter answers this
question with reference to the teachings of the Qurian.

Marfat.com



WHAT IS TRUTH?

According to the Qur’an, God is Truth and Reality.
(20 : 114); 22 : 6,62: 23 : 116: 31 : 30). The prophet-
revolutionary 18 a man of God; and therefore a man of
truth. Truth 15 constancy, faithfulness and agreement
with God’s will and plan. The prophet-revolutionay faith-
fully conforms his conduct, belief, ideas and thoughts
to truth. He speaks the truth, thinks the truth and
practises the truth. What he believes, says or dees 1s all
truth. Truth is a way of life. “It is He who has sent His
apostle (Muhammad)} with guidance and the way of truth
that he may proclaim it over all other ways even though
those who take partners with God may detest it.” 50 says
the Qur'an about the truth proclaimed by prophet
Muhammad. (61: 9). And truth was the way of life of ali
prophet-revolutionaries, being the divinelv inspired
human beings.

1. Truth and Faisehood:

Opposite of truth is falsehood. Falsehood is some-
thing unreal, deceptive, unfaithful or fake. It is artificial.
unnatural, not conforming to the wil or plan of God.
It 1s the way of untruth or error. It is the way of those

who reject truth and soical equality and deny goodness.
brotherhood and justice.

71
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But what is the nature of truth and talsehood
relation to communities or socicties of human beings”
Truth may relate to an indwidoal when he dedicates
hintselt wholeheartedly to the cause of truth. Truth may
he social or collective when a group of individuals believe
in trefi and establish a community based on the princi-
ple of truth, - .. “Those who reject (God, truth) tollow
talsehood. while those who believe (in God, truth) tollow
the tiuth from their Lord ™. .. (47 3).

The prophet-revolutionary brings truth to his contems-
porary society which in general! is deceived by falschood
and it runs after tfalse appearances. glitter and glamour of
worldly life. Those who follow untruth and false ways of
corrupt life consider the prophet-revolutionary a madam,
a bhar. poet or u rnjmmti-..;ideaiist who. for them, lLives
in a fool’s paradise because he rejects selfishness, love
of goods and chattels, greed, tust and dishonesty of the
crowd. “Or do thev not recognize their Apostle, that
they deny him? Or do they say. "He is possessed™ Nay,
he has brought them the truth (Hagg) but most of them
hate the truth. If the truth had conformed to their
({alse) desires. truly the heavens and the earth. and all
heings flerein would  have been corrupted, Nay, We
have sent them their admonition, but they turn away
trom their admonition.” (23: 69--71).

The prophet-revolutionaries fight for truth: and truth
is the cause of God because God is truth. ““Those who
believe (in God, truth) fight in the cause of God and
those who reject (truth) fight in the cause of evil. 50
fight against the friends of Satan; feeble indeed 1s the
stratagem of Satan.” (4: 76).

As an individual may lie so a group of individuals
may lie and perpetuate falsehood. A group of oppressors
who persecute and exploit people at large is dishonest,
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false. corrupt and miquitous. So sin is individual as well
as social. The communities ot oppressors, Qura Zalima
represent falsehood. Their oppression and exploitation of
the weak 15 a lie and a deveption.

The prophet-revolutionaries fight for the ciuse of
truth: and truth takes various forms in different socio-

cconomic tormations. To emancipate slaves, widows and
orphans was a social truth in the pre-capitalist ancient
socteties. To liberate poor and weak working classes in
teudal/capitalist formation is also truth Truth is ihus
a cotlective and social truth. A collective truth 1y e
truth when a community believes in truth. social cqui-
lity. love and brotherhood and struggles to establish
social order based on these social principles. Fvery

thought. wdea or act which assists in the emancination of
the weak is truth and righteousness.

Every policy and plan which helps in building an e Lt
litarian societv is an act of righteousness, | S'Nothimeg
could they (believers in truth and equalitv) suffer or do.
but was reckoned to their credit us a deed of rivhteous-

ess—wiether they suffered thirst. or fatisue or hinger.

in the cause of God, or trod haths 1o raise the ire of the
rejecters (of truth. Godi. or recetved any mmjuny what-
cver from an enemy: for God sutfereih not the reward
to we lost of those who do good.— nor could thev spend
anvihmg (for the causei— small or great— nor cut
across a valiey but the deed is inscribed to their credit:
that God might requite their deed with the best (rossible
reward).” (9: 120—-121).

According to the Quran. truth is contormity to the
Divine will or nature. This means that its Opposite un-
truth or falsehood is negation of Divine will or nature. All
the things in nature witly nilly follow natural laws of hai-
mony and conformity. Human nature in its Divine Image
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inherently contorms to nature when man speaks the
ruth. follows his clcon conscience like an innocent child
wlaee ipnierior wind exterior are the same, who does not
Hide anvihing with base motive, does not fear or favour
any person. e s faithfull and sincere to his pure naturc.
“he mioral and social values of honesty, sincerity. love
and equality are values of truth because they make social
1i{e harmonious, peaceful, pure and rich.

On the other land, selfish desires, lust, greed. cove-
tousness. jealousy, hatred, oppression and pride are unna-
fural and artificial values which are disharmonious and
warmful for a healthy and balanced social life.

These are all false values which distort human nature.
deaden the mind and harden the heart. as famine and
draught destroy the fertlity of a soil where notiing
prows. Similarly evid and corruption. iniquity and inpus-
fice destroy the equilibrivun and narmony of a social
order Dyooreating social <iasses on the basis o1 wealth.
Satus. social origin. power and privileges. Equality and
nrothierhood are truth whereas inequallity and class divi-
sion are falsehood,

Shose who believe n truth and social eguality and
Coht tor this cause are, aveordmg to the Qur'an. really
Suliteous —the people of truth There are certain moral
quativies of these people of trath which can take ditfer-
Tnt social und moral characteristies in different societies,
They finnly believe in truth, share their wealth and
snssessions with the poor, speak the truth. fulfil their
proidses divd pledges and are always patient in adversr-
ies and persevere in difficulties, struggles and  wars,
“hrois not nghteouspess ihat yo wrm your faces towards
Fuast or West:

“But it 1s righicousness to believe 1n God (truth)
and the Last Day, and the Angels, and the Book and
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the Messengers: to spend of your wealth out of
love for Him for your kin. for orphans, for the
needy., for the waytarer, for the poor and ftor
emancipating slaves, to be steadfast o praver and
practise regular charity . to tulfil the contracts which
ye have made: and to be firm and patient 1 puann
(or suifering) and adversity. and throughout all
periods of panic. Such awre the people of trurh,
the God-fearing. (2. 177},

The life of a prophet-revolutionary 1s a constant strug-

gle agamnst evil and falsechood and against the communi-
ties of oppressors. The prophet-revolutionaries preach
the truth and do not losc heart i the presence of evil:
“We onlv send the apostles to give glad tidings and to
give warnings. But those who reject (truth) dispute with
the (help of) falsehood. in order therewith to weaken
the truth. and they treat My Signs as a jesi. as also the
fact that they are warned! (18:. 56).

Whenever truth struggles against falsehood and
‘Message of God’ comes, the powerful rich classes. the
oppressors of the weak use all their wealth. manpower.
resources and forces to crush truth and its message of
social equality and brotherhood. They reject the message
of truth and equality because it challenges their false-
hood (batil), their power, wealth, arrogance and tyranny.
“Never did We send a warner (a prophet-revolutionarv)
to a population but the wealthy ones among them said:

We believe not in the (Message of truth and social
equality ) with which you have been sent. And they
said: We have more in wealth and in sons, and we
cannot be punished. Say: verily my Lord enlarges
and restricts the provision to whom He pleases. but
most men understand not. And it is not your
wealth nor your sons, that will bring you nearer
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to Us in degree: But only those who believe (in
truth) and work righteousness—these are the ones
for whom there is a multiplied reward for their

deeds, while secure they (reside) in the dwellings
on high.!” (34. 34-37).

2. Representation and Explanation of
Truth By Parables.

Truth is plain, modest, frank, artless and unassuming,
unpretentious, candid and guileless. It is bright and clear
like the shining Sun; it is beautiful and fragrant hike the
smell of a flower. It is naturally flowing like a calm and
quiet river. It 1s still and tranquil like the heart ot a2 "'man
of God. Truth 1s imnocence., humihity, sunplicity and
sincerity. One who is sinceye is clean, pure. unmixed, and
unfeigned, and genuine. Sincerity 1S the same within as
without. It is selflessness. It is patience. perseverance and
constancy. It is natural and spontaneous, open, courag-
cous and bold, fearless and resolute. Truth does not pre-
tend. nor does it deceive, cheat or mislead. Truth 1s
clarity and perspicuity, purity and chastity. Truth is wis-
dom. Truth is knowledge. Truth is power. Truth does not
lie. It does not simulate and pretend. It is the same with-
out what it is within. There is no difference. Truth 1s not
a deception or a falsehood. It appears what it is in reality.

Truth is conformity to reality: it is faithfulness and
adherence to nature, or in the words of the Quran.
it is a total. sincere, unalloyed submission to the universal
wilt and plan of God Who is all truth, power, knowledge
and wisdom. Truth is justice, love, equality and brother-
hood. Truth is humility.

Truth is expressed through words, concepts, ideas,
idioms, languages, through sense perceptions and mental
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images. Religious literature has throughout the ages
used parables to articulate, express and explain in simple
terms the complex problems of society. nature. history,
revelation, revolution. human destiny and the eternyl
conflict between goodness and evil.

A parable in the Qur'an is a simple story. similitude,
narrative, fable or an example which illustrates some
social problem in order to bring out the inherent moral
significance of the issue. Its basic aim is to make the PIro-
blem clear. simple, perceptible and understandable to the
common people who have not attained intellectual
refinements and sophistications but who are stimple and
uncorrupted by false desires and deceptive appearances.
and selfish motives and impulses.

The Qur’an is replete with simple parables which ex-
pressed in the contemporary idiom and language corvey
the Quranic message of truth and social equality to the
contemporary people in a highly impressive. forcefu!l
and pithy diction and style.

At a time when natural and social sciences and their
scientific methodology of discovering new knowledge and
truth were not available to the common people. parables.
and similes were generally used by the prophets. wise-
men, sages and sagacious leaders to represent and explain
truth and principles and rules which governed societies
and communities, their origins, growth and decline. The
contrasts between goodness and evil, truth and falsehood
and conflicts between the forces of right and wrong.
between God and Satan are also allegorical.

The Qur’an explains the truth of revelation with para-
bles. Hypocrisy, deception, pride, Jealousy and oppres-
sion are like darkness, and truth, humility, sincerity.
justice and equality are like light. The first parable of
the Qur'an (2: 17-18) is about the nature of truth and
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clsehood. The similitude of those who reject truth and
honesty is that of @ man who kindled a fire. when 1t
lichted all around hum God took away their light and left
(hem in utter darkness so they could not see. Deat.
dumb. and blind. they will not return (1o the path ot
fruthy

Truth v an everlasting light and a constant brilliance
which briglitens the path of the man of truth. Truth is
not ephemeral or temporary. Lie and decepltion are tem-
porary things, an unreal and false show. Power of wealth.
lands. cold and silver, arrogance. oppression, jealousy,
and compromise with evil and the corrupt. or hypocrsy
may succeed for a time and win temporary success and
fame. like the man in the darkness who kindled a fire .’

Rut there is no real light of truth and sincerity. there
is no fuith. nor beliel in"one's cause. Therefore such a
deficient light wil mislead the ignorant and superst-
tious to 4 pit of death and darkness. In confusion and
darkness thev cannol help each other: they are grop-
ing in the dark like dumb. deaf and blind people who
cannot see. hedr or speak: they are like amimals or even
worse than animals. So the light s truth and darkness
is untruth.

The problems of the Qur'an are from ordinary human
life Irom nature, from the flesh and blood of living hu-
man beings. pertaining to their real life, its problems.
idcals, aspirations, emotions. victories and defeats, virtues
and vices. human weaknesses, corruption and evil. good-
ness and righiteousness. These similes and parables are
talcen from  natural phenomenon, from rain, Tivers,
clouds. mountains, tempesis. oceans, plants, trees and
animals. from everything which happens around human
beings. froim past history and from the rise and fall of
human societies and civilizations.
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The parable of the light and darkness shows that truth
is always simple, straightforward, spontaneous and can-
did like an eternal light which guides and shows the
nght path. On the other hand, untruth is falsehood. it
is completely treacherous, deceptive, with intrigues and
stratagems, embellished with hypocrisy. wrapped n
iayers and crusts of artificiality and talse rationalizations.
It is darkness in which all distinctions, marks and signs
between what is nght and what 1s wrong, are obhiterared.
Truth is direct and simple, clear and manifest, whereas
falsehood is tortuous, opaque and obscure. dark and
sinister.

The parables in the Qur’an are thus simple iHustrations
of truth with deeper social import. They explam. eluci-
date and stmplify social and economic intricacies, riddles,
contrasts, contradictions and complexities with direct
references, and ilustrations from natural life. even from
the examples of flies, mosquitoes, spiders and camels
which the common people can easily understand. appre-
ciate and apply in their daily bives as higher moral values
of truth. sincerity, honesty etc. “"God disdains not to use
the sunilitude of things lowest as well as highest.” says
the (Qur'an: “those who believe know that 1t 1s truth from
thetr Lord; but those who reject (God, truth) say. what
means God by this similitude? By 1t He causes many 1o
stray and many He leads into the right path: but He

causes not to stray, except those who iorsake (the path
of truth)”’. (2: 26).

Hearts as hard as a stone:

Describing the backsliding of the Israelites after their
covenant, pledging that they would abide by truth,
social equality, and sincerity. the Qur’an compares the
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hearts of those who rejected truth to the hardness of
stones. Even stones are not so hard as the hearts of the
habitual hars and oppressors: ““Thenceforth your hearts
hardened: they became like a rock and even worse in
hardness. For among rocks there are some from which
rivers gush forth: others there are which when split
asunder send forth water; and others which sink for

fear of God. And God is not unmindful of what ye do™
(2:74).

The Dumb Driven Cattle:

Those who reject truth and follow untruth, inequality,
jealousy, pride, selfishness, oppression and injustice are
like the ‘dumb drniven cattle,” who are senseless, callous
and wild and who cannot dgistinguish between right and
wrong, true and false as they have no sense or perception
of higher moral values. *'The parable of those who
reject (truth) is as if one were to shout like a goat-herd,
to things that listen to nothing but calls and cries: deatf,
dumb and blind, they are void of wisdom.” (2: 171).

Spider’s Web:

An niquitous social order, in which the powertul rich
classes oppress and misguide the weak and poor classes,
1s unstable like a spider’s web. A violent storm, or even
a strong wind tends to destroy the flimsy threads and
weak structures of the web. The Qur’an compares such
oppressive communities, Qura Zalima, to spider’s web:

And (We destroyed) Qarun, Pharaoh, and Haman:
there came to them Moses with Clear Signs, but they
behaved with insolence on the earth: Yet they could
not overreach (Us). Each one of them We seized for
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his crime: of them. against some We sent a violent
tomado; some were caught by a Blast: some We
caused the earth to swallow up; and some We drow-
ned (in the waters): It was not God who oppressed
them: they oppressed their own selves. The parable
of those who take protectors other than God is
that of the spider, who builds (to itself) a house: but
truly the flimsiest of houses is the spider’s house.
1t they but knew. Verily God doth know of (every
thing) whatever that they call upon besides Him:
and He is Exalted (in Power), Wise. And such are
the parables We set for mankind, but only those
understand them who have knowledge.(29: 39.43),

Such parables are simple and of common occurrence
visible to all who can see and ponder over their nature
and character. Their moral and social significance can
only be understood by those who have knowledge and
pursue truth. The corrupt social orders in which the
powerful classes oppress and enslave the lower classes
are weak and unstable because the arrogant rich not only
weaken the poor masses and mislead and confuse them,
but they also enfeeble themselves through arrogance,
seltishness, corruption, false pride, vanities and self-

sutficiency which ultimately ruin them. Self-complacency
1s self-delusion.

Qarun, Pharaoh and Haman are the symbolic charac-
ters and representatives of the powerful oppressors
who had through their iniquitous institutions and decep-
tive ideologies and religions enslaved the poor peopile.
The prophet-revolutionary revolted against this com-
munity of the oppressors, destroyed them and emanci-
pated the slaves. Musa (Moses) represented the forces of
truth and equality, and Pharaoh, Qarun and Haman
led the oppressors. Truth ultimately triumphs over
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untruth and falsehood.

The Qurlan illustrates truth and talsehood, justice and
iniquity with the examples ot a good tree and a bad
tree. Truth and justice cnsure stability, security and
strength, but falsehood and oppression lead to weakness
and destruction. The ruling rich classes exploit the lower
classes and drive them to social ruin, economic depnva-
tion and moral depravity since an oppressive social order
[1as no roots:

“Seest thou not how God sets forth a parable?-
a goodly word (deed) like a goodly tree, whose root
is firmly fixed, and its branches (reach) to the hea-
vens, it brings forth its fruit at all times. by the
lcave of its Lord. So God sets torth parables for
men. in order that they may receive admonition.
And the parable of an evil word (deed) 1s that of
an evil tree. It 1S torn up by the root from the sur-
face of the earth. [t has no stability. God will es-
tablish in strength those who believe (in truth)
with the word (or thing) that stands tirm in ths
world and in the Hereafter: but doeth what He
willeth™. (14 24--27).

Truth is like a good tree in its beauty. fruittulness,
stability, and firmness. It stands upright and 1s never
shaken by storms of calamities. or temporary shocks or
defcats. The roots of truth go deeper in the real facts.
problems and relations of life. Its fruits spread all around,
its branches sprout upwards to absorb sunshine and
inspiration from natural and divine sources. Its fruits
are the cnjoyment of its blessing, its benefits reach all:
it betters and reforms life. The man of truth who dedi-
cates his life for propagation of truth is sincere, scltless
and humble. Like the fruit tree, the life of the man of
truth is a constant source of sweetness, love. solace,

/3502.7)
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sympathy and goodness tor others.

The evil tree or falschood is unstable: it has no roots
and no firm foundation. It is the source of all lics, decep-
tions. fraud and corruption. It spreads iniquity . cruelty.
oreed, pride. ignorance and superstition. Sucl is oppres-
sion (Zulm) which has no base. The oppressors drive
the weak classes to chaos, contusion and perdition. “Hast
thou not tumed thy vision to those who have changed
the favour of God into denial (of truth) and caused thenr
people to descend to the House of perdition.” (14: 28).

Truth Everlasting:

The man of truth is always humble and sincere, he never
hoasts of his knowledge, power. truth, position. intlu-
ence or of any worldy possession. He 1s self-effacing, self-
less. ever seeking to improve himself. He 1s itensely
conscious of his shortcomings and weaknesses. The
man of falsehood. on the other hand. runs after talse
appearances; he 1s puffed up with what he possesses. He
accumulates material goods of comforts and easc. show
and ostentation. He is proud of his wealth. knowledge.
sons and power. He forgets higher moral values. The
worldly possessions, material powers and strength are
ephemeral while truth is everlasting. At the end. the man
of truth will be saved and the man of falsehood and his
worldly wealth and power will be destroyed.

What is true of an individual is also true of classes
and nations. A corrupt society and a depraved naton
are destroyed but a righteous, educated, truthful and
egalitarian just soctety prospers: “Tell them the para-
ble of two men,” says the Qur’an, “‘for one of them We
provided two gardens of grape-vines and surrounded
themn with date-palms; and between the two We placed
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corn fields. Each of those gardens brought forth its

produce
and failed not in the least therein: in the midst of

them We caused a river to flow: (Abundant) was the
produce this man had: he said to his companion. in
the course of a mutual argument: ‘More wealth
have I than you and more honour and power in (my
tollowing of) men’. He went into his garden in a
state (of mind) unjust to his soul: He sald, ‘I deem
not that this will ever perish, nor do I deem that
the Hour (of Judgement) will (ever) come. Even if
I am brought back to my Lord, I shall surely find
(there) something better in exchange. His compa-
nion said to him in the course of the argument with
him:" Dost thou deny Him who created thee from
dust, then out of a sperm-drop then fashioned thee
into a man? But (I think) for my part that He is
God (Truth), my Lord, and none shall | associate
with my Lord. Why didst thou not, as thou wentest
Into thy garden, say: ‘God’s will (be done), there is
no power but with God, if thou dost see me less
than thee in wealth and sons, it may be that my
Lord will give me something better than thy garden,
and that He will send on thy garden thunderbolts
(by way of reckoning) from heaven, making it
(but) slippery sand! Or the water of the garden
will run off underground so that thou wilt never
be able to find it.

S0 his fruits (and enjoyment) were encompassed
(with ruin) and he remained twisting and turning
his hands over what he had spent on his property,
which had (now) tumbled to pieces to its very foun-
dations, and he could only say: Woe is me! Would I
had never ascribed partners to my Lord and Cheri-

Marfat.com



What is Truth? 85

sher. Nor had he any people to help him against
God, nor was he able to deliver himself. There
the (only) protection comes from God, the True
One. He is the Best to reward, and the Best to give
success.” (18: 32—-44).

The man who was proud of his material wealth and
possessions insolently relied on his economic power and
people but nothing could help him. He was ruined and his
attitude of mind, thought and ideas which were built
around his insolence and a selfish sense of self-sufficiency
removed him away from the source of higher values,
truth, justice and equality. He was not only cruel to his
fellows but also to himself. On the other hand, tne man
of truth, though less affluent than the former, was a
humble and contented man who believed in truth and
spurned material goods, offices and worldly possessions
which are for him insignificant and unsubstantial things.

Truth Prevails:

Falsechood may flourish for a while which is a test for
the patience, constancy and perseverance of those who
chart for themselves a course of fruth and rectitude,.
gocdness and justice. The life of falsehood, of deception
and illustion, supérstition and darkness, the life spent in
collecting material goods of this life and in running after
weaith, power and self glory is compared by the Qur’an
to a sudden shower or gust of rain:

“Tell them the similitude of the life of this world: it
is like the rain which We send down from the skies. The
earth’s vegetation absorbs it, but soon i1t becomes dry
stubble, which the winds do scatter; it is (only) God who
prevails over all things. Wealth and sons are allurements
of the hife of the world, but the things that endure, good
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deceds. are best in the sight of thy Lord. as rewards. and
hest as (the foundation fory hopes.” (18 45-406).

Only good deeds, truth, honesty, sincerity. social
cquality. justice. love and brotherbood will prevail in
the end.

Truth 1s Light:

“God is Truth--High above all.”” (20: 114) "God i1s the
light of the hcavens and the earth. The parable of His
light 1s as if there were a Niche and within it a lamp.
the lamp enclosed in glass; the glass as it were a brilliant
star lit from a blessed tree, an olive, neither ot the east
nor of the west whose ol 18 well-migh luminous, though
tfire scarce touched it. Light upon Light! God doth guide
whom He will to His hight. God doth set torth parables
tor men: and God doth know all things.” (24. 35).

Niche represents habitation or source of truth  which

is open to human beings by a special way, “yet closed to
fhose who refuse its rays'. The lamp is the truth, the real
light and illumination. The glass represents the trans-
parent medium through which the light 1s reflected.

Truth is expressed through human language or percelr-
ved through human mind and then made intelhgible to
mankind at large in human torms. modes and methods.
The men of truth who love mankind and proclaim social
~quality and brotherhood reflect this light and spread it
te the world wien they build actual social orders based
on these higher principles.

On the contrary are those who deny truth, social
cquality and brotherhood. “*Their deeds are like a mirage
in sandy deserts, which the man parched with thirst mis-
takes for water until when he comes upto it he finds 1t
to be nothing. But he finds God (ever) with him, and
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God will pay him his account: and God 1s swift in taking
account. Or their state is like the depths of darkness in
vast deep ocean, overwhelmed with billow topped by
billow. topped by (dark) clouds: depths of darkness one
above another. If a man stretches out his hand. he can
hardly see it! For any to whom God giveth no light
there is no light.”” (24: 39-40).

Those who lead the lives of untruth live in darkness.
Untruth is deception and illusion. The man ot talschood
follows false desires. false passions and taise goals. Like
a thirsty man who is deccived by a miurage in the desert
he dies in the agony of thirst, since all hus life he chased
unreal things and empty shadows.

The man who cuts himseli from the light of truth falls
in the pit of darkness. According to the Quran, the
prophet-revolutionary is a man of truth who brings hu-
man beings from darkness to light. The true scnolars
and revolutionaries of modern times are also people ol
truth who discover knowledge and enhighten mankind
and struggle for social equality, love and brotherhood
Revolution and scholarship must fight tor the causce of
truth as revolution and scholarship are nothing vut
discovery and supremacy of truth.

Truth is knowledge. Truth is justice. equality and Jree-
dom. Those scholars who pursue their selfish interests
and conceal evidence in order to subdue truth and thus
help oppressors and evil-doers lead humanity to darkness
and ruin. Their obfuscation of truth and knowledge 15
harmful for mankind, because ignorance and misguidance
bring confusion, chaos and ultimate defcat and death to
nations. Mentioning the misguided scholars and priests,
the Qur'an says: “The similitude of those who were
charged with the (obligations of the) Mosaic law, but who
subsequently failed in those (obligations) is that of an
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ass which carries huge tomes (but understands them not).
Worst is the similitude of people who falsify the Signs of
God and God guides not people who oppress (the
weak)’, (62: 5).

And ‘Signs of God’ are the laws, principles. tendencies
which govern this universe, man, his society, history and
all the natural phenomena. These ‘Signs of God’ or princi-
ples, behind social and natural phenomena are discovered
by those who ftollow truth and are sincere, humble, self-
less, like the prophet-revolutionaries of the ancient times.

3. The Parable of Fruit-Garden as a
Socio-economic Order:

Any socilo-cconomic order, pnmitive, tribal, feudal or
pre-teudal—in 1ts various aspects—is simplified and com-
pared by th¢ Qurian to a truit— garden. The fruit grows
due to the work of different classes of people: labourers,
sowers, reapers. gleaners, artisans, blacksmiths, carpen-
ters, potters, cobblers, masons and others who directly
or indirectly participate in producing the crop. They all
constitute the social structure of the economy of an
castern village where the menial labouring classes, as in
Arabia, have been consyidered by the powerful land-
owners, merchants and priests as inferior and abominable
subjects fit for oppression and suppression. The workers
are taken as animals or beasts of burden.

But by custom thecy are entitied to their due share
in the crop when it is harvested as they form an impor-
tant and useful part of the village community. If the rich
owners, through deceit and intrigue, deprive these poor
labourers of their legitimate share this would weaken the
entire social structure. Such unjust social orders which
deprive the working classes of thetr rights and shares
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never survive. This 1s the theme of the parable of the gar-
den. (68: 17-33). This parable underlines the principle
that without social and economic justice no social equa-
lity 1s guaranteed and without it no society is stable and
strong.

The Qur'an tells the prophet that he should not
hearken to those rich and powerful people who deny
(I'ruth) and offered him impossible compromises. The
man of truth never compromises on his principles of
truth, justice and social equality for which he fights
against the oppressors of the weak people: ** So hearken
not to those who deny (the Truth): their desire is that
thou shouldst be pliant, so would they be pliant. Heed
not the type of despicable (rich) man—ready with oaths.
a slanderer, going about with calumnies. (habitually)
hindering (all) good, transgressing beyond bounds. deep
in sin; violent (and cruel), with all that, base-born. beca-
use he possesses wealth and (numerous) sons. When to
him are rehearsed QOur Signs, ‘Tales of the Anclent’,
he cries. Soon shall We brand (the beast) on the snout:
verily We have tried them as We tried the people of the
Garden when they resolved to gather the fruits of the

(garden) in the morning but made no reservation
(If it be God’s Will”*). So there came on the (garden)
a visitation from thy Lord, (which swept away) all
around, while they were asleep. Sc the (garden)
became, by the morning, like a dark and desolate
spot {(whose fruit had been gathered). As the morn-
ing broke, they called out, one to another ‘g0
ye to your tilth in the morning, if ye would gather
the fruits.” So they departed conversing in secret

low tones, (saying), let not a single poor person
break in upon you into the (garden) this day’.
And they opened the morning, strong 1in an (unjust)
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resolve, but when they saw the (garden). they
sald: "We have surely lost our way. Indeed we are
shut out (of the fruits of our labour).. Said one of
them more just (than the rest): "did ] not say to you,
why not glorify (God)?” They said: Glory to our
Lord’! Veridly we have been oppressors (of the
weak). Then they turned. one against another. n
reproach. They said: Alas for us! We have indeed
transgressed! It mav be that our Lord will give us in
exchange a better (garden) than this: for we do tum
to Him (in repentance). Such is the punishment
(1in this hife): but greater 18 the punishment in the
Hereafter, if only they knew.” (68: 8—-33).

The owners of the garden were rnich men who were
proud. selfish and oppressive tor the poor workers.
Under the cover of darkness they conspired to deprive
the poor workers of their shares i the crop. As a resuit.
the deprived workers became the cause of the destruc-
tion of the garden. Pride goeth before a fall.

This parable shows that the rich owners of the orchard
conspired to steal away the rightful shares of the poor
workers. Their selfish motive and acquisitive impulse
hardened their hearts and deceived their minds and drove
them to exploit them. This greed became the cause of
their ruin. They wanted to cheat them through decep-
tion. trickery. and cunning to show to the wide world
that they were not aware of the rights and shares of the
POOT WOTKeIS.

They tried to crush the poor but in the vicious circle
of their greed. covetousness and fraud they weakened
the whole social order and ultimatelv destroyed tt making
it a desolate wilderness where no capital remained, no
fruit-tree survived, no gain and profit accrued: that ts,
41l the cconomic and social institutions. refations and pri-
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vileges were disrupted.

The Slave of Many Masters:

The unregenerate man who leads a life ot falsehood.

greed, cruelty, hypocrisy and superstition is without any
stable centre of truth, constancy and faithfulness. He is
like a slave who tries to serve and please many masters
but stumbles and falls down. He has no will of his own.
He sells his soul and thus loses his freedom to act.

A person who denies truth runs from pillar to post,
from one selfish desire to another, from one god to an-
other god, from a lower economic status to a higher one

through hook or crook, and assembles goods upon goods.
He wavers, trembles and succumbs to the idol of Mamn-

mon, to perdition and ruin. “*God puts forth a parable:
a man belonging to many partners at vartance with each
other: and a man belonging entirely to one master. Are
those two equal in companson?’” (39: 29). “Who, then,
doth more wrong than one who utters a lie concerning
God and rejects the truth when it comes to him? Is
there not in Hell an abode for those who deny (truth)?
And he who brings the truth and he who confirms
(and supports) it—such are those who do right. They
shall have all that they wish for in the presence of their
Lord: such i1s the reward of those who do good. So that
God will turn off from them (even) the worst in their
deeds and give them their reward according to the best
of what they have done.” (39: 32-35).

This parable explains the difference between those
who follow truth and conform their lives, deeds. though-
ts and ideas to it, and those who lead false lives of base
desires, felfish motives, corruption and fraud and run

after fleeting shadows. Those who follow truth and act
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richteously by ameliorating the lot of the poor. “they
shall have all that they wish tor” and shall accomplish the
impossible tasks ot bringing equality, justice and pros-
perity to all—those who are truthful and sincere. They
shall eain real treedom oand brotherhood, mutual trust,
fanth and solidarity. Bul those who are insincere and false
and reject truth and cquality lose their natural freedom
and tall mto the slavery of many idols of wealth. of
human tlesh, of power, desire. lust, superstition, influ-
cnce and status and of many human gods.

They belong to many masters who themselves have
divergent aims. The slave tries to serve so many masters
at the cost ot his self-respect. honour, dignity and free-
dom. He dies morally since death 1s not physical only:
they also die who kil their consciences, harden their
hearts and tollow theirybaser instincts and wild emotions.

Such a person, in another parable, 1S compared by the
Qur an to a useless thing without weight and significance:
“As if he had fallen from the sky and been snatched up
by birds, or the wind has swooped (like a bird on 1ts
prey ) and thrown him into a far distant place. " (22:31).

The man who denies truth and obeys beings, gods and
powers, rulers and tyrants other than One True God, is
hke the man who falls from the sky and does not have
any thing to grasp and rely on. He 1s hurled by his pas-
sions, swayed by his desires and tossed by his tancies
like a light and thin object. He has no aim and no purpose
except his animal desires and instincts.

The Firm Rock and the undermined Sand-Cliff:

A man who builds his Iife on truth, sincerity and social
equality, stands on a firm rock that will never break.
He strives hard to oppose oppression of all sorts. He 1s
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against exploitation of the poor by the rich based on so-
cial and economic injustices, and against deceptions and
frauds of all kinds, superstition and ignorance. On the
other hand, an oppressor who denies truth (and henco
God) 1s the man who builds on a shifting sand-cliff on
the brink of an abyss which has no firm ground. This
edifice of an unjust order will collapse, so says thc
Quran:
“Which then is best?—- he that layeth his founda-
tion on piety to God and His Good Pleasure”--
or he that layeth his foundation on an undermined
sand-cliff ready to crumble to pieces? And it doth
crumble to pieces with him into the fire of Hell.
And God guideth not people that oppress. The foun-
dation of those who so build is never free from
suspicion and shakiness in their hearts until their
hearts are cut to pieces. And God is All-Knowing,
Wise.” (9: 109—-110).

The man who is not true, sincere and honest has no
security, stability and surety. As he has no central basis
and purpose he is shaken by fears, suspicions, doubts and
superstitions. He has no patience, constancy and iniegrity
as he runs from one point to another. from one false
desire to another, and at last falls a prey to them. His
passions control him and his false desires put him in a

prison of darkness, pain and superstition from which he
has no escape.

Man of Truth is a Free and Courageous Person:

A true man of God is a just person, and a just person
18 a free person, free from baser desires, lusts, passions
and superstitions. He tells the truth, he believes in human
equality and brotherhood, human freedom and integrity.

= W
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A man who deviates from truth is like a dumb slave who
obeyvs many idols and serves false gods: "“God sets forth
the parable of two men: one ot them dumb with no
power of any sort; a wearisome burden is he to his
master. whichever way he directs him. he brings no good.
s such a person equal with one who commands justice
and is on d straight path?” (16: 76).

Another parable 1s that of a slave “"who 1s under the
dominion (of a free person). He has no power of any
sort; and (the other) a man on whom We have bestowed
voodly favour from Ourselves, and he spends thereof
(freely) secretly and openly. Are the two equal?”
(16: 75).

The Qur'an compares the man of God (i1.¢c. one who
strives for the cause of truth and equality with his lite,
fabour and possessions) & the man of evil (who devia-
tes from truth and pursues injustice and oppression of
the poor) to the tertile garden and the barren rock:

“0O ve who believe render not vain the spending of
your possessions by ostentatious hypocrisy and
harm, like him who spends his possessions only
to be seen of men and does not believe in God and
the Last Day. His simile is the simile of a rock on
which 1s dust, a rainstorm strikes it leaving it bare.
Such people have no power over what they have
gained. God does not guide the people who deny
(truth).”

And the example of those who spend their pos-
sessions in search of God’s pleasure and for the
strengthening of their souls is like the example of
a garden on a height. Heavy rain falls on it and 1t
brings forth its fruit two-fold. And if heavy rain
does not tall on it then dew-drops {(are enough).
God is seer of what ye do”. (2: 264—-2165).
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This parable has deeper social significance. The pro-
phet-revolutionaries who build a social order on the high-
er values of truth, social equality and brotherhood
spend their substance; i.e. plan their social economy in
its distnbution and consumption aspects to promote
general welfare, economic equality and justice. There
are no oppressors and oppressed, rich and poor. but ail
are equal. The goal of political economy is a regimen of
justice, equality and truth. This is a classless society:
Social equality ensures stability and justice and brother-
hood guarantee prosperity and solidarity.

Cause of God 1s the cause of truth. equality. Icve and
brotherhood. A just and egalitarian society safeguards
the nights of all its members: no weak individual. group
or class is exploited by the more powerful and wealthy.
“The parable of those who spend their substance in the
way of God 1s that of a grain of corn: it groweth seven
ears, and each ear hath a hundred grains. God giveth
manifold increase to whom He pleaseth. And God careth
for all and he knoweth all things'. (2: 261

Truth was exemplified and illustrated by the prophet-
revolutionaries in their hard struggies against the forces
of evil. What they said and believed they acted upon it.
Their lives were demonstrations and proofs of the truth
revealed to them. They were human bLeings and there-
fore ideal models for emulation. They were men of
God and could become kings and leaders of their people
They could amass mountains of gold and silver and could
live in lofty mansions and palaces. But they gave up all
for the sake of thLeir cause. They were interested in higher

values, principles and ideals of life; and material and
transitory things did not matter for them.

They forsook material possessions because God does
not come to the heart of a man which has become as
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hard as gold. Men of God renounce material goods and
worldly possessions to have the spintual light of God.
They had to sufter like ordinary human beings; theretore
they lived amidst suffering human beings and shared their
joys and pains. They showed them the way of courage.
paticnce and perseverance. They led them to the paradise
of nuth. social cquality. love and brotherhood.

The next part discusses the lhives and characters of
these men of God. the paragons of excellence, beauty,
truth, knowledge and wisdom, treedom and human
diznity . They showed the spiritual, moral and intellec-
tual heights to which man can nse.
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ADAM — THE FIRST PROPHET WHO FOUGHT
AGAINST IGNORANCE AND EVIL.

1. The Prophet-revolutionaries in the Qur'an:

According to the Qur’an, all creatures in the universe
willy-nilly have to abide by the Will and Plan of God.
This is the natural-universal covenant and law of every
existing thing. The Prophet-revolutionanes bear respon-
sibitities higher than those of other human and natural
beings. They have solemnly pledged and entered Into
a covenant that they shall carry out their mission, coura-
seously proclaim the truth they have and shall always,
under all circumstances, in war and in peace, in adversity
and in prosperity comply by this covenant. this 1s a
solemn pledge for which they are responsible. They must
guide people to the right path of truth and sincerity and
build a society on these higher values:

“And remember We took from the prophets their
Covenant as (We did) trom thee (O Muhammad!):
from Nuh, Ibrahim, Musa and °‘Isa, the son of
Maryam: We took from them a solemn Covenant:
that (God) may question the (custodians) of truth
concerning the truth (they were charged with) and
He has prepared for the Unbelievers a grievous
penalty.” (33: 7-—-8).

The prophets were human beings made of flesh and

97
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blood as all human beings are. Thev had families. wives
and  children. parents and relations. They lived  and
worked among the common people sharing their joys and
sorrows, pains and sutferings. They lived amidst ordinary
people. tolerated their petty. narrow and superstitious
behaviour and acted as models of high moral character.
They taught them by example and practice. They did not
mince words and sermonize but whatever they taught
they tirst acted upon it themselves. They were divinely-
mspired teachers and leaders of the common people.

They were divinely charged of the heavy responsibility

of proclaiming truth. They were therefore men of truth.
honesty and sincerity. They belicved in human equality,
and brotherhood of mankind. All were cqual in their
presence. They did not fear or favour powerful human
beings because they obeygd and pleased One God only
who 1s the source of all truth. power. wisdom. know-

ledge justice. mercy. and goodness.
All prophet-revolutionareis have many common traits:
they upheld truth and resolutely faced evil and talsehood

they revolted against the social order of tyranny and
oppression which divided their societies into classes of
masters and slaves, oppressors and oppressed. They
tounded and organtzed new communitiecs of truth.
equahity and brotherhood. Only the lower classes of
slaves, workers, women and orphans. and other weak and
poor people believed 1n their message.

The powertul rulers always tried to tempt the prophet-
revolutionaries with offers of wealth., power and posi-
tion. Their intention was to neutralize the revolt of the
proletartat. But the proletariat and their selfless beader
never compromised. They were persecuted, exiled and
even Killed. Truth never compromises with falsehood
and iniquity.
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The revolutionareis and prophets who armed themsel-
ves and were able to defend their revolutions succeeded
in liberating the oppressed masses but those who remai-
ned unarmed were defeated. crushed and destroved. by
their enemies. Therefore war for their defence (Jifid)
became a necessary strategy tor them.

All prophets were first considered liars, poets. 1dcalists.
soothsayers, sorcerers and agents of foreign cnemies
because these rebels threatened the entrenched corrupt
social orders and tended to destroy all false 1deologies.
superstitions, cults, rituals and misconceptions about
man. society and the universe.

These prophet-revolutionarnies were sent to cvery
community in all times. They were guided and inspired
by God to lead the suffering humanity. The Qur’an
records only those prophets who appeared in the Near
Fast. They liberated the oppressed and slaves and tried
to establish new communities based on the principles
of truth. equality, justice. freedom and brotherhood.

Adam, Nuh. Hud, Salih. TIbrahim, Yusuf, Daud,
Shu‘ayb. Musa, ‘Isa, Muhammad and many others were
all righteous men. They proclaimed truth and equality
and waged relentless war against evil and oppression.
Almost all of them had to migrate to new abodes from
where they initiated their struggle against the social
orders of niquity.

They were prophets and revolutionaries who revolted
against the unjust orders. They were men of courage,
forbearance, patience, wisdom and humility. They
gave new criteria of judging right {from wrong and good
from bad. For them, every act and thought which pro-
moted truth, equality and justice and combated evil and
oppression, was a righteous act; and everything which
aided oppression and exploitation of the poor and weak
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was evil., wrong-doing, falsehood and Kufr, Kafir is a
person  who denies truth and equality and exploits the
poor, He 1s an enemy of truth and adversary of God and
all goodness.

The Quran i1s the divine book which essentially narrates
in parables and sumiles, the hard struggle of the prophet-
revolutionaries against the forces of evil. oppression, ex-
ploitation, selfishness, greed, lust and pride. It is a decla-
ration of war against those who reject truth and equality.
The struggle of Muhammad against the overlords and
slave-owners of Arabia, i1s actually the struggle of all
prophet-revolutionaries against the oppressors of all
SOrtis.

Whenever the prophets proclaimed their message of
truth the rich rulers rejected it: they used to consider the
nunble leader of the poor peopie a powerless and weak
human being whom only the lowly tollowed and who
himselt lived like an ordinary poor man since he identi-
1ed himself with the humble and the lowly:

“And the Chiefs of his (prophet’s) people who
rejected (truth) and dented the Meeting in the Here-
after, and on whom We had hestowed wealth and
riches of this Iife, said: ‘He is no more than a man
like yourselves, he cats ot that of which ye eat,
and drinks of what ye drink. If ve obey a man
like yourselves, behold it is certain ye will be lost.™
(23 33-34).

Those who were living false lives of lust and greed as-
pired to follow powerful and rich chiefs who could appar-
ently protect them from dangers and could bestow on
them riches and favours. What a poor prophet could
give them who had himself nothing to e¢at and nothing
to wear? “"He is only a man who invents a lie against God,
but we are not the ones to believe in him™ (23: 38).
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“Then We sent Qur apostles in succession,  says the
Qur’an ‘‘every times there came (o a people their apostle
they accused him of falsehood. So we made them tollow
each other (in punishment). We made them as a tale
(that is told). So away with a people that will not behieve
(in truth).” (23: 44).

The haughty people refused to recognize the prophets
and believe in them. They called them mad and posses-
sed. The prophets brought them the truth “*but most of
them hate the truth. If the truth had been 1n accord with
their desires. truly the heavens and the earth, and all
beings therein would have been corrupted.” (23: 70--71).

The truth brought by the prophets was 10 lead and
suide mankind on the right path of equality. love and
brotherhood. They had to change the world and over-
throw the social orders of the Oppressors.

2. Adam, the Original Man:

Adam is the first original man, the father and founder
of mankind. He is the first prophet, the vicegerent,
Wasiy of God on earth, He is Safiy Allah, “the chosen of
God'. He was the first divinely-inspired man who received
revelation, mercy, power, knowledge and wisdom from
Cod. God infused in him something of His own Soul.
Spirit or Breath. He could do whatever he wished 1t he
acted according to the Divine will and plan and contor-
med to his original innocence and truth patterned in the
Divine image.

The advent of Adam on this earth is the beginning of
his struggle and toil amidst hostile natural forces which
he must subdue and control. This 1s the beginning of str1-
fe, conflict and contradiction between Good and EBEvil.
Adam is the original, natural, innocent, wise, and honest
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man who is tempted and lured by the onslaughts of evil.
primeval darkness and ignorance symbolized as Satan or
[biis. Adam was in the “paradise of bliss.” and on the
Right Path of truth. wisdom and innocence. and Satan
lurked around this Straight Path jeading to God.

Satan was arrogant. tnsolent and jealous of the natu-
ral talents. spiritual powers and innate cavabilities of
man. Arrogance and jealousy threw Satan into the flery
state of rebellion. Evil thus tempts the nnocent man
who 15 already forewarned at his birth about evil.
greed, Tust and arrogance.

The story of man therefore starts with the Very crea-
tion of Adam and his struggle against evil. This is. of
course., metaphorical and altegonical in the nature of a
simiile or parable to explain mystery of man’s origin.
his will power and knowledge. and also his weak nature.
This explanation of man’s creation 1s not scientific in
the biological sense. The allegory of Adam and Satan
15 o religious simplification of the eternal conilict bet-
ween the forees of goodness and evil.

Created from dust and ot lowly and humble origins.
savs the Qurian, man s naturallv a weak creation. always
in danger of temptations and enticements from powerful
forces of evil. But man ultimately rises higher and higher,
above plant and amimal life to the status of prophethood.
to the position of nearness to God where he sees every-
thing clearly revealed to his inward eve. and thus streng-
thened by Divine inspiration or ‘Holy Spirit” he succeeds
m subduing evil or the natural and dark forces within
himself or in the external world.

He acquires supremacy over angelic and natural forces:
that 1s, man 1s destined to become the master of himself,
of nature, of universe, society and history. Through his
wisdom. knowledge, power, and higher values and princi-
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ples he can create a paradise on earth and control his
destiny and develop his natural talents to the full. The
following Quranic verses of the Sura Al-A'raf, the Het-
ghts, (7) typically portray Adam’s advent on carth and
his struggles, and his ascent towards moral and spirttuil
heights:
“It 1s We who created you and gave you shape:
then We bade the angels bow down to Adam and
they bowed down: not so Iblis. He refused to be
of those who bow down. (God) said.: "What preven-
ted thee from bowing down when | commanded
thee? He said: ‘I am better than he: Thou didst
create me from fire and him trom clay. God said:
‘Get thee down from this; 1t 1s not for thee to be
arrogant here. get out, for thou art of the meanest
{of creatures).” He said: ‘Give me respite till the day
they are raised up’. (God) said: Be thou among
those who have respite.” He said: *Because thou hast
thrown me out of the way. lo! | will lie in wait for
them on Thy Straight Path. Then will | assault them
from before them and behind them. from their right
and their left. Nor wilt Thou find in most ot them
gratitude (for Thy mercies)’. God said: 'Get out
from this, disgraced and expelled. It any of them
follow thee, —Hell will I fill with you ail’”.
{7:11=18).

Then follows the eternal war between right and wrong.
good and evil, humility and arrogance. love and jealousy.
The opposition between good and evil was born with
man. Man was innocent, natural, simple and righteous.
Now he was tempted by evil. If man cannot subdue his
evil passions of greed, lust, arrogance, jealousy and
natred he falls below the level of animals. If he can con-
trol himself and resist evil and follow the straight path of
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truth and innocence he can rise above his material and
natural conditions even above angels, the natural powers.
And he can subject all nature, history and society to his
will. Prophecy of Adam was the prophecy ot truth,
enlightenment. and knowledge. The Straight Path is the
path of God, the way of life of truth, justice and good-
ness. It is not the path of schism, disunity, imquity,
discord and division: “Verily, this is My way, leading
straight: follow it; follow not (other) paths: they will
scatter you about from His (great) Path. Thus doth He
command you, that ye may be righteous.” (6: 153).
And Adam was forewarned about the evil forces. The
Qur an says:
“O Adam: dwell thou and thy wife in the Garden
and enjoy (its good things) as ye wish: but approach
not this tree or ye run into harm and transgression.
Then began Satan to whisper suggestions to them,
bringing openly before their minds all their shame
that was hidden from them (before): he said: your
Lord only forbade you this tree, lest ye should
become angels or such beings as live for ever. And he
swore to them both, that he was their sincere
adviser. So by deceit he brought about their fall:
when they tasted of the tree their shame becaine
manifest to them, and they began to sew together
the leaves of the Garden over their bodies. And their
Lord called unto them: ‘Did I not forbid you that
tree and tell you that Satan was an avowed enemy
unto you’. They said: ‘Our Lord: we have wronged
our own souls; if thou forgive us not and bestow
not upon us thy mercy, we shall certainly be lost.
God said ‘Get ye down, with enmity between your-
selves, On earth will be your dwelling-place and your
means of livelihood—for a time. He said: ‘therein
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shall ye live, and therein shall ye die; but from it
shall ye be taken out (at tast).” (7: 19-25).

Mankind 1s warned of the evil torces and their strong
temptations and allurements. This life 15 a4 long struggle
against all types of contrasts and contradictions. 1t is
test; the evil one may seduce man. All injustice. iniquity
falsehood, greed, pride, arrogance, oppression and ex-
ploitation are represented by the Evil Onc who ‘lies 1n
wait for man’. Only the straight path of truth and right-
eousness can save man from evil:

“0O ye children of Adam let not Satan seduce you
In the same manner as he got your parents out of
the Garden, stripping them of their raiment to ¢x-
pose their shame: for he and his tribe watch you
from a position where ye cannot see them. We made
the Evil Ones friends (only) to those who do not
believe (in truth). When they do aught that is shame-
ful they say: ‘we found our fathers doing so: and
God commanded us thus: Say: ‘Nay God never
commands what is shameful. Do you say of God
what ye know not? Say: my Lord hath commandec
justice; and that ye set your whole selves (to Him}
at every time and place of prayer, and call upon
Him, making your devotion sincere as in His sight:
such as He created you in the beginning, so shall
ye return. Some He hath guided; others have (by
their choice) deserved the loss of their way. In that
they took the Evil Ones, in preference to God. for
their friends and protectors, and think that they
receive guidance. (7: 27-30).

Thus the evil forces made the misguided people to
tollow iniquitous institutions, falsehood, greed, lust and
arrogance, whereas God commanded man to be righteous,
innocent, truthful and sincere. Those who follow false-

I
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hood wrongly think that they are on the right path. They
deceive themselves.

Adam is the vice-gerent or deputy, Wasiy of God on
carth which means that he i1s endued with talents and
powers, facultics and emotions. intellect and conscience.
As a perfect vice-gerent he has, like God. will and power
to act and 1mtiate, plan and think. The angels or natural
nowers. according to the metaphors used by the Qurian,
have no wilt ot their own: they Dﬁly obey certain laws
and comimands ot God.

Adam also excells angels 1in his knowledge of the inner
nature. essences and qualities of things and processes.
Knowledge 1s power and with knowledge man rises to
creater  heights to  control  nature  and  uni-
verse. Man has latent powers and faculties. It he suppres-
ses them and does not realize them he tfalls to the level
of animals, and miasied and tempted by evil forces he
sheds blood and corrupts his qualities and destroys the
beautiful world in which he lives:

“Behold, thy Lord said to the angels: I will create a
vice-gerent on earth. They said: wilt Thou place
therein one who will make mischief therein and shed
blood? Whilst we do celebrate Thy praises and glori-
fy Thy holy (name)”? He said: “I know what ye
know not.” And He taught Adam the nature ot al
things, then He placed them before the angels
and said: Tell me the nature of these it ye are right.
They said: Glory to Thee: of knowledge we have
none. save what Thou hast taught us: 1n truth 1t is
Thou who art perfect in knowledge and wisdom. He
said: O Adam! tell them their natures. When he had
told them. God said: Did 1 not tell you that I
know the secret of heavens and earth, and | know
what ye reveal and what ye conceal. And behold,




Adam — The tirst Prophet who fought against Ignorance and Fvil 107

We said to the angels: ‘Bow down to Adam: uan
they bowed down: not so Iblis, he refused and wus
haughty. He was of those who reject (truth)”
(2: 30-34).

Man originated from dust as a humble and weak cresi-
ture but he possesses the faculty of God-like knowledge.
will and power the night use of which makes him super-
1or to other creatures. If man remains humble, innocent

honest and truthful, he can rise higher than angels. necar
to God.

Contrary to man’s humble origins, evil originated in
arrogance, pride and jealousy. The evil forces subdue only
those human beings who succumb to arrogance and jea-
lousy, insolence and selfishness, but they have no power
over those who tread the path of truth, innocence. sin-
cerity and honesty, love and selflessness: “Behold; thy
Lord said to the angels I am about to create man from
sounding clay, from mud moulded into shape. ‘When |
have fashioned him (in due proportion) and breathed into
him of My Spirit, fall ye down in obeisance unto him'.
50 angels prostrated themselves, all of them together:
not so lblis: he refused to be among those who prostra-
ted themselves.” (15: 28—-31).

Iblis, Satan or the Evil One represents arrogance and
jealousy, the two evils which destroy inner qualities of
man. Sincerity to God, according to the Qur’an, means
that man can purify himself from all stains of evil and
free himself from all temptations and allurements of evil
if he follows the path of truth. It changes and transforms
inner moral and spiritual faculties and powers of man
He has two paths before him: the path of evil and the
path of truth. He is free to choose. He is responsible for
his actions. If he errs he cannot put blame on Satan,
the power of evil. It is the sinner, the falsifier who puts
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himself into evil’s power: “God said: This (way of truth)
' indeed a way that leads straight to Me. For over My
cervants no authority shalt thou (O Satan’) have except
Juch as put themselves in the wrong and follow thee.”
(15:41--42).

~We had already, before hand, taken the covenant of
Adam but he forgot: and We found on his part no firm
resolve.™ (20 115). . . “Thus did Adam disobey his
I ord and allow himself to be seduced.” (20: 121) “But
his Lord chose him (for His Grace): He turned to him and
vave him guidance. He said: ‘Get ye down, both of you,
all together, from the Garden, with enmity one to an-
other. but if, as is sure, there comes 10 you guidance from
Me. whosoever follows My guidance will not lose his
way, nor fall into misery. But whosoever turns away from
My Message, verily tor him is a life narrowed down and
We shall raise him up blind on the Day of Judgement.
He will say: ‘O my Lord! Why hast Thou raised me up
blind. while 1 had sight (before)? (God) will say: Thus
didst thou, when Our Signs came unto thee, disregard
them: so wilt thou, this day be disregarded.” And thus
do We recompense him who {ransgresses beyond bounds
and believes not in the Signs of his Lord: and the penalty
of the Hereafter is far more grievous and more endur-
ing.”” (20: 122-127).

The first and original man was also a prophet, a W1SEe-
man. an intelligent being, an innocent, truthful and hum-
ble man of God created from a worthless thing: dust.
After his fall he repented and regained his eminence
among the creatures and rose to greater heights of intel-
lect, knowledge, will power and reasoning. He gained
knowledee and wisdom by which he became able to
understand and conquer universe.

Man is the only creature who has emotional and inte-
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llectual power, and will of action, inner conscience and
Initiative to act, explore and understand the inherent laws
governing the universe. nature and human society, and
qualities and natures, of things and processes.

If man can control his animal instincts and wild
passions, i.¢. if he shuns evil and walks on the straight
path of goodness he can develop his talents, resources
and capabilities of his emotion, intellect, conscience and
reason. He can in this way rise to a level where he lives
in God’s presence and where God reveals truth to him as
a star of piercing brightness appears in a dark gight to
show the way.

As he lives under His guidance and light and in His
presence, evil torces cannot entice him nor can they have
any influence over him. Then he becomes a vice-gerent. o
deputy of God’s goodness, power. wisdom and knowledee
on this earth: It is He who hath made you (His) agents.
inheritors of the earth. He hath raised you in ranks.
some above others: that He may try you in the gifts He
hath given you; for thy Lord is quick in punishment:
yet He 1s indeed Oft— Forgiving, Most —Merciful "(6:165).

The opposition and struggle between goodness and evil
has ever since continued. The next contradiction between
these two forces appeared in the lives of Adam’s two
sons, Habil (Abel) and Qabil (Cain). The former. the
younger was righteous, humble, truthtul. sincere and
innocent. The latter, the elder, was jealous and arrogant.
full of rancour and spite against Habil. “Recite to them
(O Muhammad!) the

truth of the story of the two sons of Adam. Behold'
they each presented a sacrifice (to God): it was
accepted from one but not from the other. Said
the latter: Be sure, I will slay thee, ‘Surely’, said
the former, God doth accept of the sacrifice of
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those who are righteous, If thou dost stretch thy
hand against me to slay me, it 1s not for me to stre-
tch my hand against thee to slay thee, for 1 do
fear God, the Chensher of the worlds. For me. 1
intend to let thee draw on thyself my sin as well
as thine, for thou wilt be among the companions
of the Fire, and that it is the reward of those who
do wrong. The (seifish) soul of the other led him
to the murder of his brother: he murdered him.

and became (himself) one of the lost ones.”
(5: 30—33).
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Brute force is a savage and cruel force. It 1s blind,
ferocious, hard-hearted, insensitive and callous. It is with-
out feeling, without remorse, conscience, qualms, pangs
or scruples. It is without sympathy and reason, and with-
out pathos, pity or mercy. Whether it isin a beart orin a
human being brute force is guided by blind passion,
ereed, lust and lewdness.

Poverty, or more exactly, relative poverty 1s an 1n-
herent weakness; that is, weakness of resources. lack ot
economic power, means and media to command other
things and rule over men. It i1s scarcity of economic
goods, paucity of political influence and absence of so-
cial status, wealth, power and privilges. Wealth 1s there-
fore a power and poverty is a weakness. The poor is In-

herently a weak human being, derided and hated by
the nch.

1. Nuh and His Poor Followers;:

The poor followers of Nuh (Noah) the great teacher
and labourer, were the slaves. orphans, widows, artisans.
helpless and weak workers. They appeared to the rich and
arrogant brutes of Nuh’s community very weak and frail

human beings, ragged and wronged, wretched and mean,
nff-rafts and worthless scums more fit for carrving

111
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burdens like asses and mules, ‘hewers of wood and
drawers of water.” These poor slaves and workers had
revolted against their cruel masters and had gathered
round the noble and kind-hearted teacher, the man of
God, who taught them truth, human cquality. love and
brotherhood. The Qur’an says:
“And We sent Nuh to his people (with a mission):
‘I have come to you with a clear warning that vye
serve none but God; verily 1 do fear for you the
penalty of a grievous Day. But the chiefs of those
who rejected (truth and equality) among his people
sald: "We see (in) thee nothing but a man like our-
selves. Nor do we see that any follow thee but the
meanest among us. in judgement 1mmature, Nor do
we see 1n you (all) any merit above us. In fact
we think you are hars.” (11: 27).

The powertful nch chiefs who had become impervious
to truth. mercy and justice vehemently hated the poor
and the slaves. They considered them the pariah, the out-
casts and downtrodden who now fellowed Nuh as a self-
less leader and teacher. Nuh organized them 1nto a
community of truth and sincerity, love and humility,
equality, and brotherhood, c¢ompassion and fellow-
feeling. The rich approached the leader of the poor to
persuade .him to disband his ‘worthless’ gang of weak
slaves and artisans. The rich chiefs hated those who
carned their living through honest means, with thetr
hands and minds as productive menials. These produc-
tive workers were simple, honest, sincere, and kind-
hearted.

Their teacher and leader simply replied to the insolent
chiefs that they were poor artisans and slaves, helpless
and oppressed human beings who came to him to seek
sympathy, guidance, truth, love and equality, justice and
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brotherhood:

“And O my people! I ask you for no wealth 1n re-
turn,” so said Nuh to the powerful chiefs, “my re-
ward is from none but God. But 1 will not drnve
away (in contempt) those who believe. For venily
they are to meet their Lord, and ye [ see are the
ignorant ones! And O my people! who would help
me against God if 1 drove them away? Will ye not
then take heed? 1 tell you not that with me are
the treasures of God, nor do I know what is hidden
nor claim I to be an angel. Nor yet do I say of those
whom your eyes do despise that God will not give
them wealth. God knowest best what 1s in their

souls. 1 should if I did. indeed be an cppressor
(of the poor)”. (11: 29-31),

And Nuh refused to compromise with the rich as an
oppressor and exploiter of the poor and weak: that 1s.
he boldly rejected their brutal behaviour, their evil and
oppressive social order. The chiefs and overlords ot Nuh's
community had ingeniously devised a false system of
religious cults and rites which tended to legitimize the
use of brute force by the rich who came to control all
wealtli, all areas, all means of production, resources,
avenues, powers, orders and departments of their society.
thus ruthlessly exploiting the poor. They had reduced
every poor and weak person to the status of a siave. nay,
an animal, a mere beast of burden, a creature of abomi-
nation, mean and a wretch. Any one who tried to rise to
the level of a free human being among the poor slaves and

refused to conform to the official cult was persecuted
and killed.

Refusal of Nuh to disband and drive away the army
of the poor proletariat and to compromise with their
social order of inequality and exploitation, was a chall-
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cnee to the powerful rulers who saw in their rebel
slaves and  their leader Nubh g sinister threat to over-
throw therr power. wealth and prvileges. They had
crected o beautiful prous facade, nice scaffolding and a
superb superstructure  of official cults, state religion,
beltefs, tdols. fancies. nmaginations. deceptions. supersti-
ttons and lies - a false 1deology under whose cover they
oppressed and killed, mammed and numbed the poor and
the mnocent.

They were alarmed and stricken with fear for an immi-
nent revolt would destroy their system. Every brute
oppressor 18 terrified in his inner, hollow heart. The
oppressors cried 1 alarm: save your istitutions, customs.
religion and temples: “Abandon not your gods, abandon
neither Wadd, nor Suwa’. neither Yaghuth nor Ya'uq,
nor Nasr.” “And they devised a tremendous plot™ to
destroy Nuh and his poor tollowers (71: 22--23). who
were struggling to set up a social order of free and equal
human beings, where there were no slaves and masters,
no poor and rich. no strong and weak, no oppressed and
oppressors: where there was no exploitation, no hatred,
no jealousy, arrogance, lust and greed. and no brutal
tyrannous force and no selfishness.

2. Worship of Brute Force:

The ftetish of nature, astral worship, adoration of
powerful animals and human beings and of naked brute
force characterized the dominant religious cults of the
Mesopotamian society contemporary of Nuh  which
flourished between the two great rivers, Euphrates and
Tigris. The ancient empires of Babylonia and Assyria
were based in this extremely fertile region. The famous
Flood or Deluge which swept away this society of oppres-
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sors and tyrants is historically related to this region.
This adequately shows that among these people the

conception of deity or godhead was primitive and was
characteristic of the worship of natural torces. therr
brutality. suddenness and fickleness. These natural {or
ces. rains. rivers, storms and floods deeply intluenced
the destiny of these peonle who depended on water and
artificial system of irrigation, canals and rivers.

This brought the mmportant element of political.
economic and agricultural administration in the ruling
religio-political bureaucracy. The ruling clhiques and juntas
of slave-owners and overlords needed a religio-political
ideology of astral and natural worship of brute force to
enthral, bewitch and enslave the common people into a
fatalistic resignation and passivity. Every an:bitious per-
son aspired to become a brute and savage with animal
mnstincts in order to subdue and kil others. This was the
chiet 1deal.

The powerful rich judged others with their own
standard and ideal. Those who lacked means of produc-
tion, wealth, land. slaves and animals and had no politi-
cal power were considered inferior and despicable human
beings. Supenior were those who were rich. cruel like a
lion, callous like an eagle, sharp and cunning like a horse.
and savage like a hard-hearted brute. In this jungle of
lawlessness, corruption and brute force, men aspired to
become animals. Success was defind as a force to oppress
and kill and as skill to exploit the weak, and intellingence
meant cunningness, lie and fraud.

The standards of judgement for the arrogant and
haughty rulers were thus brute force. selfishness and
cunningness. But for Nuh and his followers the standards
of judgement were truth, human equality and brother-
nood (subsumed under the concept of the Unity of One
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(od)

Theretore Nuh appearced to the proud slave-owners
4s o bar, madroan. sorcerer. and poet who did not run
atter lust. power and wealth. In their moral perversity
and biindness the powerful nich had become deticient in
their faculty ol reasoning. Thus i their eyes moral
scales  were reversed; they erroneously thought that
they were on the nght path: truth appeared to them as
falsehood., cqguality becamce incquality, and justice was
tor them a tree hicense to oppress and kill.

3. The Deluge:

The evil doers had become so mmsolent and hard-heart-
ed that they refused to fisten to Nuh's words of love and
wisdom. They spurned in gontempt his. warning of social
chavs, degeneration. war and ultimate destruction of
their imiquitous soclal mstitutions.

Tney threatencd Nuh that they would stone him to
death 1t he did not desist from his teaching of truth,
human equality. justice and brotehrhood. (26: 116).
And then a great Flood and Deluge destroyed them ut-
terlyv, The worshippers and lovers of brute force and
tvranny were themselves annihilated by a natural force
which encompassed them from all sides, from above and
betow and they had no way to escape. The Qur’an
ilfustrates this struggle between Nuh and his oppressors
 simple parables:

“It was revealed to Nuh: none of thy people will
beliecve except those who have believed already! So
erieve 1no longer over their (evil) deeds. But con-
struct an Ark under Our eyes and Qur inspiration,
and address Me no (further) on behalf of those
who are in sin: for they are about to be overwhel-
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med tin the Flood). Forthwith hie starts constructing
the Ark. bEvery time that the chicls ol Ins people
passed by him threw ridicule on him. He sardt TF
ve ridicule us now, We (in our turn) can fvok down
on you with ridicule Hkewise™H (11 30 38y,

According to tradition. Nuh hived a long lile and prew
ched for truth. justice and cquality tor over a century
to his people. “We sent Nuh to his prople and he tarried
among them a thousand vears less fitty but the Deluge
overwhelmed them while they (persisted i) sin’ (29:15).
They perished because they oppressed and Kitled the poor
and weak among them and worshipped brute force and
evil as their ideal of a successtiul lite.

“And the people of Nuh--when they rejected the
apostles We drowned them and made them as
sign for mankind: and We have prepared tor (alh)
oppressors (of the poor) gricvous penalty (250 37),

Nuh’s wite and son did not give up relations with the
old order. They were also destroved in the Deluge be-
cause in a revolution, in parting of ways with the old
corrupt order all old relations of blood, custoni. religion.
cult, wealth, tribe and family are reversed and severed
and only the relatiohs of truth. equahty and brother-
hood are respected. Nuh's son was not righteous. so he
was not a member of the new Brothcrhood of Truth and
Equality. (11: 15-49))

The prayer of Nuh just before the Deluge is signiti-
cant. It shows agony and distress of Nuh wich he felt
at the spreading evil ways of the people who did not
heed to Nuh’s warnings. They considered this wise and

noble man a liar and a madman. O my people’. said
Nuh to his erring people,

“l am to you a warner, clear and open: that ye
should obev God, fear Him and obey me: so He may
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forgive you vour sins and give you respite for a
stated term. For when the term given by God s
accomplished 11 cannot be put forward if ye only
knew.” e said: O my Lord! I have called to my
people night and day. But my call increases (their)
thieht Cirom truth). And every time 1 have called
to them, that Thou mightest forgive them, they
have (only) thrust their fingers into their ears.
covered themselves up with their garments, grown
obstinate, and given themselves up to arrogance. So
I have called to them aloud; further 1 have spoken
to them in public and secretly in private—saying,
ask torgiveness from your Lord, for He is Oft—
Forgiving” (71: 2—10).

Oppression, social inequality, schisms and divisions in
society destroyed and anngulated the community of the
oppressors (arva Zalima. In all its forms, oppression
(Zulrr) cannot endure.
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HUD — THE PROPHET WHO DEFIED
THE ARROGANT’

“To the ‘Ad people (We sent), Hud, one of theiwr own
brethren. He said: O my people! Obey God! ye have no
other god but Him. Will ve not fear (God)? The leaders
of those who rejected (truth) among his people said;

Ah'! we see thou art an imbecile and we think thou art
a liar.” (7: 65—-66).

1. The Class Divisions:

Hud was the prophet-revolutionary who defied the
arrogance and brute force of the people of ‘Ad who
hived in ancient southern Arabia. Their empire extended
from ‘Uman to Hadramawt and Yemen. They had a
great civilization and a prosperous social order. They
were tall in stature, strongly built, and were great buil-
ders of palaces and temples. Their lands were well-irriga-
ted and they raised rich crops.

But ti.ey gradually split up into rich and poor classes.

The nch and powerful started opypressing the poor.

Their social system decayed, famines and disasters des-
troyed them.

Hud was a righteous man, a truthful and sincere tea-
cher who invited them to the path of truth and social

equality but they refused to follow him. They considered
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him a stupid persen and a har, “They said: O Hud! no
Clear (Sign) hast thou brought us, and we are not the
ones to desert our gods on thy word! Nor do we believe
in thee. We say nothing but that (perhaps) some of our
gods may have siezed thee with imbecility " (11: 53-54).

The arrogant people of ‘Ad were proud of their evil
ways and corrupt institutions through which they oppres-
sed the weak and the poor. They were also superstitious
and thought that, as Hud ridiculed their gods, heroes and
religious institutions and ideas, he was being destroyed
by them.

They mocked the noble teacher and scotted at his tea-
chings of truth and social equality. “Such were the
‘Ad people who rejected the Signs of their Lord and
Cherisher: they disobeyed His Apostles; and tollowed the
command of every powerful, obstinate transgressor.”
(11:59), |

Hud. the man of God, was defying the proud and 1n-
solent people. He told them that their obstinacy and cru-
elty could not harm truth he was proclaiming. God will
destroy them and “will make another people to succeed
yvou, and you will not harm Him in the jeast.” (11 57y
The Qur’an portrays Hud’s struggle for truth and equality
in some beautitul verses:

“The ‘Ad (people) rejected the apostles. Behold.
their brother Hud said to them: ‘will ye not fear
(God)? 1 am to you an apostle worthy of all trust.
So fear God and obey me. No reward do 1 ask of
you for it: my reward is only from the Lord of
worlds. Do ye build a landmark on every high place
to amuse yourselves? And do ye get for yourselves
finc buildings in the hope of living therein (for
ever), And when ye exert your strong hand do ye
do it like men of absolute power? Now fear God
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and obey me. Yea. fear Him Who has bestowed on
you freely all that ye know. Freely has He bestowed
on you cattle and sons— and gurdfm and springs.
Truly [ fear for vou the penalty ol a Great Day.
They said ‘It is- the same to us whether thou admo-
nish us or be not among (our) admonishers. This 1y
no other than a customary device of the ancilents,

And we are not the ones to receive pains and penal-
ties”. (26: 123 -138).

2. Arrogance of the Rich:

Arrogance or pride 1n the rich and powertul 1s a sort
of falsehood which unduly assumes and claims things.
powers and privileges without any right but with brute
force. It i1s a passion of greed and lust which 1s based on
selfishness. A selfish brute 1s a blind pcerson, rather a lust-
ful beast who destroys others for selfish ends. The
acquisitive lust does not fill the appetite, and the anunal
desire has no end.

Arrogance 1s the enemy of truth, humility. patience,
love and sincenity. The gods which the arrogant people
of "Ad worshipped were lust. greed and selfishness. This
had made them hard--hearted and insolent. When every
one runs after his own selfish ends the society begins
to rot because pride and selfishness kill natural talents
and capabilities of human beings by turning then: into
beasts and brutes who persecute and kill their own
fellows. This is suicidal and detrimental for a community
of human beings. The weak and the poor, the slaves, the
women, workers, orphans and old people have no place
in such a social order: “Mention (Hud) one of ‘Ad’s

own brethren. Behold, he wamed his people around
the winding sand-tracts: but there have been warners
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before hun and after hun: ‘obey ye none other
than God: truly 1 fear tfor you the penalty of a
Michty Day’. They said: "Hast thou come in order to
turn us aside from our gods”? Then bring upon us the
(calamity) with which thou dost threaten us. if
thou art telling the truth’ He said: “The knowledge
(of when 1t will come).1s only with God: | proclaim
to you the Mission on which 1 have been sent.
But [ see that ye are a people {steeped) tn igno-
rance’ Then., when they saw the (penalty in the
shape of) a cloud traversing the sky, coming to meet
their valleys, they said, "This cloud will give us
rain!” "INav. it Js the (Calamity) ye were asking
to be hastened.—-a wind wherein 15 a4 grievous pen-
alty! Everything will it destroy by the command ot
its Lord! Then by the morning they —nothing was to
be seen but (the ruins of) their houses. Thus do We
recompense those given to sin. And We had firmly
established them in a (prosperity and) power which
We have not given to you (ye Quresh of Meccal)
and We had endowed them with (faculues of)
hearing. seeing, heart and intellect. But ot no profit
to them were their (faculties of) hearing, sight and
heart and intellect, when they went on rejecting
the Signs of God: and they were (completely)
encircled by that which they used to mock at!”
(46: 21-26:see also 54: 18-22,89: 6—9).

The *Ad were a talented people. They had fine intel-
lects. robust physiques and health. They had built up a
refined civilization and a prosperously rich social order.
But they misused their natural qualitics and wasted their
talents in false pursuits, in selfish ways, lusts and animal
passions. They oppressed the poor and killed the weak.
This was self-annihilation. because when people start
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killing each other they weako dhe moral and socinl
structures. The propre of "Ad voere hke 2 person wihe
takes his own passion io1 fus od. They worshippe.d
their own passions, impuiscs and desires of selfisliness
and greed.

This animal passion destroys intellect and rational,
moral and emotional powers in man. A sclfish and
arrogant man 18 worse than 4 beast. This leads to callous-
ness and lawlessness. A brute has no teelings and no
pangs of conscience. He has no criterion to judge right
from wrong and good from evil.

In a society where brute torce rules and wherce distinic-
tions ¢t right and wrong, good and bad are blotted
out and differences blurred, only those pcople can sur-
vive in the jungie who are powerful. All run to acquire
power. This power may be of several types. It may be o
physical power which can resist attacks of others and can
do whatever it likes. Economic power or power of wealth
and money can also give strength to the person who
acquires it. |

Money or wealth is actually a command ovel thiizs
and persons: the rich person can buv things and slives
and cattle; he can buy influence, nolitical and social
privileges. status, prestige and power. One can have
manpower, mercenaries, torce of sons. brothers and his
iribal people. This craze for power drives men to acquire
all these forms of strength. Possession' of power, wealth,
men and things makes rich people greedy and arrogant.

The prophet-revelutionary is divinely inspired. He is a
criterion  for making distinctions between right and
wrong, good and bad. He seeks strength from the divine

source, trom truth and humility, from sincerity and self-
lessness, and from social equality, and justice,

Hud defied power and arrogance of the ‘Ad with his
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power of truth and social equality. with the power of his
dedicated followers, the power of high moral principles.
As these poor people avoided all greed and acquisitive
passions to accumulate wealth, they were considered by
their rich enemies as madmen and lars. Their revolution-
ary leader was termed a sorcerer, insane and abnormal
person. But Hud humbly replied “O my people! I am
not a stupid person or an imbecile, but (I am) an apostle
from the Lord and Cherisher of the worlds! 1 but fulfil
towards you the duties of my Lord’s mission: I am
to you a sincere and trustworthy adviser. Do you wonder
that there hath come to you a message from your Lord
through a man of your own people to warn you’ Call
in remembrance that He made you inheritors after the
people of Nuh, and gave you a stature tall among the
nations. Call in remembrance the benefits (ye have
received) from God: that so ye may prosper” (7: 67--69).

But the arrogant people did not heed the warning of
Hud: their mutual hatred, selfishness, lust and pride
drove them towards social and moral chaos and destruc-
tion. “But those who reject Qur Signs and treat them
with arrogance, they are companions of the Fire to
dwell therein (for ever)”. (7: 36).



10
SALIH AND HIS FIGHT FOR SOCIAL EQUALITY.

Salih was a righteous and a noble man. He was a great
leader and a prophet-revolutionary who fought against
nine powerful familes, tribes or groups of rich and
arrogant people who forcibly got hold of commen lands,
pastures and springs and drove out the weak and poor
to starvation and death. Salih led the poor against the
forces of inequality and injustice. The Qur’an recounts
Salih’s fight against the powerful oppressors in the
following words:

“We sent (aforetime) to the Thamud, their brother
Salih saying, ‘serve God’: but behold, they became
two factions quarrelling with each other. He said: *O
my people! why ask ye to hasten on the evi In
preference to the good! If only ye ask God for
forgiveness, ye may hope to receive mercy’. They
said: ‘Il omen do we augur from thee’! He said:
‘yvour i1l omen i1s with God; yea, ye are a people
under trial’. There were in the city nine men or
groups of people who spread corruption in the land
and would not reform. They said: ‘swear a mutual
oath by God that we shall make a secret night
attack on him and his people and that we shall then
say to his heir (when he seeks vengeance): ‘We were
not present at the slaughter of his people and we are
positively telling the truth.” They plotted and
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planned but We too planned. even while they
serceived not. Then see what was the end of their
hlot! - this, that We destroyed them and their
neople. all (of them). Now such were their houses.
i utter ruin—because they oppressed t(the poor):
verily in this 158 a Sign for people of knowledge.
And We saved those who believed (in truth) and
practiscd nighteousness.” (27: 45--53).

1. The Nine Rich Families:

The nine groups of oppressors tried to kill the poor
people and their prophet-revolutionary, Salih, because
they dared to challenge their oppressive social order.
They planned and conspired but such intrigues and false
plans do not succeed against the nghteous.

The people of Thamud inherited the culture and civi-
lization. prosperity and wealth of the people ot "Ad.
Their ancestor was probably called Thamud, the son of
Abir, a brother of Aram, son of Sam, son of Noah (Nuh).
The lands of the people of Thamud lay in the north-—
western part of Arabia, anciently known as Arabia Pet-
raca. The land was fertile and consisted of tields, com-
mon pastures, and springs.

With the growth of wealth and prosperity the pastoral-
tribal social order split up into two broad social classes:
the powerful rich and the poor proletariat. The tormer
came to monopolize all means of production, land and
water resources and thus began oppressing those who
were dispossessed. Salih, the courageous teacher chal-
lenged this monopoly of the powerful families. He ex-
posed the weaknesses, internal contradictions, contrasts
and evils of the regime of social inequality.

Common lands, pastures and water were common pro-




Salih and His Fight for Social Equality 127

perty belonging to all, so asserted Salih. To carve private
property was selfishness, a sin and a crime against the
whole community. What was for the use of all the crea-
tures of God could not be possessed by a few powerful
men with brute torce. He declared the plain truth:
“O my people!” he urged, “Obey God: ye have no
other god but Him. Now hath come unto vou a
clear (Sign) tfrom your Lord! This she-camel of God
1S a Sign unto you. so leave her to graze in God’'s
earth (1.e. common land), and let her come to no
harm. Or ye shall be seized with a grievous punish-
ment (7: 73).

Salih was a wise and bold man. He led a simple and
honest life. He lieved with the simple. ordinary and poor
people of Thamud. He taught them truth. honesty and
tove of mankind. He was a champion of social equality.
The powerful rich who ruled over the land tried hard
to win him over to their corrupt ways of life. to false-
hood, evil, greed and arrogance.

They were ready to make him their leader. a rich man.
a king or a governor with power and anthority provided
he compromised with the institutions, religious and
social ideology of their oppressive social order of acute
socioeconomic inequality. “They said: O Salih! thou
hast been of us! a centre of our hopes hitherto! Dost
thou (now) forbid us the worship of what our fathers
worshipped? But we are really in suspicious (disquieting)
doubt as to that to which thou invitest us”. (11}: 62).
But Salih was a fighter for truth and a champion of the
cause of the poor who had been driven out of the com-

mon lands. He was an enemy of selfish privileges and

monopolization of common lands, pastures, and water
resources.

He led the dispossessed and challenged the powerful
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oppressors to allow the ftlocks and herds of the weak
tribes to graze on the common lands otherwise they
would destroy their migquitous social order and their
exclusive monopoly of land and water which were
free gifts of nature. “And O my people™ said Salih, ““this
she—camel 1s a symbol to you. Leave her to feed on
God’s (free) earth, and inflict no harm on her. or a swift
penalty will seize you! But they did hamstring her. So he
said: ‘Enjoy yourselves in your homes for three days
(then will be your ruin). There 1s 4 promis¢c not to be
belied! When Our Decree issued We saved Salih and those
who believed In (truth and equality) with him. by {(spec-
cial) Grace from Ourselves—and from the ignominy ot
that Day. For the Lord—He 1s the Strong One, and Able
to enforce His Will. The (mighty) Blast overtook the
oppressors, and they lay prostrate in their homes before
the morning.” {11: 64—-67).

2. The Social Order of Inequality:

The social order of inequality is a frail structure. The
nine powerful groups or tnbes who had occupied com-
mon lands and means of production drove out the weak
tribes and groups. They starved and weakened the majo-
rity of the people. When the whole community becomes
weak and feeble it is an open invitation to the more
powerful marauders living around this weak community.
The ruling nine groups also weakened themselves
because of corruption, greed, lust and selfishness, pnde
and arrogance. Evil made them eftete.

This general weakness of all the social classes corroded
the inner moral vitality of the entire community. Salih
pointed out the weaknesses and contrasts of their un-
equal social order. He was alarmed to see the glanng con-
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rradictions of brute torce and powerlessness, riches and
poverty, indulgence of the rich nine families and miscry
and hunger of the weak tribes. The injustice. cxploity
tion and hard-heartedness of the powerful tilled him with
anger and dismay. He said to them by way ot admoni-

t1on:

“Will ye be left secure in (the enjoyment of) all
that ye have? —gardens and springs and corn-fields
and date-palms with spathes near breaking (with
the weight of fruit)? And ye carve houses out of
(rocky) mountains with great skill. Then tear God
and obey me; and follow not the bidding of those
who exceed all bounds, who spread corruption 1n
the land and mend not (their ways) . They said:
‘Thou art only one of those bewitched. Thou art
no more than a mortal like us. Then bring us a
Sign if thou tellest the truth’. He said: "Here 18 a
she-camel:; she has a right of watering, and ye have
a right of watering. (severally) on a day appointed
(in the common spring).” (26: 146—155).

Salih’s challenge was a threat to the corrupt social
order which was presided over by the nine families and
their lords, chiefs and priests. The poor stood up under
the prophet-revolutionary to assert tor their nights over
the common lands. pastures and water which were 1n
the possession of the powerful rulers. The corrupt chiefs
and lords after failing in their efforts to bribe the rebel,
now started accusing him of being a madman, a mischief-
monger and a rabble-rouser.

Whenever prophets and revolutionaries waged war
against evil and oppression they were labelled as sorcer-
ers, soothsayers, poets, madmen and foreign agents be-
cause the oppressors cannot justify their corrupt social
order on any moral or human grounds. Therefore they
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decide to destroy those who callenge to destabilize
their weak social order. So the nine powerful families
decided to kill Salih and his movement of social equality
and justice. They rejected Salih and his poor followers.
“The Thamud rejected their warners. For they said:
What! a man! a solitary one from among ourselves!
Shail we follow such a one? Truly should we then be
straymg 1n mind, and mad. Is 1t that the Message 1S sent
to Aim, ot all people amongst us; Nay. he is a liar, an
insolent one.” (54: 23-260).

The ernng people of Thamud had lost all nobler values.
They had fallen in superstition. .perversity. self-com-
placency and pride. They laughed at Salih and ridiculed
his honesty, truthfulness and humility. They thought
that his sstmphlicity and humility were weaknesses and
his wisdom insanity. Thgy were averse to truth, honesty
and sincerity. Therefore they could not understand
and appreciate the truth and wisdom brought to them
by the prophet-revolutionary.

But 5Salih had to be patient, persevering and steadfast
in his fight against the well-entrenched oppressors who
had strengthened themselves through vartous social.
cconomic, religious and 1deological institutions. He cal-
mly preached the message of truth and equality. love and
brotherhood. He had inner peace and contentment and
he never wavered on his path of righteousness. He was
ridiculed in several ways. Pcople mocked derisively at
his poverty, simplicity and tenacity of will and purpose.
He went on organizing the poor in a community of dedi-
cated believers in the cause of truth. And at last he threw
to the insolent rulers the ultimatum: that nghts over the
use of common lands and waters be given back to the
suffcring people: “And tell them that the water i1s to be
divided between them; each one’s right to drink being

Marfat.com



"

Salih and His Fight for Social Equality 131

brought forward (by suitable turns). But they called to
their companion, and he took a sword in hand, and ham-
strung (the she-camel). Ah! how terrible was My Penalty
and My wamning. For We sent against them a single
Mighty Blast, and they became like the dry stubble used
by one who pens cattle.”” (54: 28-31).

In the Sura al-Shams (The Sun: 91) the Qur'an says
that every human being in this world is born with an
inner pure soul, natural clean conscience Or the inner
moral faculty which is divine and which can distinguish
between good and bad, and right and wrong, piety and
impiety, equality and inequality, love and Oppression.

This is the most precious divine faculty, insight or
gift given to human beings. It they keep this inner
faculty pure and unstained they can rise to greater
heights and can attain prosperity, success and salvation.
But those who corrupt this faculty through impiety.
oppression and other evil ways, they decay and perish
as was the case with the cruel people of Thamud who
rejected the divine message of truth and equality . brought
to them by their teacher Salih. *“The Thamud (pcoplc)
rejected (their prophet-revolutionary) through their
inordinate wrong-doing”’, says the Qur’an, “‘behold, the
most wicked man among them was deputed (for
impiety). But the apostle of God said to them: ‘Lt is 4
she-camel of God! And (bar her not from) having her
drink!”” Then they rejected him (as a false prophet),
and they hamstrung her. So their Lord, on account of
their crime, obliterated their traces and made them equal

(in destruction, high and low). And for him (Salih) 1s
no fear of its consequences.” (91: 11-15).

Salih as a divinely inspired and guided revolutionary
had no fears about the consequences of Thamud’s social
destruction. He had warned the oppressors of the results

Marfat.com



WOV Jeldlb A

122 Revelation and Revolution

and bad effects of their immoral social inequality. He was
saved for he was s just and honest person.

As long as the people of Thamud were aljve they conti-
nued perpetuating their system of inequality and tyran-
ny. They split up into antagonistic social classes and
groups. The powerful oppressed the weak and forcibly
took hold of the common means of production and sus-
tenanc. They drove out the poor from the COnmon
pastures, gardens and springs of water and reduced them
to a state of penury, utter ruin, starvation and death.

So death, destruction, revolution and obliteration
made them equal at last. They were made dust and their
Institutions, ideas, passions, lusts, desires, pride and
arrogance were all reduced to dust. According to the
Qur’an, social orders based on corruption, injustice,
inequality and false ideas are inherently weak and are
likely to be destroyed by Internal contradictions, schisms,

dissensions or by the more powerful and equalitarian
social orders.
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IBRAHIM — THE PROPHET WHO PROCLAIMED
TRUTH AND JUSTICE

“Q people of the Book!”, says the Qur’an to the Jews
and Christians contemporary of prophet Muhammad.
“Why dispute ye about Ibrahim when the Torah (The
Law) and the Evangel (the Gospel) were not revealed
till after him? Have ye no understanding? Ah! ye are
those who fell to disputing (even) in matters of which ye
had some knowledge; But why dispute ye in matters of
which ye have no knowledge? It 1s God who knows and
ye who know not! Ibrahim was not a Jew, nor yet
a Christian: but was a man of truth and submitted his will

to God’s Will and he joined not gods with God".
(3: 65-67).

1. The True Man of God:

Ibrahim was a true man of God. a prophet-revolu-
tionary who revolted against a god-king. He struggled all
his life for truth and justice. He suffered at the hands of
his oppressors. He left his home for the sake of his cause
and migrated to another country where he succeeded 1n
establishing a community of truth and justice, love and
equality.

He was neither a Jew, nor a Christian but a righteous
man, a courageous leader and a bold fighter for justice.

133
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He was g man of noble character, and he rightly became

a model for prophet Muhammad and his revolutionaries

1y Arabia:
“Ibrahim was indeced a model. devoutly obedient to
(;od. and true in faith and he joined not gods with
Him. He showed his gratitude for the favours of
God, who chose him, and guided him to a straight
path. And We gave him Good in this world. and he
will be, in the Hereafter, in the ranks of the Right-
eous. 50 Wc¢ have taught thee (O Muhammad)
the inspired (message): ‘Follow the ways of [brahim,
the true in faith and he joined not gods with God.”
(16: 120-123).

For centuries. the noble personality of Ibrahim, the
great prophet-revolutionary, his teachings, struggles and
sacrifices for the cause of truth, justice and salvation of
suffering humanity and eﬁmncipation ot the weak tfrom
falschood and oppression, have occupied a prominent
place in the social and religious history of mankind.

Ibrahim was a great prophet. a divinely-inspired.
courageous tighter against the forces of evil, darkness
and superstition. He was a bold man, a kind-hearted
triend, lover of the weak, a noble patriarch, an honest
and truthful, bold warrior against tyrants, oppressors and
cxplotters of the poor. He never compromised on princi-
ples and always stood alone like a rock against the forces
of evil.

According to the Qur’an Ibrahim was a man of truth
who followed the true path (hanif) of justice and social
equality, love and brotherhood. He followed Islam
(literally surrender of a truthful man to the will of God.
Le. truth, equality and justice) as all prophets were
muslims in so far as they stood for truth and fought
against oppressors of the weak. “There is for you,”
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says the Qur’an to the revolutionaries who followced pro-
phet Muhammad, “an excellent cxample (to tollow)
in Ibrahim and those with him. when they said to ther
people: ‘We are clear of you and of whatever yo obey
besides God: we have rejected you, and there has arisen,
between us and you enmity and hatred lor cver,--—
unless ye believe in God and Him alone’.-- (60: 4.

And God stood with Ibrahim and all natural. moral
and historical forces stood with him and his followers
because they were on the right path. But who was pro-
phet Ibrahim? What was his cause oOr social mission’
Who were his enemies? Why did he migrate to Palestine
and leave his hearth and home behind? why did he
become a model for prophet Muhammad and for the
early Muslim revolutionarnes’

The Qur’an portrays him as “without doubt, forbear-
ing (of faults), compassionate and given to look to God.”
(11:75). He was ‘most tender-hearted. forbearing.”
(9: 114). He had three chief traits of his character: he
was kind-hearted and long-suffering with other people's
faults and failings, (2) his sympathies, loves, and compas-
sion were for all, (3) and in sorrow, pain, suffering and
adversity he turned to God and sought Him in humuity.
gratitude and prayer. His way was the way of truth.
“And who turns away from the way of life ot Ibrahim
but such as debase their souls with folly? Him We chose
and rendered pure in this world: and he will be 1n the
Hereafter in the ranks of the righteous. Behold! his
Lord said to him: ‘Cow (thy will to Me’); He said: I
bow (my will) to the Lord and Cherisher of the Unt-
verse . (2: 130-131).

Great civilizations flourished and decayed in the fertile

plane between the two great rivers, Euphrates and Tigris.
Almost thirteen centureis before the birth of Jesus
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Christ. there ruled 1n the land of the Chaldees certain
Semitic tribes who had changed from nomads and settled
as agriculturists. built cities, tortresses and temples. The
country ot Chaldea stretched {rom the Gulf to the
borders of Arabian desert. This empire later declined and
fell into a morass ot moral turpitude. corruption. religi-
ous and social tyvranny. The whole populace was astray
and worshipped heavenly hierarchies, Sun. moon, stars
and  fire. There were so many gods—human. natural
objects and 1dols. on whose hiead stood the god-king
whose word was law and whose decree was final, and who
considered himself all-powertul.

Brote force was thus the law of the land and the poor
and weak people were treated as slaves and drudges, An
acule sense of tear and msecunity, superstitious cults and
rituals had all made people to bow down before rich anc

poweriul chiefs gnd lords. This had destroyed the mora
and social fabric and had unleashed a reign of terror.

According to the Biblical tradition™, Abram (later chan-
ged mnto Abraham or Ibrahim), Nahur and Haran were
tnree sons of Terah (Azar). Azar was probably the offi-
ctal high priest who made and sold idols, thus tying
his economic power and prnvileges with the otticial reli-
gous 1deology. Their home was in the city of Ur (which
means a flame 1n Hebrew) in Chaldea. When  after some
fime Abram became a prophet, revolted against the
oppressors and united the warring tribes into a singie
united community he began to be called Ibrahim
(Abraham). In Aramaic, abir meant chiet and hAam
was a multitude or crowd, that i1s, a chiet or patnarch
of people.

The details of Ibrahim’s birth and childhood are not

* According to the Bible, Ibrahim was the son of Tarih b. Nahur b, Sarugh
b. Reu b. I-aligh b, Abir b. Shalikh b. Qainan b. Arfakhshad b. Sam b. Nuh,
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known but a legend says that when he was born, the god-
king Namrud ordered his tather to handover the babe to
the king in order to be killed. He was saved and in his
place the son of a slave woman was killed. He was proba-
bly brought up in a cave or a village remote from the
city of the god-king. Ibrahim’s childhood and vouth
remained safe from the corrupting mfluences ot (he
immoral and sintul ways of the Chaldcans. He hated the
corrupt ways of the people, their oppressive mnstitutions
and superstitious religion and cults. “*Lo! Tbrahim said
to his father Azar: “‘Takest thou i1dols tor gods? For 1
see thee and thy people in manifest error. So also did We
show Ibrahim the power and the laws of the heavens

and the earth, that he might (with understanding) have
certitude.” (6: 74-73).

2. Ibrahuim Discovers the Truth:

Jbrahim grew up among the Chaldeans who had great
knowledge of astronomy and astrology because they
worshipped stars and heavenly bodies. From ancient
times Chaldeans were known as ‘wise men for their
knowiedge of heavenly bodies and their movements.
After his cali to prophethood and after his divine inspi-
ration be meditated on the real factors and causes of the
moral and socio-economic degeneration of his commu-
nitv. He explored what lay beyond the phlysical-social
phenomenon. He rejected the official religious cults and
rituals; and this meant a revolt against the god-king and
the corrupt socio-economic institutions, ideas and prac-
tices. Ibrahim discovered the laws and principles goveri-
ing the universe. He found out the reasons of his commu-
nity’s social decay and moral death.

For him the root-cause of the corruption, tyranny
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and oppresston of the weak human beings, groups and
classes wus the fear of the god-king and the powerful
oppressors which bred falsehood and evil in the people’
minds and hearts. To bow before human beings, before
idols ot heros, idols of lusts and passions, desires and
erecds. falschood and dark impulses, sel{-love and pride
was sure way to destruction and annihilation because
such a slavish and perversive behaviour was divesting his
community ot courage, truth. honesty, equality and
love. Ibrahim discovered this truth as a scholar-prophet.
This dawned on his mind gradually. He discovered truth
in suftering and persecution, in a gradual process. He had
seen that corruption, evil and oppression had darkened
and hardened the minds and hearts of his people. They
could not distinguish right tfrom wrong and true from
false. His discovery of ultimate truth is deseribed by the
Qur an in 1ts beautiful allegorical style:
“When the night covered hini over, he saw a star,
He said: ‘This 1s my Lord’. But when it set, he said:
'l love not those who set. When he saw the moon
rising in splendour, he said. "This 1s my Lord".
But when the moon set, he said: ‘unless my Lord
gutde me, I shall surely be among those who go as-

tray. When he saw the sun rising in splendour, he
said: ‘This 1s my Lord; this is the greatest (of ali)’.
But when the sun set, he said: ‘O my people: |
am now free from your (sin of) associating (human
beings and idols) with (powers and attributes ot)
God. For me, I have set my face (my whole self).
firmly and truly, towards Him who created the hea-
vens and the earth, and never shall [ give partners to
God. His people disputed with him. He said (come)
ye to dispute with me, about God, when He (Him-
self) hath guided me, I fear not (the beings) ye
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associate with God. Unless my Lord willeth (noth-
ing can happen). My [Lord comprehendeth m His
knowledge all things. Will ye not (yourselves) be
admonished™? (6: 76-80).

Ibrahim declared the truth he had discovercd in pliin
terms. He pronounced boldly that he rcjected the zod
king, the chiefs and lords.—the oppressors of the poor
masses; and that he revolted against their immoral ways
of life. their corrupt social system, their unjust instiu-
tions and their superstitious religion which had falsely
attributed powers to the corrupt human beings, and thus
had misguided the people.

3. War agamst Injustice:

This was actually a declaration of war against the
forces of evil and corruption, against ineqguality. and
injustice, against the economic and political power ot the
rulers and their false Jaws. He was tempted but he never
wavered on the path of truth. He persevered and remar
ned patient in persecutions. Al left hum. The corrupt
rulers humiliated him. Even his father and his tamily and
tribe abandoned him to be persecuted and killed. Only
his wife, Sarah, and nephew Lut (Lot) stood with him n
the hour of danger. Because he dissented with the oppres-
sors, they threatened him with death. But he would
not care.

He had found out the truth and was strongly convin-
ced that he was on the right path. He was tree from sa-
perstitions, false desires, false hopes and false posses-
sions. Now that he was opposing oppression he invited
them to embrace his truth. be honest and courageous
obeying the one supreme God (1.e. truth and social
equality). He challenged them that as he followed truth
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he was rightly guided and that oppression and iniquity
had no grounds:

“How should I fear (the beings) ye associate with
God, when ye fear not to give partners to God
without any authority having been given to you?
Which of us two parties hath more nght to security”?
(tell me) if ye know. It i1s those who believe (in
truth) and confuse not their beliefs with wrong--
that are (truly) in security, ior they are on right
guidance’. (6: 81 -82).

The god-king was intoxicated with power. He had poli-
tical authority over people and lands. He considered
himself al-mightly and that none was supenor to him.
This was sheer arrogance. On the other hand. lbrahim was
a man of God: he had faith in a power which sustains
all and nourishes all and who 1s the fountain-head of
all power. “‘Hast thou (O Muhammad!) not turned thy
vision to one who disputed with Ibrahim about his
l ord. because God had granted him Power (of domu-
nion)? Ibrahim said: My Lord 1s He who giveth life and
death. He said: ‘I give life and death. Ibrahim sad.
‘But it is God that causetih the sun to rise from the
[cast: do thou then cause 1t to rise from the west’. Thus
was he confounded who (in arrogance) rejected (truth
and equality). Nor doth God give guidance to a people
unjust.” (2:; 258).

Ibrahim was a dedicated prophet-revolutionary. He was
devoted to truth and justice. The people of Chaldea
teraciously clung to the depraved social and economic
institutions and blindly followed the rotten customs and
immoral traditions of their ancestors. When war broke
out between him and the oppressors he was threatened
of dire cousequences for his attacking of their false reh-
gion and gods. But he was undaunted and fearless. He
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feared only God and nothing else. He was wise. coura-
geous and humble:

“We bestowed aforetime on Ibrahim his rectitude of
conduct, and well were We acquainted with him.
Behold! he said to his father and his people. *What
are these images to which ye are (so assiduously)
devoted? They said: ‘we found our fathers worship-
ping them? He said: ‘indeed, ye have been in mani-
test error—ye and your fathers. They said, ‘Have y Ol
brought us the Truth or are you one of those who

jest?’ He said, ‘Nay, your Lord is the Lord of the

heavens and the earth. He who created them {(from
nothing); and I am a witness to this (truth). And by
God, I have a plan for your idols—after ye g0 away
and turn your backs’. . So he broke them to pieces
(all) but the biggest of them. that they might
turn (and address themselves) to it. They said. *Who
has done this to our gods? He must indeed be sonie
man of impiety! They said, ‘we heard a youth talk
of them: he is called Ibrahim. They said: “Then
bring him before the eyes of the people, that they
may bear witness. They said: Art thou the one that
did this with our gods O Ibrahim”’ He said: "‘Nay .
this was done by this their biggest one! Ask them,
iIf they can speak intelligently.” (21: 5 1 —-63).

Ibrahim was presented before the High Tribunal and

was tried and sentenced to death. He was declared guilty
of trying to destroy the established social order and of
harming  the official religion, their gods and social
stability and peace. He was a rebel who was Inciting the
Oppressed to overthrow the corrupt social order. “They
said: ‘Burn him and protect your gods it ye do (any-
thing at all)”! (21: 68). And he was thrown into the fire.
“We said, O Fire! Be thou cool and (a means of) safety

"
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for Ihrahim™t Then they sought a stratagem against
Lin but We  made them the ones that Jost most.”
(ol 09 - 70D,

e was now declared a rebel and was persecuted, and
thrown into a4 bhurning furnace but he was saved. They
~ould not kil him. Then they thought upon various stra-
ieems to remove him from ther midst. It appears
(hai his humiliations and persecutions increased and
his cnemies started spending all their energies to get
fid of him. He decided to migrate to the west, 10 the
tertile land of Aram or Syria and then to the south to
e Lind of Canaan in Palestine. At that time Palestine
was a provinee of Egypt.

His struvele against the oppressors and his decision to
micrate are beautifuily described other verses of the
Qurian: ’

“rAlso) mention in the Book (the story of) tbrahim
He swas a man of truth, a prophet. Behold. he said to his
(atiizr: O my father why worshap that which heareth not
and seeth not. and can profit thee nothing? O my fathes”
to me hath come knowledge which hath not reachud
thes So follow me, 1 wili guide thee to a way that s
oven and straight. O my father, serve not Satan: tor
Sutan is a rebel against {God) Most Gracious. O iy
farher! | fear lest a penalty afflict thee from (God)
Most ©ractious, so that thou become to Satan a friend.
(The fathery replied: "Dost thou hate my gods, O 1bra-
2" 3f thou forbear not. 1 will indeed stone thee {i¢
death). Now get away from me {or a good long while’
{brahim said: ‘peace be on thee: | will pray to my Lorc
for thy frogivencss; for He 1s to¢ me Most Gracious. And
[ will turn away from you (all) and from those whon
ye invoke besides God. I will call on my Lord; perhaps
by my prayer to my Lord I shall not be unblest. Wher
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he had turned away from them and trom those whom
they worshipped besides God, We bestowed on him
Ishag (Isaac) and Ya'qub (Jacob) and each one of them
We made a prophet. And We bestowed of our Mercy on

them, and We granted them lofty honour on the tongue
of truth.” (19: 41-50).

4. The Great Migration:

So lbrahim left his father, his tribe and home "in
Ur, in Chaldea for good for the cause of truth tor which
he was struggling. He did not compromise with the rulers,
with the god-king and his father. This cause ot truth 1s
the most precious thing in the world. To fight for truth,
human equality, love and brotherhood 15 to struggle
for the ‘way ot God,” and in the words ot the QQur'an,
“If ye are slain, or die in the way of God, forgiveness
and mercy from God are far better than all they (rejec-
ters of truth) could amass.” (3: 157).

This was the Great Migration, Hijra, ot lbrahim, for
upholding the cause of truth. This Hijra is the common
feature of the struggles of the prophet-revolutionaries
who fought against falsehood and corruption and never
compromised. (19: 30-40., 41-50, 51-53, 54--55,
Y6--65).

Hys wife Sarah and nephew Lut accompanied him in
nis hour of trial. They believed in his truth and remained
with him in his travails and tribulations. 1n Palestine, he
ived in the coastal region of Canaan with his flocks of
sheep and goats, wandering from pasture to pasture and
fighting against tyrants and god-kings of various places.

Ibrahim became a great prophet-revolutionary. a
patriarch, a kind-hearted fighter of truth and justice, a
man of truth (Harnif), friend of God (Khalil Allah)
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who bowed to none but God and feared none but God.
He was now childless and Sarah urged him to wed her
Egyptian slave-garl Hajira (Hagar) as he worned about his
heirs.

Ten vears after his entry into Canaan when he was
about eighty six years old a son was born to Hajira and
was named Isma‘il. When Ibrahim was hundred vears
old another son, Ishag, was born to Sarah. According
to the Biblical tradition, Sarah was harsh to Hajira and
her son.

After a long famine Ibrahim wandered m search of
green pastures and went towards Egypt where he had to
face acute problems and difficulties at the hands of the
Egyptian king and lords. But he ultimately triumphed
over them with his resolute faith, patience and persever-
ance. 3

At last, Ibrahim and his nephew Lut, who also rose to
be a prophet-revolutionary, retumed from Egypt to the
district of Bethel. Their flocks and herds increased and
they became powerful. With the increase in population,
wealth and flocks this community broke up into two
large groups, one following the patriarch and the other
gathered around Lut. The two chiefs agreed to separate
and part ways.

LLut left for the rich pastures of the Jordan valley and
Ibrahim settled on a less fertile land. Lut was later re-
jected by the corrupt people of Sodom and Gomorrah.
This tand of the depraved was attacked by the king of
Elam and his vassal kings and Lut was carried away as
a prisoner of war. Ibrahim reorganized his army and de-
feated the enemy in the north of Canaan and freed Lut.
Ibrahim then established himself in the south of Canaan,
in Hebron and Beersheba and formed confederates with
local tribes. Here he united various tribes under the
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banner of truth, equality and brotherhood.

According to the Qur’an the Patnarch took Hajira and
Isma‘il to Arabia and came to the barren valley of Mecca.
Mecca contained the sanctuary of Ka'ba. ""The ftirst
Houe (of worship) appointed for men was that ot Bakka,
full of blessing and of guidance for all kinds of beings™
(3: 96). “Behold! We gave the site to Ibrahim, of the
(Sacred House) (saying): ‘Associate not anything (n
worship) with Me; and sanctity My House for those who
compass it round, or stand up or bow, or prostrate
themselves (therein in prayer). And proclaim the pil-
grimage among men; they will come to thee on foot and
(mounted) on every kind of camel, lean on account of
journeys through deep and distant mountain highways,
that they may witness the benefits (provided) tor them,
and celebrate the name of God, through the days, appomn-
ted, over the cattle which He has provided for them (for
sacrifice): then eat ye thereof and feed the distressed
ones in want (and hunger)”. . : . (22: 26—-28).

When Ibrahim came to Mecca he tound 1t a barren-
land where there was no cultivation. The hearts, minds
and souls of the people were also barren and despoiled
by all sorts of evils, internecine wars, falsehoods and su-
perstitions. He united the tribes around his proclaimed
truth of one God, human equality and brotherhood.
He reformed the people, established an equalitarian social
order. ‘“‘Remember Ibrahim said:”

“O my Lord! make this city one of peace and securi-
ty, and preserve me and my sons from worshipping
idols. O my Lord! they have indeed led astray many
among mankind. He then who ftollows my (way
of life) is of me and he that disobeys me ,— but thou

art indeed Oftforgiving, Most Merciful. O our Lord!
I have made some of my offspring to dwell in a
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valley without cultivation, by Thy Sacred House.
In order, O our Lord., that they may establish
praver, so fill the hearts of some among men with
love towards them, and feed them with fruits so that
they may give thanks.” (14: 35-37).

Throughout his life and his struggles for the cause of
truth. Ibrahim remained steadfast. He never slackened his
cfforts, nor did he lose heart in difficulties and trials.
He was long-suffering and forbearing for the faults of
other human being. He was a great prophet-revolutionary
and was rightly made a model by prophet Muhammad.
{(16: 120--123).

“And remember that Ibrahim was tried by his Lord
with certain commands which he tulfilled. He said;
I will make thee a leader of the people. He pleaded:
And also (leaders) fream my offspring!’ He answered:
‘But my Promise is not within the reach of oppres-
sors. Remember We made the House a place of
assembly for men and a place of safety. And take ve
the station of Ibrahim as a place of prayer: and
We covenanted with Ibrahim and Ismail, that they
should sanctify My House for those who compass 1t
round, or use It as a retreat, or bow or prostrate
themselves (therein in prayer}. And remember Ibra-
him said: ‘My Lord, make this a city of peace.
and feed 1its people. with fruits—such of them
as believe in God and the Last Day’. He said: “(yea),
and such as reject (truti) — for a while will I grant
them their pleasure, but will soon drive them to the
torment of Fire—an evil destination (indeed)’!
(2: 124—-126).

The truth which Ibrahim discovered and then taught
throughout his life was that real power belongs to God;
He is the source of all knowledge, wisdom, sustenance,
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power, goodness and mercy; to Him belongs cvery thing
in the Universe. Human beings must submit to the
Wwill and Plan of God as ecvery thing submits to Him
according to its inherent laws. One who submits to idols,
powerful heros, human beings, kings and lords or to
one's own whims, desires, passions, greed and lusts.
deviates from the path of truth. One who does not tear
God tears every thing:
“And (We also saved) Ibrahim: behold, he said to
his people, ‘Serve God and fear Him: that will be
best for you—if ye understand, for ye do worship
idols besides God and ye invent falsehood. The
things that ye worship besides God have no power
to give you sustenance: Then seek ye sustenance
from God, serve Him: and be grateful to Him: to
Him will be vour return. And if ye reject (the
Message of this truth), so did generations betore
you: and the duty of the apostle 1s only to prcach
publicly (and clearly)””. (29: 16—-13).

This great prophet-revolutionary and man of truth
and justice became an excellent example for later
prophets, saints and men of God who strove to estabiish
just and equalitarian communities. His fortitude. his
trust in his Creator and firm belief in the unity and
equality of mankind made his noble personality a model
for generations. The early Muslim revolutionaries were
proud to be the followers of Ibrahim, the Patnarch.

He was the shining model, and the beacon light for
them and a character to be emulated in adversity and
prosperity, in revolution and in peace —“There 1s for you
an excellent example (to follow) in Ibrahim and those
with him,” says the Qur’an to the revolutionaries of
prophet Muhammad, “when they said to their people:
‘we are clear of you and of whatever ye worship besides

WO Jelie A



WOV Jeldlb A

148 Revelation and Revolution

God: we have rejected you, and there has arisen between
us and you, enmity and hatred for ever,—unless ye be-
lieve in God and Him alone,” (60: 4).

A tradition says that Ibrahim refused to obey the
commands of king Namrud to the effect that he should
worship fire and conform to the official religion and the
established institutions and customs. This happened in
Chaildea which Ibrahim left for ever. It is also said that
he had conquered Damascus and that he popularized the
knowledge of arithmetic which he had learnt in Chaldea,
and astrology in Egypt. He was a great scholar, a prophet-
revolutionary, a leader, a judge and a patriarch who
changed the social and cultural history of the Near
East. He is reported to have died at the age of 175
and was buried in the cave of Machpelah.

His son Isma‘il was also a great prophet-revolutionary,
a man of God, “he was (strictly) true to what he promi-
sed,” says the Qur’an, “and he was an apostle and a pro-
phet.” (19: 54). Ibrahim loved God more than any thing
else and he did every thing to please Him: this is true
Islam. Isma’ill was an obedient and patient son. Their
lofty characters have been explained allegorically by the
Qur’an, Ibrahim did not hesitate in sacrificing his pre-
cious possessions for the sake of his cause.

When Ibrahim was struggling hard against the forces of
evil around him the oppressors conspired to kill him,
Then he migrated for the cause of truth and jusfice.
When Isma‘ill was born and ‘reached the age of serious
work, with his father, Ibrahim said; ‘O my son; I see
in vision that | offer thee in sacrifice. Now see what 1s
thy view (the son) said: O my father! Do as thou art
commanded. Thou wijl find me, if God so wills, one prac-
tising patience and constancy.” (37: 97-102).

“Who can be better in (following) a way of life than
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one who submits his whole self to God, does good, and
follows the way of lbrahim, the true in taith (Hanif)?
For God did take Ibrahim for a friend.” (4. 125). lbra-
him is the model for those who tollow truth and lead
pure lives dedicated to the liberation of the oppressed
human beings from the slavery of tyrants, masters, lords.
and god-Kings.
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YUSUF : THE PROPHET
WHO PERSEVERED IN ADVERSITY.

Prophet Ibrahim (Abraham) i1s the father of the Semi-
tic prophets who lived and worked in the Near East:
Leypt. Syria, Palestine, Arabia and Mesopotamia. Pro-
phet Yusuf was the son of Prophet Ya‘qub (or Isra’il:
the soldier of God). Ya'qub was the son of prophet
[shaq. (Isaac). the son of [brahim. Ya'qub(Jacob) had
four wives. From three of them he had ten sons. When
he became old he had from Rahil (Rechel) two sons
Yusut (Joseph) and Binvamin (Bermjamin), the latter
was the youngest.

1. The Story of Courage and Fortitude:

Prophet Ya'qub and his twelve sons were shepherds
who kept their flocks of sheep, goats and camels 1n
Canaan. in Palestine. He was an old man, a kind-hearted
patriarch and leader of his tribe, a righteous man of
God. Yusuf was a handsome boy of seventeen years, a
truihiul, courageous, and sincere boy growing mto a
roble and righteous man whom his father loved dearly
‘or e was of noble demeanour and pious character. His
walf-brotiers, jealous of his nobility, piety and wisdom
hated him and plotted to remove him away from their
yath.

150
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The story of Yusuf is the story of fortitude, patience
and perseverance., He preferred mmprisonment to the
ignominy of compromising with evil and oppression.
He rejected the corrupt ways of his contemporary society
and stood alone in his path of truth, rectitude and
goodness: “We gave him (Ibrahim). “says the Qurun
“Ishaq. Ya'qub: ail three We guided. And betore him Wo
euided Nuh and among his progeny. Daud, Sulayman,
Ayyub, Yusuf, Musa and Harun. Thus do We reward
those who do good. And Zakariya and Yahya. “lsa
and Ilyas (were) all in the ranks of the nghteous. And
Isma‘il. Yasa‘a. Yunus and Lut: and to all We gave tavour
above the nations.” (6: 84—86).

According to the Qur’an, the story of Yusuf is the
most beautitul story of the Quran becsuse this reveals
the contradictions of hife and the contrast betwecn the
forces of evil and goodness. Yusuf sulffered because of the
pettiness, selfishness, lust, greed and jealousy of ordinary
human beings. He was the chosen of God. wise, bold and
honest who resisted evil with braverv and patience. He
cave up the corrupt social order and preferred privon
to a life. of depravity and lewdness. He bore humihation:
persecutions with calmness and had the courage to 1or
give his Oppressors.

In his boyhood he saw a vision: ""Behold., Yusut said
to his father: “O my father: I did see eleven stars and the
sunt, and the moon: [ saw them prostrate themselves 16
me’™! Said (the father): "My dear little son relate not thy
vision to thy brothers. lest they concoct a plot aeiinst
thee: for Satan is to man an avowed enemy. (1.2: 4-3).

The ten half-brothers at last conspired to remove
Yusuf from their way. On some pretext they took hun
to a desert and threw hun into a well in order to starve
him to death: they lied to their father that a wolt bad
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killed and devoured Yusuf. Later, they came to the well
and sold him to a caravan of travellers tor a paltry sum
of money. The travellers took him to Egypt where he was
sold to ‘Aziz, an officer of the Pharaoh. He was seventeen
vears old at that time. “"When Yusuf attained his full
manhood. We gave him power and knowledge: thus do
We reward those who do nght.” (12: 22).

The wite of ‘Aziz, Potiphar, Zulaykha, tned to seduce
Yusuf the handsome slave but he saved himself and did
not fall in her evil trap. He, being a slave. could not
refuse the bidding of his masters. It appears that the
upper society of Egypt was scandalized due to this
mfamy of the women of high officers who took the
disobedience and righteousness of Yusuf to be an effron-
terv to their pride and prestige. So he was humiliated and
put In a prison under the false accusation that he had
dared to seduce women of high society whereas the truth
was on the contrary. When he was imprisoned, he said:
“O my Lord! the prison i1s more to my liking than that to
which they invite me. Unless Thou turn away this snare
from me [ should (in my vouthful folly) teel inchned
towards them and join the ranks of the ignorant.”
(12: 33). "Then it occurred to the men, after they had
seen the things. (that it was best) to imprison him for a
time.” (1.2: 33).

2. The Imprisonment:

In the prison, he spent his time in prayer and medi-
tation. He preached his mission of truth and equality
to the fellow prisoners. This prison was sate from the on-
slaughts of evil. His struggles against corruption had now
started. He had revolted against the evil social order and
intrigues of the corrupt rulers:
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"I have abandoned the ways of a people that beljeve
not in God (truth and equality), and that (even)
deny the Hereafter,”” he told his fellow prisoners.
“And I follow the ways of my fathers. Ibrahim.
Ishaq and Yaqub and never could we attribute any
partners whatever to God: that (comes) of the grace
of God to us and to mankind; yet most men are not
grateful. O my two companions of the prison!
(I ask you): Are many lords differing among them-
selves better, or the One God, Supreme and Irresis-
tible? If not Him, ye worship nothing but names
which ye have named—ye and vyour farhers for
which God hath sent you no authority: the com-
mand 1s for none but God. He hath commanded that
ye worship none but Him: that is the right way of
life, but most men understand not. . “(12: 37-40).

Yusuf revolted against the corrupt ways ot the Egyp-
tians and stood alone in his fight against evil. temptation.
perfidy, falsehood and lust. He was a slave and an ordi-
nary person but he did not sell his soul and honour for
money, power, privilege and luxury of the royal court.
He spurned everything. He rejected all temptations and
offers of ‘high’ life of ease and lewdness. He bore his
adversities with patience and tolerated humiliations
with courage and dignity. He was a man of God and
truth and this gave him courage and strength to face the
torces of evil which he hated. There cannot be any com-
promise of truth with falsehood and of goodness with
evil. He lingered in the prison for many years: he was
a prophet in chains.

There were two other men with Yusuf in the prison.
They were former officers of the Pharaoh. One was a
butler who was responsible for king’s wines and drinks.
The other was the king’s baker. Both were accused of
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conspiring against the King. Yusuf correctly interpreted
the dreams ol his fellow prisoners. He predicted that the
butler would be freed and reinstated in is office and that
e baker would be hanged. It happened as Yusuf had
interpreted. The butler was freed and the baker was
haneed on the orders of the Pharaoh..
Now the story takes a dramatic tumn. The Pharaoh
saw 4 dream:
~And the king (of Egypt) said: ‘1 do see (in a vision}
seven fat kine, whom seven lean ones devour—and
seven green ears of corn and seven (others)
withered. O ve chiefs! expound to me my vision
if it be that ye can interpretl visions'. They said:
‘A confused medley ot dreams: and we are not
<killed in the interpretation of dreams’.”” (1.:
43-44). >
The butler who still remembered the righteous Yusuf
and the interpretation of his dream sought the permis-
sion of the king to bring Yusul trom the prison so that
he could interpret the king's dream. But when the butler
met Yusul in noson the later refused to be released
anless he was exonerated of all the faise charges frameg
apainst him. Then Zulaykha told the truth: that Yusui
was innocent; Said the ‘Aziz's wife: now is the truth
manifest: it was 1 who sought 1o seduce hum from s
(truc) self: he s indeed of those who are (everj trnue (and
virtuousy” (12 51). “So the King said: Bring mm unto
e, 1 will take him speciaily 1o serve about my own
person. Therefore when he had spoken to him he said:
‘Be assured this day thou art, before our own presence.
with rank firmly established, and fidelity fully proved.”
(12: S4). An ordinary person, d stranger from an un-
known land. a slave rises to the position of a Chiet
Minister of BEgypt.
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Yusuf interpreted the king’s vision with wisdom. He
predicted and forewarned that, “For seven years shall
yve diligently sow as is your wont: and the harvests

that ye reap, yve shall leave them in the ear,—ex-
cept a hittle, of which ye shall eat. Then will come
after that (period) seven dreadful (years), which
will devour what ye shall have laid by in advance

for them,—(all) except a little which ye shall have
(specially) guarded. Then will come after that
(period) a year in which the people will have abun-

dant water, and in which they will press (wine and
oil).” (12: 47—-49).

3. Yusuf Becomes the Chief Minister:

Yusuf thus rose from slavery to be a Chief Minister
or grand-chamberlain of the Pharaoh when the latter
appointed him to this highest civil post in Egypt. He was
given authority and control over the agrarian and finan-
cial administration of the empire.

He managed these affairs with wisdom and sagacity.
He filled up the granaries of the country with grains
which 'were later sold to the foreigners during the famine
years which were severe throughout the Near East.
“Thus did We give established power to Yusuf in the
land,” says the Qur’an, ““to take possession therein as,
when or where he pleased. We bestow of Our mercy on
whom We please, and We suffer not, to be lost, the re-
ward for those who do good. But verily the reward of
the Hereafter is the best, for those who believe, and
are constant in righteousness.” (12: 56—-57).

A servere famine afflicted Egypt and the neighbour-
ing land of Palestine. But through his wise planning
Yusuf stored the empire’s granaries with enough foond
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and he started selling grains to the neighbouring lands
when demand rose and with 1t the price of the grains
also rose. This enriched the empire. The famine also
spread to Canaan where Yusut's father and his brothers
lived and raised their flocks of goats and camels. The
ten cruel brothers, who threw Yusuf into the well and
then sold him into slavery also came to Egypt to buy
corn. Yusuf recognized them but they did not know
him:
“Then came Yusuf's brothers. They entered his
presence, and he knew them. but they knew lum
not. And when he had furnished them forth with
provisions (suitable) for them, he said: ‘Bring unto
me a brother ye have, of the same father as yoursel-
ves, (but a dlfterent mother). See ye¢ not that 1
pay out full ma.,asure and that | do provide the
best hospitality? Now if ye bring him not to me, ye
shall have no measure (of corn) from me, nor shall
ye (ever) come near me’’ (12: 58-60).

Yusuf put their bartered goods (or money) which they
had exchanged against Egyptian corn in their saddle
bags which they later discovered when they reached
Canaan. They implored Ya‘qub to send Binyamin with
them because the Egyptian Chief Minister, they told
their father. was generous to them as he had retumed
their money/goods back to them. They succeeded in per-
suading their father and on the next journey Binyamin
accompanicd them to Egypt. They arrived in Egypt,
purchased corn, loaded it on their camels when suddenly
they were stopped by the Egyptian police on the sus-
picion of stealing the chief’s precious drinking cup.

Yusuf had intentionally put the cup in Binyamin’s
saddle-bag. So Binyamin was detained as an apparent
punishment for stealing the chief’s cup. When they came
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to their father, he did not believe his seifish sons. How
could Binyamin steal? This was another intrigue of his
sons, he thought

The old patriarch was deeply grieved over the loss of
another beloved son, after Yusuf. The ten sons ridiculed
their tather for still remembering Yusuf who. the dishon-
est sons believed, to have perished as a slave in some re-
mote country. “He (Ya'qub) said: I only complain of my
distraction and anguish to God, and [ know from God
that which ye know not. O my sons! go ye and enquire
about Yusuf and his brother, and never give up hope of
God’s truly soothing Mercy. No one despairs of God’s
soothing Mercy except those - who have no fajth ™
(12: 86—-87).

The old prophet forgives his selfish sons and shows
great patience and fortitude; and like a man of truth
wishes them well and asks them not to despair of God's
mercy. He asks them to go and search for Yusuf and
Binyamin.

The (nine) brothers went to Egypt again and met
Yusuf and told them of their misery and distress of their
father who was now almost blind. Now Yusuf revealed
himself to his brothers. He forgave all their sins and
CXcesses committed against him:

“(Yusuf) said: ‘know ve how ve dealt with Yusuf
and his brother, not knowing, (what yve were doing)?
They said: ‘Art thou indeed Yusuf? He said: ‘|
am Yusuf and this is my brother. God has indeed
been gracious to us (all): behold, he that is righteous
and patient—never will God suffer the reward to be
lost, of those who do right. They said: By God!
Indeed has God preferred thee above us and we
certainly have been guilty of sin’. He said: “This
day let no reproach be (cast) on you. God will
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forgive you, and He is the Most Merciful of those
who mercy.” (12: 89-92).

So at last Ya'qub and his sons all were brought to
Egypt. They were all honoured and ‘treated generously.
Every excess was forgiven. The patience of Ya‘qub and
forbearance of Yusuf were rewarded. This story is not
just a story of certain characters and roles, but it reveals
the eternal struggle between goodness and evil, between
right and wrong. The foces of evil planned conspiracies
and intrigues but truth ultimately triumphed.

The man of truth is always patient, presevering 1n
adversities: he has faith and trust in God and higher
values of life. “There is, in their (prophets’) stornes,
instruction for men endued with understanding. It 1s not
2 tale invented, but a cenfirmation of what went before
it,— a detailed exposition of all things and a Guide and a

Mercy to any such as believe (in truth)”. (12: 111).
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SHU'AYB AND HIS STRUGGLE AGAINST
ECONOMIC INJUSTICE.

About five hundred years before Moses liberated the
Israelites from slavery of the Egyptians, there lived
around the routes between Egypt and Mesopotamia,
the people of Madyan. They were largely merchants and
engaged in long-distance trade. Their territory extended
from the northeast of Sinai Peninsula upto the northern
parts of Jordan valley. They were originally an insignifi-
cant small tnibe but In due course of time their tradg
flourished and their civilization prospered in the commer-
cial towns which they established along the trade routes.
Their population increased tremendously and their
power, influence and dominion consolidated.

1. The Two Social Classes:

Increase of power and accumulation of wealth by
rising merchants corrupted the social structure. Inter-
nal strife, social conflicts, dissensions and schisms divi-
ded the Madyan people into two broad antagonistic
social groups: those powerful and rich merchants who
strated defrauding and exploiting the weaker groups
and tribes in economic exchanges, sales and transactions,
and those who came to lose all means of production and
sources of sustenance and were even deprived of their
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Jduce shares in the cconomic systent,

Economic power is also a social and political power
which iries to command every thing and rule over all.
These two warring sects or classes of the Madyan people
became poles apart as their interests became antagonis-
ric. The danger of clash between the two classes became
imininent. The people moved around a perilous volcano.
The weak were defenceless and at the mercy of the brutes
who had no compunction or qualms of conscience. The
powerful used brute force to deprive others of their due
rights and things and committed highway robberies.
This had driven the weak and poor to utter misery and
Iuln.

Prophet Shurayb was a noble, kind-hearted. an upright,
bold and righteous man who refused to be one ot the
oppressors and defraudgrs of the poor people of Madyan,
He revolied against the cconomic fraud, social anarcly
and tyranny of the powerful merchants and hoarders.
The arrogant and rich mercantile oligarchy of rulers
threatened Shutayb and his followers extermination.
extic. starvation and death if he continued to attack
their corrupt system and fraudulent ways of lite. He must
acquicsce to their evil practices, customs, laws and rels-
sigus rituals. That is, he must adopt lies, fraud, treac-
hery. injustice and oppression of the weak and poot
under the cover of religion and superstition.

These were the ways of their fathers which they would
not abandon on the advice of a poor and insignificant
icacher like Shu‘ayb who did not possess wealth, poli-
tical power and social prestige like the rich merchants.
“To the Madyan people) (We sent) their brother Shu‘ayb.
Thien he said: ‘O my people! serve God and fear the
Last Day: nor commit evil on the earth with intent to
spread corruption™, (29: 30). They refused to accept
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truth. justice and equality and were therefore destroyced
like other oppressors of the weak. (29 40)7 To the
Madyan people (We sent) Shuayb, onc of their own bre-
thren” says the Qur’an in another verse,

“He said: ‘O my people! Obey God, ye have no
other God but Him. And give not shoit mcasure oy
weight: 1 see you (rolling) in wealth but I fear io
you the penalty of a Day that wul compass (you)
all round. And O my people! Give just measurg
and weight. nor withhold {rom the people the things
that are their due. Commit not evil in the land with
intent to do mischief™ (11: 834--835).

“And squat not on cvery road, breathing threats
hindering from the path of God those who bhelieve
in Him. and seeking in it something crooked: but
rememiber how ye were little and He gave you -
crease. And hold in your mind’s eye what was the
end of those who did mischicf And 1f there 15 4
party among you who believes in the Message with
which 1 have been sent, and a party which does not
believe, hold vyourselves in patience until God

doth decide between us: for He i1s the best to
decide.” (7: 86--87).

2. The Cause of Socio-Mcoral Degeneration:

Shu‘ayb saw that the main cause of his pcople’s
moral depravity and social degeneration was the ccono-
mic fraud and injustice. Justice is to reward or give what
is due to individuals, groups or classes. It is the highest
virtue, the noblest quality which gives every one his
due and share. Justice 1s the summun bornum, the sup-
reme moral value of any econcmic system. Economic
injustice is the root-cause of all social evils, corruption
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and disequilibrium and discord in society.

It appears that the community of the Madyan people
was originally a tribal-pastoral community. And if in a
simple barter economy, in exchange and sale the mer-
chants give less to the other party(a buyer, consumer,
labourer or borrower) than its due share this would be
fraud and exploitation, because in an exchange one man's
gain 15 other man’s loss. Just exchange is actually an ex-
change of equivalent goods for equivalent goods, In
measure, welght or number. Systematic profit or gain of
one party, grouv or class confers on it powers and com-
mand to subject the poor and weak classes to loss, dis-
advantage and slavery.

The arrogant merchants ridiculed the very 1dea of
economic justice advanced by Shu‘ayb. Justice would
imply the abolition ¢f those economic and social insti-
tutions which were based on mjustice, fraud and exploi-
tation and trom which flowed the wealth, power, prestige
and priviieges of the nich, and poverty, misery and des-
titution of the poor. The rich merchants explained to
Shu‘ayb and his followers that they had earned thier
wealth and power through their hard labour and through
the institutions sanctified by their religion, approved
by their ancestors, and haliowed by their traditions and
customs. And that they had every right to use it in any
way they liked, and that they did not want to share
their wealth and power with the dispossessed. Economic
equality would be unnatural, irreligious and blasphe-
MOuSs:

“They said: O Shu‘ayb does thy (mode of) prayer
command thee that we leave off the worship which
our tathers practised, or that we lcave off doing
what we like with our wealth? Truly thou art the
one that forbeareth with faults and is right-min-
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ded:;”. They said: O Shu‘ayb! Much of what thou
sayest we do not understand. In fact among us we
see that thou hast no strength. Were it not for
thy family, we should have certainly stoned thee
(to death). for thou hast among us no great posi-
tion.” (11: 87 and 91).

The erring people who strove hard to acquire weaith,
and material goods held in contempt those humble peo-
ple who followed higher values of life. truth, justice and
goodness. Shu‘ayb was, in their eyes a weak, and poor
person who lacked wealth, and material goods and had
no economic power or high social status. The rich merch-
ants were more afraid of Shu‘ayb’s tribe than his God,
the source of the Message he was delivening to them,
The courageous teacher replied to their arguments in
a humble and noble way:

“He said: O my people! Is then my family of more
consideration with you than God? For ye cast Him
away behind your backs (with contempt). But venly
my Lord encompasseth on all sides all that ve do.
And O my people! Do whatever ye can 1 will do (my
part) soon will ye know who 1t i1s on whom des-
cends the penalty of ignominy and who is a liar!
And watch ye: For I too am watching with you .
(11:92-93).

And as a righteous man of truth and sincerity, he did
not want to take any revenge for their hatred for him.
He simply wanted their welfare, reformation and better-
ment. He wanted to purify the society from weakness.
sins, crimes and imperfections. He said: I wish not. in
opposition to you, to do that which [ forbid you to do,
[ only desire (your) betterment to the best of my power:

and my success (in my task) can only come from God.
In Him I trust and unto Him 1 return. And O my people!
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—let not my dissent (from you) cause you to sin. lest ye
sutfer a fate similar to that of the people of Nuh. or of
Hud or of Salih. Nor are the people of Lut far off from
you. {(11: 88-89).

As cvery ruling class justifies it’s regime of exploita-
tion and oppression of the weak through an ideology.
the rich merchants exploited religion and used its rigid
cults to cover economic traud and injustice meted to the
poor. They built houses of prayer out of ill-gotten wealth
carned 1 commercial cheating and fraudulent transac-
fions,

They also gave charity ostensibly and hypocritically
out of their illegal wealth. When Shu'ayb exposed their
‘mious’ fraud and sanctimonious hypocrisy and thus un-
covered the naked exploitation of the weak. “they. the
icaders, the arrogant party among his people said:

“O Shu'ayb! We shall corianly drive ye out of owr
city  (community)--(thee) and those who believe
with thee; or else ye (thou and they) shall have
to return to our ways and religion.” He said: ‘What
ceven though we do detest {(them)? We should indeed
mvent ¢ lie against God, i we returned to your ways
atter God hath rescued us theretrom; nor could we
by any manner or means return thereto unless i
be as 1n the will and Plan of God, our Lord. Qur
Lord can reach out to the utmost recesses of things
by His knowledge. In God is our trust. Our Lord!
Decide thou between us and our people in truth, for
Thou art the best to decide. The leaders who reject-
cd (truth) among his people, said: ‘If ye follow
Shu‘ayb. be sure then ye are ruined.” (7: 88—90).

This was the declaration of war between the two pol-
arized socilal groups of the exploiters and the explor-
ted. It the rich merchants had practised on the advice of
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Shu'ayb they had to part with theiwr wealth and power:
and this would have economically ruined them. And the
exploited slaves and workers revolted. So Shu‘ayb, it
apperars from the Quranic verse, migrated to a safe place
and orgamized the oppressed and persecuted (rines.
classes and groups into an armed force and declared war
against the corrupt rulers:

“»o Shu‘ayb left them, saying: O my people! 1|
did indeed convey to you the Message for which |
was sent by my Lord: 1 gave you good counsei,
but how shall I lament over a people who refuse 1o
believe.” (71 93).

In the war the oppressors were destroyed: ""When Our
Dcceree 1ssued, We saved Shuayb and those who believed
with him by (special) Mercy from Ourselves. But the
(Mighty) Blast did seize the oppressors, and they lay »ros-
trate 1in their homes by the morning, as it they had never
dwelt and flourished there: Ah! Behold! How the Mad-
van were removed (from sight) as were removed the
Thamud.” (11: 94-95:7: 91-92).

These events and tales of past communities and strug-
gles of prophets for truth, justice and equality which the
Qur’an illustrates underline the moral lesson that the
societies which split up inte warring classes of oppressors
anG oppressed, strong and weak, are unstable sccieties
and are doomed to extinction: “*Such were the communi-
ties (of oppressors) whose story We relate unto thee(O
Muhammad!): there came indced to them their apostles
with clear Signs, but they would not believe what they
had rejected before. Thus doth God seal up the hearts of

those who reject (truth and equality). Most of them We
found not men (frue) to their covenant: but most of
them We found corrupt.” (7: 101 -102).
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MUSA — THE PROPHET WHO LIBERATED SLAVES
. Slavery and Freedom:

Slavery and rreedom are two opposite’ terms. A free
person or a free community enjoys liberty: a free person
1s an mdependent human being, He has will and power to
act, to decide and to move; he is alive, he can exercise
hs talents and faculties, powers and capabilities in an
unrestrained, natural way. Similarly, free communities
have power and will to act, decide and self-govern.

On the contrary, a slave is an oppressed and abject
human being, property or possession, chattel or a thing
of a powertul master to whom he is coerced to surrender
and submit. The slave has neither will nor power; he
aoes not enjoy any personal liberty: he is unable to resist
his powertul master. Thus slavery is negation of freedom.
50 1t 1s tantamount to death. Slave individuals and slave
communities and nations have no will and no freedom to
act and decide. They have nc autonomy to self-govern.
Therefore, they are dead in th social and moral senses.

Slavery may be of several types and forms: physical,
social, economic or mental-spiritual. In physical slavery
the slave 1s physically dependent on his master for his
fife. Social slavery 1s the collective slavery or dependence
of a weak social class, group or tribe on a powerful
soclal calss, group or tribe. Slave-owning communities
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and feudal social orders were based on economic slavery
as in a feudal system, serfs, perpetually tied to the land
pay allegiance, homage and tribute to their landlords.
Fconomic slavery is actually the economic dependence of
a person, a slave, serf, or a worker for his very existence
on the owner of the means of production, lands, fields,
pastures, mines or factories:

The Israelites were slaves of the Pharaoh, the god-king
of Egypt. “The Pharaoh elated himself in the land, "‘says
the Qur’an, “and he broke up its people iInto classes,
oppressing some among them, their sons he slew but
kept alive their females. For he was indeed a corrupt
person’’ (28: 4). ““He was arrogant (even) among inor-
dinate trasgressors.” (44: 31).

Moses or Musa was the courageous man who stood
against iniquity and brute force of the Egyptian god-king
and boldly faced the concerted attack of corruption and
evil. He was a humble shepherd, simple and honest man
of truth, love and justice, a great teacher and a great
prophet who succeeded in liberating the Israelites from
their centuries old bondage.

The Qur’an illustrates the historical facts of Moses’ life
and mission alongwith similar heroic struggles of other
prophet-revolutionaries as a universal strugglie between
the forces of goodness and evil. Moses led the forces of
truth, justice, love and equality whereas the Pharaoh,
the arrogant god-king, headed the forces of falsehood.
Injustice, insolence, arrogance and oppression. And as
always 1s the case, truth ultimately defeated falsehood.

According to the Qur’an, Moses was born to an Israe-
lite slave woman in Egypt where her people laboured in
bondage and humiliation. {(The Qur’an does not specify

the period, perhaps it was about 1600 years before the
birth of Jesus Christ). His mother, afraid of the infant’s
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death at the hands of Egyptian police, hid him for a time
and then decided to put the child in a box and threw
it in the river. The child was picked up by Pharaoh’s wife.
Moses was thus brought up in Pharaoh’s palace. He grew
to be a noble, wise and righteous man uncorrupted by
the vices of Egyptian life. In a quarrel between an Israe-
hite slave and an Egyptian ofticer, Moses sided with his
kinsman and killed the Egyptian.

The slaves helped him, and to save his life he escaped
to the land of the Midianites in the Sinail Peninsula where
he settled tor a time and marnied. This was the Hijra, the
giving up of the old corrupt order and preparation for
the struggle of a new social order. Then he received ins-
piration as a prophet and resolved to liberate his people
from the Egyptian slavery. Moses and his brother Aaron
(Harun) challenged the &nﬁgl]t of the Pharaoh and his
corrupt social order based on oppression and slavery of
the lower social classes. But the Pharaoh and his chiefs
were insolent with power and pnde. “And Pharaoh inci-
ted his people saying:.

“O my people! Does not the domination of Egypt
belong to me, (Witness) these rivers flowing under-
neath my (palace)? What! See yc¢ not then? Am |
not better than this (Moses), who 1s a contemptible
wretch and can scarcely express himself clearly?
Then why are not gold bracelets bestowed on hm
or (why) come (not) with him angels accompany-
ing him in procession? Thus he made fools of his
people and they obeyed him: truly were they cor-
rupt people.” (43: 51-54).

The Pharaoh and his powerful chiefs ridiculed the
very idea that a simple shepherd of lowly origins, weak,
poor and humble could defeat the superior forces of
Fgypt and liberate the slaves. And instead of revolting
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against the corrupt social order, Moses must submit to
the Pharaoh as he had nourished him and educated and
civilized him in his palace. The Pharaoh tried to cajole
and trick the honest man: "Did we not bring yvou up
as a child among us and didst thou not stay in our midst
many years of thy life?”” Thus said the Pharaoh suggesting
that he was the god-king, the almighty nounisher of
human beings and that Moses was a contemptible mur-
derer and an instigator of the slaves. “*And thou didst a
deed of thine which (thou knowest) thou didst. and thou
art an ungrateful (wretch)”. Moses attacked this clever
trickery of talsechood with his simple truth and 1trankness.
He replied:
"I did i1t then, when I was in error so [ fled from
you (all) when 1 feared you; but my Lord has
(since) invested me with judgement (and wisdom)
and appointed me as one of the apostles. And this
15 the favour with which thou dost reproach me —
that thou hast enslaved the Children of Israel.”
(26: 20-22).

The god-king and his advisers, priests, ideologues
and administrators took this boldness of the rebels as
revolt against their oppressive social order with which
were tied their wealth, power and privileges. The Pha-
raoh said: ““Leave me to kill Moses: and let him call on
his Lord! What I fear is lest he should change your way of
tife, or lest he should cause mischief to appear in the
land.” (40: 26). “So they disputed, one with another.
over their affair, but they kept their talk secret. They
sald: "“These two are certainly (expert) magicians. Their
object is to drive you out from your land with their
magic, and to do away with your most cherished insti-
tutions.” (20: 62 -63).

The most cherished institutions which were now in
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danger were the false state religion, the cult of god-king,
all degenerated economic, social, political and religious
institutions and ideas which had divided human beings
into slaves and masters, oppressed and oppressors, the dis-
possessed and the land-owners and the slave-owners.

2. The Ideology of the Slave - Owners:

The god-king also tried the ideological power of magic
and propaganda, of the invented false ideas to cast a spell
on the mind of Moses and to overawe him like other
slaves into illusions and deceptions. The concerted attack
of oppressors is sometimes so overwhelming and sudden
through the official media and official religion that it
sives the false appearance of truth. Untruth and evil
are made to appear as ‘truth. Even very bold spirits
become afraid of the well-planned onslaught of evil.
But the bold and truthful man proclaims his truth with
confidence, wisdom and honesty; and truth has power
to dissipate the ideological confusion and to destroy all
falsehood, as bright sun removes away the mist and
darkness from the sky. Ignorance is like the night and
revelation, and truth, are like the day.

The Pharaoh, his chiefs, advisers and priests played
tricks and planned conspiracy against Moses. ““So concert
your plan,” the Pharaoh ordered his men, “and then
assemnble in (serried) ranks: he wins (all along) today who
gains the upper hand. “They said: ‘O Moses! whether wilt
thou that thou throw (first) or that we be the first to
throw’? He said: ‘Nay, throw ye first’? Then behold
their ropes and their rods—so it seemed to him on account
of their magic—began to be in lively motion. So Moses
conceived in his mind a (sort of) fear.” (20: 64— 67). . . |
“So when they threw they bewitched the eyes of the
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people, and struck terror into them: for they showed g
great (teat of) magic.” (7: 116).

The social order of oppression and exploitation is
tdeologically sustained by a systematic propaganda ot
lies and subterfuge which instills terror in the hearts Of
‘the oppressed. With this ideology of falschood and terror
the ruling classes perpetuate their oppression of the
weak. The rod ot Moses is the symbol of truth, justice
and equality. “We put it into Moses’ mind Dy inspira-
tion: “Throw (now) thy rod’: and behold! it swallows up
straightway all the falsehoods which they fake! Thus
truth was confirmed, and all that they did was made of
no effect. So the {great ones) were vanquished there and
then, and were made to look small ™ (7: 117—119:
26: 45). “When they had their throw, Moses said: ‘what
ye have brought is sorcery: God will surely make it of
no eftect: for God prospereth not the work of those who
spread corruption. And God by His words doth prove
and establish His Truth, however much the SINNErs may
hate it.” (10: 81-82).

Ropes and rods are metaphorical and allegorical in
these verses. The sorcerer’s ropes and rods seemed to the
people serpents. That is, the clever rulers had craftily,
under coercion and compulsion. illusion and deception
made the simple people believe in false things. in wrong
ideas and corrupt institutions, such as. god-king was the
almighty who gave them everything, life and food.
honour and bounty and that the system of slavery was
a natural system ordained by their gods. They also terri-

fied the people by persecuting and slaying those who dis-
obeyed these rituals and cults.

All this was perpetuated in order to preserve their
oppressive social order. But the simple truth declared by

Moses, the courageous man, was more powerful; it dest-
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royed their false ideology. removed confusion and mist
from peoples’ minds. They now saw clearly the truth of
Moses’ message of human equality. And then the dis-
tinctions between right and wrong, true and false, good
and bad. light and dark all became discernible, clear and
manifest: “We granted to Moses and Aaron, the critenon

(for judgement) and a light and a Message for thosc who
would do nght.” (21: 48).

On regaining will and power, self-confidence and wis-
dom the slaves stood up under the leadership of courag-
cous Moses, broke off their shackles, and threw away the
yoke of social, economic and mental slavery. The staves
became alive and free. The Pharaoh and his cruel and
arrogant chiefs and his iniquitous social order was des-
troyed: ‘‘Pharaoh led his people astray instead of leading
them on the right path.¥ (20: 79). A corrupt order and a
faise ideology never endure. |

As long as the Israelites observed the pnnciples of
truth, equality and justice they remained strong and pros-
persous but, when they split up into warring groups and
ciasses enslaving and oppressing each other their fate was
the same as that of the Pharaoh and his chiefs “Thosc
who break God’s Covenant (of truth and justice) after 1l
is ratified. and who sunder what God has ordered to be
joined. and spread corruption on earth; these cause JOss
(only) to themselves. How can ye reject the faith 1n
God {(and truth)’— seeing you were without life, and
He gave you life. . .77 (2: 27-23).

And what was the Covenant? It was to proclaim truth
and to establish a just and equalitarian society without
slaves and masters, oppressed and oppressors; that 1S, 4
free and equal society.

“And remember We took a Covenant from the child-
ren of lIsrael (to this effect): Obey none but God;
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treat with kindness your parents and kKindred. and
orphans and those in need. Speak twr to the peopt:
Be steadtast in Salar and practise Zakar Then did
ye turn back. except a few among you. and ye back
sltde  (even now). And remember We took your
Covenant (to this effect): shed nce blood AMQ:est
you, nor turn out your own people tfrom vour
homes: and this ye solemnly ratified. and to this \ g
can bear witness After thisitisye the same peoplo
who slay among yourselves and banish a party ol
you from their homes assist (their eneniies) AL dlin s
them, 1in guilt and rancour- and if they come to Y O
as captives, ye ransom them though 11 was not law-
ful for you to banish them.” (2 §3-85)

According to the Qur'an. oppression and Uty .
talsehood and evil are eventually destroyed by the torces
of truth and equality. The Quranic portrayal of Moses’
struggte against the powerful slave-owners of Egypi
underlines the fact that. although the Quranic percep.
tton of class struggle is pre-feudal and pre-capttalist.
tinged with theological conceptions. class struggle is g
universal phenomenon which transcends all aspects of
history .

The story of Moses teaches the lesson that truth always
prevails and oppression (Zulm) never lasts. “*And We
made a people, considered weak (and of no account)
inheritors of land in both East and West,—lands whereon
We sent down Our blessings. The fair promise of thy
Lord was fulfilled for the children of Israel. because
they had patience and constancy, and We levelled to the
ground the great works and fine buildings. which the

Pharaoh and his people erected (with such pride) 7
(7: 137).
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‘ISA — THE PROPHET WHO LED THE WEAK.

“Masih ibn Maryam (Christ* the son of Mary) was no
more than an apostle.” says the Quran, “many were the
apostles that passed away before him. His mother was a
woman ot truth, They bo}h used to eat (their) food.”
(5 75—=76). Christ Jesus. the son of Mary, Masih ‘Isa ibn
Maryam was (no Lmre than) an Apostle of God, and
His word, which He bestowed on Maryam, and a spirit
proceeding from Him: so believe in God and His apostles.
Say not “Trinity’; desist: it will be better for you For
God is One God. Glory be to Him: (far Exalted is He)
above having a son. To Him belong all things in the hea-
vens and on earth. And enough is God as a Disposer ot
2ffairs. Christ will not disdain to serve and obey God.
not will the angels. those nearest (to God). Those who
disdain His obedience and are arrogant, He will gather
them all  together unto Himself to (answer).”
(4: 171-172).

“That they (i.e. the Jews contemporary of Christ)
rejected (truth) and that they uttered against Maryam a
great false charge. That they said (in boast) 'we killed
Christ Jesui_the son of Mary, the Apostle of God’;,—but

- [— —_ —_—— ——
JE— — ———

* In Greek Christos means the anointed one and Masih, in Hebrew and
Arabic, has the same connotation. In ancient times kings and high priests
were anointed in order to bestow on them consecration and holiness; that 1s,
he 18 a chosen one of God.
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they killed him not, nor crucified him, but so it was made
to appear to them, and those who differ therein are full
of doubts with no (certain) knowledge, but only conjec-
ture to follow, for of a surety, they killed him not:
nay, God raised him up (i.e. he was honoured as a pro-
phet-revolutionary) unto Himself: and God is Exalted in
Power, Wise.” (4: 156—158).

This 1s 1n briet the Quranic outline of a great prophet-
revolutionary ‘lsa ibn Maryam, a righteous teacher.
man of truth who revolted against the corruption and
exploitation of the oppressors and led the weak and poor
against them in the Roman province of Palestine and was
arrested and cructfied (circa A.D. 41-44). He was the son
of a saintly woman Maryam (Mary). The exact details of
‘Isa’s birth, life and death are hidden in mystery as the
only sources for studying his life and mission are the New
Testament (Evangel or Gospel) and the Qurian He lived
in Palestine in the time of Roman emperors Augustus
and Tiberius. The orthodox Christians believe that he
was crucified by the Roman Governor and the high
priests after declaring him a rebel agains the corrupt
soclal and economic order and a threat against the
religious cults and rituals; and that he died and was
buried, and on the third day he rose in the body with the
wounds on his body, walked about and took food with
his oisciples, and was afterwards lifted to heaven in ihe
body.

This belief is the cornerstone of the Christian doctrine
of blood sacrifice and vicarious atonement for sins:
that is, “Isa died for the sins of erring humanity. This re-
ligious belief is not supported by the Qur’an.

i. The Man of God:
According to the Qur’an, ‘Isa was a humble human
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reing. a prophet-revolutionary, a man of God who trod
the straweht path of truth like other prophet-revolutionar-
s, He was a human being. a divinely-inspired teacher,
Ruh Allah, “Inspiration of God," the courageous hghter
against evil and oppression. He vras not killed or cruci-
fled because the prophot-revolutionaries never die. They
always hve in the heart and conscience of humanmty.
“Certainiy they killed him not. he was rather honoured
by God and raised hum to Himself”. . (4. 157 138).
He was an inspired prophet like other prophets: ~“We
have scnt thee (O Muhammad!) mspiration as We sent it
to Nul. and the Messengers after him: We sent ainspiration
to Ibratumy. Ismatil. Ishaqg. Ya'quh, and the Tribes. to
‘Isa. Ayyub. Yunus. Harun. Sulayman, and to Da'ud
We gave the Psalms.” ;4: 163). “"When ‘lsa came with
Clear Signs. he said: ‘Now have | come to you with
Wisdom . and in order to make clear to you some ot the
(points) on which ve dispute; therefore fear God and
obey me. For God. He is my Lord and your Lord. so
obey ve Him: This is a Straight Path. “(43- 63-064).

Isa was a prophet-revnlutionary who taught to hs tol-
lowers truth and social equality, love and brotherhood
“He (‘Isa) said: 't am indeed a servant ot God; He hath
givenn me revelation and made me a prophet. And He hath
made me plessed wheresoever 1 be. and hath enjoined on
me Sclat (prayer) and Zakat as long as I live. He hath
made me kind to my mother. and not overbearing or
miserable (or hard-hearted). So peace 1s on me the day
I was born. the day that I die, and the day that | shall
be raised up to life (again). Such was ‘Isa 1bn Maryam:
a man or word of truth about which they (vainly)
dispute. . (19 30-34).

The moral and social degeneration of the Jews has
been described by the Qur'an (5: 13-14) as follows:
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“God did aforetime take a Covenant from the children of
Israel, and We appointed twelve captains among them,
and God said: ‘I am with you, if ye but establish Salar
and give Zakat and believe in my apostles, honour and
assist them, and loan to God a beautifu! loan, verily |
will wipe out from you your evils (umperfections).
and admit you to Gardens with rivers flowing beneath.
But if any of you, after this, resisteth faith, he hath truly
wandered from the path of rectitude. And because of
their breach of their Covenant We cursed them, and made
their hearts grow hard. They change the words from
their (right) places and forget a good part of the Message
that was sent them: .. .. .. (5: 13—-14).

In the chapter or Sura Maryam (19), the Qur'an
describes the lives and struggles of the prophet-revolu-
tionaries and their relationships with their families and
societies in which they lived. Zakariyya was followed by
his son Yahya in their fight against evil and falsehood
(19: 1—15). Maryam, the mother of ‘Isa was maligned
and humiliated by her people, but ‘Isa was an upright and
richteous son who served his mother and protected her
(19: 16—-40).

Ibrahim was oppressed and persecuted by his people
but he left them and migrated for the cause of truth.
Musa fought against the Egyptian Pharaoh. Isma'il
followed the path of truth shown to him by God. The
prophet ldris was also a man of truth. (19: 45-65).
All these men of truth were not only great prophet-
revolutionaries but followed the path of truth in their
personal lives, in their relations with their families,
tribes, societies and in day-to-day activities.

For the study of prophet ‘lsa’s life and works the
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four books of the New Testament, called in the Qur’an
Gospels or Evangel (Injil) are the Books of St. Matthew,
St. Mark. St. Luke and St. John. According to modem
scholars, by the end of the second century A.D., these
GGospels were in existence.* The life-sketch of ‘[sa, Jesus,
is, according to the Old Testament as follows:

"Isa (Jesus) was born to Maryam (Mary) in Bethlehem,
Judaea, in the days of the king Herod. Fearing the death
of their son, at the hands of the rulers, Mary and her
husband, Joseph, took him to Egypt. After the death of
Herod, the king, they came back to Palestine and settled
in Galilee, 1n the town of Nazareth. from which Jesus
was called a Nazarene, and his followers Nazarenes.
(Arabic: Nasara).

In those days a prophet-revolutionary, named, John
the Baptist (Yahya) was preaching truth. equality and
brotherhood to the people who had become inured to
evil and false ways of life. ""And the same John had his
raiment of camel’s hair, and a leathern girdle about his
loins; and his meat was locusts and wild honey. *St.
Matt. 3:4). He was a man of God, a simple, honest and
humble leader of the poor. He was arrested and put in
a dungeon.

Now Jesus started his preaching. He enjoined upon
the people to adopt the path of righteousness, and
truth, the straight path of God. shun all evil and false-
hood. He preached among the fishermen and the poor
people. ““And Jesus went about all Galilee, teaching in
their synagogues, and preaching the gospel of the king-
dom, and healing all manner of sickness and atl manner.
of disease among the people. And his fame went through-
out all Syria. . . And there followed him great multitu-

J— re——

**Abd Allah Yusuf Ali, The Holy Quran, 1, 286,
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des of people from Galilee, and from Decapolis and from
Jerusalem and from Judaea. and from bevond Jordan ™
(St. Matt. 4: 23-25). And seeing the multitudes he
went up Into a mountain: and when he was set. his dis-
ciples came into him. And he opened his mouth. and
taught them, saying:

“Blessed are the poor in spirit: for their’s is the king-
dom of heaven. Blessed are they that mourn: for they
shall be comforted. Blessed are the meek: for they shall
inhent the earth. Blessed are they which do hunger anc
thirst after righteousness: for they shall be filled. Blessed
are the merciful: for they shall obtain mercy. Blessed
are the poor in heart: for they shall see God. Blessed
are the peacemakers: for they shall be called the children
of God. Blessed are they which are persecuted for right-
eousness’ sake: for their’s is the kingdom of heaven.
Blessed are ye, when men shall revile you, and persecute
you and shall say all manner of evil against you falsely .
for my sake. Rejoice. and be exceeding glad: for great is
your reward in heaven: for so persecuted they the Pro-
phets which were before you.”’(St. Matt. 5: 1-12).

Jesus wandered from place to place, in towns. in
villages, deserts and mountains with his multitudes of
poor people sermonizing on honest and truthful living.
and humility. He argued with priests, disputed with rulers
and officials, and addressed scholars in synagogues, He

told parables in the simple language of the common

people 1n order to admonish them and warn them of
immoral and corrupt ways of life.

2. Hypocrisy of the High Priests:

Jesus attacked the hypocrisy of the Pharisees who
followed the outward rituals of the sacred "Law’ and
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indulged in all kinds of iniquities and evils. He did not
observe the ‘Law’ hypocritically hike the Scnibes and
Pharisees. and cared more about ameliorating the miser-
able conditions of the poor. This roused the iabourers.
workers and slaves against the rich and the priests. “Then
the Pharisees went out and held a council against him,
how they might destroy him.” (St. Matt., 12: 14).

jesus lived in poverty, without stoning or hoﬁrding
wealth or food: he wandered from place to place throng-
cd by the poor, sick and the downtrodden. He gave them
to eat, served them and lived with them as a poor man.
He had revolted against the corrupt social order. To
a youngman who came to him to seek advice, he told: “If
thou wilt be perfect, go and sell that thou hast, and give
to the poor, and thou shalt have treasure 1n heaven: and
come and follow me.”

“But when the voungman heard that saying he went
away sorrowful: for he had great possessions. Then said
Jesus unto his disciples, verily I say unto you, that a nch
man shall hardly enter into the kingdom of heaven. And
again | say unto you, It is easier for a camel to go through
the eye of a needle, than for a richman to enter into the
kingdom of God. When his disciples heard if, they were
exceedingly amazed, saying, Who then can be saved!
But Jesus beheld them and said unto them, With men
this is impossible: but with God all things are possible.
Then answered Peter and said unto him, Behold, we have
forsaken all, and followed thee; what shall we have there-
fore? And Jesus said: unto them, Verily 1 say unto you,
that ye which have followed me, in the regeneration
when the Son of man shall sit in the throne of his
glory, ye also shall sit upon twelve thrones, judging the
twelve tribes of lIsrael. And everyone that hath for-
saken houses or brethren, or sisters or father or mother,
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or wife, or children or lands. for my name’s sake shall
receive an hundredfold. and shall inherit everlasting life:
But many rhat are first shall be last, and the last shall be
first.” (St. Matt: 19: 21--30).

The rebels who, like Jesus, had revolted against tiic
false social system and hypocritical way of life, had
'orsaken everything tor the sake of a new just society
pased on truth dnd equality. The revolutionaries (o not
revolt only against the corrupt social order in general
but they also reject the ways, habits, 1deas. customs.
passions, desires, selfishness, jealousies, arrogance, pride.
avarice, cowardice. the wrong standards of behaviour
patterns. thoughts. thetr hypocrisy, duplicity and their
double standards, backbiting, envies, the ills of the ge-
neral people. "And when he was come into Jerusalem,
all the city was moved, saying who is this? And the mul-
titude said. this 1s Jesus the prophet of Nazareth of Gali-
lee.” (St. Matt: 21: 10—-11).

“Ard Jesus went into the tempie of God. and cast
out all them that sold and bought in the temple and
the seats of them that sold doves. And said unto them.
It 1s written, My house shall be called the house of
prayer; but ye have made it a den of thieves.” (St. Mait:
21 12—-13).

Jesus continued his preaching and at the same time
he attacked the hypocnsy of the priests who used religion
as a cover under which they exploited the naive masses
and oppressed rebellious people who regarded Jesus as
a man of truth, a prophet indeed. (St. Matt: 21: 15—46).

The Pharisees at last tried guile and deception in entan-
gling the man of truth: “Then went the Pharisees and

took counsel how they might entangle him in his talk.
And they sent out unto him their disciples with the
Herodians, saying: Master we know that thou art true.
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and teachest the way of God in truth, neither carest
thou for any marn: tor thou regardest not the person
of men. Tell us therefore, What thinkest thou? Is it
lawful to give tribute unto Caesar. or not? *(5t: Matt.
21:15—17).

This was a clever tnck and a wile device to show to
the government of the day that Jesus was not only a
blasphemer of their religion but also a rebel against the
social and political system and its ruler, the Roman Em-
peror. At this time Palestine was a province of the Roman
Empire and was ruled by the Roman governor. ““But
Jesus perceived their wickedness..and said, Why tempt
yve me, ye hypocrites? Shew me the tnbute money. And
they brought unto him a penny. And he saith unto
them, Whose 1s this image and superscription? They say
unto him. Caesar’s. Then saith he unto them, Render
therefore unto Caesar the things which are Caesar’s and
unto God the things that are God’s.”(St. Mtt:
220 18=-21)

The main target of the attacks of Jesus were the
lawyers and the Pharisees who possessed the religious
authority to interpret the laws of Torah. These priests
and scholars generally misguided the poor people and did
1ol act on what they preached. They were in collusion
with the corrupt rulers. “Then spake Jesus to the multi-
tude, and to his disciples saying. The scribes and the
Pharisees sit in Moses' seat. All therefore whatsoever

they bid you observe. rhat observe and do; but do
not ye after their works: for they say. and do not.
For they bind heavy burdens and grievous to be
borne. and lay them on men’s shoulders, but they
themselves will not move them with one of their
fingers. But all their works they do for to be seen
of men: they make broad their phylacteries, and
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enlarge the borders of their garments and love the
uppermost rooms at feasts, and the chief seats in
the synagogues, and greetings in the market and to
be called of men, Rabbi, Rabbi. But be not ye called
Rabbi: for one 1s your Master, even Christ: and al
ye are brethren. And call no man your father upon
the earth: for one is your Father, which is in hea-
ven. . . . But woe unto you, scribes and Pharisees.
hypocrites for ye shut up the kingdom of heaven
against men: for ye neither go in vourselves neither
suffer ye them that are entering to go in. Woe unto
you, scribes and Pharisees. hypocrites! for ye devour
widows’ houses, and for a pretence make long
prayer: theretore ye shall receive the greater dam-
nation. Woe unto you, scribes and Pharisees. hypo-
crites! for ye compass sea and land to make one
proselyte, and when he is made. vye make him
two-told more the child of hell than yourselves. Woe
unto you. ye blind guides. which say Whosoever
shall swear by the temple, it is nothing., but who-
seover shall swear by the gold of the temple. he i 4
debtor! . . Woe unto you, scribes and Pharisees.
hypocrites! for ye pay tithe of mint and anise and
cummin, and have omitted the weightier matrers of
the law, judgement. mercy, and faith: these ought
ye to have done and not t¢ leave the other undone.
Ye blind guides, wh. | «truw. at a gnat, and swallow
a camel. Woe unto vou. scribes and Pharisees, hypo-
crites! for ye make clean the outside of the cup and
of the platter, but within they are full of extortion
and excess. Thou blind Pharisee. cleanse first that
which is with in the cup and platter. that the outside
of them may be clean also. Woe unto you, scribes
and Pharisees, hypocrites! for ye are like unto
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whited sepulchres. which indeed appear beautiful
outward. but are within full of dead men’s bones.
and of all uncleanness. kEven so ve also outwardly
appear righteous unto men. but within ye are full of
hypocrisy and miquity. .. (St. Matt.. 23: 1--28).
Jesus  taught people to be honéﬁt, clean-hearted.
truthful and sincere without any disharmony between
heart and mind. Those who became his disciples he made
them courageous and seltless men of truth. With his
teachings and his exemplary life he used to enthuse
‘spirit’. and lite mn the morally ‘dead’ persons. He made
them bold and resolute. and brought life to ‘dead’ souls.
(Quran: 3: 49). The poor. the weak. the slaves also fol-
lowed hun. They lett tneir hearths and homes, tamilies
and tribes for a new hife of truth and equality The social
order and those who ruled over it wer: menaced by this
revolt of the downtrodden. Jesus was arrested. Betore his
arrest. the oppressors tried to kill him several times but
he escaped. And the whole multitude ot them arose, and
led ham unto (Pontius) Pilate, the Roman governor. “"And
they began to accuse hiun. syaing, We tound this fellow
perverting the nation., and ferbidding to give tribute
to Caesar, saying that he himselt s Christ a King.”
(St. Luke: 23:2). When Pilute {ound no fault in Jesus
and decided to release him the Pharisees, the Cheit
priests accused him of rebellion and blasphemy. “And
they were the more fierce. saying, He stirreth up the peo-
ple. teaching throughout all Jewry, beginning from
(ralilee to this place. (St. Luke: 23:5). “And when they
were come to the place which i1s called Calvary. there
they crucified him, and the malefactors, one on the nght
hand. and the other on the left. Then said Jesus, Father,
forgive them: for they know not what thev do. And they
parted his raiment. and cast lots. And the people stood
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beholding. And the rulers also with them derided him,
saying, He saved others, let him save himself, if he be
Chnist, the chosen of God. And the soldiers also mocked
him, coming to him, and offering him vinegar. And
saying, It thou be the king of the Jews. save thyself. And
a superscription also was written over him in letters of
Greek, and Latin, and Hebrew. ‘This is the King of the
Jews.” (St. Luke: 23: 33 -38).

3. The Unarmed Prophet:

S0 the prophet-revolutionary ‘Isa ibn Maryam was
crucified. He was humiliated and killed because e
did not arm himse!f and his followers. It appears that he
believed in truth, love and brotherhood and hated vio-
lence, revenge and destruction. His submission to the
Will of God was complete: he was 1 divinely-inspired
prophet-revolutionary, like Ibrahim and Musa, and thus
literally, a Muslim. “The submission of Jesus to the
will of God, ‘even unto the death of the cross’ is a major
clue to the mystery of his suffering.” says Geoffrey Par-
nnder in his study, Jesus in the Quran. “The deep Semi-
tic religious attitude of utter seif-surrender to the will
of God is here. Jesus is the ‘abd. the servant. fully surren-
dered to God and so truly worshipping him. He is the ser-
vant of the servants of God, who came not to be minis-
tered unto but to minister, and to give his life a ransom
for many.” He is the suffering Servant, ‘despised and re-
jected of men.’ He is the Son of man, the Messiah, truly
human, yet exalted, for ‘God raised him to himself™ *

‘Isa fought for truth and social equality and became
a martyr for his noble cause. He said: *‘It is God who is

* Geoferry Parrinder, Jesus in the Qu'ran (London: Faber and Faber,
1965), P. 121.
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my Lord: then obey Him. This 1s a Path that is straight.
When ‘Isa found that they {the corrupt people) had
rejected (truth), he satd: Who will be my helpers to (the
cause of) God?" The Disciples said: We are God’s helpers:
we believe in God. and do thou bear witness that we are
Muslims (surrendering their wholeselves to the will of
God). "Our Lord! we believe in what Thou has revealed,
iand we follow the apostle: then write us down among
those who bear witness.” And then they (the rejecters
of truth) plotted and planned and God too planned, and
the best of pilanners is God. Behold! God said: O ‘lsa’
[ will take thee and raise thee to Myselt and clear thee
(of the falsehood) of those who blaspheme: [ will make

those who follow thee superior to those who rejecrt
(truth), to the Day of Resurrection; then shall ye all re-
turn unto Mc. and 1 wilbjudge between you of the mat-
ters wherein ye dispute. . ” (The Quran: 3: 51--55).

The common masses of Palestine lived under various
sorts of oppressions. The Romans persecuted and exploil-
ted them with the help of the native landlords, siave-
owners, rulers, and priests. The masses were groaning
under a degenerated religion of Judaism which had be-
come an assortment of lifeless rituals and rigd cults the
external performance of which treed the practising Jews
of all moral responsibilities to the oppressed masses.
The concepts and words of Torah were distorted and mis-
applied. They were applied on the poor and not on the
rich,

For the common people Messiah was the title and
symbol of their hope of getting freedom from the oppres-
sion of the Romans. lords and priests. Jesus was a prop-
het-revolutionary and the oppressed masses welcomed
him as a man of God, truth and equality. the Messuah
who would liberate them from the slaverv ot so-many
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oppressors. The Israelites were waiting for the Messiah
who would be the son of David and who would restore
the lost power, glory and honour of Isracl. The poor anc
the weak expected a radical change 1n the corrupt socia
order. This was the reason that Jesus received popular
support. The oppressed and the exploited left everything
behind and followed the prophet-revolutionary who
would establish a just community ot love, equality and
brotherhood, free from hunger. misery and oppression.

This revolt of the masses under a prophet-revolution-
ary was considered a threat by the Romans, lords, mas-
ters. local rulers and the Jewish priests. If there was a
radical change or revolution in the existing social, poli-
tical, economic and religious relations the Jewish priests.
who enjoyed considerable local autonomy under Roman
rule, would lose their privileges and power.

Jesus stirred and roused the masses against the oppres-
sors but he could not arm himselt and his tollowers.
It the prophets and revolutionaries do not organize them
into an armed force they cannot fight against the power-
ful social classes and groups for the ultimate liberation of
the oppressed masses and establishement of a free. and
egalitarian society. The Christian religious tradition has
interpreted it as the non-violent approach of Jesus who
was the preacher of love. But the masses were in revolt:
they longed for salvation and emancipation from oppres-
sors,—political, economic and religious. Revolutions

which remain unarmed and undefended are crushed hy
the formidable forces of evil and counter-revolution.
Jesus was a great man of truth. He lived like an
ordinary, simple, honest and humble person. He thought
for others, lived for others, suffered and died for others.
He was of ascetic temperament. He prayed alone in
secret, not to be seen by others. (St. Mark: 1:35). ““And
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it came to pass in those days, that he went out into a
mountain to pray. and continued all might n prayer to
God " (St. Luke. 6:12).

He was a wise man, a great teacher and a learned
scholar. He was a selt-effacing and self-less teacher of
the poor and weak. The Qur'an and Hadith record many
aphonsms and sayings of this prophet: “"Malik ibn Anas
says that he heard a saying of ‘Isa i1bn Maryam: ‘Isa
used to say: Do not talk too much without remember-
ing God: this would harden vour hearts, And a hardened
heart 1s far removed from God which you perceive not.
And do not Keep an eye on others’ sins as it you are
ther masters, instead watch your own sins as if you are
slaves. People are of two types: some sufter due to therr
sins and some are torgiven: so seek torgiveness for those
who are bewng tortured and praise God ftor your beidg
free from chastisements and suttferning. ™ *

_—_—— - _——_——_——_—

¥ Malik, Muwatta” T, p 252
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MUHAMMAD™*— THE LAST PROPHET
-REVOLUTIONARY.

All prophet-revolutionaries were divinely-inspired hu-
man beings who revolted against their contemporary
social orders of oppression and wniquity. They were men
of truth who strove with might and main for the cause
of social equality. Their discoverv of truth was the light
which shone in darkness and gloom The truth proclaim-
ed by Musa, ‘Isa and Muhammad was the same althongh
the societies in which thev lived were different The
Qur an says.

"It was We who revealed Torah (the Law" (1o
Musa). Therein was guidance and lght By ooty
standard have been judged the Jews by the vro-
prets who surrendered (their seives to the wilf of
-od. 1e. to truth and social equality) bv the
Rabbis and the scholars (of law) For to them was
entrusted the protection of God’s Book and ey
were witnesses thereto. Therefore fear not mep
ut fear Me. and sell not My Signs for a miscrihle
price. It any do fail to judge by (the light oty what
God hath revealed. they are the rejectors (of truil )

v 'The Life of the Prophet of Gud', (Sira Rasul 4 {lah), by Ibn Hisham, 15 an
excellent account of the lifc. mission and teachings of Muhammad Tihe

Enghish translation by A. Guillaume (1 ondon: Oxford Umversity Press,
1953) 15 a remarkable contribution.
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We ordained theretn for them: lite for life. eye for
cye. nose for nose, car for ear, tooth tor tooth, and
wounds equal for equal. But it any one remits the
retaliation by way of chanty. 1t 1s an act of atone-
ment tor himself. And if any taill to judge by (the
heht of) what God hath revealed. they are the
wrong-doers. And in their footsteps We sent “lsa.
the son of Maryam, confirming the Torah that had
come before him. We gave him the Injil (Evangel,
Gospely, therein was guidance and light and con-
firmation ot Torah that had come before him: o
cuidance and an admonition to those who tear God.
L et the people of the Gospel judge by what God
hath revealed therein. It any do fail to judge by
(the light of) what God hath revealed, they are those
who are corrupt. To thee (O Muhammad!) We
sent the seripture (or revelation) in truth, contirm-
me the revelation or scripture that came before it
and euarding it in safety: so judge between them by
what God hath revealed. and tollow not thewr vamn
Jdesires. diverging from the truth that hath come (o
thee. To cach among you have We prescribed a
L aw and an Open Way. If God had so willed He
would have made you a single people. but (s
slan is) to test you in what He hath given you: »0
strive as in a race in all virtues. The goal of you all 15
to God (i.c. the higher values of truth, equality and
hrotherhood): it is He that will show you the truth
of the matters in which ye dispute.” (Quran
5:44-48).
The goal of the prophet-revolutionaries. Musa. ‘Isa
and Muhammad was the establishment of a human social
order based on the higher values of truth. social equality
and brotherhood. Although their contemporary societics
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were different in their fundamental structures, mstitu-
tions, customs, laws and morals, but the basic aim of the
revelations which came to them was to prociaim truii,
emancipate the oppressed and bring to them equality
and brotherhood.

Their ‘way of life.’ shira and '‘mode of society
minhaj, were different and specific to their own conds-
tions and systems, but they had one thing in common.
they struggled for truth and fought against oppression
and falsehood; they strove for human equality and
brotherhood and destroyed iniquity and inmjustice, since
Musa, ‘Isa and Muhammad were men of truth. sincenty
and honesty. They were teachers of the proletaciat and
the downtrodden.

Jesus. the prophet-revolutionary, revolted agamst the
oppressors; “‘he was no more than an apostle. many werc
the apostles that passed away before him." (5./8)
He was crucified since he did not organize and arm him-
self and his revolutionary followers who had also rebeiled
against their iniquitous social order, and evil ways and
corrupt institutions,

Almost six hundred vyears after Jesus crucifixion in
the Roman province of Palestine, Muhammad 1bn "Abd
Allah. a poor and humble orphan of Mecca in Arabia.
revolted against the combined forces of usurer-merchants,
slave-owners and priests. Unlike Jesus, he organized his
followers and armed them. He was an armed prophet-

revolutionary who protected the revolution made by his
proletanat..

Muhammad 1s the last prophet-revolutionary “‘who
rehearses to you the Signs of God containing clear ex-
planations that he may lead forth those who believe and

do righteous deeds from the depths of darkness into
light”. (65: 11).
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. The Prophet-Revolutionary:

Muhammad (A D 370-632) Diterally  the  prased
cone s the Tust prophet-revolutionary ot the Biblical
radition and st revolutionary of the modern age. He
~ the dast prophet. the divinely-mspired man of truth and
woedtomny whioo saw hightt o his heart and mind at 2 tume
ot torces of evtb and talsehood had darkened the hori-

ccnd had sapped mimds and hearts of suftering human

o Diberated slaves. orphans and women. the poor
oowedk Hhis msprred o word became o standard tor
destcushimge nght from o wrong, true trom  talse and

od odroroevil Hhis misston was the same as that of
Atho prophets betore hunme supermacy of truth, human
caualtty and brotherhoagl.

Eieos the first revolutionary of the modern age because
e dearhy sew that the ctemal strite between good and
oo adtually moars socalb and cconontie torm. a class-
strugele a0 fight between  oppressed  and  oppressors.
sbaves and masiers. exploited and exploiters. serts and
lord<. the weak snd the powertul. As o revolutionary he
armed temselt and his tollowers atter has mugration from
the orrade! of correption and evil. He hiberated the
cppressed trom the ruthiess oppression and slavery of the
vsurer-merchants, hoarders. stave-owners.  tords  and
sriesis 1in the pre-feudal tribal and pastoral society of the
Hijaz of the carly seventh century

ile discovered truth  and expressed reality 1n a new
anauage under new crrcumstances, The society i which
1 fived and moved. thought and worked was different

rom those of Musa and “Isa. The soctal formations had
changed tfrom pustoral-tribal to pre-teudal which were

netther teudal nor pastoral. Truth dawned on Muham-
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mad’s mind in the Meccan milieu which was charged with
high commercial and financial activities.

The Qur’an was revealed during a period of twenty-
three vears, in a life-and-death struggle ot the oppres-
sed against the powerful oligarchy of merchants. slaves
owners and priests. It is essentially a book of class strug-
gle between god-kings (pharaohs) and prophet-revolution-
aries, oppressors and the oppressed. It 15 a deciaration of
war against all sorts of oppression (Zuim). Zulm s
falseshood. Truth always triumphs, and communities of
oppressors, Quran Zalima, never last, says the Qur an,

Muhammad son of "Abd Allah son of "Abd al-Muttahb.
was born in Mecca in A.D. 570 in the tnibe ot Hashim of
the clan of Quraysh which was the custodian of the
religious sanctuary of Ka'ba in Mecca to which thronged
the Arab tribes every year for the commercial, economic,
social, religious and cultural activities. He grew to be a
pious, wise and righteous man. He led a simple, ordinary
and humble life, like that of the slaves. workers and poor
people of Mecca who were generally looked down upon
by the arrogant slaveowners and merchants of Mecca. In
his youth he worked as a shepherd and as a labourer in

the trading caravans. He was an honest. courageous and
p1OUuS man.

The Meccan society was riven with acute social and
economic disparity. moral decay and religious dogenera-
tion. Brute force was the law and powerful tribes sub-
dued and enslaved the weak tribes. No one was safe
beyond the forbidden precincts ot Ka‘ba, the Haram,
the holy territory. where feuds, wars and blood-shedding
were forbidden. The hungry orphans, widows, slaves and
outcastes gathered in the cities, like Mecca and were
exploited by the rich usurers, lords and merchants.
The pnests misinterpreted the scriptures and apphied
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them on the poor and let free the rich and powertul on
bribes.

The plight of women was miserable. They were treated
ltke chattels, nay, hke goats and sheep and thus were
considered property of the tribal chief. Women and
children could not fight 1n tribal wars and therefore
they were not enfitled tor booty or for inheritance
In a deceased person’s property and wealth. The society
was, more or less, similar to the society of ‘Isa in Pales-
tine as regards the general oppression and exploitation of
the common masses by the chiefs, Jords. priests and
rulers. toreign or local. This tribal society existed on
the principle ot might is right. The powerful carried off
his booty .

[t 15 reported that Muhammad received his tirst revela-
tion. or his call to pruphgthoml‘ 1N a cave near the city
of Mecca where he used to pray and meditate on the
corTuption, moral depravity and anarchy rampant around
him. The suffering ot the poor, the anguish of the oppres-
sed pained him. He used to feed the hungry. help the poor
and free the slaves. He sat with the slaves, artisans and
poor and mixed with them as 1t he was one of them. His
simplicity and love of the poor brought derision. con-
tempt and amazement from the rich Mececcans: “What
type of a prophet 1s this”’, so wondered the arrogant
chiefs, “who eats tood and walks in the markets. Why has
not an angel been sent down to him to warn (people)
with him? Or why has not a treasure been bestowed on
him, or why has he not been an owner of a fruit garden
Lo eat fruits from it? The oppressors used to say. ‘you
do not follow but a man who has been bewitched.™
(25: 7-8).
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2. The Mercantile Oligarchy:

The nich merchants, slave-owners and landlords who
were proud of their wealth and material possessions
believed that revelation was like political and economig
power and it could come only to a rich man, merchant,
chief, a high priest or a landlord, and not to an ordinary
and humble person who was an orphan and of low and
insignificant social orngins. ““When the Truth came to
them (the Meccans) they said: ‘This is sorcery and we do
reject it’. They said : ‘Why is not this Qur'an sent down
to some {(rich) man in either of the two chief cities
(Mecca and Ta'if)”’? (43—31). In Mecca were the com-
mercial houses. exchange booths, and trade centres of the
rich usurer-merchants and in Taif they owned truit gar-

dens. palaces and summer resorts.

The Meccan oligarchy of exploiters was surprised to
see a poor and simple man. an orphan who looked like
a worker or a slave, as a revolutionary and prophet.
They expected a rich man or a wise priest from among
themselves to lead them and do marvellous and mira-
culous things. They considered him a har. They said
to the prophet-revolutionary:

“We shall not believe 1n you until you cause a
spring to gush forth for us from the earth. Or you
have a garden of date trees and vines; and cause
rivers to gush forth in them thus giving abundant
water (to the barren land.) Or you cause the sky to
fall in pieces, as you claim that 1t will happen against
us: or you bring God and the angels betore us, tace
to face. Or you have a house made of gold, or you
ascend a ladder right into the skies. No, we shall not
even believe 1n your ascent untill you send down to
us a book which we could read.” Say Glory to my

bk
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Lord. Am I not simply a man. an apostle? (17
90-.93).

The standards of judging right from wrong and true
from false were different with the revolutionaries and the
oppressors. The former believed n truth, social equality.
brotherhood. love, selflessness and humility. The latter
hankered atter wealth, glitter and brute torce and believ-
od 1n talsehood. inquahty. oppression of the weak . haty-
cd, arrogance. selfish desires and lusts. The prophet-
revolutionary and his followers had forsaken greed
and ust and every thing belonging to the old corrupt
order. For them strength lay in truth. simplicity and
rumility. and not m material possessions and arrogance.

For the usurer-merchants. power resided in wealth.
traud, cunningness, lies and selfishness, and therefore
humility was a weakness.and selflessness deception. and
truth 1gnominy. cquality fecbleness and lack of wealth,
poverty and destitution. Thus moral scales were reversed.
They had lost mmner purity and real wisdom to judge
right trom wrong. good from bad. true from false and
just from unjust. This was moral darkness and social
contusion and anarchy.

the prophetrevolutionary therefore appeared to the
power-hungry and selfish chiefs as a madman possessed
of demons. a sorcerer. soothsayer or at the most a poet
or a rabble-rouser without any cause who stirred slaves
and  sympathised with the downtrodden. They even
accused him of being an agent taught by some dubious
persons: “But those who rejected (truth) said, ‘This is
nothing but a liec which he has foreged. and others have
helped him at 1t (25 4: 38: 4-7). “Yet they turn
away from him saying: he is taught (by others), a man
possessed” (44 14). “Do they not reflect? Their com-
panion 1s not seized with madncess; he is but a pers-
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picuous warner . (7. 184). “Theretore proclaim thou the
praises (of thy Lord): for by the grace of the Lord,
thou art no soothsayer. nor art thou one possessed.
Or do they say: "a poet: We await for him some calaimity
(hatched) by time.” (52: 29-30).

But Muhammad was a divinely-inspired prophet-
revolutionary, on the right path ot truth. He followed the
way of life, Milla, of prophet Ibrahim: like him he
submitted his wholeselt to the will of God; he contor-
med to the principles ot truth, justice and equality.
Like Ibrahim. he stood on the side ot the oppressed and
the poor. the slaves and artisans. Like Ibrahim. he feared
none but God. was resolute, courageous and brave,
humble and simple, honest and truthful:

“Say: verily, my Lord hath guided me to a way that
is straight,—the nght way of lite.—~the path trod
by Ibrahim, the man of truth and he (certainly)
joincd not gods with God. Say: Truly, my praver
(communion with the Creator) and my devotion.
my life and my death are (all) for God. the Cheris-
her of the worlds. No partner hath He: This am ]
commanded, and I am the first of those who bow to
His will. Say: shall I seek for (my) cherisher other
than God when He is the Cherisher of all things
(that exist)?” (6: 161 -164).

3. The Early Converts:

The great prophet-revolutionary [brahim was the
model for Muhammad and his followers. The first con-
verts to the egalitarian movement of Islam are called by
the Qur’an as aradhil (inferior, wretched, pariah) and
mustad afun (the weak and exploited ones). They were
mainly the hungry slaves, serfs, workers, artisans, clients.
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(nominally free slaves). women. and orphans who were of
low social origins and status in the social hicrarchy of the
Hijaz. The rich merchants. tribal chiets, lords and pricsts
were threatened when their slaves, workers, servants and
women started embracing Islam which, 1n social terms.
meant a break with the prevalent social order, and a
rebellion against their institutions. religmrous cults, rituals
and customs. depraved morals and chaotic laws. They
gathered round the prophet and were emerging as u
formidable force ot truth. social equality and brother-
hood. The oppressors asked the prophet to disband the
poor from his told. But he refused to dehiver them to the
rich people.

The prophet was himselt a poor man, and an orphan
whose father had left no property. no garden, slave.
animals, dinars or dirhams. “"Did not He (God) find thee
an orphan and give thee shelter (and care)?, “says the
Qur’an to the prophet when he started his revolutionary
struggle for truth and equality. “And He found thee
wandering and He gave thee guidance. And he found thec
in need. and made thee independent. Therefore treat
not the orphan with harshness. nor repulse the one who
asks for some need, and always keep in mind and pro-
claim the bounty of thy Lord.” (93: 6—11),

Any social revolution 1s a radical change in the social
structure: it is a transformation of the old order into a
new order. For the revolutionanes it 1s a bargain of the
new order with the old order: that is. they give up every-
thing belonging to the old dead order and sacrifice thenr
lives, wealth and possessions to achieve their objective:
the setting up of a new order of truth, human equality
and brotherhood.

The revolutionaries dedicate their lives to truth and
equality and their reward is their freedom and emanc-
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pation from the slavery of the old immoral order. “"God
hath purchased of the believers their persons and their
goods; for thewrs (in return) 1s the Garden '
(9: 111:seealso 2: 153-157)

The revolutionaries fight for the cause of God: (o
liberate the oppressed and the weak and to establish an
order of truth, justice and equality: “"And why should
ye not fight in the cause of God and of those who being
weak are oppressed? men, women and children whose cry
1s Our Lord! Rescue us from this town whose people
are oppressors; and raise for us from Thee one who will

protect; and raise for us from Thee one who will help”’
(4: 75).

4. Jihad. Zakat and Salat:

The prophet-revolutionary Muhammad and his follow-
ers were humiliated and persecuted because they were
menacing the social order of corruption and opvression.
Consequently the Prophet leit Mecca with his followers
and came to Yathrib. an agricultural town about two
hundred miles to the north of Mecca lying on the trade
route to Syria and Egypt.

Aiter their Hijra, Migration, in A.D. 622, war (Jihad)
became inevitable. The oppressors of Mecca were using all
resources to destroy this community of truth and equa-
lity at Yathnb (or Medina). The revolution had to be
armed and defended. Many wars ensued and the Muslim
community gradually grew to be strong and consolida-
ted. After the capture of Mecca in A.D. 630 the comm-
unity greatly expanded.

The prophet-revolutionary founded an egalitarian
social order in which basic means of production were
held in common and used by all collectively because 4
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community based on truth and equality does not believe
In private property of those resources on which people
depend tfor their life and tor the basic needs. like. land,
water. orchards. mines etc.

Zakat, literally punfication, was originally a revolu-
tionary principle according to which the wealth (food.
cattle, grains, fruits, clothes ete) surplus to one’s basic
needs was given to those who lacked them (Qur'an:
2. 219). The pre-feudal community of equals establi-
shed by the Muslim revolutionaries was a scarcity ridden
community where there was not enough for everybody
to cat and wear. Theretore, whatever they had. they
shared it in common in the Brotherhood of Equality.

The masses were hungry and in tatters. without homes
and hearths. Under such circumstances private property
could not flounsh, and revolutionarices. whether modemn
or medieval, as a genceral prinaple. do not have private
possessions 1 exclusion to other people. The prophet
after hus death, did not leave any private property.
land. garden, well, slaves, cattle, or money. Nor did his
tollowers, who emulated him. leave any property.

Stunilarly salar (prayer). Hijra. nugration. Jihad, war.
aral-i-salift, the righteous act., were the revolutionary
principles ot fighting against the torces of oppression
and evil. Every act, according to the Quran. which
a1ds i emancipating the weak and oppressed and promo-
tes the cause of God is a righteous act (9: 119 129
They were means tor some higher purposes and were not
cnds in themselves. They were not ngid rituats as they
became later under teuda! times.

To promote social equality and human brotherhood
Muhammad, by his precepts. encourdaged emancipation ot
slaves. The ecarly converts ot [slam were mainly slaves,
artisans, clients (mawali: freed slaves), women and or-
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phans. Many of his companions were thus former slaves.
Bilal, the African, Suhayb, the Roman, Salman. the
Persian, Zayd 1bn Haritha, ‘Abd Allah ibn Mas‘ud. and
"Ammar 1bn Yasir were all slaves who rose to eminence
atter the Islamic revolution.

It has often been asked whether Muhammad did really
abolish slavery by an explicit decree? As a prophet-
revolutionary, Muhammad believed in human equality
and brotherhood. Every revolutionary is a brother unto
another revolutionary: without equality no revolution
can succed in liberating the oppressed social classes. But
Islamic revolution irrupted in a pre-feudal social milieu
where slavery was deep-rooted.

The Qur'an exhorted the early Muslim revolutionaries
to free their slaves and accept them in the Islamic Bro-
brotherhood of Equality: “But he (man) hath made no
haste on the path that is steep, and what will explain to
thee the path that is steep? (It is:) freeing the slave:
or the giving of food in a day of privation to the orphan
with claims of relationships, or to the indigent (down)
in the dust. . . (90: 11-16).

It was a slave-owning society. Slavery could not be
abolished with a single decree or fiat. Many punishments
prescribed in the Qur’an also include freeing of slaves and
teeding of the hungry and clothing of the poor: “God
will not call you to account for what is futile in your
oaths, but He will call you to account for your deli-
berate oaths: for expiation. feed ten indigent persons, on
a scale of the average for the food of your tamilies:
or clothe them or give a slave his freedom. If that is be-
yond your means, fast for three days. . . ” (5: 89).

Muhammad, the prophet-revolutionary, is the model
of a beautiful moral character, Uswa Hasana (33:21): he
was of an exalted standard of character, Khulug ‘azim’
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(68:4). ‘who would lead torth those who believe and do
righteous deeds, from darkness to light.” (65:11). The
Qur’an ¢xemplifies the character and life which Muham-
mad lived. The prophet first revives himself, then he
revives the ‘dead’ society, since moral death is like physi-
cal death. An early Meccan Sura reads as follows:
“Nun: By the Pen and by the (Record) which (men)
write —thou art not by the grace of thy Lord, mad or
possessed; nay, verily for thee 1s a Reward unfail-
ing. And thou (standest) on an cxalted standard
of character. Soon will thou see and they will see.
which of you is afflicted with madness. Verily
it is thy Lord that knowest best which (among men?
hath strayed from His Path. And He knoweth best
those who receive (true) Guidance. So hearken not
to those who deny (the truth). Their desire is that
thou shouldst be pliant so would they be phant.
Heed not the type of despicable man,-ready with
oaths, a slanderer, going about with calumnies,
(habitually) hindring (all) good, transgressing be-
yond bounds, deep in sin, violent (and cruel).
with all that, base-born,—because he poOssesses
wealth and sons. When to him are rehearsed Our
Signs, ‘“‘Tales of the Ancients,” he cries. a
(68: 1-15).

The prophet-revolutionary leads his followers from
darkness to light, and to a paradise of truth. equality.
love and honesty:

“For God hath indeed sent down to you {O ye men
of understanding') a Message, an apostlc. who re-
hearses to you the signs of God containing clear
explanations, that He may lead forth those who
believe and do richteous deeds from the depths ot

darkness into light.”
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It 1s He who has sent His apostle with guidance and

the way of life of Truth, that he may proclaim it

over all ways of life, even though the pagans may
detest it.” (61: 9).

And the true ‘way of life,” according to the Qur'un

1s Islam, that is, the proclamation of truth, social equa-

lity, the higher values which flow from the Divine source

and tor which the men of God, prophets and revolutiona-
ries struggle.

4. The Quranic Concept of Istam:

Islam is the ‘way of life’ (milla, din), the mission and
aim of the struggles of all prophet-revolutionaries. The
Qur’an calls Ibrahim, Musa, ‘Isa and Muhammad and their
tellow-revolutionries as Maslims. But what is Islam®
What are its revolutionary principles and ends? The hi-
gher values for which the prophet-revolutionaries fight
are(1) supremacy of truth(2) emancipation of the weak
and oppressed and(3) establishment of a human commu-
nity or society based on social equality, love, justice and
brotherhood.

For the realization of these values or principles (truth,
social equality) the prophet-revolutionaries wage Inces-
sant war (Jikad) and leave their hearths and homes. fa-
milites, tribes, and the old social order for a new egali-
tanan social order. Those revolutionaries who follow
truth and social equality as the ruling principles are cal-
led Muslimun: and those who reject truth and social
equality and deny sincerity, faithfulness, and repudiate
Justice are called Kafirun, or rejecters. The rejecters are
the oppressors of the poor. They are liars, and suppres-
sors of truth. They run after false appearances, desires,
lusts, pride, arrogance and superstitions.
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The Muslimun are those who speak the truth in their
personal lives, and establish truth in their collective life,
i.e. they set up societies based on equality and brother-
hood. The Muslimun are sincere, honest. faithful, true,
courageous, just, selfless, innocent, without hypocrisy
and without lusts and selfishness. They are patient,
constant, forbearing and persevering. They are true in
word, thought and deed.

Literally Islam is submission or surrender of one's
whole self to the Will and Plan of Ged or to the ‘Pleasure’
or Countenance, of God. It is conformity to truth, sin-
cerity. justice and equality by those who surrender their
wills and selves, their desires and aims to the higher
Will and Plan of God who is Truth and the only Reality.
One who submits to the Will of God, and does whatever
pleases Him, he acts 1n conformity to truth and in agree-
ment with Reality. Islam is faithful adherence to natura
laws. Islam is the Way of life of truth, innocence, purity.
sincerity, honesty, justice and equality, freedom and
fraternity.

5. The Revolutionary ldea:

Islam constitutes the principles of truth and social
equality. Opposite of Islam is untruth and inmquity which
is denial of truth, rejection of equality and repudiation
(Kufr) of goodness. Therefore, those who reject truth
and social equality are called by the Qur’an Kafirun.
Muslimun and Kafirun are thus opposite to each other.
For the Muslimun, the higher values for organizing a
just community are truth and social equality which are
subsumed by the Qur’an under the two broad principles
of Salat and Zakat. Salat is the constant remembrance
of God: that is, the values of truth, honesty and sincerity,
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purity and goodness. The purpose of this remembrance
and recollection is the inculcation of these values I the
mind of the believer. From this higher principle flows
the other principle of Zakat which is common sharing or
ownership of social means of production to ensure 2
perfect social equality among the members of the com-
munity.

The Qur’an describes the Muslim men and Muslim wo-
men in the following words: “God has prepared forgive-
ness and great reward for men and women who submit
(their wills to the will of (God) and those men and women
who believe (in truth), and men and women who are
devout, for men and women who speak the truth, are
patient and constant. who humble themselve, who give
away (their wealth to the needy brothers and sisters)
who fast and (deny themselves). who guard their chastity
and who engage much in God’s praise.” (33: 35). “Whut-
cver ye are given (here) is (but) a convenjence of this life
but that which is with God is better and more lasting. [t
1s for those who believe and put their trust in their Lord,
Those who avoid the greater crimes and shameful deeds
and when they are angry even then forgive. Those who
hearken to their Lord and establish Salat, who (conduct)
their affairs by mutual consultation; who spend out of
what We bestow on them for sustenance; and those who
when an oppressive wrong 1s inflicted on them, (are not
cowed but) help and defend themselves.” (42 36—39).
“By the Time, vertly man is in loss except those who
believe (in truth) and do good deeds and (join together)
In the mutual teaching of Truth and of patience and con-
stancy.” (103: 1-3).

In another verse the Qur’an clearly says that those
Muslim revolutionaries were nghteous only who spoke
the truth, shared their wealth and substance with the
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needy. were smeere and patient in adversity and war.
(2. 177).

When the Arab Jews and Chrstians rejected the pro-
phet-revolutionary Muhammad and his message of truth
.nd social equality they ridiculed him and said that fel-
city and blessedness belonged to them only, the Qur’an
pave a broad definition ot & Muslim: ““And they say:
None shall enter paradise unless he be a Jew or a Chris-
tian. Those are their (vain) desires or wishful thinking.
Say: produce your proof if ye are truthful. Nay —whoever
cubmits his whole self 1o God and is a doer of good, he
will get his reward with his Lord: on such shall be no
fear nor shall they grieve. (2 11111231 12} “When
his Lord said to him (Ibralim): ‘Bow (thy will to Me)':
He said: ‘1 bow (my will) 10 the Lord and Cherisher ot
the universe. And this was the legacy that Ibralum left
to his sons. and so did Ya‘qub: O my sons! God hath
~hosen the ‘way of life” for you then die not except
the ‘way of life’ of submitting yourselves (to the Will
of God.”) (2: 131--1312).

The ‘way of life’ of [brahim was truth. “Ibrahim was
indeed a model, devoutly obedient to God, (and) frue
in faith and he joined not gods with God. He showed his
gratitude for the favours of God, who chose him and
guided him to 4 straight path.” (16: 120-121). “libra-
himp was neither a Jew nor yet a Christian: but he was
true in faith and bowed his will to God’s (‘Muslim’).
And he joined not gods with God.” (3: 67).

The prophet-revolutionary Muhammad, like the other
prophets surrendered himself to the Wwill of God: which
means that he was man of truth. He proclaimed truth and
struggled for social equality. He was devoted to his cause.
He was a muslim by definition, as were all the prophet-
revolutionaries. He was a follower of Ibrahim who was

P
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a model of truth:
“Say (O Muhammad!). verily my God hath puided
me to a way that 1s straight, a way ot lhife that is
night, the path (trod) by Ibrahim, the ture i farth,
and he (certainly) joined not gods with God. Sav.
truly my salat and my devotion. my life and my
death are (all) for God, the Cherisher of the worids,
No partner hath he. This am 1 commanded. and
I am the first of those who bow to His will (6:
161 -163).

What 1s the meaning of surrendering one’s will to the
will of God? This is an exchange, and a bargain in which
the revolutionary. according to the Qur’an, surrenders
his will to God’s. God takes his will, soul. heart, power,
talents, mind. his wealth, goods, everything he possesses
and bestows on him In return everlasting felictity. He
struggles for the cause of truth and equality and thus
works for the will of God. In this bargain the revolutiona-
ries. the rusiims give up the old social order. its wealth.
privileges and relations, and struggle for a new social
order, a paradise of truth, equality and brotherhand.
justice and love. (9: 111). The revolutionaries oyve their
wholeselves and possessions to God: that is. to the cause
of truili, and God gives them salvation and freedom
from  slavery, oppression. falschood and cevil. These
Musiuns who fight for truth and goodness and are clearly
dzscribed by the Qurlan as those “who turn (to God)
it repentance: that serve Him and praise Him: that wan-
aer in devotion to the cause of God (truth): that bow
down and prostrate themselves (in humility) in prayer;
who enjoin good and forbid evil: and observe the limits
set by God; (These do rejoice for the bargain). So pro-
claim the giad tidings to the believers (in truth) (9. 112).
(Also 23: 1—-11).
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From all these verses of the Quran we may conclude
that a prophet-revolutionary, Ibrahim, Musa or Muham-
mad. who surrenders his will, soul, mind, heart, his
power, talents, everything which belongs to him to the
Divine will is fundamentally a revolutionary who devotes
his life and power for truth and social equality.

Truth is a wide term which includes goodness, sin-
cerity, innocence, conformity to laws of nature, social
cquality, love, brotherhood, honesty and justice. In social
terms therefore Islam means a social order which 18
based on these higher values which make human society
a paradise on earth where man does not oppress and ex-
ploit another man and where all are equal all are free and
all are brothers unto each other. So Islam 1s in broad
terms a system of egalitarianism and truth. This 1s the
Quranic conception of Isldm.

7. The Feudalist and Capitalist Conceptions ot Islam:

According to the Qur’an, Islam is originally a system or
order of truth and social equality. The prophet-revolu-
tionaries struggled for those values and principles thro-
ughout their lives. Salat and Zakat were the two funda-
mental rules or principles from which all other moral
values or laws were derived.

As we shall discuss it in details in the next chapter,
Salat denoted remembrance or recall of the higher source
of all morality. divine or natural which inculcates in the
personality of the revolutionary the love of truth, hones-
ty and sincerity, selflessness and faithfulness. And Zakat
underlined sharing of community’s economic resources,
means of production, sustenance and enjoyment by all
to ensure social and economic equality. Salat and Zakat
are therefore synonymous with truth and social equality.
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All prophet-revolutionaries enjoined upon their followers
both salat and Zakat. *'Also mention in this Book (the
story of) Isma‘il: He was (strictly) true to what he pro-
mised and he was an apostie (and) a prophet. He used to
enjoin on his people Salat and Zakar and he was most
acceptable in the sight of his Lord.” (19: 54-55).

All prophet-revolutionaries were men of truth and sin-
cerity. Their salat was the truth and their Zakar was
social equality and justice. And according to the Qur’an
the essence of Divine Commands is truth and justice:
““The Word of thy Lord doth find its fulfilment in truth
and in justice. None can change His words, for He is
the one who heareth and knoweth all.” (6: 115).

This means that to speak the truth, to struggle for the
emancipation of the poor, to wage war against the op-
pressors and slave-owners and to establish social equality
and justice are the real elements of salar and constitute
righteous acts. One who speaks the truth is acting right-
eously, in doing this he performs his salat. One who
fights for justice and social equality, acts righteously
and in doing this he performs his salat. These are virtu-
ous and righteous deeds, a‘mal saliha.

As we shall explain soon, Salar was not a rigid ritual
or a formalistic cult without substance. Likewise the
righteous acts of Jikad, war, fasting etc, were the means
to make the revolutionaries physically strong, patient,
resolute and persevering. Salat was to make them truth-
ful, sincere and faithful. All these were not ends but
means or revolutionary principles for establishing justice
and social equality. The real principles or pillars were

truth, social equality, struggle (against oppressors),
courage and boldness, humility, love, and brotherhood.

Similarly Zakat was an equalizing principle, of taking
wealth surplus over the basic needs of the rich and then
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handing it over to those who lacked it, bacause all wealth.
ceonomic resources and means of production were to be
shared by all for the enjoyment and equal development
ot ail. Through this equalization society could he purified
of all impertections, defects. rivalries, jealousies. strife
and antagonism between the rich and the poor social
classes. Zakat 1s an act of purification, ie freecdom from
incquality ., injustice. oppression. exploitation, selfishness.
and acquisitive motives,

Alter the civil wars and counter-revolution of the
Umayyads the revolutionary pnnciples of Salat, Jilad,
Zakat etc, were all re-interpreted in a feudal framework.
Feudalism reasserted when under monarchy and autoc-
racy feudal social and economic relationships of master
and slave, lord and serf, king and his subjects replaced
the pristine revoiutionm@ principles of justice and social
equality. The Qur'anic Islam is the sum of the revolu-
tionary principles of truth and social equality, honesty,
sincerity. love and brotherhood. but teudal Islam was a
political instrument to enslave the broad massess in the
name of pristine Islam.

So Salat and Zakar gradually lost their moral substan-
ces of truth and social equality and became mere rituals
and lifeless cults vegetating under feudal slavery and
oppression. Under feudalsim, Islam became a ngd
ritual, and salat became a tormalistic cult external per-
formance of which was supposed to absolve the pertor-
mer of all social responsibility, truth and courage. It was
enough to pray several times and speaking of truth,
sincerity, equality, Justice and brotherhood were consi-
dered unimportant and valueless. This feudal morality,
nav immorality, divested the feudal society of all higher
values and made society a jungle where brute force reig-
ned and slavery and oppression became the rules. Feudal
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[slam was thus a negation of the Quranic [slam. the Islam
of the prophet-revolutionaries, the Islam which  was
synonymous with truth. justice. social cquality, sincerity.
innocence. humility, love and brotherhood.

Capitalism exploits rehgion. that is. the decayed Istam
and its revolutionary concepts of salar, zakat, Jinad cto
as political instruments to suppress the poor working
~lasses and masses. by dividing society mnto those who
own all the major means of production and control all
political, social and cultural processes. and those who
sell their labour-power. This regime of inequality and
oppression is justified on the grounds of a decayed re-
ligion which has confined itself to an assortment of
shallow rituals devoid of their original moral ethos.

The result is a wholesale justification of incquality.
oppression and superstitious rituals which arc clearly
opposite to the real teacihungs of the Qur'un and the pro-
phet-revolutionaries. Whereas Islam ol the prophet-
revolutionaries was the way ot tuth. cnhghtenment.
social equality. justice and brotherhood. the feudat and
capitalist Islam has become the way ot untruth., hypo-

crisy. fraud. iniquity, oppression, slavery. supcrstiiiosn
and darkness.

The major principles of capitalism arc: profi-motive.
ownership of the basic mecans of production by private
capitalists, free market-economy i.¢c. making cvery thing
2 commodity to be sold and purchased in the market
This system divides peopie into broad classes ot powerful
capitalists and poor preletariat. Capitalism makes peoplo
selfish who hanker for profit and run to acquuce the
nower and command of money which makes the rich
arrogant and selfish. Capitalism inculcates those lusts and
desires and passions which the Quranic Islam discourages.
The Quranic Islam enjoins truth. justice and social cquis
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lity . sincerity and selflessness but capitalism nurtures
their opposites. This means that capitalism is opposite
to the principles of the Quranic Islam. the principles and
values for which the prophet-revolutionaries fought
throughout their lives. Capitalist societies are therefore
modern  societies of oppressors. Qura Zalima which
oppress the working classes and masses.

The pillars (arkan) of Istam were not the rituals or
external and formalistic cults of ‘prayer,’ fasting, pay-
ment of alms etc. but truth, justice. social equality,
cternal war against oppression and exploitation, and
establishment of an equalitarian society. An equalitanan
society of educated, refined, civilized and truthful people
would be an ‘Islamic’ society according to the Qur’an
and an unequal divided society of illiterate. fraudulent.
1ignorant. treacherous. instncere, hypocritical and selfish
people would be an unislamic or Kafir, soclety according
to the Qur’an,

It modern socialism could create an equalitarian
society of educated. courageous. honest and sincere peo-
ple and a social and economic order of justice and perfce
socral equality it would be closer to the Quranic concep-
tion ot Islam. There is nothing in a name. A tree is known
by the frutit it bears and a social system is known and
valucd by the quality and character it creates in its mem-
bers. Individuals are the products of their societies. Dis-
honest and morally diseased individuals are the creation
of dishonest and morally diseased societies.

8. Islam is a Way of Life.

According to the Qur’an, Islam is a way of life, din,
of all the prophet-revolutionaries and their followers:
The ‘way of life’ has He established for you as

R
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that which He enjoined on Nuh—that which We have
sent by inspiration to thee (O Muhammad!) - and
that which We enjoined on Ibrahim, Musa and ‘Isa:
namely, that ye should remain steadfast in cstablish-
ing (this) ‘way of life’ and make no divisions 1n it.
To those who worship other things than God
(truth and equality), hard is the way. God chooses
to Himself those whom He pleases and guides to
Himself those who turn to Him (42: 13).

The ‘way of life,” din, of all the prophet-revolutionaries
was the same in essence. Their fundamental principles
and ideals were the same: truth and social equlity for
which they waged wars against oppression and evil. These
were the principles for which Nuh, Ibrahim, Musa, "Isa
and Muhammad struggled. Truth and equality, brother-
hood and love are inconsistent with selfishness, greed.
suppression of the weak and falsehood:

“This day have those who reject (truth) given up
all hope of your way of life. Yet fear them not but
fear Me. This day have | perfected your way ot hite
for you, completed My favour upon you, and have
chosen for you Islam as your way of lite (5: 3).

This verse refers to the Muslim community when 1t
became established as a community of truth and brother-
hood in Medina. As long as Muslims were a persecuted
community of rebels in Mecca they could not organize
and arm themselves as revolutionaries to proclaim and de-
fend their high principles for which they stood and
for which they had sacrificed everything.

When they organized themseives as an armed comm-
unity of equals with their own rules of conduct and li-

berated themselves from the slavery of the Meccan

oligarchy of merchants. usurers, priests and lords they
could not be eliminated. They were the believers 1n
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truth and cquality. Thev spoke the truth. they were
honest and sincere. Whatever they believed or said they
acted upon it. They treated cach other as equals. They
formed a Brotherhood of truth and equality.

This doces not mean that all social and economic
concepts. nstitutions, rudes and principles evolved by
the Mushm revoltutionaries 1n their long strugele of
twenty-three years have been fixed and rigidified into
social and economic relations for ever. This cannot be
beecause any human society Is 4 growing organism: it
erows and changes. What the verse means 1s that the
Mushm revolutionaries have now founded a community
in Medina to practise their values of truth, social equality,
justice and brotherhood. These moral values had to be
miptemented through laws, rules. directives and institu-
tions. What was important was the values and princi-
ples and not the institutions which only expressed. ret-
lected and represented the essential principles. Socia
cquality was a principle which was implemented througl
the institunion of Zakat.

the praaples of truth. social equality and brother-
rocd are the natural principles which formed the essence
of the in=ssage of the prophet-revolutionaries. Harmony
ot nature, cosmos and order of universe and purity of
unsuilircd human conscience and nature. like the inno-
cense of g child, 1s the natural and spontaneous “way of
1> egoided by divine forces: “Nay, the oppressors
finerilyy follow their own lusts, being devoid of know-
ledee. Bat who will guide those whom God leaves astray”
1o them there will be no helpers. So set thou thy face
steadily to the ‘way of life’ of truth, dccording to the
pattcin of pure nature on which God has created man-
kind. No change (left there be) in the work (wrought).
By God! that 1s the nght way of life but most among
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mankind understand not.” (30: 30).

The Quranic concept of din as a way of lite ot truth
and social cquality is a progressive and dynamic concept.
The actual economic and social stitutions as social
relations may change from one social tormation (o uano-
ther but the ideals of truth. justice and cquality will
always be there. For the prophet-revolutionaries, Ibrahim
and Musa. the 1deal of social equality was materiahzed
by emancipating the slaves and making them ftree and
equal to each other. but in a capitalist society . as there
is now no slavery. the emancipation of the working
classes from their economic dependence on capital would
be a just action on the part of modern revolutionaries.

This shows that all the heritage of feudal and medieval
times in the form of a decaved religion (ot Islam) with
all its rotten mass of religious institutions, tdeologies,
classes and groups of vested interests is an anachronism
and. strictly speaking. an anathema to the Quranic
concept of Islam as a way of life of truth and social
equality. What goes under the name of Islam today 1s
nothing but a hypocritical facade of a po'itical nature
to cover the brutal exploitation of the broad nasses of
the third-word Muslim societies.

Islam is a religious/theological conception which means
surrender of human will or plan to the higher Divine
Will or Plan. It is not a social systenm of a certain givern
society. Islam connotes obedience to certain higher piin-
ciples of truth. social equality. goodness, brotherhood,
honesty, sincerity and love etc. the principles on which
a community of equal and free individuals can be found-
ed. The principles were the ideals of all prophet-revo-
lutionaries throughout ancient times. However. the social
institutions which were set up within the parameters of
these higher principles differed. The social contents and
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substances vaned according to the socio-economic
formations and orders in which the prophets lived.

This means that Islam is not a fixed idea or a rigid
system of rituals, cults and institutions, but a progressive
principle which always abrogates the old order of things.
Musa abrogated the social order built by Ibrahim. ‘Isa
abrogated the economic order of Musa. Muhammad
abrogated the social and economic institutions built by
the preceding prophets. But all of them confirmed each
other's truth. The truth was that all human beings are
equal. They must be honest, speak the truth and struggle
against the forces of evil, iniquity,oppression and false-
hood. The institutions change, the customs vary but
truth, equality and brotherhood remain as eternal princi-
ples of a free. just and equalitarian society.

&
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TWO MORALITIES : REVOLUTIONARY AND
FEUDALIST — CAPITALIST.

As we saw in details in the preceding pages, the pro-
phet-revolutionaries, according to the Qur’an. were
divinely inspired men of truth who fought against the
forces of evil and falsehood and struggled to found com-
munities of truth, social equality, love and brotherhood
in different socio-economic formations anc epochs.
The truth in its essence and purpose was always the
same: to destroy falsehood (batil) and oppression (Zulnt)
and to work for the emancipation of the oppressed.

The methods of emancipating the weak and oppressed,
the socio-economic contents, subjects and systems.
structures, superstructures and the modes of perceiving
this social reality have always changed. The OpPPressors
and good-kings who used brute force in the times of Nuh.
Ibrahim or Musa to destroy the weak were not different
from the hard-hearted and arrogant usurer-merchants and
slave-owners of the Hijaz of the early seventh century
A.D. in their falsehood, greed and oppression of the
weak, but the social realities, economic conditions of
their various societies were not the same. The god-kings
of Chaldea and Egypt and the usurer-merchants of {he

Hijaz had one common trait: they opposed truth, human
equality and brotherhood.

The fundamental aim of prophets’ mission and revolu-
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tion was to proclaim truth and establish a community of
truth. This meant a total change in the old social struc-
ture which was divided into broad opposing social groups
and classes of oppressors and oppressed, masters and
sfaves. The revolutionary process was a prolonged struggle
between the forces of truth and talsehood. and in the
case of carly Islam, this struggle spread over a period ot
twenty three years.

In this revolutionary struggle new structures, new insti-
tutions, ideas. pnnciples and rules emerged. In the new
transformation. these revolutionary principles and rules
took the place of old and dead principles. In the revolu-
tionary struggle of early Muslims under the great pro-
phet-revolutionary Muhammad, Salat and Zakat emerged
as two very important social principles to weld the emer-
gent Mushm-revolutionmes into a well-knit community
of truth and social equality. These two mmportant con-
cepts are here analysed to delineate the underlving
tensions and contradictions between revolutionary and
feudalist-capitalist moralities.

1. The Concepts of Salat and Zakat.

Literally Salat means supplication. entreaty, petition,
prayer or communion with a higher moral or spiritual
power. [t i1s a constant remembrance and a perpetual
supplication and submission of one’s will to the higher
Divine will. It is the conformity of one’s whole selt to
the natural and Divine law which governs the universe.

Salat is the solicitation of truth and higher 1deals of
cquality. love. brotherhood, seltlessness on the part of
those “who are endued with understanding (of truth)
that receive admonition; those who fuifil the covenant ot
God (of conformity ic truth) and fail not in their pledge:

—_— — —————
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those who join together those things which God hath
commanded to be joined, hold their Lord in awe. and
fear the terrible reckoning; those who patiently per-
severe seeking the countenance of their Lord: establish
Salat; spend out of what We have bestowed for their
sustenance, secretiy and openly: and turn off evil with
good: for such there is the final attainment of the (Eter-
nal) Home.” (13: 19-22).

Salar is thus the nexus, the communion and connec-
tion which binds everything, every living being. stars. the
moon, the sun, birds and trees, animals and human beings
to the Divine or the natural fountainhead and source of
life, movement and struggle, energy and power both
physical and moral: “Seest thou not that it is God
whose praises all beings in the heavens and earth do cele-
brate, and the birds (of the air) with wings outspread”
Each one knows its own (mode of) saglat (prayer) and
praise (fasbih). And God knows well all that they do.
Yea, to God belongs the dominion of the heavens and the
earth; and to God is the final goal (of all)’> (24: 4} —42)

Salat 1s the pivot on which every thing turns; it is
the remembrance of the highest ideal, divine, natural or
supranatural: it is the connection which connects every
heart (and mind), to the highest source of eNergy or
power. It means that in the social context the Quranic
concept of salat underlines a sytem or behaviour of an
ideal morality which is directly related to the values or
principles of truth, social equality, justice, love of the
poor and social responsibility.

Salat is the call for help and guidance to some trans-
cendental power by a fighter in struggle against the forces

of corruption, tyranny, injustice. 1gnorance., darkness
and superstition. Salat is the heart of struggle, the essence

and fruit of perseverance, patience and righteousness of

»d
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an unceasing fighter agamst talsehood, batil. O yve who
believe™, urges the Qurian to the early Muslim revolu-
tionaries who  were  struggling  against oppressors and
attocrats of all sorts and types,” seek help with patient
perseverance and safar, tor God is with those who patien-
thy persevere. And say not of those who are slain in the
way of God: They are dead. they are living though ye
percerve not, Be sure We will test you with something of
tear and hunger, some loss in wealth or lives or tihe
fruits but give glad tidings to those who patiently per-
severe. who say when afflicted with calamity: "to God
we belong and to Him is our return’. They are those on
whom (descend) blessings from God and Mercy and they
are the ones that receive Guidance.” (2: 153-157),

It shows that salat iﬁs broader in conception than the
narrow legalistic and mechanical mode of certain ritua-
listic genuflections and prostrations. [t is not a mere
verbal utterance of some esoteric formulae or ‘magic’
words the performance of which is considered to absolve
people from their moral responsibilities to their fellow
beings. Describing the lofty moral conduct of varous
peophet-revolutionanes the Qur’an says: “And We made
them leaders guiding (mankind) by Qur Command and
We sent them inspiration to do good deeds. to establish
salat and to practise Zakat and they constantly served
us. " (21: 73:14: 37—41 and 19: 55).

In his strenuous efforts for establishing an equali-
tartan and just society the prophet-revolutionary is.
for his own guidance and inspiration, always in direct
and constant touch with the final fountainhead of all
morality, goodness, knowledge, power and wisdom, the
real force behind the ephemeral outward phenomena.
He and his revolutionaries, share their wealth, food,
raiment and every thing they possess with their com-
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panions so that their hearts are lifted and purified of ab:
thoughts of greed. lust, selfishness. conceit and acqui-
sitive impulses.

Zakat 1s not a charity, ritual or dole. tt is rather
symbol of sacrifice, love and fellow-feeling for ihe
oppressed. Salat and Zaka! were not legal rituals bui
creative moral prnciples of an equalitarian and just
society of early revolutionary Islam. (23: 1-11: and
20 83). Salar and Zakat thus denoted the social and eco-
nomic principles of a society based on truth and social
equality. Without truth and social equality salat and
Zakat become meaningless and lifeless rigid rituals, as
empty shells without their essential cores.

Salat is a universal concept, a timeless awareness of the
morai proposition, of social ideal of economic justice.
tove and brotherhood: it cannot be confined to any form,
ritual, time, or place. It is a consciousness of the sublime.
a means to achieve higher moral ends which make human
beings free and noble, equal and precious: “So your God
is One God: submit then your will to Him and give thou
the good news to those who humble themselves. To those
whose hearts, when God is mentioned, are filled with
tear. who show patient perseverance over their afflic-
tions, keep up Salat, and spend out of what We have
bestewed upon them.” (22: 34-35). Salar is the soul
and spint of the revoultionary who strives with his might
and main for the cause of truth and equaiity, the cause
tor which he sacrifices everything, his possessions and
even nis life.

Prayer or salar is affirmed or justified only when man’s
whole conduct, thought, deeds, words and actions con-
form to truth, when he wholeheartedly dedicates his
being to the cause of truth, the straight path, the path of

truth, sincerity and integrity: “For Him (alone) is prayer
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in truth: any others they call upon besides Him hear
them no more than if they were to stretch forth their
ltands for water to reach their mouth but it reaches them
not: for the prayer ot those without faith (in truth)
1s nothing but (futile) wandering in the mind.” (13:14)

In this bcautiful parable the Qur’an compares those
who pray without conforming to a life of truth to a
person who wants to drink with flatly stretched hands
but cannot take water to his thirsty mouth. The hypo-
critical prayers of those who lead false lives of untruth
are futile and senseless. without purpose and direction,
without any goal or aim,

As a revolutionary prnnciple salat was theretore a
means or a mould which impressed and inculcated 1n the
revolutionaries the mogal courage to speak the truth.
the boldness to face the oppressors, the patience to bear
pains and adversities with calmness, and forbearance and
strength to shun greed, lust and selfishness. Salat made
them conscious of truth, social-equahty, brotherhood
and love of suffering humanity. Salat was thus a means
and not an end. Those who take salar in the sense of a
mere legal ritual performance of which absolves them of
all moral responsibilities towards society (of speaking the
truth etc.) are wrong and misled. hike a person who
gropes in the dark.

Any prayer cut off from the social and moral nexus
is like a fruit without its core or a well without 1ts water,
or a dead body without its soul. This is the reason that
the early mystics of Islam who had revolted against the
overt legalism and hypocritical external performance of
rituals taught by the Jurists (Fugaha), had rightly taken
salat as means (Wasa'it) to achieve higher values and
moral realities, (Haqga'ig) of truth, purity of heart, inno-
cence, identity of heart and mind, and of belief (thought)
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and action, love ot the poor, equality, justicc and self-
lessness.

Salat or prayer 18 in reality a ceaseless struggle of 4
revolutionary dedicated to the cause of truth and social
equality: 1t i1s a constant war against the forces of evil
and falsehood, injustice, and oppression. It 1s paticnce
and perseverance, forbearance and resolute determination
against the oppressors: O my son’ so advises Lugman.
the wise man who was an African slave and a carpenter
and who rejected wealth and high offices for the cause of
truth, “establish salar, enjoin what is just and forbid
what 1s wrong and bear with patient constancy what-
ever affhicts thee. for this perseverance 15 (a quality of
those) who are resolute, determined and {irm in their
(noble) purpose’. (31: 17). Prayer or salas 1s that state of
mind and the condition of heart of a revolutionary
whe does not assoclate other gods with God who is the
source ot all power, goodness. knowledge and wisdom;
which means that he only prays who is devoied to truth
and who does not bow to human gods. selfish passions
and lusts, false appearances, untruth. arrogance and
injustice. He 1s a relentlsss fighter tor social equality.

This 1s the conception of a revolutionary salar. But
under tfeudalism when a counter-revolution destroved the
egalitarian society of Islam, the upper classes of lords
and masters, kings and priests enslaved the broad masses.
The concepts of Islamic revolution, like Salar. were
used as political instruments to give a mere artificial
semblance to a community divided into antagonistic
classes, groups, dissensions and schisms. The jurists
developed the legalistic and ritualistic conception of
salat as a mere external performance of an act without

having any concern for the purity of heart or for other
virtues.
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in early Islam. any act which aided the emancipation
of the oppressed was a righteous deed; to speak the truth
was a righteous deed; to establish a society on the basis
of social equality was a righteous action; and to wage war
against oppression was the real righteousness. But accord-
ing to feudalist morality mere performance of salar,
some tormal genuflections and prostrations, were enough
and entitled a person to become a ‘faithful’ even if he
lied. fornicated and oppressed the slaves and the poor
wOorkers.

This seems to be a compromise of the ruling classes
with the evil forces of feudalism which led to the destruc-
tion of all social morality of fruth, social equality, jus-
tice, brotherhood and social solidarity. A class society
is inherently inimical to the Quranic teachings. Feudalism
distorted and disfigured the revolutionary concepts of
pristine lslam.

2. The Concept of Zakat:

According to the Qur’an, Zakat (literally purification)
was the fundamental principle of distributive justice un-
der revolutionary Islam. It essentially aimed at removing
the economic and social inequality, and sharing of all
wealth of the community by all. “They ask you (O
Prophet!) how much they should spend; say what is
beyond your needs (al-‘afw). Thus God makes clear to
you His Signs in order that ye may meditate.”’(2: 219).
“They ask you what they should spend: say whatever
you spend of wealth is for parents and kindred and or-
phans, for the poor and the wayfarers. And whatever you
spend of wealth, verily God knows 1t well.” (2: 215).

As a principle the early Muslim revolutionaries owned
means of production and sources of sustenance in com-
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mon. because revolutionareis, whose aim 1s to destroy the
old unequal social and economic structures, do not bel-
ieve in private property. The prophet-revolutionary Mu-
hammad did not leave private property, land, garden,
stave. cattle. gold or silver after his dealth. Wealth | cattle,
food and other consumer’s goods surplus to the basic
needs and requirements of a Muslim revolutionary were
given to-those who lacked them.

This was an act of righteousness since every act which
mitigated the misery of the poor and aided 1n their eman-
cipation from slavery and want was a nghteous act,
“Righteousness lies in giving wealth out of love of God
(truth and social equality) for the kindred, for orphans
and for the poor, for the wayfarers, for the destitute
and for emancipating slaves (and righteous are those)
who establish salaf and pay Zakat. . .7 (2: 177). "And
Sadagat are for the poor and the needy. .. .7 (9:60).

Explaining the hypocrisy (/Nifag) of some beduins
and residents of Medina, the Qur’an talks about a certain
categorv of contemporary people “‘who confess their
sins as they mix good deeds with bad deeds. God may
return to them. verily God is Forgiving, Merciful. Take
(O Prophet!) Sadaga from their wealth so that it will

clean and purify them ( tuzakkihim ). .. . . (9
102-103).

3. Function of Zakat:

Thus the basic function of Zakat or sadaga taken out
of Muslims’ wealth was two-fold. (1) to remove economic
and social disparity and establish an egalitarian social
order; (2) payment of a part of their wealth, ideally
surplus over their basic needs, pui'ified Muslims of their
sins, imperfections, and bad deeds since parting w:ith a

l
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major portion of their wealth was a sacrifice, an altruis-
tic and righteous act. Economic inequality, which breeds
evils in a community, i1s a social defect, deficiency and
weakness whereas economic equality is strength and
social solidarity.

This was the original revolutionary conception of
Zakat and Sadaga according to the Qur’an. As revolutio-
naries the early Muslims and the great Prophet shared
their wealth with each other. As there was not enough
to eat and wear in this pre-feudal society wealth surplus
to the needs of a person was given as sadaga and Zakat
to those who had nothing to eat and wear. In early Islam,
it appears, that sadaga included consumer goods as well
as fruit-trees, wells and orchards. This can be easily
understood because Islam arose as a revolutionary social
movement against secialv and economic inequality and
against the concomitant moral and religious corruption of
the Arab society of the early seventh century A.D.

By the Quranic concepts of Salatr and Zakat, in general.
are meant(1l) the high moral values of truth, honesty,
goodness, love, brotherhood and human equality. and(2)
sharing ot social or communal wealth and means of pro-
duction 1in common, by all the members of the commu-
nity without any distinction. These two concepts, ideas
or systems of social morality and social economy were
the two cornerstones of the social revolution brought by
the prophet-revolutionaries.

The prophet Musa had also made these two principles
the fundamental rules of the just community built by
him. The Israelites had pledged under the shadow of the
mount Sinai after their liberation from the slavery of the
Egyptians that they would follow these high moral values
of truth, equality and collective sharing of wealth, but
they betrayed the trust. In the words of the Qur’an:
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“God did atoretime take a covenant trom the children
of Israel and Wce appointed twelve captams among them
and God said: ‘1 am with you, if yetbut) establish salar
(the moral values ot truth etc), practise Zakat, believe i
My apostles, honour and assist them. and loan to God
beautiful loan. venly I will wipe out from vou vour evils
and admit you to Gardens with rivers tlowing beneath:
but if any of you. after this resisteth (truth). he hath
truly wandered irom the path of rectitude™ (5: 12).

The Israchites rejected the Message of truth and social
equality and in their false ways and rituals misinterpre-
ted the words of the scripture. changing the meaning of
the words out of their context or misapplving them on
changed conditions. thus mdulging in hyvpocrisy und
double-dealing. “"But because of their breach ol theilr
Covenant We cursed them and made theie hearts grow
hard. They change the words from theirtright) places and
torget a good part of the Message that was sent 705 13)

The samc has happened with the Musiims who have
also breached their Covenant of establishing g social
order of truth and equality. goodness and justice They
use the words of revolutionury lIslam, like Salar, Zakat,
Jihad. ragwa, cotc. out of their context. thus distorting
the original meaning. essence. substance and purpose of
the concepts. They interpret these concepts according 1o
their own selfish desires, ulterior motives, and fancies.

4. Feudal Economic Morality:

In contradistinction to this egalitarian-revolutionary
conception of Zakat, in the late decddes of the first cen-
tury of Hijra (early eighth century A D.) when administra-
tive and fiscal policies and practices had crystallized in
the newly conquered lands, a feudalist concept of Zakat,
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that i1s. of fixed legalistic and ritualistic rate of tax.
an oftficially prescribed levy of a feudal regime, emerged
under new economic and social relationships when the
Muslim community mmoved from a pre-teudal to a feudal
formation.

‘Umar 1bn "Abd al-*Aziz (1.e. ‘Umar II). the pious
Umayyad Caliph, says Malik ibn Anas (d. 179/795) in his
Mwwatta, wrote to his governor at Damascus that Sadaga
or Zakat-tax was to be collected on agricultural produce,
prectous metals and cattle only. And Malik says that his
legal opinton 1s that sadaga can only be levied on these
three types of goods. This legal principle of Zakat.
according to Malik, is based on a legal tradition of the
Prophet which has been related on the authonty of the
famous companion of the prophet: Abu Sa‘id al-Khudri
(d. 74/693). Malik relages from ‘Amr ibn Yahya al-
Mazini, who relates from his father that he heard Abu
Sa'id al-Khudn saving: ““The Apostle of God said that
there was no sadaga on less than five camels, five awgivas
of silver (i.c. forty dirhams), five awsag (i.e. sixty meas-
ures of sa’s) wheat. barley, dates etc. That 1s, five camels,
forty dirhams and sixty sa’s of food-grains were taxable
for Zakat.

It this tradition i1s genuineg it reflectes the economic
conditions of a subsistence economy of scarcity. Abu
Sa‘id al-Khudr died in the year 74 when under the early
Umavyads specific social, economic and legal relation-
ships of a feudalist hierarchy consolidated. The revolu-
tionary concepts of pristine Islam were politically used
to legitimize the regime. Under the circumstance, Zakat
now becomes a mere ritualistically prescribed legal tax
analogous to the prescribed ritual of Salat, Zakat be-
comes a feudalist category: a levy imposed by an auto-
cratic feudal regime without its egalitarian substance,
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and its purpose of emancipating the oppressed classes and
for cstablishing an egalitarian social order. The purpose

s now to cnslave the oppressed classes of slaves, serfs
and workers.

The revolutionary concept of Zakar was a principle tor
levelling down dispanty between the rich and the poor.
for emancipating slaves from the bondage of oppressors.
but the feudal principle of Zakat was reduced to a pres-
cribed minimal and nominal rate to rationalize the
Umayyad Fisk and the feudal economic relationships,
slavery. serfdom and exploitation of the lower classes.

There were thus two concepts of Zakat or two kinds of
economic morahity. First, Zagkar as a revoluticnary
principle of social and economic equality. and secondly.
Zakat as a teudalist prninciple of maintaining inequalities
and disparities. thus becoming a principle of charity. o
mere ritual in the hands of the nich, a sanctimonious
instrument to calm the qualms of a guilty conscience.
This shows that the minimal rate of Zakar discussed bv
the Junsts is a feudal category which is a mere ritual
without the real and original moral substance which was
to remove social and economic Inequality in a radical
way,

Under the modern system of capitalism industrial
and finance capital has predominated all production
processes. Modern means of production, factories and
machines, raw-materials and inventories, economic ins-
titutions of joint stock companies, credit and banking
institutions have all developed during the last four cen-
tureies (17th—20th). The literal application of Zakat on
agnicultural produce, precious metals (or money), and
cattle would then exclude all modern industrial capital
from Zakat which clearlv means that big capitalists
will be exempted from the levy of Zakat under ‘Islamic’
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capitalism and all burden wil be on the lower middle
classes and the workers.

This means that the concepts and i1deas of revolution-
ary Islam have been misinterpreted and misapplied in
a modern economy and society to suit the interests of the
rich upper classes. And that the political economy of
Zakat m the mixed capitalist economy of Pakistan is an
anachronism and scientifically speaking, a reactionary
and retrogressive policy which has nothing to do with
the onginal Quranic concept of Zakat.

The two examples of Salat and Zakat therefore prove
that the two moralities, revolutionary and feudalist-
capitalist, are opposcd to each other. The former aimed
at producing men of truth, honesty, integnty and since-
rity who struggled for social equality and brotherhood.
On the other hand, the lagter manipulated the principles
and rules of early Islam out of their real context in order
to subjugate the broad masses. The concepts ot early
Islam, like Salat, Zakat, sadaqa etc.. operated in a pre-
feudal social formation. The social reality conformed to
these concepts and ideas. But under feudalism and capi-
talism, as social conditions changed, the early concepts
were used to preserve the exploitative systems.

The feudalist-capitatist morality created a dangerous
gap betweeen legalistic ritual and morality. Prescnption
of a legal ntual, official prayer at fixed times and places,
and an official fixed rate of Zakat became rituals and
cults, external and ostentatious performance of which
came to be considered acts of piety even if the perfor-
mer was a liar and murderer in his personal life. This too
much stress on an outward legal and prescribed act cut
the very roots of social morality; it bypassed the inner
conscience and purity of heart and mind. It obliterated
all distinctions between truth and falsehood, honesty
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and dishonesty, right and wrong, justice and injustice.

In this attitude of mind one pretends something which
he does not possess. One becomes a hypocrite and osten-
sibly does an act which he does not believe in his heart.
This makes religion a cover or facade for lies. falsehood.
oppression and exploitation. Hypocritical behaviour,
mere lipservice to the pristine principles of the revolu-
tionary Islam divest all moral essence from social conduct
and removes the real meaning from concepts and ideas.
The revolutionary prnnciples of Salat, Zakat, Jihad
(war) Hijra (migration) etc. were directly related to the
establishment of a social order of truth, social equality
and brotherhood.

Jihad and Hijra were the righteous acts of dedicated
revolutionaries who fought against the oppressors and ty-
rants and left their hearths and homes, lands and wealth
tor the cause of truth. But under feudalism and capita-
lisin all these principles of pristine Islam have been tur-
ned into citadels of vested interests, into political instru-
ments to suppress the poor and exploit them.

This gap between the legalistic ritua! and morality has
destroyed the social. economic, political and intellectual
processes 1n our society because, when the moral fibre is
sapped social vitality and strengtih are corroded from
inside. The social core begins to rot as there is no moral
toundation or basic rules or principles on which the social
edifice could arise. This gap can only be bridged by a
radical change and revolution which could restructure the
entire social. economic and moral order on new founda-
tions. new principles and a new Weltanschauung replac-
Ing the present decadent systems of capitalism and
feudalism in Pakistan and in other third world countries.

In the present social and economic conditions of a
retarded and dependent capitalism in the Muslim socie-
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ties. the Imperialists are using religion to arrest all pro-
eress and popular movement towards a radical social
change. They dre resurrecting Sufism or mysticisim to
channelize social energy, and impending revolt of theo
oppressed  masses. toward mystic  Interiorization. or
ctntanglhing them 1 therr (meta) ps;fuhtjlogit:a{ahcrra-
t10115.

Sufism cannot brnng any social revolution, bocause in
its origins, 1L was a passive rcaction of rebels against
feudal oppression,

As we have explained in the preceding pages. the origr-
nal Islamic social movement was a revolt of the oppres-
sed against the forces of evil. inequality, imjustice and
exploitation. The early Muslim revolutionaries stood for
the principles of truth and social equality. But when
under the Umayyad autocrats feudalism reasserted itselt
in the forms of social divisions and new s0Cio-€ConomiL
relations of masters and slaves, lords and serfs. the entire
ideological (super) structures, of new beliets and con-
cepts, was formulated by the jurists to rationahze the
feudal relations. The concept of a legalistic Sharma or
religio-social law was developed which tended to rigidify
the early concepts into ossified legalistic ntuals with-
out their inner essence of equality and brotherhood.

The early mystics revolted against this lifeless legalism
of the concept of Sharia which had bypassed mner vaiues
of truth, sincerity, selflessness, love, brotherhood. equa-
ity etc. and gave undue emphasis to mere outward per-
forsmance of rituals. This ritualism killed all social mora-
lity and bred hypocrisy, outward religiosity, simulation,
false and superficial external behaviour.

This shows that political use of religion by the Im-
perialists whether in the fonn of crass fundamentalism.
for social suppression of masses’ revoit against feudalism
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and capitalism, or for propagating the archaic types of
Sufism, is primarily aimed at obstructing the path of radi-
cal socital change and revolution in the third-world
sociefies. Only a modern soctal revolution guided by mo-
dern science and rational attitude of mind. can emanc
pate the oppressed working classes. Religious attitude and
perception cannot solve the social problem in modern
societies.

:
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PROPHETS AND REVOLUTIONARIES
1. Prophecy and Liberation Theology:

The prophet-revolutionaries, according to the Qur’an,
were divinely inspired leaders of the oppressed classes of
their respective communities. They were helped and
gulded by the divine, moral, natural, and historical forces
on the right path ot truth, human equality and brother-
hood. Prophets were the custodians and trustees of truth.
They had Covenant (Mithag) with God, that they would
faithfully carry out their mission, proclaim God’s truth
which they had discovered.

I'he aim of prophecy was to eliminate Zulm (oppres-
sion., tnequality) from the face of th earth, and to guide
and ¢enlighten humanity on the right path. “And remem-
ber,” says the Quran, We took from the prophets their
Covenant as (We did) from thee (O Muhammad!): from
Nuh, Ibrabim, Musa and ‘Isa, the son of Maryam. We
took irom them a solemin Covenant that (God) may
question the (custodians) of truth concerming the Truth
they (were charged with). And He has prepared for
the rejecters (of truth) a grievous penalty.” (33: 7—8).

The prophet-revolutionaries were thus righteous hu-
man beings and on the right path. ““These were the men
to whom We gave the Book and authority and Prophet-
hood. . .7 (6: 83 89). Prophecy is the means, the agency,
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the method to liberate ft

1e oppressed and guide them

on the path of truth. Its fountainhcad and source is the
divine power, goodness, mercy, knowledge and wisdom.

But we ltve under revolutionary times. Modern AC LS
the era of science and reason. Great transformations in

society and in thought are
dermn world stands divided
economic systems of ca
polarization and contrast

taking place rapidly. The mo-
into two polarized social and
pitalism and socialism. This
have also penetrated to the

societies of the third-world in Asia. Africa and Latin

America where class strugg

le between the powerful upper

classes (the Bourgeoisie) and the oppressed lower classes
(the Proletariat) are developing, sometimes latent and
open, and sometimes armed and violent. The old socio-
economi¢ formations of feudalism under inevitable laws

have changed and are chan

ging into higher formations of

capitalism and socialism. The revolutionary parties are

waging class wars against

the forces of capitalism and

many countrnies have liberated themselves from the
bondage of the capitalists, both local and foreign.
Amidst revolutionary class struggles in the third-

world societies a typical ideology of liberation theology
has been formulated in modemn political terms although
rehgious ideology has ceased to exist as 2 political force
in the advanced western socteties, both capitalist and
socialist, where scientific culture. secular polity and ra-
tional behaviour have become standard social norms.
However, in the less developed societies of the third-
world where pre-capitalist social formations co-exist with
capitalist formations. such as in the Middle East count-
ries, the religious scholars (‘wlama’) have spearheaded a
social revolution and have invoked religion and thelogy
for refurbishing the panoply of class struggle against the
torces of Imperialism. In Iran. after the revolution against
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the Shah apd his oppressive regime, religious scholars
have been endeavouring to develop a religious, political
and social theory for reorganizing the old feudal-capi-
talist social order. Their theory of the ‘rule of the juris-
consult” (Wilayat al-fagih) although feudalist in concep-
tion, is squarely based on the notion of liberation theo-
Jogy.

This concept of liberation theology assumes that the
Qur’an and the teachings/sayings of the prophet Muham-
mad fundamentally aimed at establishing a society In
which the Fugaha, the jurisconsults, played a pre-domi-
nant role in decreeing prescriptions of definite social and
economic conduct and policies. This concept turther pre-
sumes that the Muslim ‘Ulama’ have the right to rule in a
Muslim society because ;[hey are custodians and trustees
oi the Prophet’s legacy of knowledge and wisdom-—
‘Ulama’ are the heirs of the prophets’. But Figh, or the
medieval Muslim law gradually developed in the feudal
ara. that is. in the post-Quranic times. The entire Figh
literature is the product of feudalism. It cannot be equa-
ted to the revolutionary Islam of the Qur’an. The feudsl
[lam rationalized the feudal institutions and thus legiti-
mized the stratification of Muslim society into freemen
and slaves. lords and serfs. oppressors and oppressed,
kings and their suppressed subjects. This social hierarchy
was clearly contrary to the egalitarian teachings of the
Qur an.

In Lebanon, Libya, Syria, South Yemen and elsewhere
some political elements have also been using religion 1n
their iceological fight against Imperialism and capitalist-
feudalist classes. They think that Islam was a revolu-
tionary movement in its beginning. Islam emancipated
the weak social classes in the past, and it can again deliver
the goods and emancipate the modern proletariat from
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the slavery of the ruling bourgeoisie.

Similarly there is a tendency in the Latin American
counties, among the ecclesiastics, to supplement tlic
revolutionary class struggle with the egalitarian teachings
and traditions of early Christianity . According to them,
in 1ts origins, Chnistianity was actually a social movement
of the downtrodden and poor workers against the ram-
pant social inequality . religious degeneration and moral
decay of the Roman soclety in the Near Fast They
maintain that Jesus Christ was himselt a worker and hijs
disciples were washermen, carpenters. weavers  and
workers of humbie and lowly origins

Both these religious groups, Islamic and Christion.
fundamentalist or hberal-progressive, use medaieval
religion and theology for the cherished i Of emancipat-
ing the subjugated masses and working classes from the
oppression of the capitalists. thus linking the modermn
class struggle of Capitalist societies to the prophets’
missions in the feudal and pre-feudal ancient societies

In this chapter we shall discuss the nature of this
1deology of liberation theology with special reference
to the Islamic religion and theology .

We shall examine the probable hypothesis as to whe-
ther this ideology can be interpreted as a reflection of the
contemporary pastoral-tribal and (semi)- feudal socjal
structures of the many third-world countries. Muslim
lands in particular, which have strong imprints of the
fixed religious frameworks and modes of perception. and
where no industrial, social and sctentific revolutions

have taken place, nor has any movement of reformation
reformulated religion and religious conceptions of life.
nature and history, as it happened in Europe where
social and industria] revolutions of the seventeenth and
eighteenth centuries liberated man and his mind from
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Fentd ol restramits.

According to the Qurian, the prophet-revolutionries,
tsrahim. Musa, Clsa and Muhammad were the divinely
iapired Jeaders of the weak and exploited lower social
“1qsses. These prophets, humble, courageous. honest and
welteftacing in appea.ance and moral conduct stood for
rruth,  enlightenment,  human cquality. brotherhood,
love and goodness. As they were divinely inspired they
were on the right path . Sirat Mustagim: and after libera-
ting the humble and downtrodden from iniquitous social
orders (Qura Zalima) they iried to establish new orders of
social justice, cquality, true morality, a new Weltanscha-
nung, a paradise on earth. (14: 1 —4).

On the opposite side stood pharaohs, the god-kings.
the corrupt and insolent rulers who exercised absolute
nower and bruie force to stifle truth. justice. equality
and goodness. They were embodiments of greed. false-
hood, pride, 1gnorance, iniguity  and superstition--the
farces of evil and darkness, They were astray from the
right path.

Prophets and pharaohs, men of God and men of Evil
were. thus. two anti-thetical and contraditory forces, two
opposite orders, or systems of goodness and evil, truth
and falsehood, light and darkness, knowledge and 12no-
rance, faith and superstition. The men of God or prophet-
revolutionaries represented the oppressed and cxploited -
the people thrown nto the dust. The men of Evil or
pharachs led the powerful and rich upper classes.

This struggle betwecn the masters and their slaves, the
powerful and the weak, took place in the pre-teudal times
when methods of perceiving reality and modes of inter-
preting the social, natural and historical phenomena werte
mainly religious and supernatural and were fixed in their
hasic thought patterns. The social formations in which
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the prophets and pharaols, kings and lords, masters and
high priests and the lowly masses lived and moved.
thought and reflected were pastoral-tribal and pre-feudal

This shows that before they were institutionalized and
ossified into lifeless rituals, cults, customs, preserved Cy
vested interestes, these social movements led by divi-
nely inspired prophet-revolutionaries, like Ibrahim.
Musa and Muhammad. primarily aimed at liberating the
oppressed lower classes (termed by the Qurlan as
al-mustad ‘afun and alardhalun) Thus theology and es-
chatology, as in the Qur’an, essentially underline. first. -
peration and salvation of the exploited, an: secondly,
destruction of he iniquitous social orders based on un-
truth, oppression and superstition.

In us simpie, down to earth parables, similes. meta-
phors and allegories from nature and historv, the Qur an
compares prophets and pharaohs to two extremes: Divine
and Satanic. (Remember also) the ‘Ad and Thamud
(people).” says the Qur’an, “‘clearly will appear to y Oul

from (the traces) of their buildings (their fate):
the Evil one made their deeds alluring to them.
and kept them back from the (right) path. though
they were gifted with intelligence and skill. (Rem-
ember also) (arun, Pharaoh. and Haman: there
came to them Moses with Clear Signs. but they be-
hiaved with insolence on the earth : vet thev could
not overreach(Us). Each one of them We seized ior
his crime: of them against some We sent 4 violen!
tornado (with showers of stone): some were caught
by a (mighty) Blast; some We caused the earth
to swallow up; and some We drowned {in the
waters). It was not God Who injured (or oppressed)

them. They injured (and oppressed) their own souls.
The parable of those who take protectors other
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than God 1s that of the spider who builds (to itself)
a house. but truly the flimsiest of houses is the
spider’s house if they but knew.” (29: 38—-41)

Intoxicated with power and puffed up with wealth
and pride the Pharaoh had enslaved the people of Israel
“Indeed Pharaoh elated himself in the land and broke up
its people imto groups and classes. depressing a class of
people among them. their sons he slew, but he kept
alive thelir females; for he was indeed a perpetuator of
corrupuon.”’ (28: 4)

Musa (Moses) liberated his people from the slavery of
the Egyptian Pharaoh many centureis before the birth of
Jesus Christ. The prophets’ social mission was thus to li-
berate the suffering masses from economic, social, spin-
tual and moral bondage and then establish a just and
equalitarian order. This 13 the basic idea of liberation
theology In the pre-capitalist social formations, simph-
fied 1n the fixed religious idiom and allegonical language
and expression of the times. Prophecy. divine inspiration,
ravelation of truth as a whole. contradictions between
truth and falseshood. behef and disbelief of divine mes-
sage. forces of goodness and evil were the principal
categorles of this religious ideology of liberation.

2. Problem of Perception.

Every age and society perceives the reality of its
existence and environment in a specific social and eco-
nomic formation and in a given situation in which the
society moves. The society explains and understands the
natural and social phenomena with the mental capacities,
intellectual capabilities and skills, methods and appara-
tuses at 1ts disposal.

The basic 1dea of liberation theology as a divinely
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inspired mission and a revelatory truth. although social
in content, was inextricably intertwined with and fixed
supernatural, or metaphysical framework because per-
ception of reality and life, nature and history in the
feudal and pre-feudal eras was thoroughly religious. That
1s, all thought, reflection., speculation, ntellectiorn.
feeling, emotion and morality were refracted through
the prism of religion. These were the ages of religion and
‘faith’. Religion was the great simplifier of reality.

The Qur’an was revealed in the Hyaz during a period
of twenty three years, about A.D. 610 to 632, to the
prophet —revolutionary Muhammad ibn ‘Abd Allah in
a milieu where religion was the sole mode and medium of
EXPression.

The one hundred and fourteen Suras or chapters of the
Qur’an depict the struggie of the prophet-revolutionaries
(from Adam to Muhammad) against the torces of evil and
oppression as an eternal conflict between goodness and
evil, right and wrong, light and darkness. in simple alle-
gories and metaphors in order to explain human problems
in simplified categories and enable the mind ot the con-
temporary man to comprehend the message and act upon
1. It 1s an invitation to think and retlect and then to act
upon 1t. The discovery of truth, knowledge and wisdom
was made accessible to the ordinary and humble human
beings, the oppressed and exploited. weak and lowly,
without the intercession of scholars and high priests.
Truth is always simple and direct.

Truth was perceived and explained in a simpiified way
God, Divine Power, Energy or Force behind natural,
social, human and historical phenomena was conceilved

by man of religious mentality, as anthropomorphic. God
was conceived as source of all power, force, energy,
knowledge, wisdom, creation, evolution, mercy., and
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judgement. ‘He has power over every thing', ‘Every thing
pelongs to Him™ ‘Every thing will return to Him,® ‘He
1as domimion over the entire Universe’, are the oft-
repeated verses of the holy Qur'an. With the prophet-
revolutionary whose heart and mind are the receptacles
of revelatory truth, enlightement and guidance. divine
presence 18 a highly intense sense of responsibility,
consciousness ot truth and duty, accountability and
sympathy. He sutfers with the suffering massess.

He undergoes the agony of a Day of Judgement, within
his own heart and mind; for him every moment is a trial,
a judgement, a standing before the High Tribunal. Every
moment he dies and lives. In the presence of God he

becomes fearless, he neither frets nor grieves. He is re-
surrected from a matenal existence, He attains freedom
and then he resurrects and emancipates the oppressed
and suppressed human beings.

In this world of religious categories and allegorical
simplifications the supranatural hierarchies ot power and
control ot human destiny. more or less, retlected the so-
cial hierarchies of prunitive. pastoral-tribal and (pre-)
teudal societies. on the one hand. and precarious states ot

disorder. anarchy. chaos, fear and imsecurity inherent in
the social order, on the other. The common man. unlike
the prophet-revolutionary. could not rise above his ma-
terial existence and mode of perception and ¢xpression.

In his rehgious speculation, explanation and simpli-
fication man tries to understand, explain. conceive
and relate what happens within him and around him.
in allegorical terms. “"And such are the parables (amrhial)
We set tor mankind but only those understand them
who have knowledge. God created the heavens and the
earth in true (proportions): verily in that 1s a Sign {avatr)
for those who believe™, (29: 43 —-44).




b

Two Moralities: Revolutionary and Feudalist - Capitalist 243

3. Many Interpretations:

In a (pre-) feudal society, where natural and sociyl
sciences have not developed with their elaborate scicntitic
methodology, a man will tend to interpret a ceortan
event (social, natural or historical), ram, flood. war
carthquake, growth of crops. birth or death ot an animal
or an abnormal human behavicur, as something caused by
one Highest Cause, directed by some Mysterious Power
or Force. But after the development of natural, social
and biological sciences and their scientific methodology
In the modern era interpretation of thesc events has be-
come sophisticated and scientific as many explanations
Or many causes—natural, social, gecgraphical, economniic,
biological, psychological, etc,—are forthcoming to under-
stand such phenomena n a correct way. Life. society and
nature are a complex and many—{aceted reality which.
according to modern science, cannot be uinderstood with
simplifications of one cause only.

The very conception of God. supranatural Power or
Force has evolved throughout the ages as human mind
evolved. The truth discovered by the prophet-revolution-
aries was 1n essence the same, but methods and forms
for discovering the truth differed.

In a world ruled by brute force and crass seifishness.
greed and lust, darkness and superstition every arrogant
tyrant, king, priest, lord or tribal chief considered himself
a god-king (ilah), and every related cult, ritual, idol,
custom corrupt institution, depraved order, law, com-
mand and practice was, under coerceon and force to be
taken as a standard, criterion, norm and model. Life
tended to be a jungle where beasts preyed upon the
weak and innocent, and the powerful devoured the
helpless. This rule of jungle, social disorder and moral
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anarchy misled the ignorant common people.

[r liis religious coception man thus simplified the com-
plex reality through simple categories of contradictions.
Religion attributed goodness, harmony, wisdom and or-
der in the cosmos to God: and evil, oppression, corrup-
tion. disorder. discord and superstition to Satan. The
concept of Divine unity as a source of harmony, unity,
morality, truth, equality and righteousness was preached
by the prophets sent by God to this sin-stained world.

In this religiouds conception, unlike an earthly king or
lord. God 15 the Lord and Nourisher of mankind, Creator
of the unvierse and Sustainer of nature. He creates man.
sustamns him, cares for him, loves him; He rewards him for
good deeds, and punishes him for sins and crimes. He
1s Just, tull of mercy, knowledge and wisdom. “There
is no god but He,—the Livipg, the Self-subsisting, Eternal.
No slumber can seize Him nor sleep. His are all things in
the heavens and on earth. Who is there can intercede in
His presence except as He permitteth. He knoweth what
(appears to His creatures as) before or after or behind
them. Nor shall they compass aught of His knowledge
except as He willeth. His throne doth extend over the
Heavens and the earth, and He feeleth no fatigue in guar-
ding and preserving them for He 1s the Most High. the
Supreme (in glory)”. (2: 255).

(God sits on a lofty throne and manages human aftairs
according to His universal Plan. He does whatever He
wants. There 1s no space and time in His Domain. Only
God can guide man’s conduct through darkness and lead
him to bliss and salvation. The prophet-revolutionaries,
as humble, tender-hearted, self-effacing men of truth
submit their whole selves to the Will and Plan of God and
to His ordained system of morality and social conduct.

To God will all return and account for their deeds
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after the Great Resurrection. when sins committed dur-
ing the probationary life of this world will be accounted
for. The prophets and their followers seek help and gui-
dance from Him against evil and must trust Him in their
struggle against god-kings, tyrants and oppressors of weak
human beings. For the tyrants the sources of power are
wealth, brute force. armies, possessions and earthly
domains, but for the prophets God i1s the source of all
power, goodness, knowledge and wisdom.

This is the religious/theological conception of the
mission of the prophets, their revelation and Divine gui-
dance in the struggie of the weak people against the
powerful pharaohs in he pre-capitalist social context.

4. God and Man:

. In the anthropomorphic conception of God, a prophet
1 a divinely inspired human being and has direct commu-
nion with his God who guides him in this turbulent
world. God helps him in his struggle against evil. "GGod 18
nearer to man than his jugular vein.” His nearness and ier-
vent awareness of God is the real source of morality,
knowledge and wisdom and a standard of judgement
between right and wrong, true and false. And fear of God
15 the beginning of wisdom. The prophet-revolutionary
itves in the Presence of God. God guides him at every
moment of his life.

Accordingly, death of a prophet is the end of his
direct communion with God. The prophet of revolutio-
nary Islam died in A.-H.10/632 A.D. and there ceased the
divine revelation to him. And his direct communion with
his God came to an end. When the Muslim community
territorially extended and moved to the feudal socio-
economic formation the revolutionary ‘elan of the pris-
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tine Islam was sapped.

[n His transcendence God was interpreted by the
Junists and Traditionists to have given a closed system of
morality once and for all, and then He removed Himself
away from this sin-filled world, thus leaving a chasm,
gap or space between God and man, since the prophet-
revolutionary was no more there and the revolutionary
principles came to be institutionalized as rigid and fixed
cults and rituals bereft of their revolutionary essence and
PUrpose,

The interspace between God and man, once filled with
the divinely mspired prophet, was now tended to be filled
by S0 many intercessors, intermediares, priests, ecclesi
astics, idols, groups of various forms of rehigio-political
hues claimug divine powers and rights, half-men and
half-gods. Innumerable institutions of vested interests
crop up 1n this vacant space to exploit the religious sen-
timents of the poor and creduious masses. Grotesgue
notions and superstitions about the personality ot the
Prophets are fabricated to mmpress the 1gnorant masses
that the Prophet is still alive in a spintual form. Some
religious elements make the Frophet a denu-God.

The religious interspace between God and man, exag-
eerated by the vested interests 1s exploited by the Im-
perialists and native capitalists, feudal lords and burca-
ucrats, both at intellectual and socio-political planes in
the developing societies which still exist in feudal forma-
ticns. Dubious religious 1deologies are being devised,
and pristine concepts and ideas of revolutionary missions
of the prophets are being erroneously used to dull the
minds of the common people and thus misguide them.
Propagation of a traditionally rigidified religion with 1ts
feudalist/medievalist contents is aimed at crippling the
creative and critical faculties of the people.
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Emancipation of the weak by the divinely inspired pro-
phets was the basic idea of liberation theology m the
pre-capitalist times. But now under Imperialism. the
traditional religion, 1n its institutionalized rigid Form,
is politically manipulated to keep masses in bondage and
thraldom, using external religiosity. its cuits and rituals
to dull sense perception and to paralyse the mental,
inteltectual, moral and emotional fecultics of the com-
mon people. Instead of radically changing the decaying
social structures. relgion 1s used by the rulers in lecague
with the Impenalists to perpetuate the corrupt feudal
and capitalist mstitutions and to enslave the masses
which ultimately destroys their critical and rational tacul-
ties. emotional vigour and moral courage.

Religion is often a decayed form of its pristine social
movement and has, thus, lost 1ts essential spiritual and
social content and its original moral ethos. When the
words of revealed scripture lose their meaning and spirit
during the decaying process. they cannot be applied to
changed social reality. Now the crucial question is this: s
this precapitalist idcology of liberation theology relevans
to a modern revolutionay class-struggle which is a scients
fic process and not a religious proposition?

As we have seen in detail, the idea of liberation thelogy
of emancipation of the weak by a divinely inspired pro-
phet-revolutionary and the contradictory categories of
prophets and pharaohs, goodness and evil, revelation and
superstition were the products of a specific era of faith

when, as the Qur’an explains, religion was the fixed

framework and idiom for perceiving and expressing
reality.

The prophets were divinely guided and had direct
commumnmon with God. Their conduct and teachings were
the criterion for distinguishing right from wrong. How-
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ever, with the development of modern sciences and intel-
lectual capabilities of man in the modem era, perception
of reality has changed from emotional-religious to ra-
tional-scientific. The scientific, democratic-popular, in-
dustrial and intellectual processes have not penetrated
deeply into the precapitalist societies like Pakistan.

Unlike Europe of the sixteenth century A.D. when the
traditional religion was reformed and transformed as a
category subject to science and social philosophy, no ra-
dical religious reformation took place in the modem
Muslim society. This i1s the rcason that the ruling capita-
lists. landlords, bureaucrats, militarymen and high priests
manipulate people’s emotional attachment to religion
by ‘playing God’ and advancing tendentious interpreta-
tions of the Qur’an and sayings of the Prophet to suit the
social and economic ideef(}gy of capitalism. The masses
are too simple to differentiate between a prophet's
real and revolutionary social mission of social equality
and subtleties of the ossified cults and rituals of a deca-
yed religion; that i1s, between true and false. The masses
find themselves in the marsh of a cultic, hypocritical and
legalistic religion which has nothing to do with the ori-
ginal teachings of the pcophet. The legalistic religion is
rather a reversal of the revolutionary ideals of the Pro-
phet. Here lie the dangers in the path of liberation theo-
logy .

As the term implies, theology was a liberator; the divi-
nely inspired and guided prophet-revolutionary emanci-
pated the slaves and serfs; but in the modern times, in
the hands of the Impenalists and capitalists (modern
pharachs? to use the term of liberation theology) reli-
gion (and theology) has become an enslaving instrument.
No prophets will come but ‘pharaohs’ have every where

organized themselves into a formidable ‘evil’ force to
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oppress and enslave the poor masses, the proletariat
who depend for their very existence on the means of pro-
duction owned by the bourgeoisie. And the entire
legacy of cultic religion, religious classes, ecclesiastics.
their seminarnies and feudalistic religious ideology stanc
on the side of the exploiters.

The political exploitation of religion by the ruling
Imperialists and their paid ideologues removes ground
from beneath the ideology of liberation theology because
religion i1s used primarily to maintain a decadent status
quo. Divested of inner morality and socio-economic
substance, a cultic and ritualistic religion is an assortment
of superstition, self-conceits, bigotry and obscurantism.

Moreover the objective conditions when a divinely
inspired prophet could lead the suffering masses to salva-
tion and when theology was a liberator, are not present
in the modemn society. Modern society is a class soclety
and modern class-struggle is a scientific process. Now
social revolutions transform decadent social systems
into new social orders under certain scientific laws when
one mode of production, as feudalism, yields its place to
a higher mode of production, as capitalism. Such changes
occur inevitably when certain conditions are fulfilled.
Semi-feudal and capilalist societies, like those of Pakistan
and other third-world countries, shall undergo similar
social transformations, through evolution or revolution
depending on the nature of class struggle which is some
times latent and some times open, violent and radical.

Under modern conditions when the religious mode of
perceiving and understanding reality has been replaced
by scientific and rational methods and approaches, the
concept of liberation theology, being a supernatural
category of thought, then becomes irrelevant to modemn
class struggle. Liberation theology was a product of the
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pre-capitalist social conditions when oppressed classes
used to bhe emuancipated by a divinely inspired prophet
through his direct communion with his God and revela-
1ons.

This was the iixed rehigious {ramework with its tixed
categortes of thought, perception and cognition. The
discovery of truth by a prophet and his struggle against
pharaohs and god-kings were all circumscribed by a reli-
gious-theological setting or mould in which were cast
and impressed the ideas, emotions, concepts and prac-
tices of the times.

Modern society is a class society of capitalists and
proletariat and between them lie numerous sub-classes
of big capitalists, small capitalists and medium-sized
capitalists and the clasges subservient to them. The
capitalisis. in general, own major means of produc-
tion: lands, mines, factories. and all capital resources. The
proletariat lacks capital resources and sells 1ts labour
power to the capitalists in order to hve.

All political power. legislative assemblies, administra-
tive apparatuses. laws, religious institurions, and media arc
controlled and used by the ruling capitahsts to suppress
and exploit the working masses. Bourgeols democracy 1s 2
facade to cover this hegemony of the bourgeoisie.

This discussion then shows that only a scientifically
organized revolutionary struggle and not liberation theo-
logy of ancient times, can liberate the modern working
classes. The original conception of liberation theology as
a revolutionary movement can assist as an auxhihary
aid to the larger class-struggle. But this use has its limits
within the scientific method and modern revolution. This
would then explain why the Iranian revolution which was
initiated against the Imperialists has bogged down in the
marshes of feudal ‘Islam’ and feudal socio-economic

institutions which are erroneously taken as Islamic and
revolutionary.
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CONCLUSION.

The main purpose of this study was to investigate, in
modesty and humility, the nature of the missions, move-
ments, lives, roles and characters of the prophets as illus-
trated in the candid and cogent verses of the Qur’an.
These prophets were divinely inspired and guided men of
truth who appeared in different communities throughout
the ages, in the pre-capitalist times.

As we saw 1n details in the consistent struggles of these
prophets against the combined forces of evil, oppression
and superstition, the ends of the prophet-revolutionaries
were: proclamation of truth, emancipation of the poor
proletariat and lastly, establishment of social equality .

The prophets lived, worked and struggled in the
pre-capitalist and pre-industrial social formations when
social reality was seen, perceive ' and expressed through
the language and idiom of religion. Religion as a method
of perception and expression of reality was a great SIMp-
lifier of social and natural phenomena and their mysteries
and laws. Religion empioyed imagery and allegory of
parables, similes and examples to illustrate problems of
nature, society and history. Divine inspiration and revela-
tion of truth to a man of God was explained to the con-
temporary world in down-to-earth illustrations [rom
nature, rivers, plants, rain, clouds, mountains, animals
and humble insects like bees, mosquitoes, ants, spiders
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etc. Religion was thus a primitive science and truth
was reflected and expressed through the prism of reli-
710N

Revolutions or social changes brought by the prophet
-revolutionaries occurred in this religious framework: the
categories of thought, patterns of behaviour, sensibili-
ties, emotions and morals were all impressed and condi-
tioned in the religious mould and mentality.

Modern science is an improvement over religious men-
tality in the sense that science as method of observation,
experimentation, and perception of social reality origina-
ted when natural. social and biological sciences began to
be separated from theology and human mind was libera-
ted from the strictures of religion when industnal,
social and religious transformations took place in the
16th-18th centuries. Scientific mehod gradually evolved
to replace religious perception and approach.

Rehigion traced all chances and changes 1n society,
nature and history to the single Divine cause, but science
tries to relate changes and movements in the phenomena
to various. mysterious causes which are discoverable by
human mind. This liberation of mind and human thought
gave impetus to the development of modern sciences—
natural. biological and social. For science truth is not
final but tentative as was originally the conception of
Godhead discovered by the prophets of yore.

Similarly modern class struggle, the antagonism bet-
ween capitalist and working classes cannot be understood
without the help of modern science. Modern social revo-
lution is a scientific process and modegn revolutionaries
are scientists and not prophets because modern method
of seeing and perceiving social reality, social change
and social revolution is no more religious and theologi-
cal relating everything to One Cause. Human knowledge
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has exploded, truth has ramified and society has become
a complex organism, and without modern science the
phenomena cannot be understood and explained correc-
tly. And without correct understanding no society can
be changed and no revolution can fructify.

According to the Qur’an, God sends rain and revives
dead societies, destroys corrupt social orders and reveals
truth to His chosen men of truth and purity. These are
religious statements, simple, pithy, frank, full of mys-
tery, wonder and beauty relating everything to God who
1s the only source of life, power, mercy, knowledge and
wosdom. Between God. human mind and the natural
social phenomena there is a vast space, potentiality.
mystery to be known, explored and investigated by the
human mind. Man was destined to find out in a scientitic
way the cause of cloud formations which bring rain.
the social processes according to which societies rise.
decay and fall. Through science and reason man could
discover the laws which governed the rise and fall of
human civilizations. Man developed social and natural
sciences to discover the mysteries left unexplored by the
religious method of the medieval ages. Science is an
improvement upon religion as a method of perceiving
and changing social reality.

It 13 then not difficult to understand that the religious
and theological revelations of truth to the prophet-
revolutionaries are related to pre-industrial societies. This
divinely revealed truth, as stated earlier. aimed at emanci-
pating the suffering humanity from evil and oppression.
The mission of the prophets’ movements and struggles
was to establish a society based on the principles of truth
and social equality.

The aim of modern social revolutions is also to set up
a social order of equality, brotherhood and love where no
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capitalists and landlords can oppress and exploit the
working classes. But methods of liberation have changed.
Liberation theology has been replaced by (liberation)
SCICTICE.

Why does religious mentality still persist in the under-
developed socteties of the third world, like Pakistan?
And why 1s religion exploited by the ruling classes of
capitalists, landlords and bureaucrats for political purpo-
ses? This i1s because pre-capitalist socio-economic for-
mations still co-exist with the capitalist structures in
Pakistan. These feudal and pastoral-tribal social structures
are peculiarly characteristic of religious mentality as
science. Industry and technology have not penetrated
deeply mnto them. This is the reason that the poor and
1lhiterate masses strongly clhing to religion and tradition.

The ruling classes who monopolize all national wealth,
education, political power, privileges, also exploit this
fact and control religion, 1ts cults and rituals for conser-
ving and consolidating their hold on the economy and
society, They are in league with the foreign capitalists
who use religion as a political instrument to control and
suppress the working classes and masses. The divinely-
“inspired prophets used religion and theology to liberate
the oppressed people but the modern capitalists use this
ossified religion to enslave, confuse and paralyse the
working classes.

Exploitation of religion is a highly dangerous act
which destroys the social and moral fabric of the entire
socliety. When prophets do not come and prophecy has
ceased to link man with God, religion must yield 1ts place
to science so that human problems are understood and
solved in a correct way, otherwise the space between
God and man will be filled up by numerous demi-gods,
pseudo-prophets, pirs, false teachers, preachers, impos-
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tors and charlatans who will mislead the simple masses
and collaborate with the ruling classes to oppress the
poor and the downtrodden.

This is the age of science, reason and revolution. The
societies which still use religion to perceive. understand
and change the natural and social phenomena are doomed
to extinction. Religion, in the form of ossified and rigid
rituals is dead; it cannot solve human problems. Only
modern scientific method can help man observe, ex-
periment and perceive the phenomena in a correct way.
Without science the mysteries of nature and society
Cannot reveal themselves to man and without rveason and
scientific method no social change can occur and the
working classes cannot be liberated from the clutches of
the ruling capitalists, from illiteracy, obscurantism, dis-
ease and darkness.

The eternal conflict between goodness and evil, true
and false, will continue in various socijal forms, colours
and hues according to the social conditions of a given
epoch. The pre-capitalist societies saw this struggle bet-
ween goodness and evil with reference to religion and its
related categories of thought, vision, perception and
emotion,

In the modern revolutionary times this conflict or
contradiction is seen with reference to science and its re-
lated categories of thought, perception and emotion.
Class struggle is now a scientific proposition and not a
religious notion. In the pre-capitalist societies religion had
to metaphorically simplify this conflict as a struggle bet-
ween pharaohs (god-kings) and divinely-inspired pro-
phets, between Demons and Men of God. The latter were
guided by God and they believed that all hife, truth,
knowledge, wisdom, power and other bounties emanate
from God, the Cause of all causes. Prophetic revolutions
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were guided by divine revelations. And divine guidance
and truth helped liberate the oppressed human beings.

Modern social revolution is guided by science and
modern revolutionaries are scholars and scientists who
Tiscover truth and liberate the working classes from the
slavery of capitalists. both local and foreign. Truth 1s
cevealed to the revolutionaries as a sum-total of higher
principles of social equality. brotherhood. love. justice,
honesty and sincerity. The modern revolutionaries are
the leaders and teachers of the modern proletariat. GGod
«till reveals truth—but through science and not through
religion. Prophets will not come. Scientists. scholars
.nd revolutionaries follow in their footsteps. In this
sense.  (imodern) scholars, scientists. and revolutiona-
ries who stand for truth, social equality, justice, honesty
and courage. knowledgg and wisdom, love and compas-
sion for the suffering humanity, are the heirs ot the
prophets of yore.
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