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FOREWORD

IN THE NAME OF ALLAH. THE MOST GRACIOUS. THE MOST MERCIFUL

Almighty Allah has created the universe and  all
animates and in-animates therein All persons and thimnas
are dependant on Him. whereas he I1s not dependant on
any person or thing. Allah is the Creator. Chensher and

Sustainer of the worlds He provides sustenance to all
creatures including human beings.

Our planet the earth. contans three types of iving
organisms e . plants. animals and man Plants are
autotrophic and synthesize their food irom water anda
carbon dioxide in the sunlight. The food prepared by the
plants is utihized by the ammals and human beings
Animals are herbivore. carnivore or omnivore but they can
easily get therr food in their surroundings. Man — who 1s not
an animal even according to scientists hke Dr Mautice
Bucallie and Dr Abu Bakr — 1§ an omnivorous organism
He needs water food and air for his existence Unlike
animals he needs clothes and shelter He wants to make
his life easier. safer and more comfortable. Man requires

resources to fulfil the necessities of life. provided by his
Creator.

A person is said to be poor If his resources are
nsufficient to meet his needs. The condition of being poor
s termed as poverty. The poor lack of matieral standards
of diet. clothing. housing. household facilities. employment
and other facilities. commonly avaiable in the society
Religions have endeavoured 1o solve the economic
nroblems of mankind either by renunciation of wealth or
through charity to be given to the deprived individuais.
Islam ensures the provision of necessities to every
ndividua!l in an Islamic state. It is commonly observed n
the societies that the poor are ready to sell everything 10
upgrade their lifestyles. According to a hadith. “poverty

}
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brings a man to the brink of infidehty (loss of faithy  The
Sualr of Prophet Muhammad (upon whom be peace and
greeting) shows that he was the kindest personality of all
the times He helped the needy from his earning when he
was a trader The Hoty Quran calls him ‘a mercy for alf the
wvorlds  He was very triendly and affecticnate to the poor
destitutes  disables.  and orphans  His generosity.
hospitahty  and sacnfice s a beautiful model fuswal
nasanan for s Ummah He preached his followers to treat
thetr poor relatives with Kindness and help them socially
and economically He took practical steps for the welfare of
weak segments of society He emancipated a number of
slaves himselt and encouraged manumission of slaves
ihe Holy Prophets mercy has embraced even non-
Vuslims - The family members (Ahle bayt) of the Holy
rophet fupon whom be peace and greeting) and the
Rightly-guided caliphs (God ba pleased with them) had set
unparalleled examples for the coming generations in the
field of public welfare

't 1s generally apprehended that wealth 1s a terrible
master It should be abandconed for the salvation In the life
nereafter but such thinking is due to misunderstanding of
sirah No doubt the Prophet (upon wnom be peace and
greeling) himselt preferred to live in poverty because he
Lsed to distribute among the poor and needy. But he tried
to eradicate poverty through Zakah and infag He
encouraged the productive efforts and condemned
begging He never discriminated among individuals on the
nasis of socio-economic conditions. He endeavoured to
elimmate all kinds of exploitation from the society

The problem of poverty has always been
addressed by intelhgentsia.  Muslhm  scholars  anu
philosophers have also pondered over this social ana
economic 1ssue. The Philosopher — poet ‘Allamah Dr
Muhammad Igbal has expressed his views about economic
problems of his fellow citizens in such words:
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I shall now proceed to offer a tew remarks on the
mprovement of general conditton of the masses ol cur
community. And in this connection the frst pomt of
mportance I1s the economic condition ot the average
Musghim 1 am sure nobody will deny that the econon
condition of the average Mushm s extremely deplon v
His small wage dity house and under-fed chidren &ie
matter of common observation i the towns whiere th
population 15 mostly  Musiim The  most  miportant
problem before the Mustim public worker 1s hiow to improvye
(e economic conditions of s commumity It 1s tus duty to
nake a careful study of the general economic situation i
ndia and the causes which have brought it about

d - ) . ‘
Avianna Whoroarmad lghas Tne Mosane Commrmity gy S

lgbal reatized the bad economic condition of the
Inaian Muslims He visualized a separate homeland for
them to practice their religious and economuc iberty  His
dream has been realized but its purpose s not yet tuliilled
The economic condition of majerity of Pakistant people 15
stili deplorable The resources and opportunities are in the
nands of feudal lords. industnalists pirs and maulawis Vye
are shit unable tc eradiate poverty and explotatinn from
Jur country

This book 1s an attempt to present the stratoges for
povertly alleviation in the light of the Hoiy Quran /adeth
and suah of the Prophet of 1clam (upon whom be peace
and greeting). Muslim can reduce poverty by (nilowing
isiamic teachings to great extent Isiam neaither recognizes
geographical boundaries nor acknowledges racial blood
and lingual differences. It considers all Mushms as ones
Jrimah The rnich Islamic countries should help the poo
Mushirn countries te cope with the problemn of poverty

Muhammad Sultan Shah
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THE CONCEPT OF POVERTY AND
POVERTY ALLEVIATION

What 1s Poverty?

A person s osaid 1o be poor 1 his resourees e
Insulhicient to meet his needs. A person having Hittle or no
money. coods or other means of supportis called poor and
the conditton o bemg poor is termed as poveriv, In simple
words poverty may be defined as the state or condition of
having little or no money. goods. or means of support.”™

Poverty s a complex phenomenon and being
multdimensional concept. cannot be detined in o single
sentence. leonomists and soctolovists have tried 1o deting
porverty e therr words. according o their obseryations an
studies, Rowntree (T9O1 wasdirst o consider i any detas
the problems imvolved o detinime poverty. The aspect off

s work that has receryed most attention 1 his concept ot

Primany T poverts . which applied 1o Tamilies whose income
was nsulircient to maimtain the mmimum necessarios lor

e maintenance of merchy. physical ctlicieney ™ In the
“World Development Report™ (19823 poverty has been
dehned  as o condition of life so characterized
malnuterton, aliteracy and discase. so o be bencath any
reasonable dehiniton ot human deceney. Yer within o
particular society at a particular tme. poverty s olten
defmed  as relative o averace Tivinge standard. Oscar
Altmr (1982) observes that poverty s o sttwation whieh
ncludes  under consumpuon,  malnutrition. precartous
housme conditions. tosw educatonal devels: bad sanitary
conditions. cither unstable participation i the mechantsms

ol soctal inteeration and possible adherence to a production
system o restriction Lo its more primitive strata. attitudes of
discowragement and  anomice. hittle participation e the
particular scale ol values different to some extent from that
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held by the rest of the HHCiL‘l}.l NN Tlaeenaars (TYNG)
considered poverty i general as asituation mowhich needs
are not sulliciently satisticd.

Lovnsend (1979 detined poverty e terms ot
deprivation as follows:

~People can be said to be deprived of swhen they

qok the matertal standards ol dict clothme. housime,

wouschold  facthities. workime  environmental and - Toca

able i
their society and do not participate e or have access o the

counditions and facilities which are ordmarhy . aval

lormis ol employment. m*cu]"mlit‘-n. cducation. recreation

and onth and social acuvioes and refatonship which arg
. .

commonly experienced or aceepted.

Orshansky (19693 writes that counting the poor s

an esercise in the art of the possible. For deardimge who s

yoor. pravers are more relevant than caleulation because

yorverty . Ttke beauty . lies mthe eves of the heholder.

Riohty did Smith (1776) say 7"No soctety can surely
he Hourishing and happy oo which by tar the ereater part ol
e number are poor and miserable.

Addressime the World Bank's Annual Necting i
Natrobr m FO750 Mreo Nenamara. the then President ol the
Bank. called upon the world to tocus on those e absoluie

poverty - those “who sufter a conditton of hite so
degraded by discase. thiteracy . malnutritton and squator as
o deny its victims basic human necessities.”

Donald Ruthertord (1992 has eluctdated the term

Tpoverty T as tollows:
| ow mcome per person.
L he state of bemng betow an imcome level necessary jor
physical or social existence.

Lhe notion of relatine poverty 1o basic neads or
necessities was expressed by Adam Smith (1976) 1 his
hoolk entitled ~“An Inquiry into the Nature and Wealith of
Nations”. According to him subsistence is detined not by

Pl sical needs aione Fat also by the customs of sociely .

Marfat.com
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Howevers when a socrety aperades what it recards as

nuninal subsistence. 10 mmmediately satstcally enlaroes
the poor sector ot 1ts population. In this book. Smith writes:

By necessartess Toounderstand not only e
commaodities whrch are mdispensable and necessary Tor the
~upport of dile but whateser the custony ol the count
renders it mdecent Tor eredible }M‘iiplu. cven ol the fovve
order. to beowathout N Tinen shirt for example. s strictly
~paakong not aonecessity ol Titeo o But i the present
e oa creditable day Tabourer would be ashamed 1o
appear e publbic without a linen shire™

Dctimtion of the Poor (Fagir) and the Needy (Mishin:
I the Toly Querman cight catecorios circumsceribe ol
the YL SN lor swhich Zahal RRTER e L‘\i“‘iL‘HLlL‘tl. IATEINS

hos e been underhined i the Tollowine verse:

Alms are tor the poor and the needy s and those
chploved o admimister the chundso: for those whose hearts
e been (recenthy ) reconciled tto Bruthi: for those m
bondace and modebt m o the cause of Allab: and tor the
won darers tThos s it ordained by Alah. and Nlaboas tull of

I'xilnx‘x tt_‘aig_.‘:t‘ .'.Ilh_l \\ imhilﬂ-

- [ aubaly Yot

[0 the above quoted verse two words fogara

(.}

cancular fagiry and Vesdhin (singular miskizy are used
which have been detined e diterent wans by Isfanng
~cholars,

Imram AbG Yusul (L TS2 798y o disaple of tmam
vba Hanifah (L 130 7671 and b al-Qasim. o companion
of Tman Nk said that thes ¢egara and masaking are the
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]ll-

same: the magorty ol 0 Jama <ad they are two tvpes e
ot - . |
one catecory that s the needy.

bmant al-Tabarm (224510 839925 00 [aneds

conmmentator of the ”Hh ()Lll'-;ll] WOy ”f'rh/f'!' 1~ 1he Ih_‘u!_\
who does not Tower himscell by askine peopice s helps and
ki s the chd} who does ask.

Accordine to Shatimtes and Thamab

e o0 Dl

poar (Fagiry 1 he has noowealth and isoat prosent. not o
carninge hand. H he s not present. carnmye somethine but -
not suthicrent for mecting his needs cAvadadin even then rh
person is considered o be fagir These jurists Bave even

spectited that 11 o person possesses the swealth Ona/y wheh

can satishy dess than fitty pereent of his needs. even then he

wHl be constdered poor. For imstance. it en diaors e

sultrcient lor mectmg his neceds and he possesses tour o
less. he would  be considered poor by these frrgerdie
CJUTTSES ), ST

arby accordime to theny o person s o s s
(eedyy ol he s carnime hand. but his carmine s no
sutticient for mecting his necds. N person s considerad
nrivkin 10 his carnine or swealth or both can satishy mors
than ity percent of his needs bue nov Tully o The Tone o
mrivkin tneedyy is the Tevel swhere he possesses the resotirees
lor more than bty perceent of his necds. Torexample. o he
possesses 1O dinars 1o satsi o all his necds. but hio
POSSCRSCS. OF 15 11 i position (o carn ondy sisc digars he will

- R
be constdered a miiskin,

Shavkh Yusul ul-{)ur;lgifm'i' has summmarized those
who deserve Zakar trom Fugara and masahin in thred
CUlCLOTICS:
One who has no property and no source of mcome.
One who has some property or income but it s foss |
hadd oF hiis necds.

1.1

Once who has some property or mceome which covers
. x . ) 1 “

halt of his needs but does notmecet all his needs.

Relving upon Arab fexicographers, Fdward Willam

| ane explbamns these words as foHow s

Marfat.com



“lagie stenthies one who s erippled, or deprived ol
the posver ol motion. by discase. or who suilers from o
protracted discase. bemg sweaks and who has no trader and
one who has o mean trade that does not suliice for his need
and ki beevar. who has o trade that stands mosome
cead. but does not o cause him or his houschold to by
without want o that the tormer s mea harder condiion
than the Tauter accordime o al-Shalbiree: and 1t scems that ho
i~ called g because of erplleness. or protracted discase.

wihvch prevents his breely emploving himsell i makime

SIS

Accordime  to Hanalite  and Nalikite  junsts.
ceonomic conditions ol mishin are worse than thase ol
g, However, from the practical pomt ol view. the
Jiticrence in the delimtion ol fagir and miskin is most ol
much sieniticance because both tnishin and fagiry are nol
s posttion o meet their basie needs without provision ot
Sk assistanee 1o l|‘n:n‘|.I

| he hasie needs o the people Tiving n difterent
Svironments are not same. Muhammad Nogatutlab Srddigu
Soints oul that minimuom basic needs that must be tultilled
nclude food. clothime. sheler, medical care and education,
Depending  on social circumstances and such as fael.
clectrieity . transportation. marriage allovwance. repayment
of debt and the Bhe mas also be mcluded. He has provided
precedents that carlier Islamic states used to ensure the
arovision ol all the items. included in his Tist ol basic
necds. to all the people,

[ Fhdas ah s is delined as a person who his no
property whateser. as distinguished froma fagis or i person

. - | N
Who possesses a litde property. but is poor,

Definition of Richness (Glrina')

[ he antonym o poverty s richness. A rich i one
who is abounding in possessions: wealthy o fortunate

Marfat.com



v ine cny cood thimg: abundantly supphed with resourees,
means. or funds,

| he richness results i satisbvine one s hasie necds
with one’s ovnn resources without resorting to any body

clse™s help. The Arabie equivalent of rrchness or properts s

Crlrinnae ™ 10 denotes the absence or non-evistence. ol wants
Cohcon s one who s [ree trom want: i the staic. o
U Mah s d- Gl
CEPhe Independenty that s one ol the ety -nime specic

condinon. ol having no want, or nece

nanies o attrtbutes ol God. Fhis word occurs e the Toh
Qur ann the tollowimg verse:

-

L . ) .t
- "l.._‘__. l - 2o W
-

And Adlah s the One Free ol
all prarse.

Fwantss Worthy ol

EI-;_ll‘i!' NP

Soothe Holy Qureran proclanms that Nah alone i

Sell-sutticient. Accordimg toyurists ofagadico y the rehnes s
(ol ) s of three Kinds:

I L he nchness which puts the person under oblicaton o

an Zakal Incthis case. the person onvns wealth, whieh

1~ more than what s reqguired for his basie necds.

1 Lhe michness that deprives a0 person from aceeptine
Zahkalr, Such richness means that the person has enoueh

sources toomeet his own and his dependents hasie

necds ke tood. clothime and the tike.
i | he richness that prohibits beeeme. but allows 1o
aceeplt Aakalh ot provided. Fagaha™ ditler e then

opimion regardimge this tvpe o richness, However. they

alb aeree on that according to Islamte Taw the nieh
cannot get what 1s meant lor the poor and the needy o I
the rich gets somethimyg from the share of poars it means

that Zakah s not reaching the deservimg poor. which
cllects the sole purpose of institution ol Zakaltr,
According to some of the fugaha the staee ol
richness  that prohibits beeeing  is reached swhen one s
M a possession of 1N dirficons. while others <av 1l ©



Woo Jelie A

| ()

Staee s reached when one s possession ol mones
ciiough o mect his debtss Accordimg o some. stave ol
richness is when one has sulticient means for mormnge and
cronte meals, Ha person s ccononmite conditions are below
this tvpe ol richness (ehina ) s needs are 1o be Tulfilied by
the assistanee of Joakdh.™
Poverty Alleviation:

[ he word poverts s derived trom Fatn pauper”™
meanig Taovery poor person . Pauperism s the state or

conditon ol utter poverty.”” Poverty s deprivation ol basige
necds. Alleviation s a noun having meanimges: (0 mahky
casier oo endure: lessen: H“Iili;illﬁ.ﬁi Poverty alleviation s
the strateey o lessen the poserty, Poverty reduction s 3
syionyim ol poverty alleviatton, Beconomists also ase termis
lThe poverty eradication or chimiation ol poverty.

Poverty reduction or poverty alleviation s am
process which sceks to reduge the devel ol poverty 0
COMMUNIY o Gmongst a aroup of people or countries.

It s universally  acknowledeed that iy povarny
Alfeviation reduction progranmime should have two mam locuses:

Lo provide mimmwum iving standard 1o people who
otherwise would Tive below the mimmuam:
| o provide the opportunity for those currently Iiving
WOV ATy o move out of poverty and at the same time to
wovide the opportunity for those currently not hiving i

YOr Iy to remain above the poverty ley el

Absolute poverty can be alleviated 1f ccononue
crowth occurs on a sustained basis. and. that 1t reduces
meome distribution. Poverts cannot be reduced it economig
crowth does not occur. Poverty can also be reduced b
ncreasing the productivity ot the poor. either by myvestung
more on education. especially at the primary level or by
cxnpansion of their aceess to physical and financial capital.
Investment in education creates cconomic opportunities.
Along with education. improvement in health and nutrition

NE

dircethy address the sworst aspects ol poverty

- e
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WEALTH AND CHARITY IN PREVIOUS
RELIGIONS

\ost ol the previous religrons had Lod cimphasis on
dhe spiritual and moral atttude of man e solaton from s

ceononve Dl In Buddhisomy and Chistanoy rehrarons

people do not carn therr hivelthoods T Thindusime there s
whole caste ol priestss evervone born i this caste s prest

by birth and do not carn his Tivelithood. Poverty s astate of

sinfulness accordime o some rehicions whercas others
g

ow (o amass untimted wealths Inothe Tollowimye paees.
the vicwpomt of mggor rehicions regardime wealth and
charty has been discussed.

Judaism:

1The Lorah teaches the tollowers of Noses (o love
and care tor cach other. In the Book ot Feviticus 1t

[N
commanded: Do not avence voursell for bear eraded

acainst the children ol your people. but fove youn
nevehbour as voursetl Tam the | ord

[n the same book the fews are commuandad 1o
behave the disable ma cood manner and there should be no
hatred Tor such weak segments ol society: “Do not curse
the deat or put obstruction belore the blimd: but revere yvour
God: Fam the Tord. ™

1The Torah recommends the “tthe™ that 1s the tenth
part ol agricultural produce or personal mcome set apart as
an otferme o God or tor works of merey. or the same
amount revarded as an obhication or tax for the support of
the chureh. priesthood. or the ke Tn the old Festament
number of references are tound to aive 1076 of the mcome
or agrticultural production. The Booxn of  Doeuateronoms
underbines:
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“When vou have hnished settine apart all the tthes
ol vour harvest i the third yvear. the vear of ttune, and
have distothuted themy to the Tevite. the mmmierant. the
arphan. and the widow among vous and they have partahen
ob them m vour towns and have enough. then vou shald s
hetore the T ord your Grode 7T have removed from my house
the conscerated portion and have aiven it to the [ evite. the
pnnuerant. the orphans and the widow, as Thou didst
commeand mes U have transeressed none ol the orders Thou
hast Lakd upon me. nor have T loreotten them,”™

[ these verses the Tollowme recipients ot tthe have
boeci enumerated:

| 1he d L“xi[f

—

C o the mmmerant
v the orphan
4. the wirdow

| evite 1s oo member of the tribe of Tevi ta son of
facoband Teahy espeaatly appoimted to assist the priests i
the temiple ot tabernacie.

Aboat the Levites, one reads n the Book ol
Nuimbers

“lor | have designated the uthes swhich the people
b Isracl contrrbute o the Toord as the share which belones
oo the Fevites, Pheretore T have told them they are not to
ownany properts amonge the people of fsracl.™

Actualiy the Tevites, being rehigious people were

cntitted 1o cet rom tithe because they were not allowed to

_

Nossoss any property s Buat they were not exempted from the
cthe themselves as has been undertined 1 the same Book:
“The Tord turther said o NMoses. “Speak 1o the
| cvites and direet them. when yvou receive from the peoplo
ol Isracl the tthe which T have assigned o you as your

erimge o

Share trom them. set part ol it aside as a heave ot

—_

he T ord. a uthe of the tthe
In the Book of Deuteronomy it s ordamed:
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I

“Ivery vear vou must tithe all your seeds producy
\ - s N
that comes from hield.
| he OId Testament is replete with the examples of

the Prophets who paid tithes. For mstance. Abraham ganve
one-tenth of his possessions sinilarly facob vowed (o
cive one-tenth ol all his future acquisition to ¢ od.,
According to Rabbi Simmons, ten pereent s the
minnmum obhication o help. For those who want o do
mote. the Torah allosws vou to give 20 percent. Buat above
that amount 1s unrcalistic. Hoyvou give oo much., you will
come to neelect other aspects ol yvour hite..o 1 everyone
would eive 10 pereent. there would be no probiem i this
world .. no huneer. no coneer. no homelessness. '

[ he Torah also contamns such teachimes which ave

helptul in combating the social problem of poverty. 1t has

been underhined i the Obd T estament:
N

“ 1 here should be no poor among vou.™

[t ocan be concluded that Judarsm strive tor an rdeal

socicty 1 which there are no poor but at the same 1t s
acknowledeed that the poor shall never cease out ot the

land. The Holv Scripture Book ordams that the wealthy
Should  be o charitable towards the poor. [t has heen
commanded:

“The land will never be without 1ty poors so |
command you to openhanded towards vour brother. to the
needy. and to the poor in the fand."

The Jews do not hike to give gilts o the followers of
other religions. However. they give chanty to the Gentiles
for winmimg  therr favours. Aboda Zahra writes e this
reeard:

“le s a ereat sin to make a present o a Gentiles But
s permissible to give alms to the poor of the Gentiles, to
visit therr sick and to give the last honors to therr deccased
and to console thewr relatives because ot the peace. so that
the Gentile may think the Jews are cood friends of therrs
“howmye them consolation.” :'
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Christianity:

Accordmy to the Christian doctrine ol Original Sin.
Vdam and e were cuilty of disobedience to God as they
Listedthe Torbidden it Fyers human person has
nherited this smeowith an in-built wendeney o do - evil,
lncrdenta

vty stame according o the teachings of
Christinity atselts can be remosed from his nature only by
ahite ol sell-abnegcation. asceticism and obstinate refusal (o
L : e ﬁ ||
participate m the aifarrs of the world.
the Tloly Bible contains many verses reearding
poverty and owealths ITnothe Book of Matthew . Josus s

reported o have sard about poverty that it would alwa
exisboHe exclmmed: “You always have the poor with vou.
but Moo you do not have alwavs,™

Christ preached his Tollowers o love cach other,
Fove demands that the Toved shoutd be helped it they arg
necdy o He sards 71 give vou a new command. CFove one

. 3
another dustas B have Toved ™ vous so vou should Tove one

another. By this evervone will recognize that vou are o
a!iw‘iNL‘. N‘}Hll love ong HI]H[]]L‘I".”“‘

\ecordimg o the Biblical narratons human deeds
are cause ol povertv, In the Book of Proverbs we rend:

“Be notoverfond of sfeep festyou come to poverty:
hecp vour eves open and have plenty of tood.™

e who loves pleasure will be a poor nian: he who
g

. . , . e
s es wine and ol awedl not be rich.
“How onge swill vou Tie down, O slueeard” When

wWill vou get up from sleep? Yot a hitde sleep. a il
stumber. a hile tolding ol the hands (o rest™  and vour
Poserty with come upon vou ax g bandit vour want hike an
coviclding warrior,™

| ookimye around. Jesus sid 1o Fhis diseiplos. How
Jriheult s Tor these possessine wealth 1o enter the
Nncedom ol God!™ The disciples wondered at Hhis remarks:
Dut Jesus spoke o them once more. Children, how

drfhreul 11~ lor those w ho trust m weitlth o enter Lhe
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Kinedom of God. 1Uis casier for a camel o pass through o

needle’™s ove than tor o wealthy person toenter the

T

Kincdom of God.

In the Gospel ot Luke the poor and the deprived are

told as the Dlessed Christians:

“Iininge Phs eves on Hhs disciples,

v, Blessed are yvou poor. Tor yours s

|l_“ ]‘H‘HL‘L‘CtIL‘Li ¢

.IIL‘ Ki!lyt|t1111 H1_

Crod, Blessed are vou that are hungry nos. Lor you will be

satisficd. Blessed are vou that weep now. for vou wili

-

“aeh.

“Come on vou wealthy, weep with Toud warlines

abhout the Niseries that are coming upon vour Y our hoarded

wenlth has decaved and your clothes have become moth-

caten: vour cold and silver are covered with rusto and therr

st witl e evidence against vou, As tire that you have

tored up lor the Jastdavsoiowill consume

prone o faith as compared to rich:

vour Hesh

he Bible teaches that the poor are actually morge

Sl asten. my dear brothers, Has not God chosen the
noor i the world to be rich i faith and 1o be the hens of
the Ninedom e has promised o those who love Thim'™

“Hhen will THe say to those at Ths Teft "Begone trom

Voo accused ones. to the everlasting hire

devil and his aneels: for Twas hungry and you did not Teeg
Nes thirsty and vou cave Me no drnke Tawas stranger ane

prepared tor the

vou did not entertain Me: naked and yvou farled o clothe

Mes b and moprison and did not come to see Nle.
“And they will go away o eternal punishiment.

N

Y3

I the Book of Matthew . the miractes of Chrest base

been enumerated as toltows:

“The blind see. the tame walk.

> lepers are

cleansed. the deat hear. the dead arve rarscdand the poor e

* “-‘Illr}
cvanechzed.

[t can be deduced from this verse that part ol

Christ s mirssion was directed at those who were poor,
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Hindoisme:
In Hhindurssm poverty s o state of sinfulness, [n

AU N

PO TN

abharata 1t has heen clearly stated that sins citise

CATun sard: 1o s seen that a poor man. even when
he stands nears s accused fasclhve Poverty s a state of

woveth not to applaud poveriv, theretore.

sindulness. [t be
the man that s fallens erteves, as also he that is poor, | do
not see the ditference between a fallen man and o poor
i A Rmds of meritorious acts Tow from the possession
of ereat wealth hke o mountain, From wealth spring all
rehicious actse all pleasares. and heaven itselt. Without
wealths wman cannot find the vers means of sastaining his
hte. dhe acts of a0 person whoo possessed  of lile
mtelheence. sutfer himselt to be divested of wealth. are all
dricd up like shallow streams in the summer season. e
that has wealth has friends. He that has wealth has kinsmen.
Lo that has wealth is regarded s o true man in the world,

e that has wealth s regarded as a Teamed man. 11 a person
who has no wealth desires o achieve a particular purpose.
e meets with failure.™

I this extract from the sacred  hiterature of
[ Tindarsmy the poor are blamed for their povertv, Al Rinds
af meritorious acts would be the result of great wealth,
Wealth eives dignity i the society and poverty deprives
Imends and Kinsmen. A rich man is considered as a scholar,
cruthtul and  trustworthy, In Hinduism there are four

purpose of lite:

| Dharnia: ulttlhing vour purpose
2o Artha WOSPCring
S Aama: v ing fun
4. Vokshae cettine to hnow God™

Vedie Sceripture recommend charity in the mode off
coodness as Tollows:

“Charty given o a worthy person, in the proper

ace and e and oas a0 matter of duy, without

.
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consideration of the benelit one might derive for onescli. s
satd to be in the mode of poodness.

But charity pertormed with the expectation of some
returin. with a derive for fruitive results. or i a gruding
mood. s said to be in the mode of passion.

Charity. eiven mnan unpurthied  place. at an
anpurified  time. to - unsuitable personse without proper
attention and without respect 1s said to be mn the mode ol
darkness.™

According to the devout followers ol Tindursm,
cmphasis is placed on acquisition ofwealth at carly stage ot

lite but in old age. wealth is renounced and it is preferred to

oo and live in the forest. However. the Hindu system ol

values nctude knowledpe. it cmbraces active vwork, o

cmphasizes  sacrifice and  service o others. and
culminates in renunciation.

Some Hindu rulers had a ercat reputation tor public
service. For example. some of the Guptas took several steps

tor the wellfare ol their subjects. There were also somg

remarkable proeressive acts of social service performed by
Hindu religious leaders  For example. the estabhishment of
a maternity hospital as carly as AD. TI8S by the Sanva
rchetous leader Visvesyard,

Hindu revivalists and retormers ke Ramakrishina
Paramahams (1834-86) and his disciple Swamin Vi chanaaa
(1862-1902) preached  social  service o their Hindu
foltowers. The Ramakrishna Mission has done very gooe

social - work.  spreading  cducation. providing  medica
Ty

treatment and rehict for needy .

Buddhism:

Dr. M. Vajiranana Navaka thera Sangha NLI}LII\'LIH
of Great Britain and Head of the London Buddhist Vihara
has summarized the Buddhistic viewpoint regarding o
poverty and charity in his speech delivered at Birkbeck
College. University of London i 1997 that covers the

|
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stthjectm very Tuced manner, Therefore. extracts of s alk
are reproduced m the following paracraphs:
[Cs sometimes el that material possessions are an

obstacie to sprttual progress. oy hundreds, cven

thowsands of vears there have been examples ol people
from all rehierous Laaths swho have renounced the world i
arder o devote themselves to the spivitual Tite without the
distractons of material possessions. This tension between
material progress and spirttual proeress s cven more
heenly el today as many of us hive inoan ave of
anparalicted material prosperity. People Tiving 0 w
dustriahzed s nation are enmjoving  a o hicher material

stemdard than ever before. and  their entire ~ocicty i
crzantzed o order to manimise  cconomie activin,
Consumption s encouraged recardless of the cost ol (he
dividuals socrety or the environment. Fhe more altluent
~sociely becomes. the greater 1s the attention pard o the
itisfaction of sense and desires,

Spaakime as a Buddhist, howeser, [ do not dhank ie s
A question ol rejection of material thines m order o purse
a spirtaal o coals s a matter of strikie the reht balane
hetween the two  what Buddhists call the Maddie wany
Certunby o spritual progress s impossible swithout o certaan

level of matenal swell-beme. Poverty m Buaddhism s not
virtue. The Buddha said. For houscholders in this world.
poverty s sullterme. G S0 and agan. “Wocetul i the
wortd s PUN CIT and debt (AT SN2

e also said that PON CETN (claliddiva) 1~ the canse ol
immorahits and crimes such as thelt talschood. viotence.
hatred and  cruely (Cakkavairtisthanada satiay. o

cupbaned that s Tutile Tor a Kimge to iy to suppross erime

nomeans ol punishment. Instead of King should cradicate
crime by improving the ecconamic condition of s people.
Buddha sid that graim and other factlities Tor agriculture
shold be provided Tor tarmers and cultivators: capital

should be provided for wraders and those engaged
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business. and adequate wages would be pard to those who

are emploved. When people ares thus, provided. for with.
oppartunitics o carn a suthicaent imcome. they will be
contented. witl have no Tear or anxiets . and consequenth
the country will be peacetul and tree of crimie,

lhe  purpose  of  wealth s o dacthtate  the
development of the highest human potential, Wealth 1 only
A means tooan end. not oan oend atseltn o creates e
conditions under which sprritual progress may floursh. 1

the creation of wealth s reearded purchy as a scthish

occupation then the results will often lead to unhappmess

because this activiny s self-centred. based only onideas ot

“mes oand miine”. We should, howeser. reeard wealth as
something w be shared with other people. T human bemes
could expand therr tove to ali other people. trrespectine ol
ther class, colour or ereed. rather than contininge 1t to then
onwn people. then they nueht be able 1o part with thines
without expecting any thing o return. and experience more
satistaction in dome so. Fhis satisfaction comes not trom

et desire 1o obtam thimges to make ourselves happy.
but trom c/ienicda. a desire tor the well-bemyge of others. In
decrsions dealime with every sphere ol ecconomie activity
whether t s production. consumption. or the use ol
technology, we must learn how to distmguish between the
two kinds of desire and make our chotces wiselyv. Bearmng
this 1 nund. there i1s nothing wrong wath material wealth
by atsell and the Buddha never prescribed o ceitling on
income. bven among Bhikkhus, Buddhist monks well-
known for having the fewest o possessions. o be

requent recipient obf ofterings was recarded  as cood
hanuma. The monk Sival was praised by Buddha as
foremost among those “who are obtainers ol ofterings™.
Wealth as such 1s neither praised nor blamed. 1t 1s the way
s acquired and the way 1t 1s used which are nmportant.
Blaumeworthy  qualitics  arce greed.  stinginess.  grasping.
attachment. hoarding. Acquisition is acceptable when it is
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used Tor cood causes ke turthering spirtitual progress and
helpime other people. So the probiem with wealth s our
attude towards 1 HEowe devote oursehves entirelh 1o
amassing material things: neglecting moral. spiritual ane
tellectual well-beme, then that s not skitliul. NMatera

procress should abwass be accompanied by moral an
spirttual progresss otherwise it camot be constdered as true
proeress. A certan level ot ccononue prosperity is vital tor
2 happy. peacelul socrety. but this should not be an end in
scHL rather 1t should be o base on which one should build
~piritual deselopmente Phe cthical value ot seahth is judecd
by the wavs m which 1t s obtamed. and the uses to which 1
I~ pute such as generosity or hoarding, Giving should
always be done sympatheticalls. no exalting the civer
above those who are recervimng. Speakime o Kind Pasenadi.
Buddha simd that wealth hoarded by @ miser 1s lihe a lorest

pool. clears cool and Iresh with good approaches and o

: : A . :
shady settne. but sttuated 0o savaee region. Because ol
fear ol-the people Tiving there. no one can drink. bathe in or
Mmake use of the water, But a wise man uses his wealth for

the benehit of his family, fends and tor cood works tor

~socrely e oeencral. This swealth s ke o Torest pool not Tar
rom g village or town, with cooll clear. Tresh water. cood
approaches and a shady setting, People can freels drmk ol
Uit swater. carry it away . bathe i i or use it as they please
(N 89-91 A wealthy person who uses lis wealth
d o which rice

ceneroushy s also hikened o a ferule fie
crovws  abundamy for the benetie of all. 1t s perfectly

possible Tor o person o pursue a spintual hile whilst
remanng involved i the material world. provided the
matertal world s used skilltully. " Acoons. knowtedee.
Juattoes: moradiey and an deal Lite: these are the cauges of
A beme's purity, not wealth or name.” (MUHT202) The
Buddha said that for the lavman there are four kinds of
happiness that widl not iterrupt las spirttual - progress.

C\LI1L6Y ) - [3C/6£
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Lhe 1Tst as. the bliss of osnwnership ol sukhay ol
wealth which has been justhy and mighteousty acquired
through honest Tabour and the sweat of one s brow.
Jhould also be accompanied Dy i sense of contentiment swath
what one has. Unless one has this feching ol contentmoent.
amassine wealth s Iike teving o Tl acjar st ne botrony,
| he second kind of happimess s bhoga sukhas the Bl ol
using or enjoving that wealths which means speadine i
liberally on family . riends and charitable decds. W e shouldd
not hoard this wealth ke a miser. nor should we Tinve

bevond our means and overspend extravagantdy o The third

Lind of happiness s anana sukha the bhiss b debilessness,

betne able o say 7F have no debts whinch s notan casy
thine to say 1 the modern world ol credit cards morteagces

and hire purcha¥e! This Kind o happmess also means

dischareing  fully all one’s socral obhgations 1o one s
amihve friends, religion and society. The tourth Kimd ol
ppimess isoanavagja sukhae the bhss of blamelessness,

cadine a blameless Tife 1 body. speech & nind. whieh
means we perform no acttons that cause any hurt or harmi to

1

any hivine bemg, OF these tour Kinds of happmoess. the

Buddh:a <said that the st three are not worth one sisvteonth

ol the happimess civen by the tourth, e the blametess hite

Buddha was showme us here how wealth and spintoaliny
can co hand mn hand.

One  of the most gencrous  supporters ol the
Buddhist order was a merchant called Anad

apindika, Fle
was an mmmensely wealthy man. but this was not a barrer
o his spiritual progress  havinge hstened to the preaching
ot Buddha. he attained what we call the first stage of
samthood (sorapannay. Anathapimdika was a fine example
ol cencrosity, Te did not hoard his swealth, but shared s
cladiv with his trends and relatives, On one occasion he
visited the monastery of some Brahmim pilerims. who
recoenised him as a follower of the Buddha and asked him
about Buddha's teachings. Anathapmdika became mvolved

Marfat.com
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o discussion concerning  their different views of the
world. e gave them such a brilhiant discourse that later
when Buddha heard about i, he said that even a monk who
had Tinved one hundred vears in the Order would not have
been  able (o speak beuter to the  pilgrims  than
Anathapindika the houscholder had done (A.X.93). he is 1n
lact an exceellent example of how 1t 1s possible to tollow the
spiritual path while remaming very much in the world.
| heve are many other examples from our tradinon of lav
people who have reached at an enlightened state.

The Buddhist path 1s a gradual path. which allows
different people to progress at difterent speeds according to
therr understanding and mchnations. One of Buddha™s chief
disciples. Sarputta. said that an aspirant might be livine in
a forest. but with his mind full of impure thoughts and
defitements. Another might be living in a town. but with his
mind tree from defilements. Of these two aspirants. smd
Sariputta. the one living a pure life in the town is far greater
than the one hiving 1n the forest. Certainly there 1s nothing
acainst renouncing the world and hiving a lite of voluntary
poverty, but this 1s not an essential requirement.

For those who do wish to devote themselves more
mtensively to spiritual practices. there 1s the path of
renunctation of the world. Buddha taught that sense of
desire 15 one of the root causes of all human unhappiness.
yestres which are satistied cause attachment and grasping.
Jesires which are not satishied. cause  frustration  and
urther craving. In order to reduce sense desire to a
mimimum. the monastic life 1s designed to reduce material
possessions to the essentials. A bhikkhu s allowed a
mimrmum ol possessions. The ideal 1s summarized by a
psy cho-phyvsical discipline. involving acts ot thought. word
and deed. to lead a hfe of perfect purity and retirement
rom all worldly pursuits motivated by sense desire. The
perfect pre-requisite for this 1s pabbajja. which means
recluseship. For a monk the best qualities are contentment
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and few wishes. accompanied by ceffort and diligence m

developing  wholesome  qualities, such as gencrosity.
loving-Kindness  and  wisdom.and  m o cradicating
unw holesome qualities. such as greed. hatred and delusion,
and also in working tor the benetit and wellare of oneselt
and  others. “Furthermore. monks. he s content with

whatever necessities. be it robes. alms food. shelter on
medicines.  he  obtains. Furthermore. monks. he s
continually stirtng up effort to climmate bad  qualines.
make determined and vigorous proeress i good things, and
never  throwing  oft his  obheavons.  (DUHL226.296)
Bhikkhus use the least possible amount of material goods.
This is partly to avold overtaxing the commumty which
supports them. and partly to allow them to spend as much
tme as possible practicing and teaching Buddha's doctine.

| should like to end by civing vou an oxtensive
quotation from one of our scriptures: “Wealth 15 neither
cood nor bad. just as Tife within the world with 1ts sensual
jovs 1s netther good nor bad. [t depends on the way the
wealth 1s obtained and what 1s done with it. and m what

spirit 1t s given  away., People may  acquire  wealth
unfawtully and spend 1t selfishiv. Tather case will not make
one truly happy.”

“Instead one can acquive wealth by lawtul means
without harming others. One can be cheertul and use the
wealth without greed and lust. One can be heedtul ot tho
dancers of the attachment to wealth and share the wealth
with others to perform good deeds. One can be aware that 1t
1s not wealth, nor good deeds. but hiberation Irom craving
and sclfish desire that 1s the coal. In this way. this wealth
brings joy and happiness. One holds wealth not for onescll
but tor all beings.™ (Anguttara Nikayva)

There 1s ample opportunity here for the wealthy
layman to pursue a spiritual path which can be of great
benefit. both to himself and to society in general. However.
tor the renunciant, the Buddha said even greater happiness
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I~ possibles U There ares monks. these two  forms of
happmess. What are the two™? The happimess of lav-lite and
the happiess ol renuncration. The nobler of the two torms
ol happmess. monks. ts that of renanciation.” (AL1.80)
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CHAPTER 3

POVERTY AND RICHES IN THE LIGHT
OF THE QUR'AN

Allah Provides Sustenance:
Almighty Allah 1s providing sustenance o all the

creatures. It has been told tume and again in the Holy
Qur'an. No human bemg s actually providinge anv other
wman or anmmal food and drinks. Man can only enve o
portton from what he has been endowed by Allah. the
ollowmg verses clucidate that all the creatures depend on
Allah for thermr sustenance:
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“lhere 1s no moving crecature on the carth but 1ts
sustenance dependeth on Allah: He knoweth the time and
place ol 1ts defiite abode and 1ts temporary deposit: All s
in a clear Record.

(1ud 171:0)
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We o provided  ftor them  (children ol Adam)
sustenance out of the good thines of lite.
(ul-—lr;rﬁ” 1 7:70)
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[t 1s We Who have placed vou with authority on
carth. and provided you therein with mecans for the
tultillment of your life: Small are thanks that ve give!
(al-A-ral 7:10)
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[Cas Tle who has made the carth managcable for
yous o traverse v through s tracts and enjoy ol the
sistenance which Tle turmishes: but unto 1Him is the

HL'.‘WLII'I'L'L’I IRINE

Cal-Nulk 67:15)
Hadrat Noah said to his people:
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CHe cATTalhy sl send rain o you in abundance:
Cnve you mnercase mowealth and sons: and bestow o O
cardens and bestow onvou rivers (of flowing water).”

(Noah 711 1-12)

Mo sustenance do Frequire of them. no do 1 require
that they should teed Meo Verily Ak is e who gives
cdhy Sustenanee Lord of Power. Steadtast (For ey er),

(al-Zarivat 31:37-38)
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Vel oty Lord  doth provide  sustenance  in
Ahundance tor whom The pleasceth. and He provideth in g
st mcasure. For Tle doth know all recard all His servants.

cal-Isra” 17:30)
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Allah has bestowed His gifis of sustenance more
rechy on some of vou than on others: those more tus oured

are not oing to throw hack ther gifts 1o those whom their
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rieht hands possess. soas to be equal i that respect. Wil
they then deny the favours ol Allah?
(al-Nahl T6:71)
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Sav: CVertlv my Lord enlarges and restniets the
provisions to whom le pleases. but most men understand
not. 1is not vour wealth nor your sons. that will brimg you
nearer 1o us 1t deeree: but only those who behieve and work

riehteousty these are the ones for whom there 1w
multiphicd Reward  for their deeds. while  sccure they
(restder i the dwelhines on hieh.

(Saba 34:36-37)

The proviston of thy ord s better and more
cndurimy.

(Ta-TTa 20:1571)

Our virtwous actions and the wealth spent my the

way of Allah s better than the possessions of this world’s
liie. The Qurian has underlined:
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“Fair i the eves of men s the love of things they
covet: women and sons: heaped-up hoards of gold and
sthvers horses branded  (for blood and  excellencey: and



(wealth of)y cattle and  well-tilfed  land. Such are the
poussessions ol this world’s life:; but in nearness to Allah s
the best ot the goals (to return to).”

(al-"Tmran 3:14)

Commenting on this verse “Abdullah Yasul Al
WITECS!

“Lhe pleasures of this world are first enumerated:
women tor love: sons tor strength and pride: hoarded
riches. which procure all Tuxuries: the best and finest
pediaree horses: cattle. the measure of wealth i the ancient
world, as well as the means and symbols ol good farminge
in the modern world: and broad acres of well-tilled land.
By analogy. we may include. for our mechanized
machimes  of all  kinds fractors.  motor-cars.
acroplanes., the best internal- anhmtmn cheines. ¢te. ¢le.
I “heaped up hoards of gold and silver . the Arabic word
tanslated  hoards is Qanatir plural of Quintar. which
terally means a lalent ot F200 ounces ol gold. That
quantity ol pure gold would coin into 097 sterling gold
sovereigns, cach containing 123274 grains of gold 22 carats
lne...... Heaped hoards of gasarivy would theretore be
houndless wealth “as wish can claim.™

Infanticide for the Fear of Hunger:

There was a custom of female mlanticide among the
Arabs before the Holy Prophet Muhammad (upon whom be
peace  and  greeting)  because  they  considered  therr
daughters as an economic burden and their sons as a source
of strength.
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“Kill not vour children on a plea of want: We
provide sustenance for vou and tor them.”
(al-An-am 6:131)
In  another verse  the same  thing has  been
cphasized:
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“Kill not vour children for fear of want: We shall
provide sustenance for them as well as for you, Venly the
Lilling of them is a great sin.™

(Banmi Isra il 17:51)
Almighty  Allah s Ruhb the Cherisher and
Sustainer. He provides sustenance to all ereatures and cares
tor all the worlds. The Arabs were nstructed that they
<hould not kill their own children due 1o the fear of want.
Allah being Rabhhb of all creatures would provide sustenaney
{or their children as He is providing them. Hhstorically o this
may be a reference to the pre-Islamic Arabian custom ot
burvine unwanted female children alive. as well as to the
occasional - although much rarer — sacrifices of male
children to some of their g,mds.2 But accordmg  to
NMuhammad Al “killing of children™ here means not giving
them proper education: ignorance or intellectual death.
being treated as death. The word ai/ad includes both males
and females. and this explanation 1s theretore more
reasonable. Or the reference may to the modern cvil of
birth-control.  which also amounts to the slaving ol
offspring. This view 1s however. not accepted by many
modern scholars.”

On the Dayv of Judgment the victims of mlanticide
would ask why they were assassinated. The Qurian speaks
about this 1ssue n the following words:

- L - ﬂ:
Omgsﬁpo;ﬁﬁaggéww

“When  the  female  (infant)  buried alive s
questioned for what crime she was killed.” _
(al- Takwir 81:8-9)
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\Matlana Abdul Majid Darvabadi has clucidated
the verses i the fotlowimge way:

SHEwas customary among the ancient Arabs (o bun
thers daughters alive as soon as they were born for the fear
that they should be mprovised by providing Jor them or
should sulier disgrace on then account (Sale). A the time
there were many - survivals  of barbarism amonge  the
imhabitants o central Arabia. Tor instance. the practice ol
bursing  newborn  daughters  alive  was very  veneral,
Amongst the Arabs bhefore Muhammad.. . sons were
preseryed. but daughters were usually buried alive, At any
vate i some places and sometimes. there was a strong
pressure ol public opomon agamst sparing amy daughier.
cven  though she were the only  child  of her parents
(Robertson Smith, Kimship and NMaroiaee i Favly Arabia,
pp. L 29-5000 I India the practice contimued so fate as the
middle ol the nimeteenth century . Among all races of India:
there s none more noble that the Rapput: and among the
Raputs, the first rank belongs to the Chubans o0 These
people are numcerous 1 the United Provinees. In the district
of Nampurt there are more than 30,000 of them. and not
abhout sisty vears ago 1t was discoverad that among them
wis ot a o simgle el Byvery daaghter that was born was
illed The higher the rank of family the more constint and
sustematic was the ermme.. This was not rhetorie but the
statement  oboa lact. I 1836 spectal mguiries were
istituted. Tt was tound  that this practice of inlanticrde
although specrally prevalent amonyg the Rajputs, was by no
means contined o them. and 1t was comumon net only i the
\era provinee but in Oudh. the Pumab. and 1 the parts of
Bombay Presideney. Number of villages were  visied
where there was not a siele airl and where there had never
heen one within the memory of man..... In 186Y another
v estieation showed that there was little change for the
better ¢Stachey . Tndin 4" edition. pp.433-34) Infanticrde
ol female intants has been practiced mm India form known



ot
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tnmes amonest the ancient Gakkhar race in the Punjab. ane

it has been a constant custom, and continued 1 seyvera
parts of India down to the later third of the 19™ contury . A\
a matter of tact. wherever polvandry s i exastence. baby -
orrls are killed i faree HLIIHI’H;IRI

Abdullah Yusut “Ad has underhined that the crmme
o female mfanticide was commutted m the cuise of soci

Wausibrbity i seeret collusion. and no question was ashee

were. But i the spirtuad sworld of justice. Tull questions wil

v asked. and the viicum herselt dumb here will be ahle

o cive evidence. for she had committed no crime hersell.
“Alfamah Muahammad Asad has discussed the wopie
s foHovws:
“Hhe barbarie custom ol burvimge female mtants
alive  seems o have  been fahy wadespread

pre-Islamic Arabia. although perhaps not 1o the extent as
has been commonhy assamed. The motives were (nwolold:

the tear that an mcrease of female oflsprines. would result
i cconomic burdens. as owell as fear of humiliation
requently caused by girls being captured by a hostile tribe
and subsequently preierring their captors 1o thenr parents
and brothers. Betore Islam. one of the foremost opponents
of this custom was Zavd ibn “Amr ibn Nutavl. a cousin of
Umar ibn al-Khatab  and spivitually - a precursor - of
Muhammad: he died shorthy betore Mubammad™s call o
Prophethood. Another man. Sasatah ibn Najivah at-
Lamimit - grandtather of the poet Farazdag  achioved
cyual fame as a saviour of infants thus condemned to death:
he later embraced Islam. Ibn Khallikan mentions  that
Satsatah saved about thirty girls by pavine ransome to thelir
parents.”

Is Wealth a Reward of Human Knowledge and
Effort?

L he Toly Qurian has described that the wealth is
not mere the result of human etfort: rather it is a eift of God
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and nobody can acquire it without s witl, The Qur an
desceribes Qarun’s clatm that s treasures were only due to
his knowledoe and skill and talstiy at as tollows:

“Qarun was dnuhllcs; of the people ot Moses: but
he acted nsolently towards them: Such were the treasures
we had bestowed on him. that their very kevs would have
heen a burden to a body of strong men. Behold, his people
<aid to lim: “Exult not. tor Allah loveth not those who
exult (in riches). “But seek. with the (wealth) which Allah
has bestowed on thee. the Home of the Hereafter. nor forget
thy portion in this world: but do thou good. as Allah has
been vood to thee and seek not {occasions for) mischiet in
the land: For Allah loves not those who do mischiet.”

ll¢ said: this has been given to me because of
certain knowledee which T have. ~Did he not know that
Alldh had destroved. before him. (whole) generations. —
which were superior to him in strength and ereater in the
amount (ol riches) they had collected? But the wicked are
not called (immediately) to account for their sins.

(al-Qasas 28:76-78)

In these verses we are told that Qarun was a wealthy
person. Tle was bestowed with the treasures by Almight



Allah. He did not spend his wealth for the wellare of necdy
person. rather he used to say that the wealth accumulated
by him was the result of @ certam knowledge possessed by
him. It was his duty to thank Allah and spend his wealth m
the way of Allah. 11 he had done so. he would have carnec
the “home of the hereafter’. According to Abdullah Yasul
Al wealth is not used properhy. there are three evils tha
follow:

. its possessor may be a maser and forget all clamms due
to himscelt and those about him:

2. he may forget the higher needs of the poor and needy
or the good causes which require support: and:
Ao he may even musspend on occastons and cause a great

deal of harm and mischiet.

Apparenthy Qarun had all three vices.

Nan has. no doubt. been commanded to spend all
his energy tor carning his livelithood but it s Almight
Allah who 1s the real master ot all treasures and riches. It is
this grace that He bestows us with His blessing. Tle does
not waste our labour.” In the introduction ol Surah al-
Qasas. Pir Muhammad Karam Shah al-Azhari has deduced
the tollowing result trom the story of Qarun:

“Those who. hike Qarun. consider wealth as the only
important and desirable thing in the world. are victims of
the 1llusion that their wealth is the fruit of their own ettort
and business skill. They do not acknowledge their riches as
Allah’s bounty. nor do thev realize how many people have
torled and sweated to carn it for them. Thev are worshipper
of Mammon. and do not spend their wealth in the way of
Allah for the welfare of the needy and the indigent. No
word of advice and persuasion will make them spend what
they have amassed for the welfare of less fortunate fellow
beings. They use their wealth as a tool for more and more
cxplottation which sooner or later. prmol\m a powcertul.
uncontrollable reaction which destrovs them.™

|
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The EKarlier Prophets were Ridiculed by Rich
Infidels:

L he Aposties of Allah were nidiculed by their rieh
people who did notaccept therr mvitation to the night path.
I he Holy Quiman has underlimed 1t various verses:
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Naver did We send a Warner o o population. but
the wen'thy ones among them said: “We believe not in the
(NTesse oy with which ve have been sent. They said: "We

have more mowealth and 10 sons. and we cannot be
punished,
(Sabu 34:34-35)
Nost ol the earhy followers of the Prophets ke
Christ and Muhammad cupon Shom be peace and greeting)
beloneed the Towest classes of society Tike the poor and
Javes. Fhe Prophet off Allah Noah tupon whom be peace
and grecting) was objected by his people how could he be o
arophet when he was not superior o them 1 wealth, The
CUur an say s,
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But the chiets of the unbelievers among the people
suid: We see (in) thee nothing but a man like oursehes:
not Jdo we see that any follow thee but the meanest amaong
s, in judement immature: nor do we see in you tall) any
merit above us: in fact we think ve are Tars!

(Hud 11:27)
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Muhammad Asad wiites that the followers of Noaly
were o be tound onby amonge the Towest classes ol their
socicly. According (0 some commentiators his follower
WU mn:-;ﬂ} weavers and cobblers who were looked down
upon by the unbe cvers,

The unbelievers were impelied by three pover i
human motives of evil to resist Graee:

Ijeatousy of other men: they sard. “why, vou e ne

hetter than ourselves™ hall pereciving the Propher -
supertortty . and halt renoring it

2oocontempt of the weak and Towdsv, who are olien betier
telectuadly s morally and sprritiallv: they said. e
caniot behieye or do swhat these Tollows, our milerior imn
soctal rank. believe or do!™

aoarrogance and selt suthicteney s which is avice coenate
oo looked st Trom difterent anele: they said, “woe are
really better than the Tot of vou’™ Now the chamm niade

on-behall of God™s messaee attacked

L those threo
attitudes. And they could say azamst i was 1o abuse i
nmpatienth s and calb iva e,

Pharach has been reported i the Halv O
g himselt with the Prophet Moses on the o oo
his riches and aathorits i the tollow e words
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“And - Pharaoh proclaimed  amone his AN
~avmes O my people! Does not the Dominton of | SR

belong to me. twitess) these streams Howine undemeath
1 (patacey) What! Seg Ve not then” Am I not hetter than
this (Noses) . who s o contemptible wreteh and  can
scarcety express himselt clearlv? [hen wWhiv are not cold



+0)

bracelets bostovved on lim. or (whivy come (noty with him
aneles accompanying hnm an procession”’
(al-Zulkhrat 43:531-35)

Pharaoh™s sugeestion s thate 1 Moses were the
mosscneer of Almighiy Aliah. he should have been o kimg.
bracelets ol vold stenitving abundance of swealth. 10 s
Jhown here that Pharaoh™s objection 1o NMoses was similar
o the objections of the Quraish to the Holy Prophet tupon
whonm be Pudey And ;I'L’L‘lillg].l |

Crold Dracelers and  gold chams were possibhy
amone the nsienia o rovalty, Inoancient Baypie colden
armlets and necklaces were recarded as evidence ot high
~oclal L“QHH}. |

[ he people of Shuraih also said that he had no
nover das compared with them. 1he Qur an underhines ther:
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[ hoy saids 7O Shutaib! NMuch of what thou sayest
we do ot wderstand! I faet amone us we see that thou
hast o streneth! Were 1t not tor thy famihyv, we shoudd
cortamia h oo stoned thee! For thou hast among us no greal
pnall 1O

(Hud 11:91)

Our beloved Prophet Muhammad (upon whom be

peace and erecting had o Lace the sumwe situation. s

o,

people thought 10 the revelation had to come 1o a4 man

L

Amone them. 1t was the rieht of one ol e chiels 1in cither
the ety of Makkah or Ta%ifs The Qur AN SN S
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“Alsol they sayve “Why s not this ()ur“un sent down
lo somie leadinge man in either of the two cities.

(al-Zukhrut 45:51)
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CI1TAPTLER 4

WEALTHIN THE HADITH
LLITERATURE

Wealth 1s the blessime ol Alnighty Allah bestowed
on the Tucky individuals ot a socicty, Contrary o some
ather rehigions ke Chostiantiv . 1t s not curse tor a4 person
who possesses 1t v wealthy person may spend his money
or the wellire of Tess tortunate people around him hike
woor. necdy s orphans, widows and disables, On the othey

and. wealth can also be spent Tavishiy apon personal

astries and  for obtaimime sensual pleasures. Tt may - be

spoiled o cambliime. wine drinking. extravagance elte. So il
can be said that wealth has no evil: it s rather the possessor
o wealth who may indulec i evil practices when he 1s not
<pending his wealth iy accordance with the commandments
ol A and His NMessenger cupon whom be peace and
crecting .

Some savines of the Holv Prophet tupon whom be
neace and greeting) clucidate the importance ot wealth tor
A true bohever: |

“\Wealth is the best treasure for a plous man.

I another Hadith o wealthy has been detined as
Lo Tow s

“No body could be wealthy due o wealth., rather 1
i~ because of the richness (CAiiay ofone’s heart.

[he Prophet of Islam (upon whom be peace and
oreeting) has i

“IUis compulsory on every Mashm o seeh law ful
CLII'I]iH}:l“ﬁ.“l

e 13lessed Prophet cupon whom be peace andd
crecting ) s reported o have sind:

s whispered inomy car that no body dies

bl
before ooty s portion ol livelihood. Theretore. you

Marfat.com



should engage m scarch ot sustenance having God s fear in
vour heart

About human greed the NMesseneer ot AMah (upon
whom be peace and crectine) informed:

CIHEAdam s son gets two valtlevs ed with cold. he
would it‘rllf__l lor o third untl his CNON wottkd be frlled awith

the dust ol grave.”

[ here crous persons who do not hike 1o
imvolve them i worldly attairs Tike carnine  their

nelihoods To warn such aseetic the Prophet cupon whon

W opeace and greetime) has saids

“Lhere 1s noascetictsm in Islam.™

On the other hand the believers are encouraeed 1o
carn their Tiving themselves. The Ho

whom be peace and erecting) said:

v Prophet (upon

“No body will have caten deticious meal th
he carned with his own hands.”

In another hadith, the Prophet of
be peace and grectine) said:

Cupon whaon

“Whenever any NMushm cubtin ates or plants, and
any bird. ammal or man cats (rom Gits fraits OF Crains) 1t ix

AN
regarded as charity Gvadagalny tor him'”

In the totlowing hadith. carninge with one™s hands i
cmphasised:

"By God i whose hand s my lite! I ANV ONe Lmony

You 2o 1o a torest with rope. cut wood and sell the wood

loaded on himselt 1t s better for him than weerne by

which some thing ix gained some time otherwise e
remarns empts -handed. ™

The Prophet tupon whom be peace and grecting)
prayed tor his servant Anas (God be plmaui with him):

O Allah! Increase him in wealth.™

Recarding Abu Bukr (God be pleased with him. the
Prophet ol Allah (upon whom be peace and grecune) said:

1 have hLI]LIllL(l the wealth of Abu Bakr than
any other body s wealth,™!

|
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e Messeneer of Allah tupon whom he peace and

crecting) used to pray:
<Oy Lord" 1 seek Your refuge from mbidelity thufr)
N

and poverty Ufagi),

Aecording o another hadith, he used to pray i such
words:

Oy T ord! T oseeh Youwr retuge fromy poverty (fagih
and paucin (gdlalnyand humihaton (thillain.™
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CHAPTER S

ZAKAI AND INFAO AS REMEDY FOR
POVERTY

Patag 17 sabil gl cSpending i the way of Allahy
i~ the pharase Trequently used 10 the Qurian 1o denote
AN

civing lorths expendime. The word s ased lor giving 1in

oand other acts of Chary (vadagany. Intag means

Chariny and God s service moopposition o imsgk meaning

heepme back™. The word 1s used in theological works Tor
bemne miserhy e chary s and o giving i God's service.
/akab s the thied prllar of Istam and has been mentioned m
the oy Qurian with sadade toblicatory pravery. The Hol
Our'an mentions word " Zakar™ 30 times. Eyvery Muashm
whose Tnancial conditions are aboye o certam specitied

M, must payoannually 27 7%0 o savings o the

deserving people mentioned in"the Quran. The term Zakals
~oused o detine that portion of a Mushm s wealth which s
Jostenared for the poor to seck Allah’™s pleasure. Alldh has
Jirccted the belicvers to spend thetr wealth m His way.
Jakah s a Divine institution which purifies property. Islam
< s nthests of spitual and material values. 1t feads w
wotl-beme hoth 1 this world and the hereafter. Zaka/t
therelore. carries an aspect of spirttual betterment through
material conteibution to social welfare,”

spending in the way of God:
he Holv Qurran cutdes us o spend our wealth
e wany ol ATmichioy Allah, [e will please our Tord Who

would bostow his more blessings upon us. When a person

ocranted wealth by ATkih, he should spend 1t Tor the
wellare ol his fellow beings privately and publiely that

would help in lessening the sutterings ol the poor and

doeprived:
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“Allah sets torth the ]*un Dle (of two men: one)
Jave under the dommion of another: he

O oA Cr H’1
any sorts and (the other) a man on whom We

TN ¢
bestowed coodly favours from Ourselves: and he spend.

thereot (freehvy. privately and pubhichyv: are the two cqual?
(by o means:) praise be oo Allahs But most ol them
understand not.

cal-Naht 1673
Chanty has been deseribed as an action of great

revard o the Holv Qurran and those who spend thenr
money i charitv, would not only be rewarded i this world
but also m the bife hereatter:
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. I| . . | . . I = s | ',‘ -
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“Believe in Allah and Hhs Apostle. and spend oin
chartty ) out ot the (substance) whercof He has made vou
heirs, Tors those of vou who behieve and spend (i chanty ).
tor them s a great reward.

(al-11: WJid 3727

FThe unbelicvers  alwavs  remamed tl..lut,mm in
spending therr wealth tor the wellare of the deprived class
and delended themselves by wrong arguments. he Qur an
explains:

- 3 . - q -~ . ’}-'
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1 II .

bl I L]
i : ' - \ . ' - PR . .oy "
F-’q 11_!_‘2 : -.‘.‘...--_r"‘ II ’ -.-'{ l--'J'q-n'l-.._- ! n-.‘.l.-ﬁ':: : '..-n.; l--'l'q_-1| " -—E '-'"-_-‘h_-ll *_M LI | -....-'\4-..-4 l \:i—-":'—“—;! &u_t_, L—f\—ljr'. —r
il « Yt o4 o I - "

& _ - § <

lat - LN IR ' :d-b'l S i
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“And when they are told. ~“Spend ve of (the bounties) with
which Allah has provided vou. “the unbelievers say to

|
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those who believe: Shall we then feed those whom, i
Nah had sooswilled. He would hase fed. (Ehmmsel Dy Yo are
nothimyg hut maniest error.”

(Ya-Sm 36:47)
1 Almighoy Allah has bestowed bounties on us.
hen 1t s our duty to be gencrous i spending the wealth
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SCATGh Tove
cnjom nigeardliness on others. or lude the bountios which
Allah hath bestowed on them: for we have prepared. lor
those swho restst Tarths o punishment that steeps them in
contempt:

1 noty those who are migeardly - or

Nor those who spend of therr substance. to be seen
al men. but have no faidy in Allah and the Tast Dav: i any
ke the Tyl One tor therr imtimate. what o Jdreadiul
intimate he s!

And what burden were 1t on them ot they had taith
- Adah and i the Tast dav. and they spend out ol shat
Allah hath eiven them tor sustenance?” For Allah hath tuil
hnowledee ol them,

(al-Nisu™ 4:37-30)

Almighty Allah has told that 11 docs not love the
people who are:

a. nggardly
b, bid others to be mgeardly:

¢.ooconceal the bounties which hath bestowed on them:
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1 and those who do not spend their swealth tor reward bt

spend favishly o be seen ol men.

Afterwards  three  thines  have  been mentioned

wocther which are the taith i AHaho the Tast Pay and
spending the wealth granted by Allah as chanty.
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This is the Book: in 1t s cwdance sure. without
Joubts. 1o those who tear Allah: who believe m the Unseen.
are steadtast mopraver. and spend out of swhat we have
prov ided Tor them.

CAT-Bagarah 2:2-5)
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And spend of vour substance i the cause ot Al
and  make not vour own hands  contribute o (your)
destruction: but do cood: Tor Allah Toveth those who do good.

Cal-Bagarah 2:193)

.

- 1 1 .
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O ve who do believe! give of the cood things which

ve have thonourably) carned.
(al-Bagarah 2:2067)
I'- _._L,_: j.,'k,_,_ \.r a 1_..1..._.,’_....._,“' '_,:I" 8 ,_._,fm .:Il 2 H_:LZ“— — ..-:'-'.JII I';: - e
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And render to the kindred ther due rights as (alsod
to those m want and to the way farer: but sgquander not (your
wealthy m the manner ot a spendthr it

(al-Asra” 17:20)

1
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Abdullah Yusul Al elucids g the verse savs that
Al charty s Kindness. and help are conditioned by our own

FOSOLUITUUS, hLH. !.“w AL H]LIII l| VA IHLELI} H]‘H..l*ld 8181 u['

bravado or Tor idie show. How many lanulics are ruined by
Chravagant expenses at weddigs. funcrals, ete. or (as thes
may call ) 1o Teblige friends or relatives™. or 1o gIve (o

*bodied begears? To no one was this uumm;md more
necessary thanat s to Nuslims ol the present dan

Make not thy hand tied dike a niceard sy to thy
neeh. nor streteh 1t forth o its utmost reach. so that thou
hecome blame unllh} and destitute,

(al- \sra” 17:29)

And e their wealth and  possessions (was
remembered) the right of the (meedv). him who asked. and
i who tlor some reasony was prevented (from askingy.

-
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hose who tin charity) spend of their voods
nightand by das. in secret and in public. have their reward
with their Lord: On them shall be no tear. nor shall they
E__ll'it."‘ﬁ. L.

(al-Bagarah 2:274)
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Iy e disclose tacts of) charity. even soitis well. but
1 you coneeal them. and make them reach those (reallyy in
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necd. that s best for vou: it will remove from vou some ol

vour (stains of) evil. And Aldlabh s well acquamted with
what yvou do,
(al-Bagarah 2:271)
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And do eood 1o your parents. Kinstolk. orphan and
those i need. neighbours who are near. neighbours who
are strangers. the compantons by vour side. the was-Larer
(ve meet). and what vour right hand possess.,

(al-Nisa” 4:36)
| he  charactertstics o Righteous have  bheen
cnumerated as Tollows:
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“And they feed. tor the lTove of God. the indieent.
the orphan. and the captives. - (savime). “we feed yvou Tor

the sake ot Alfah alone: no reward do we desire from vou
no thanks,

(al-Dahr al-Tnsan 76:8-9)

ey ask thee concerning orphans. San! The best
thing to do s what s tor ther cood.™

"*l."'b"'l{)}

Cal-Bagarah 2:22

-
. e ) P - r :
" 1™ . ", s L L - - |I . q.lu C g L
i e i e e s -2
\‘ -

3y no means shall ve attain rightcousness unless ve
aive (lreelyy of that which ve love: and whatever ve give.
ol a truth Allah knoweth 1o well,
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(al-"fmran 3:92)
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And be steadtast i praver: practice recular charits
and bow down vour heads with those swho bow down (in
worshipy,

(al-Bagaralh 2:43)
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And be steadtast m opraver and recular in chariiy
and whatever pood ve send Torth for vour souls betore vou.
vo shall fid owacth Allah: Tor Allab sees well at that ve do,

Cal-Bagarah 2:110)

D e Al N i e N s el
- - s L - )

| hose who believe., and do deeds ot righteousness,
and establish regular pravers and regular chartty . will have
thew reward with Ford: on them shall be no feare no shall
they erieve.

(al-Bagarah 2:277)
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Ihose who estabhish recular praverss and e

reeular charity. and have (in therr hearts) the assurance ol
the hereatter. These were on (true) cwdance from then

| ord: and these are the ones who will prosper.
CLougman S 4=

Those who do not spend:

Van has the passion for seeking an merease
wealth, Thaman erced 1s never satustied. 1 he s pilimg up
the wealth and 1s not reads (o spend 1t then he should read
the Surah 1020 at-Takathur (ereed tor more and more). s
I'nelish translaton s as under:
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You are obsessed by oreed for more and more unul
vou eo down to vour graves, Navo moume yvou will come o
understand! And once agam: Nave m o ume you will come (o
understand! Nayv. il yvou could but understand oo, Wath an
understanding (bormy of certainty. you would ideed. most
surcly. behold the blazing tire (ot helb). In the end you wil
indecd. most surely . behold iowith the eve of certamty : ane
on that Dav vou will most surcly be called to account for
(what you did with) the boon of hite.

(al-Takathur TO2:1-8)

According to "Allamah Muhammad Asad. the term
takathur bears the connotation of —greedily striving tor an
increase’. e in benefits. be they tangible or imtangible.
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ceal or llasors. Inothe above context it denoted mean' s
absessive stving for more and more comforts.  more
material coods, greater power over his fellow-nien or oy er
nature. and unceasing technological progress. A\ passionale
purstitt of such endeavours, (o the exclusion ol every celse.
bars man from all spinitual insieht and. henee from the
aceeptance of anyorestrictions and inhibitons based on
nurchv moral vatues with the result that not onh
ndividuals but whole socicties eradually Jose all inper
stabiliny and. thus, all chance of happiness,

Abdullah Yosulf Al has commented upon the Tirsi
verse of al- T akathar:

CAcquisitiveness. that ise the passion tor seckine
and merease mowealth. position. the number o adherents or
lollovwers  or supporters. mass production and  mass
oreanization. may atlect an individual as such. or it may

altect whole socicties or natipns. Other peop
or rivalry an such thines may
cortun pomnt it may be cood ane

Cosoexample

ravate the sttuation. L

f!“"

y 1]
-

—

necessary. But when
becomes mordinate and monopolises attentions. it leas es no
e tor hicher thine i lile. and o clear warning i~ here
sounded troma spivitual point of view. Man may be
chgrossed mothese thines g approaches, and he Tooks back
o avwasted Hifes as tar as the higher things are concerned

Fhe chartty which Teeds the indigent at the expense
of selt s aonoble forny of virtue. which is bevond the reach
of men who are se callous as even to discourage or torbid
or ook down upon the virtue ot chartty or Kindness in
others.” Such nerson has been condemned i the Tioh
Ouran m the tollowing verses:
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Seest thou one who dentes the Judement (1o come)!
Then such s the (man) who repulses the orphan cwaly
harshness)h and encourages not the feeding of the indigent.
Cal-Narun 107:1-3)
In another sarah such people who do not care Tor
the poor. needy and deprived are acam condemned  as
tollows:
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“Nave nav!t But ve honour not the orphans! Nor do
Ve cncourage one another to feed the poor!
(al-Fagr 89 17-18)
Such people are those who love wealth and devour
others” rrght as the Qurian says:
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“ARd ve devour mheritanee all with greec and v
tove wealth wath mordimate Tove!”
cal-Faypr 8919204
In the hite hercatter when the simners wouald b
asked about their punishment they would reply

i
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They will sav: "We were not of those who praved:
nor were of those who fed the indigent.”

(al-Muddaththie 734 5-44)
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Who are Entitled to Receive Zakah”

| aght categories of people. according 1o the Quran.
are entitled 1o receive Zakah. that have been underlined in
the Tollowing verse ol Surah al-Taubah:

o
#—I'_—"\\-:'"

“Alms are ftor the poor and the needy. and those
cmployed to adnvmister the (funds): tor those whose hearts
have been (recentlyy reconciled (to Truthy: for those n
bondage and i debt: i the cause ol Allah: and for the
wan tarer: CPhusos it ordaimned by Allah. and Allah s tull of
koowledge and wisdom. s

(al-Taubah 9:60)

According o Mubanmmad Asad there 1s no Eoghish
cquivalent  for (the  term Sadagat  (sigular  sadagah).
therefore. he has rendered it as “ofterings given tor the sake
of God.”™ This comprises evervthing that a behiever freely
cives o another person out of love or compassion. as well
as what he s morally or Jegally obliged 1o give. without
cxpectine any worldly return: that s, charttable gilts and
deeds of every deseription (which is the prumary meaning
ol sadagat coin 2:263 and 204). as owell as the
oblicatory tax called Zakah (the purtfving dues™. because
Its payment purifics. as it were. a person’s property from
the trait of seltishness.” But by sadagat Mohammad Al
means  the  oblicatory charity, calied  Zakat. and  not
voluntary alms. Towever. the term sadagat. which s
ranslated as the state tax on Muslims by Dr. Muhammad
amidullab. and which is a synonvim of Zakat. It signtfies
all the taxes paid by Muslims to their government. n
normal times. whether on agriculture. nunes. commerce.
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industry . pasturing herds. savines or other heads, | hese

cclude the provmetstonal taves imposed it abnormal other

heads: These exclude the provineisional taves mposcd i
abnormal tmes. the revenues levied on non=Nuslims, -
subjects or forergners. - and also all the non-cbhlearorn
contributions.’

hese cieht heads of expenditure which con ol

pracucalhy all the needs of o collectiving, need clucidation

o cnable the understanding  of their exact rangee and
apphication.

. Fuqgara; the Poor:
According to Savved Abul v

A M audadn tagard
are those who do have some money but not sulficient to

meet ther essential needs. They Tive under creat hardship
and ditficulties but do not beg tfrom an bodsy . Tuqgara”™

VO
been so defined by Zubii, Aby Hamitah,  Abdallah Thn
SAbbas. Tasan Basri and many other eminent JUTIS IS,
lmam Gihazal elucic

QLS TagIr as a poor man w ho
noowealth and properties and who

Tas Lo

s ot no abiiny o carn,
't he has got one day s food and wearnny clot

1. |la.' I~ 1Yol ot

poor man buta miskin or destitate. A poor man does not e
out ob poverty 1 he has vot habit of become as beeeing i
notsource of Tivelihood. 11 he has ot poser and streneth

o carn s Iivelithood. he coes outl of poverty, T he s o

(ehmeran but has got no instrument or NIONCY (o

YC s
' . |t
I he can be helped with Zakat

I Sudeq explains the 1 beneticiary ol deservine
persons as tollows:

T poor person with g property betov /o
Nisabr that s, the real poor who are in need ol ot

satabie
1Crs I]L‘i;"’
lor therr livelihood whether due o phystcal disabiling, old

ages and so oo This also includes persons in PO
poverty. for mstance poverty arising out ol uncemployment
OF persons thrown out to seek refuve abroad for politica
other reasons,

oy

L
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2. Masakin: the destitute and needy:

Masakin are totally destitute. they have nothing o
mect their necds with, “Umar also includes amony them
those who are 11t to work but are LlnLl1‘1p|de According
(o Imam Ghazali a man IH called Miskin whose expense is
crcater than lus income. Dr. Sadeq says that Masakin are
such people who are poor but do not CxXpress it

According to Dr. Muhammad FHamidullah. the first
two cateeories ol the needy ( luqam ) and the poor (masaking
are almost synonvmous. have not been explained by the
Prophet fupon whom be peace and greeting): henee there B
a divereence of opinion. According 1o the sayings and
constant pmmu_ of the caliph “Umar. (recorded by Abu
Yusul in his Kitab al-Khara) and [bn Abi Shaibah in his
NMusannal). fugard. are the poor among the Muslims and
masikin are from among the non-Mushms residing in the
Islamic territory. such as Jews. In his Tutuh al-Buldan.
Baladhari cites another case of lhf: same  caliph. who
awarded pensions to Chrisuans of { Jabivah (Syria} from
sadagat 1o Zakat revenues. The jurist ash- Shafim thought
that the terms were absolutels svnonymous. and that God.
out ol Ths bounty. name them twice in order to make a
double [‘rrmi:-;iun_u Maulana  Abdul Majd Darvabadi
considers Fugard those who are utterly destitute of money
and means of livelihood and masakin those who are i want
mdeced hul not able to wet something towards  therr
aumnul

Dr. Sadeq argues that opinions vary as to the
clinition of Faqir and Niskeen. Some say that theyv carry
e same meaning. and some other say that two are
dilTerent. But this is immaterial for the purpose of /akat.
These include all those people who require others’ “hu.,lp
whether it might be permanent in nature or temporary. ‘

g

L




3. Amilina *alayvha: who administer Zakah:
People who are appomted by oan o Islamice

covernment to collect Zakah will be paid then salaries from

Zakah funds.'  This item conceerns the salaries ol the

functionaries:  collectors. accountants.  controllers ol
expenditure. auditors o accounts cte. According to Dr,
Mubammad Hamidublah this category comprises the entire
administration. civil. military and diplomatic.”™ But other
scholars do not agree with his view pomt. According (o
Ghazali. writer. one who takes measure and one who copies
reaisters are included among the collectors of Zakah.'”

1. Mu allafatu  ‘I-quiub:- who need to be
reconciled:

These are the people who require to be eiven money
to seek their support for Islam or to prevent them from
opposition. Muslim converts are also included in this
catceory, Those ot them who may lose therr jobs or homes
upon becoming Mushims deserve every help. but even
wealthy converts may be civen Zakah to reconctle them by
showing at tirst hand the carnng nature of Islam. After the
battle of Tunayn. the Prophet (upon whom be peace and
orecting). gave so much of the booty to Mushm converts
that some Ansar complaimned about it. He replicd: = These
people have just entered Islam after giving up Kulr. and
want to please therr hearts.” On this basis. Zuhn has defimec
ncCallafate -quluh thus: “Any Christian or Jew or non-
Mushm who has entered Istam. though he may be a

5

()
wealthy man.

Matlana ‘Abdul Majid thinks  that Muallatatu
‘fqulub are those recently converted to Islam. requiring
financial assistance and support. These “costly presents in
the case ol half-hearted converts. observes a Christian
histortan.  wrought effectively™. and “in most cases a

3

cenuine conversion followed in time.”™

§
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Accordimg o Dro AMuhammad Flamiduollah this s the
category ol those whose hearts are to be reconciled. can
more casthy be understood by the modern term seeret
lunds - In s af- ik ;r.a—_'\'u/lfm;.{-\wh. the jurist Abu-Ya'la
al-Tamr sav s 7As 1o those whose hearts are (o be won.
they are of 47 Kind: (1) Those whose heatts are to he won
lor ther conume o the ard o the Muslims: (0) or Loy
abstaimimae trom domg harm to Nuslims: (3) (or myitinge
and tannhes to embrace Islam. TS Taw tul 1o spend on cach
and oevery one ob these whether they be Mushims or
,udyﬂwhﬂ&"“

Accordimg to Dr. Sadeq this catecory includes those
people whose friendship and co-operation micht contribute
i strengthenmye Islam but money: may stop theme: those

who are newly converted to Islam but are weak. finaneiu
help may strengthen theo Iman ciaithy, Zakat revenues can
he spent on them even thougeh these people swere well ot

¥

S, Fi'r-rigab: freeing from bondage:

A slave who wants to o frec [rom staven

~hould be given Zakah so that he can pav the necessan
aoney o s master. Fodav, as slavery no loneer enists.
this cateeors can be extended 1o other such people Tike

hose who have been imprisoned tor therr mability 1o pay

nes mposed upon theme. they can be helped with Zakah
money o seeure thetr release.

NMuhammad Asad thinks that Fior-rigab relates both
o the ransoning of prisoners ol war and to the freeimg ot
~ U‘*«.H

Accordimg to Dro NMubhammad Hamadullah the torm
Ctrecing the necks™ one has alwavs understood two Kimds
ol oxpenditure: the Tiberation of staves. and ransonming of
Lhe prisoncrs of war i the |1'1ml-a of the enemy. According

vihe Isfame (Ouran 243300 every slave has the g
oo purchise Im e pation Iu paving his value o his

masters and meorder oocarn the necessary amount. e men
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compel his master o give him facihities to work. and during
this period he does not require oo serve s master:
morcover. ds we have just scen. 1t s the duty ot the
covernment to allot every vear in the hudeet @ certam sum
lor aiding the slaves o buy therr freedom. A document of
the time of the Umaivad caliph ~Umar thne - Abd -\ s1/
(reported by Thn Saddy savse that the payment ol the

ransoms by the Muslim government includes Trberating

cven the non-Muslim subjects who should have been made
prisoners by the enemn - _

According  to Imam  Ghazah o there may - bo
agreement between a master and a stave that tf the slave
can pav a certamn sum to the master. he can eet freedom,
L his money can legally be pand oul ot Zakal und.

6. Al-gharimin: overburdened debtors

People who are so overburdened with debt that they
can not pay it on their own. But Zakah should not be given
o debtors whose wealth exceeds therr debts Tecan be enven

o people whose debts are so large that, after paying them
oft. their remamme  wealth falls belos the mmimuum
amount on which Zakah 1s leviable. Some jurists have said
that it is undesirable o eive Zakah 1o people who have
tallen into debt due o extravacant habits, because  the
expectation of continuing help trom Zakah will encourage
them to continue their t;:.\'lr:-d'a‘.ug.:z:;mL:n:.'jH

Dr. Muhanimad Hamidullah elucidates this categon
as follows: | |

“The category of those who are heavily indebted.
has. according to the practice of classical tmes. a whole
series of applications: one helped those who had sulfcred
rom calamities such as floods. carth quakes. cte. 1t does
not refer o the poor. who have alrcady been mentioned
the beginning of the verse. but to the well-to-do who have
suttered from abnormal conditions, bevond thewr power.
Cabiph "Umar started a special section in the Publhie

I
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Lreasury o order to lend mones. free ol interest. to those
who had temporary needs and provided the necessary
cuarantees for repayment. The caliph himselt had recourse
Lo 1t Tor hus private needs. It goes without saving that the
“nationalization”™  of  lending  without  interest was  the
neeessary  concomitant of the prohibition to interest in
Islam The same caliph used to lend public monev even to
merchants Tor hxed pertods. and the Treasury participated
with themy moa pereentage of their business  returns.
articipated not only in cains, but also in the event of
osses. Another apphication of this State expenditure was

or o hind ot social insurance. I somebody was found
cutlty of mvoluntary homicide and was unable to pav to the
blood money. required by taw . out of his own means. the
covernment came to his help under this head of the budget.
as s oevidenced by several cases ol the practice of the
Prophet tupon whom be peace and greetingy™”
) 3

7. ['i-sabili’llali: in the wav of Allah

[ s s a general term used for all cood deeds. But
m particular, it means giving help to a struggle tor making
Islam supremie on carth. The Prophet (upon whom be peace
and erecting) once sard that 1t was not normalls permissiblie
lor a wealthy person to take Zakah but it such person
required help for the sake of Jihad. he should be given. ™
Aceording to Do Muhammad Hamidullah ~The expression
“In the path of God™o e the Islamice terminologv. sigmities
m the hiest mstance nulitary defence and the expenditure for
the personnel. equipment. cete. But the term apphies i fact
o all sorts ol chartable works, such as helping students.
crants and ards morehigious causes such as the construction

1
‘A
.

of mosgues. L.
. Ihui’'s-sabil: travellers

A traveler may have anv amount of wealth i his
home. but 1f he s i need of money while travehng. he may

Marfat.com



be viven Zakah. ™ Dr. Muhammad Hamidullah thinks that
~the fast category concerns communications and tourist
(rallic 1 a wide sense: construction ol bridees. roads.
hotels. restaurants. sceurtty ot rouates (pohice meluded).
hyeienie arrangements. transport ol travelers. and every

comiort provided to aliens m the course of thewr journey g,
including extension ol hosprtahity to them without charge
and. 1 proportion to the means avatlable. Formerly such
hospitality: was assured for three days inoevery place ot

B

stav,

‘Abdullah Yusuf ‘Ali. commenting on the above-
referred verse. writes:

“Alms or Charttable gifts are 1o be eiven to the poor
and needy and those who are emploved i therr serviee.
That 1s. Charttable. funds are not o be diverted to other
uses. but the genume expenses ol admmistrating chariy are
properly changeable to such funds. Who are the necdy?
Besides the ordinary indigent. there are certam classes ot
people whose need 1s great and should be reheved. Those
mentioned here are:

L. Men who have been weaned from hostility to Fruth.
who would probably be persecuted by thenr former
associates. and require assistance until they estabhish
new connections i thetr new-environment:

2. those in bondage. hiterally and hicuratively: captives of
war must be redeemed: slaves should be helped to
trecdom:  those i the bondage of i1gnorance  or
superstittion  of untavourable environment should be
helped to treedom to develop their own gitts:

3.

Those who are held in the grip of debt should be helped
to cconomic freedom. |
4. those who are strugeling and striving 1s God's causce. by
teaching or fighting or in duties assigned to them by the
richtcous ITmam, who are thus unable to carm ther
ordmary hving: and

Strangers stranded on the way.

FJI
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Al these have a cliaim to charity. They should be
rehicved by omdividuat or orgamzed  cftort. bat in a
. !
responsible way,

T'he system ot disbursement:

Netther the Quran nor Sinnalr of the Prophet (upon
whom be peace and greeting) specify how to distribute
zakalramong the eight groups. Is teobligatory that it should
he distributed m such manner that every group should eet a
portion ol the Zokalr regular? What is the share of cach
croup” Al-Shati'i said that Zakah should be distributed to
Al the crght categories 1t they exist: otherwise. 1o those
who are avatlable. In other words. no group should be
neglected th itas present in society. Some ot the Hanbalis
agreed with the Shaifi't point of view. but Malik and Abu
Hanmifah siid that ttis not necessary to cover all croups 1ff

the Tunds are m abundance and the degree of therr needs s
simitar. Tt s not necessary ® give equal shares to the
ditferent groups. the share of cach one should be according
o therr number m society and conditions of need. ITmam
Abu -Ubavd held a similar view. He argued that sinee
cquality of dividends 1s not necessary, the bigeest share
should 2o to the poor because s clear that the Qurian and
the tradittons of the Prophet (upon whom be peace and
areeting) are strongly i tavour of the poor. Ibn Shihab al-
Zubre (d 124742 advocated the same. He said: 7 The most
deserving of them (1o receive zakafy s the greatest n
number and the most i need. The aim of zakan. according
o Nubammad b, Hasan al-Shavbam (d.189 805). the
amous Hanaf jurist. is o satisty the needs of the poor and
i the Tund ol zakalr cannot mecet therr needs. the Imam
should have recourse to other sources of his treasury so that

he may sainsty every poor person and his famady

Marfat.com
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The Role of Zakat:
I he Role of Zakat i the Islamie cconomie system
can be summartzed in the Tollowing pomnts: -
| Zakat transters part of the wealth of the “haves 1o the
“hanve nots” lessening the mequality i the distibution
ol eome and wealth, and counteracting any tendeney
towards concentration of wealth.

| 2

As o result of this transter there s an upward shitt i the
acercoate  demand  function because  the margingl
yopensity to consume ol those who recenve the transter
v ment i comparatively higher. and. as Kahl pomnted
out. the “consumption ctlect” of Zakat 1s remforeed by
abolitton ol imterest.

!JJ

/akat’ s distributive role myolves an allocative role. too.
as Zakat tunds are mostly used on essential coods and

services. Factors of production are thus diverted to the

production ol necessaries from that of  Tuxuries on
which the taxed persons mieht have spent these tunds.

4. Zakat discourages hoarding the accumulaton ot rdlc
wealth, Kaht has pomted out that Zakat torcees the

WAL TESOUTCes 10 Cngage m economic. 26

‘Ushir:

The Zakat of the produce of the carth to be collected
from Nustim Tand owners and farmers s called 0 s/ Toas
cabted 0 v/ cathe) because the usual rate of this fevy s
anc-tenth ot the produce. although the rate may vary with
vanations m the ferulity of land and cost ol culuvaton
the Torm ol mrication. ete. [tis not merely a Tand tax but 1

has been viven the status of worship, Its obhigation s
ordamed by Allah. Tt s a Shar ah requirement to pay 0 i
out of the product ot Tand and. accordimaly . the Prophet
(PBUTH and the Caliphs (God be pleased with thenn

collected 0 s/ from those who had 0 Vo amount ot Tand
Produce.
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| he produce will be subject to sl when the
produce amounts to five “Hasags™ which 1s about 1000
hlogrims of the produce. This Nisab is Kept low so that a
siocable amount can be collected from the relanvely better
ol people. The redistributive constderation m this case 1s
so strong that s/ s Tevied also on those who are not
subject to Zakat. The rate ol "Us/ir s one-tenth of the
produce m case ot the non-irrigated land. and one-twenticth
ol 1t case ol rrgated tand. Ushr revenaes will be utilized
tor the provision ol the financial assistance number of
people lower mcome people and the needy and tor the
common lood of the people. In short. the Nisah ot Ushr is
lxed at a lower amount so that a large number ot people
can be covered by O levy and the rate 1s fixed at o high
rate 1 order that a large amount can be collected trom the
better ott people tor the well-being of mainly the lower
mcome group. This, if practiced properly. would be an
cticctive means of redistributinee income i the economy.

Suggestions for Improvement of Zakat Svstem in
Pakistan:

[N Pakistan Zakat Syvstem was itroduced through
Zakat and “Ushr Ordinance of 1980 which failed 1o
cradicate or even mimmise poverty i the country. There
are various reasons for this fatlure ranging from corruption
(o hall-hearted mmh cment of general public. Dr. Taguat
‘Ali Khian Niazi' has put forth the tollowing suggestions to
mprove Zakat svstem in Pakistan:
|. The deduction of Zakat in banks in un-Islamic as Zakat
1s payable for amounts retained for a period of one year
whereas in banks Zakat is deducted on that particular
dav (i.e. 17 of Ramadan) regardless ot the above
condition, |
The Holv Qurran allows salaries to be paid out of ttlc
/akat fund to those who collect and distribute Zakat.

[
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but that does not mean that this fund should be wasted
on oreanizing conferences and semmars.

Insteadyvof paving small amounts to poor people. the
/Zakat fund can be used to set up cottage mdustries
which in turn can provide employment to the poor.
Special - eftorts should  be made o appomt
administrators who are honest and there should be o
undue political interterence in the process.

A system of accountability should be evolved m Zakat
administrative system.

Then there 1s need to motivate people through media to
fultill this religious duty.

There is a need to strengthen  Zakat council by
nomimating honest and prous people.

Sadaqah al-Fitr:

The wealthy Mushims are required to make

payment to the lower income population at the time ol Fid-
ul-Fitr. the Holy festival of the Muslims alter one month s
fasting in the month ot Ramadan. This s called Sadagat-ul-
. TN '

Fatr.

This is a compulsory pavment which every Mushm

1s required to make at the conclusion of the month ot
Ramadan as a token of thanktulness to Alah for having
chabled him to observe fast. Eyvery Mushim adult has to pay
it 1t he 1s solvent enough to do so. The parents have to pay
sadagat-ul-Fitr on behalt of their children and master has
to payv on behalt of his slave. Some AI_fildﬁh concerning
sadagat-ul-titr are quoted here:

11,

Ibn “Umar said that Allah™s Messenger (upon whom be
peace and greeting) prescribed the pavment ol Zakat-ul-
Fitar of Rumadan. Yor people. tor every Irec person.
male and female among the Mushm onc measure of
dried dates. or one measure of barley.””

[n another bad-i'th Ibn “Umar turther said: the people
equalized 1t with half a measure of wheat. "
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Abu Sand al-Khudart narrated: we. on hehalt of voune
or old. free or slave. used 1o take out the Zakat of iy
durmg the Messenger of Aflah (upon whom be peace
and ereeting) with us, i three Kinds, one measure ol
dates. one measure of cheese or one measure ol harley
and we contimued to take that out il the tic of
Miucawiahs tor he saw that two mudd of wheat were
cqual o one measure of dates. ! One mudd is cqual 1oy
Ol ameasure.
\bu Hurairah (God pleased with himy reported that
Allah's Messenger cupon whom be peace and erecting)
had sards There s no sadagali on a stave oxeept
saddagat-ul-Fi -
b Umar reported that the Messenger ot Allah (upon
whom be peace and greeting) ordered that Sadlegt-id-
[ should be paid betore the people co out for praver
(ot the 'itL]J.H s

Accordimg to Ghazal this charitv s compulsory on
cvery Mushim who has got food 1 excess of one day and
anc nieht of “Id at the rate of 2 72 seers ol principal food
stutts or one sata per head. The Prophet cupon whom be
peace and erecting) sad: TGive the chanty ot Fine of all
PCrsONs you maintain.”

Sadlagat af-1ie 1s 1o be distributed among the poor
and necdy before going to the Fid-Praver so that they can
celebrate Tad, The distribution objective 1s stronger in case
ol the Sadagai-vl-Fite simee its oblication s extended
heyond the person of Zakatable ncome o his or her
chitdren mcluding new born babies. In this wav . o part ot
the wealth ot the rich is diswributed among the lower

I3

income population of the cconomiy ™ o
Dro Muhanumad Akhtar Saced Siddigr writes inhis
doctoral thesis entitied ~Farly Development ol Zakat 1.aw
and Luhad:
“ahat al-Firr was enacted in Ramadan of the

second year alter the immigration. Accordingly it was an
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oblicatory duty on every well-to-do Nushim o provide ong

diy s food Tor a number ol his poor brothers. cquivalent to

the number of the members ot his tanuly o mcludimg slaves

on the oceasion of the “1d day. The amount tor this purposc
was [ived as equal to one sat. Probably o was mtended that
cveryone should be able to enjoy and participate - the
celebration of “1d.7 "

Orientalists” viewpoint about Zakah:
T.P. Hughes has desenibed Zakah as tollows:
~/akat should be eiven annuadly of Tive descriptions

of property. provided they have been m possession a whole

vear:  nameh, o money. catdes grame bt and
merchandise...  The Zakat. or leeal alms. must bo

distincuished trom Sadaga. or otfermes,

“With observance of praver the Koran regularls
cnjoins the giving ot alms (Zakahy. as the outward sien ot
: . . AN
prety and means of salhvaton.

Dr. G.W. Leitner. the  tirst Prncipal ol
Government College. Lahore writes in his book Religrous
Systems of the World:

“Food. in Islam. s given to any one who needs 1t
and charity s adnumstered direct. and not by the crrcuntots
means  of  a Poor  Law  Svstem. Indeed  trom u
Muhammadan. as also from the Buddhistic pomt ol view.
the civing ol charity puts the giving mto a state ol
oblication to the recerver. simcee 1t enables the tormer o
cultivate his sense of benevolence.™

Sachiko Murata and William (. Chittick have
clucidated “Zakah™ 1n the tollowing words:

“The root meaning of the word zakat 1s “purity .
The basic idea behind zakat is that people purily then
wealth by giving a share of 1t to God. Just as ablutions
purtty the body and salat purifices the soul. so zakat purthies
possessions and makes them pleasmye to God.
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Zakat has an obvious social relevance. Purification
ol an mdividual’s possessions takes place through helping
others. Inorder to pay itc one has 1o concern oneseli with
the situation ot one’s neighbours and discover who the
needs are. Salats hike zakat. has a social sienificance. but
what 1s required s that the salat be recited. not that it be
recited withe others. In contrast. zakat depends totally upon
social mteraction. One cannot pay zakat to oneself™"

I he authors have further desernibed conditions and
benetits of Zakah:

“Paving  sakat depends not o oonly on the
crrcumstances  of those who receive. but also on the
crircumstances of those who pay. In other words. Peoplo
pay zakat only 1t they tulfill the required conditions. |hey
must have had an income over the vear and made o profit.
[hose who do not fulhill these conditions cannot pav zakat.
[ they give charity in spite of their own need. this s
warseworthy, but 1t 1s not the l?cquircd zakat because 1t does
not fultill the conditions.

This way of looking at zakat 1s a tpical example of
how Islam sets up priorities. Certains things are absolutels
obltgatory. hke the Shahadah and the ntual praver. Others
depend upon circumstances. like the zakat. Notice that what
I absolutely essential pertains to the individual, because
there 1s always a person who stands betore God. What 1s
secondary  pertams  to - society.  because  one 1S not
necessartly a part of any given social conditions. [his
means. 0 briets that Islam asks Muslims to put their own
houses 1 order first. Only then are they expected 1o look at
other people™s houses, according to the mstructions given
by vod.

According w the Oxford Encyclopaedia of the
Modern Islamic world. Zakah has becen a prevention
against begoing:

“/akat serves both a functional and a spritual
dimension. In the adeal Islamic society. the poor are
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admonmished agamst beeome. Therctore zakat plavs the

intportant role ol disbursing wealth while prescervime the

necdy  person's mteerity . Receiving sakat withoot (the

wmithaton ol begeimg evokes aosense of purity and altliay

cchnes of envyjealousy . and hatred tossards the mich
Rodney Wilson o his article on “Lavation™ i
cexphicit:

“The most important tas s zakat, o e based o

wealthe which s pard annualby e a rae of one-toraeth o,

;If'ltf

the value of personal or business Tigud asscts, Properin
cquipment are excluded. but caxe holdimoes and myventorics
are subject to the tay at the standard rate of 2.5 porcenm
Lhere is fitde doubt that shomie tinanion could i
development. as the faithtul are more than swailline (o

contribute. Zakat and other Ishomic anes can etflectin el
widen the tax base. hamessine hoarded  tunds i he
interests of development. and beciiuse the revene o
carmarked. 1ts ke
PrOCUre armaments.

Voo amprove soctal eecitare rathor than

u oy
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CHAPTER o

GENEROSITY OF THE FOREFATHERS
OF MUHAMMAD

(LPON WHOM B PEACE AND GRIEE TN

[ he toretathers of Prophet NMuabammad tupon whom
be peace and erectimgy were very cencrous. They spent
therr wealth on the poor and needy - Therr hosprialinn ol the
prierims s worth-mentioning. Fhey ook practical steps Tor

the wellare of therr feltow citizens and the cucsts betfoneing

o ditterent colours and races: speakinge difterent kinguases
and pracucmy diftferent relieions.

The pedigree of Prophet cupon swhom he peace and
arecting) s as foltows:

Muhammad was the son of " Abdullah, B Abhdue |-
Muttalth twhose name was Shavbay b Hashim onhose
name s was SAmrk b Abdo Nanal v hose noame wos
\uehira). b Qusany twhose name was Zavd), b Kala
Murras boKatb bho L u avy b Ghadibe b Fehre b Nahil b, al-
Nadee bo Kimnanas b Khuzavimae by Nudeika o hose name
was CAmir). b Hvase b Nudar, b Nizar, b Aacadd, b
“Adnan. be Udde b Muogaswwam. b Nahur, by Taveah, b
Yarrub. b Yashiub, b Nabie b, Ismacil b, Ibrahim

v, b

toe Holy Prophet (upon whom be peace and
crecting) has old his pedieree up o Adnan. When b mar
(God be please with himy usec
mished itupon Adnan, The

lo el his cencoloey . he also

oIy Prophet tupon whom be
peace and greeting) has described the eminence ol his
toretathers over other people. One such hadith has heen
reported by Wathila b Al-Asgar (God be please with him)
m Sahith Muslim:
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[ heard Allah™s Messenger (may peace be upon himy
~saving: Verily Allah granted eminence to Kinana from
amongst  the  descendants ol Ismail and  He o eranted
cmmence to Qurayvsh amongst Kinana and e eranted
cminence to Bam Fashim amongst Quraysh and He cranted
me eminence trom the tribe of Bani Hashim.”

some of the foretathers of Prophet Muhammad
(upon whom be peace and greeting) and their efforts for the

well-bemge of humanity are brietly described here:
- . T g 3
fehr bin Malik:-

One ot the foretathers of the Holy Prophet (upon
whom be peace and greeting) was Fehr bin Mahk whose
proceny is catled Quravsh.” The word ~Quravsh™ means 10
carn. oo search, 10 s sard that Fehr used 1o search tor the
necessities of the needy and fultilled  accordingly. He
Jistributed hus wealth among the poor. provided clothes 1o
those who had not clothes to swear. consoled the frightened
and fed towards the richt path who went astray. That s
whv his fanihy was named Quraysh.”

{Jusavy;

~Ihn Satd has recorded tha Qusayy arranged water
for the pilerimes at Makkah, Mind and - Aratat. Qusayy bin
kilab had attained authority upon all clans of Quraysh
amony the Toretathers of the Holy Prophet (upon whom be
peace and erecting). According o ITbn Ishag he behaved as
o hing over his tribe and the people of Makkah. and so they
made him king. He held the keyvs of the temple. the night to
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water the pilenms from the well of Jamzam. to leed the
pilerims. to preside at assemblhies. and to hand oot the war
banners.” The Rifada was a tax which Quraysh used to pay
from their property to Qusayy at every testival, Wath it he
used (o provide food tor the prigrims who were unable (o
aftord their own provision.’ Qusayy had lard this as duty
upon Quravsh. saving:

“) people of Quravsh! You are the naghbour of
God and the people of His house and temple. The pilgrm s
the ecuest of God and visttor of Ths house. Ot all the guests
that vou receive during the vear. the prigrim s the mos
worthy of vour hospitality, Provide tor him food and drink
during the davs of pilgrimag o

‘|—-.
L

Abd-Manaf:

He had become famous durimge has tather™s hifetine,
He was such successtul merchant that he had enough
money to help the poor and needy. He tried to cradicate
poverty of the people by his wealth. "

Hashim:

He  was  the  great  grandtather ot Prophet
Muhammad (upon whom be peace and ercetine). He was
the leader of his people and a prosperous man. Te was i
charge of the sigavah and the rifadah. In the discharge ol
his duties he called upon every member of the Quraysh o
make a contribution for use in providing tood for the
pilgrims. Like his grandtather Qusavy. he arcucd with his
contemporaries that pilgnms and visitors to the house of
God arc God's guests and. therctore. worthy of  thenr
hospitalitv. He discharged his duties well and provided tor
all the pllscrlm% during the time of their pilenimage
Makkah.'= Hashim was a well-to-do man. It is told that

when the pilgrims were there he got up and addressed
Quravsh thus:
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Yy ouare God's nerghbours and the people off His
Hlouse A this Teast there come to vou God s visitors and
pilerims o Ths temples They we God's cuests. and i
ciests hinve the best claime on vour pencrosiny: so - vet
locether what food they swill need for the time they have 1o
sty heres TEmy ownomeans swere sutficient 1 would not las
hurden upon vou,

Lhorcupon they taxed  themselhves  cach mun
according o his capacity and used to provide tood for the
Dileromes antl they Teft Nakkah.

Hashim was the first to mstitwte the two caravan
owrney s ol Quravsh. summer and winter. and the first to
provide tarid (hroth in which bread is broken up) in
Makkahe Actually his name was “Amr. but he was called
Vashim because he broke up bread i this wav for his
peapie e Nakkah, A Quravsh poet. or one ot the Arubs
composed this pocny:

“Ame who made bread-and-broth for his people.

A Peopfe i Mecca who suffered lean vears,

[Te e swas who started the thwo journey s,

I he winter’s carmvan and the summer tain,

Llashim remained the uncontested chiet of Makkah
hrouchout his hifes He was the wisest and the most
senerons amongst the Arabs. Hashim™s bravery and
conerostty made him the beloved ot all Arabia. "

A tamous orientalist TP Hughes swrites about the
crandlather ot the Tolv Prophet tupon whom be peace and
srectima) CHe was surmamed  Hashim on account ol his
hospitality s distrrbutine bread (Qasfion, 10 break bread) o
e pilerims at Makkah, '

“Abd al-Muattalib:

Foliowime his uncle al-Nuttalib, ~Abd al-Muttahb
b Hashin ook over the duties of watering (Rifadaln) and
leedine (Nigavalny the pilerims and carried on the practuices
of s torefathers with his people. Tle attamed  such

Marfat.com



7Y

cminence as none ol Ias forctathers enjoved: his people
loved him and his reputation was great amonge them

SAbd al-Muttabib was ach merchant whose wealth
can be cucessed by the fact that he cave 100 she-camels and

100 tolas cold as dower to his wite Fatimah bing A,
Hleo was ey ecencrous and spent has wealth tor (the
necessities of poor and needy. At the beeinnme o the
month ol Ramdan he chimbed up the cave Hiva for sworshing

and spent the whole month continuoushy in feeding the
necdy. :

“Abd al-Muttabib rediscovered in Makkah, m fuce of
the  Kabah. the pit ol Zamzam swhose  traces were

dehberately - eftaced by the retreatine Khuszaah  tribe
durmg a tocal war. He had made a vow that tf he had 12
(according to some traditions 10y male children he would
mmolate one of them to God. When s desire swas i et
realized. he proceeded to fulfill his vow. One of the sons.
Abdullah was destened by ot Jor the purpose. but the

fanndy and - friends prevanrled o0 consult first some
soothsayer. A celebrated Ada/ina of the epoch suvvested
very reasonable solutton: one should dectde by Jot between
the son and the customary blood-monev: and il the Jdie
Lo alny fell on the son. to cercase in the quantity of the
blood-money. untl 1t falls on the ransom and not on the
~on. In tact. the usual ten camels did not please the divinity.
and aradually they were rarsed up o one hundred. W hen a
last the die fell on camels the honest “Abd al-Nutatib
repeated scrupulously thrice the ot 1o be sure that CGod
detinitely agrees to this ransom.” Accordimg o Thn Ishag
10O camels were duly slaughtered and Ieft there and no
man was kept back or hindered trom cating them.

When Abrahah. the Christian viceroy ol the Yemen
attacked Makkah 1o destrov the Kabah, he was introduced
to " Abd al-Muttalib in such words:




s0)

“He s the chret ol Quraysh. the owner of spring
(Zamzanty and 1t s he who feeds the people in torests and
beasts i mountains,™

The number ot camels ot “Abd al-Muttalib scized
by Abrahah s mentioned one hundred by Muhanimad
Husein Havkal.™ two hundred by “Abd al-Rahman b, al-
Hizi ™t and “Abd al-1lagy Dihlawi.” and 400 according to
another tradition quoted by “Allama Qastaldni and Shaykh
“Abd al-Hag Dihlawi™  “Abd al-M uttalib went to Abrahah
o neeottate {or his camels who recived him o well and
returned his setzed camels. These camels were endowed tor
sacrifice by him.™’

"Abd al-Muttalib was respected by Quravsh for his
cenerosity, lus rehabithty and  his wisdom. e had
(mendship and close relation with Abu Sulyan’s tather FHarb
bin Umavvah, A Jew was murdered by Harb over a trivial
quarrel who hived m the neighbourhood ot “Abd  al-
Muttahb, He broke Tis relatien with the murderer and
demanded tor blood-money. He succeeded 1n handing over

™k

~ oy
one hundred camels 1o the son of the Jew.

“Abdullah bin *Abd al-Muttahib
"Abdullah was the dearest son of “Abd al-Muttalih
who had altogether thirteen taccording to other tradition ten
or twelve) sons and six daughters, e was a handsome
voung man admired by the unmarried women ot s town.
e was cndowed with remarkable beautv. His tather had
sacrificed  one  hundred  camels  as  ransom o save
Abdullah’™s Iife. Referring to the sacrifice of his forefather
lsma’il” bin [brahim (peace and greeting be upon them) and
his  father “Abdullah bin "Abd al-Muttalib.  Prophet
Nuhammad (upon whom be peace and grecting) is reported
to have sad:
29 ..._,“?-‘:'L""J ;_rl, H

(] am the son of two sacrificial fathers)
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CHAPTER 7/

PUBLIC WELFARE AND THE PROPHET

OF MERCY
(ULPON WHOM BE PEACE AND GREETING)

Il he Prophet of Islam (upon whom be peace and
crecting) was the Kindest personality of all the times. Tle
was kind 1o rich and poor. free man and slave. human
beings and animals. Tle was the most gencrous person. e
never forgot the poor and needy and helped the oppressed
throughout fus Tife. The Prophet ot Arabia (upon whom be
peace and greeting)y had  erceat aftection tor the weak
scements ol society like women  and  slaves. He
cndeavoured o eradicate the menace of slavery. He taught
his Tollowers to treat therr slaves with kindness, The steps
taken by him for the emanapation of  humanity  and
chimination of poverty have been appreciated even by the
ortentalists, It 1s evident from tollowing pages that he had
~set up unparalleled examples regarding the welture ot the
noor. needy and deprived.

Helping the Needy from his Earning:

When Mubammad  (upon whom be peace and
crecting) grew voung he adopted the profession ol trade
and journeyed several times to Syria as merchant. Shahnas
Kausar has collected all information from Sirah literature.
She has mentioned four such journeys to Syria undertaken
W the Prophet (upon whom be peace and greeting) lor the
ywrpose of trade.’ She has also narrated that the Prophet
(upon whom be-peace and grecting) traveled i different
parts ot Arabia mcluding Yemen. Bahrayvn, Abyssinia,
Najd. Palestine and Amman. Some biographers also talk

about his journevs to some other countries but these
mformation are not  fully rehable.” Muhammad (upon
whom be peace and greeting) camed great profic from this
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commerctal activity, The Prophet (upon whom be peace
and erceting) never forgot to help the needy and poor.
Accordimg to a tradition quoted m Musnad Ahmad. it s
toltd;

“When the Prophet (upon whom bhe peace and
arecting) returned trom journey. he asked about his friends,
It he learnt that anvone among them was not m cood
tinancial condition. he used o distribute his carning amon
the needy and this act was an exemplary by a trader.”™

i
-—
e

Feeding the Poor from Cave Hira:

the brographers have quoted that a tew vears carher
to the Divine calll it was a routine of Muhammad (upon
whom be peace and greeting) that he used to stay in cave
Lhira tor meditation (1 rakay) for some davs. sometimes lor
a whole month every vear where he remained busy in
worship and remembrance of Allah. e had tood with him
tor his use but tf some needy came there. he ted him with
the food he had for personal use.” It seems strange how the
poor and needy reached there and enjoved the tood given
by Muhammad (upon whom be peace and grecting)

Charity during the month of Ramadan:

During the month of Ramadan the Prophet (upon
whom be peace and greeting) would give away so Tavishis
as 1o leave hardly anything tor himself. He alwavs gave to
the needy whatever he was asked for. Belore  irsi
revelation. the Prophet (upon whom be peace and grecting)
spent the month of Ramadan in meditation in cave Hira,
First of all he went for circumambulation of the Holy
Ka'bah. then gave away charity and fed (the pilgrims and
ncedy). Afterward he went to cave Hira. After expiry of
once month. he returned home but before going his house.
e circumambutate the Holy sanctuary and whatever had
left trom food was distributed as charity. and led the poor
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and needy, Adter it he went o Savvedah Khadiah, s
wile,

The Alliance of Fudul (Hilf Al-Fudul):

[ e 1loly Prophet .(upnn whom be peace  and
corcetmye) alwayvs favoured the weak scement ot society and
any one who was deprived of Tas rights, 1 he Prophet (upon
whom be peace and grecting) entered the atliance when he
wis twenty as is told by Allama Ibn Kathir.” Tt so happened
hat o person ol Zubayd tribe came 1o Makkah and sold s
mcrchandise to " As bin Wattl who retused to pay the price,
| he seller chimbed up the hill and sought the help of Fehr's
proceny. L pon this the Uncle of Muhammad {upon whom
be peace and erecting) Zubayvre bim “Abd al-Muttabib called
wucther the houses of Hashim. Zuhrah and  Tuvm and
cntertamed them at the residence of Abdutlah b Judran,

At his request and appeal. they govenated together. making
Allah their witness. that they will hencetorth and lorever
~tand on the side of the victim of injustice. Muhammad
(upon whom  be peace  and  grecting)  attended  the
conclusion ol this pact, which the Arabs called the Alhance
ot Fadul,

FoHowing were the important articles ot this pact:

. | he victim of injustice whether Makkan or foreigney
would be helped jomtly with power,
i, Fhe cruel would be opposed so long as he s not ready
lo enve the right of the oppressed.
. e poor and needy would be sympathized (and hetped)
in carning their livelihood,
. The Lite and coods ot every foreigner and passenger

would be protected.
| he above mentioned points throw Tight upon the
fact that the Alhianee of Fudul was tor the help ot poor,
needy and for those who were deprived of their goods and
possession without any right. So Mubhammad tupon whom
be peace and greeting) also atiended the mecting held at the
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restdence of Abdudlah bin Jud-an. T his has been narraaed o

Hadith hiterature as wello The Prophet o Islam copon
whom be peace and grectime) is reported to have said:

“1 uphold the pact concluded v my presence when
o Jud-an cave us o hanquet. should o cver be imvoled, |
shall immediately vise o answer the call”™

The Toly Prophet tupon whom be peace aind
arecting) is further reported 1o have ~sard about Tos allzme o

“Iwould not exchanee tor the choreest camel 1 al!

\rabra the remembrance of beme present at the oath swhicl
we ook meothe house ot Abdullah b Jad an. when the
Bem Hashime Zahrah ibn Kilab and Taviy ibn N
swore that they would stand by the oppressed.™

It evident from the supra-mentionea Prophetic
<y ines that the Prophet Muhamimad cupon whom be peiee
and - grecting) was abwans with the poors necdy o

oppressed even before first rev elation.

Khadijah’s Testimony:
Nhadiah (God be pleased with hery was the 1
wife ol the Prophet of Mlah cupon whom be peace and

crecting) who knew him betier than any other, On (i
occaston ol st revelation she enumerated hor hu<band s

cxeellent gu

Ities as toltows:

“Ood o wall never et you see the humihiation of

Lanture. Verily you show due recard 1or blood ties. carry the
burden ot the mbirm. pracuce virtues that are .

'}Ht‘iilllt_‘l_\
extmet. entertamn guest and stand by what is richteous in the
face of calwmitios. _

Accordmy o another verston Savyedalhy Khadah
(Grod be pleased with hery comtorted him and consoled him
by saving:

“You have alwavs been gencrous. charitable nd
obliging to every poor and needy: God would cortainy not
abandon vou nor let vou succumb to the Dol

Do NMuhammad Hanadulah swrites:

A
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~Belicvinge in God alone and rejecting all clse. tins
was the st pole: charity . geenerosity . helpimg hand to the
poor and weak. this was the other pole around which the
I<Jamie sphere was o revolve. And Muhammad began m
deht camest to accomplish the heavy task.”

Hadrat Khadijah desceribed her beloved husband s
e attributes in the above mentioned statement which are
the tollowinge:
lc was vood to his kins and regards for blood ties.
le oflered convevance to the destitutes.
fe helped the needy and the poor,

[¢ was hospitable to guests,

le supported the distressed peaple.

Jarfar’s Speech in Abyssinia:

In ecarlv period ot persccution. the Holy Prophet
cupon whom be peace and grgeting) advised his tollowers
for mivration o Abvssinia because 1ts ruler the Seus was
reputed for his justice. Soocleven men and four women
micrated to the neighboring country. Among them Jthman
with his wite Rugavyah who was the daughter of te Holy
Prophet tupon swhom be peace and grecting). Jac far v Abu
Lalib. (may God be pleased with himy was the spokesman
ol this small band of the Mustims, The idofators ol Makkah
sursued these emigrants even to Abyssinia. A deputation of
nlidels reached there with valuable gifts tor the Negus and
his courtiers. Actually they wanted to persuade the King to
cvict  these  tugitives  from his  country. bpon the
terrovation of the Negus about ther reltoronr Jatar
[avvar spoke as followss

() King!  We o owere an uncivilized  people.
worshipping — idols. cating corpses. commitiing
abominations. breaking natural ties, trealing guests badly.
and our stronge devoured our weak. Fhus we were antil God
sent ts an apostle whose lineage. truth. trustworthiness and
clemeney we know. e cammoned us to acknowledee
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Crod s unity and 1o worship him and 1o renounce the stones
and images which we and our Tather Tormery worshipped.
Lo commanded us to speak truth, be ithiul 1o our
engagemen’ s midtul ol the tes ot Kinship and Lindls
hospitality . and to retrain from crimes and hloodshed 1o
lorbade us to commit abominations and 1o spoah e o
o devour the property ol orphans. to viliiy chuste wones
e communded us o worship God alone and not
associate anvthing with Him. and he AN orders ahon
prayers. abmseiving. and fasting

Thus Jarfar Tavvar imay God be pleased with him
otd the King Negus about the character and teaeh e of
Prophet Muhammad cupon whom be peace and croching )
mcluding i cnmiphasis on ties of kinship, hospitalin
almsgiving and reframing from bloodshed.

Abu Sutvan’s Testimony:
Abu Sufvan bin Harb informed Heraculus about (i
character nd teachines of Prophet

N slmn
whom be peace and crectiney while he v L|HIH” D e

n By zantine empire. U pon mquiry he told the Kine:

. —.—Fl\.'_‘_-_ -~—-I 1.-|-_- - I"-I e "'1' L J _.

I saeds THe savs: wors 1|p ik and

d]uﬂu A
do not part cipate anvone with him. and 1o uiw;aminn all that

rourancestors had sad. He orders us o pray . (o speah the

truth. o be chaste and 1o keep cood ties with our kith andd
el ]
ki,

Rehabilitation  of  Emiorants through  the
Brotherhod:

When the followers of the Holy Prophet (upon
whom be jeace and erecting ) I”I1I'~‘hliLL| from Nakkah and
took retuge in Madinah. they had practically no propertios
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Lhey had abandoned their cversthimg o Makkab o ther
hotses. coods and riches, Tor the sake of thenr rehigron and
were inastate of creat distress and wante The Toly Prophet
cupon whom be peace and erecting). there established

brotherhood (Ve akliary between the Makkan emierants
(N dhagiron and NMadiman helpers Clisar)y that swas based
not on kinship or blood but i faith, The Prophet tupon
wWhom be peace and erecting) suggested that cach workime
and well-to-do Nadinan Muostime should Traternize wath a
NMakhan: and the Fanulies ol the two should work and cam
toeether. and cven mhent from cach other to the exclusion
ol other relatives. ke brothers, cousims ctes Al wiliimehy
aoreed. and the Prophet (upon whom be o peace and
airs ol contractual brotheys.

creetiny
aweording o mdividual qualities. Phe arrangement
contintied Tor several vewrs. Makkans were not parasites.,
\nd  when they enriched ll;clnm:lwa sutticientls, they
hank iy evacuated the properties ot therr Madinan hosts.

1 -,

and cach became independent.

[ he blessed Prophet cupon whom be peace and

orecting ) explained how he and "L ibn Abu Tahb were
Arothers, how his unele Thamzah and his client Zayd. were
Also brothers as were likewise Abu Bakr and Kharah bn
/avd. ;md Lomar ibn Khattab and “liban ibn Nalih al-
NEAT muii CInstead of becoming parasite upon therr A nsar.
the Ak han Muslims started  their business and fending @
hand to their Madinan brother. For examples "Umar told s
\Madiman brother:

| shalt work one day o drrigate your garden. and
vou shall pass the day in the company ol Prophet {upon
whom be peace and grecting) recounting oo me i he

Svenme all that had passed: revelanon ol new ents ol the
Ouran. political and social decistons. lel the Tike: the nest
day [ shall go and you work i the .

here swere many touching seenes of this new
raternity . However. nuany of the enngrants refused 1o
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submit to therr stromtencd crrcumstiances, [hey soon took
to trade and made wealth oo short nime. llnh lmmmnw
ndependent of then hospaitable brethren-in-taith,

“Abd al-Rahman ibn o Aul and Saod ibn al-Rabi

were bonded together i brotherhood. ™ The Tormer had
nothing. The tatter said to - Abd al-Rahman thn Nal® 1 hiw
la m‘x |"IU]*1L_I h l!l H| I[ I*-x N OIS | h;l\t_‘ s\ O \aiu‘m. '-ﬂ_'la_*a;l

the one you Iikeo T shalt divoree her and vou many her
Sut he I‘L.‘]"T]icdi “Ciod D

| oo property and o
amthy. Show me onlv the wany o the Tocal markel

| here he purchased something on eredit. and forthw ith ~old
1t and did that several tmes during the dav. In the e CHTN L
1w had not only pard his debe but had also carned cnotiyly
o purchase his dinner, v Tew davs Tater he visited  the
rophet (upon swhom he PCace dng ;I‘Cm.‘[il]j.__l]. C

AL
and costhy dressowhich showed that he had just marrred,

HlayKal writes: “He beean to sell cheese and butter
and noshort tme achicved o measure of aluence Ly
cnoueh to enable him o ask the

ST \]LILIiI1L”--L‘
as Lo send caravwans i trade. \ccordme 1o
Dr. Muhammad Thamidullah, <oon he Decame one ol the
rnichest merchants in the town, SRS t_lmulll“rh_ SHR

helplul to the poorand ol course to the cause ol I

Lhe fiancial condition of the most ol the \ltlalima
was nuserable because they had

ardiy heen able 1o carnn
much or litde that was of use o theme Tyen Hamzah, the
Prophet’s uncle. had one dav 1o usk the I rophet tupon
uhnm be peace and grecting) 1o give him ~some Tood 1o

cial - However,  Uthiman ibn A Tan was able o carry awith
hlm uwu“h ol s \\L_d“] 1o be prosperous in his ew
residence.’ That is wWhy he possessed a lot of we

spent on o several occastons tor the weltare and Llulcmc of
the Mushm Uimmah.

Lhe Tloly Prophet cupon whom e peace  and
crecting) selected "Al as his brother who was also o
Vuhapr himselt. Actually the Prophet (upon whom he

|
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poace and erecting)y broaght some money trom Makkah.
With the money he had broueht from his native citsy. he
procurcd several she-camels and voats. These more than
sulticed the need of os Tamily and the darly guests he
recenvads at the time of meal, whoever was present was
s tted to particrpate. Several of the Madinan Mushims had
cach presented a date-palm tree i his garden 1o the Prophet
cupon whom be peace and erecting). Later. he acquired
several preces of culuvated fand in Madmah, Kharbar and

Fadak v particular. Fhese were state-property: and alfter the
lrugal needs of his tamily o the rest of the vield was returned
(o the state-stocks for the poor and needs ™

| he Brotherhood established by the Blessed Prophet
cupon whom be peace and greeting) helped to resolve the
sste ob the rehabihitation of emigranis 1o areat extent. This
aternity was also benehicial for the Ansar as 1 observed
by K. T Gauba: I money value too. they soon find that
they are not very much the? losers. tor the Muhayr are
raders by omstinet and  are able o market  Ansar
commuodities more  profitably - than has hitherto been
wossible, Phus Medima exemplities the happy society. - the
i division ot Tabowr and the Tair division of the profits ol

n-.jf'l

dhour. T order to be served. one must serve.

AR Al-Suftiah:

| here was croup ot emigrants so poor and helpless
that they could not Iind even a place o sleep. Lo these.
Vnhammad (upon whom be peace and greeting) permitted
the use ol the covered part of the mosque during the night.
hat is why they were ealled A0l al-Suftah. “suffalt .
meaning  the covered arca of the mosque. To these.
\ Tihammad (upon whom be peace and greeting) assigned @
sation lrom the wealth of the more atfluent Muslhims,
whether  Ansar orv .'\Iul“lmjiirﬁn.: According o Dr.
NTuhammad lamidullah. the place was calted af-sutfulr.
1 mcans dals or plulllwn’;.m Suffah tunctioned as a

whie

Marfat.com



school by day and a hostel by nireht for students who had no
other place to resides The number ol 0 al-Suftal
Huctuated. According o one traditton their number was
SCVeNLY TWe fearn that crehity resrdent scholars of /-
Nueffad were anvited by Sard ibn badah. ™ Aliamah Jalal
Lil Din Susuti '_ Shavkh Shihab al-Din Subrawardi” and
w Taimivvah ™ have wld their number up o 400 \etuali
wir number fluctuated due to marriaee. death or jourmes
ol some ol them as Shavkh “Abdul

| AR
observed.

yhlawr has

Sutfalr may be called the first residential Uriversin
f Islam. Residential tacilities were subsidized by the state
as well as private mdividuals, Fyervone of the Ansar. tor
example. contributed a bunch of dates swhen the ¢ Hp was
ready . Te was hung ina/-Suftal, moa hich place. When
date npened and tell down. the poor students Tivine i /-

Suffalr used o catit. N\ person was appointed to keep cuard
on the bunches. Muradh ibn Jabal. an cminent con panion.
tor example. was assiened this duts when he came 1o e
- al-Suffah. He had gone bankrupt on account ol his

extreme generosity and had o sell his house to pay oft his
debts.

The Prophet (upon swhom be peace and erecting )
had great care tor these homeless emptv-handed ~eople.
Whenevers anvthing was received as voluntary charin
(Suadagalny by him. that was sent o 14/ al-Saf afr and
nothing was taken from it by him. And when any thimg was
otfered 1o him as gilt. he ook from it and sent it o the
people of Suzfalr as well.™™ On the birth of Imam Flusayn
(may God be pleased with him). Fatimah inguired  the
Prophet (upon whom be peace and erecting) tor “agigal
but she was not permitted for it Instead the Blessed
Prophet (upon whom be peace and grecting)y directed her to
cive gold or silver i charity to the people of Suffedr equal
o the werght of hair removed tfrom her son’s head. ' Aid
was also provided by the Prophet (upon whom be peacy



04

and orectingy rom the state treasury for the help ol i al-
Settadr, But these people swere not parasites. They worked
hostdes studyime . The idea was 1o carnand Tearn rather than
oo collect money s Once o student ol af/-Satfadi died. On
borme enven the ritual bath 1t was discoy cred that he had
vo sovereiens on hinm. The Prophet tupon whom be peace
and erecting) was anery for he thought that a person with
stuch o substantial saving had no neght (o subsist on
chariy,

Vo Hurasrah tmay Giod be pleased with himy was
one of those who are called CIvhah af-Sutfalis Tie saxv s that |
dsed to e stone on iy belly due 1o severe hunger.” Bui
these people were Tuckiest as they had more opportumty 1o
s and converse swith the Prophet (upon whom be peace
and crectine). Lhese people rose o high rank e the
cahiphate of rightlv-gwided caliphs. They served the Mushim
L nnah as commuanders. covernors, collectors, jurists and
avperts of the Qurian and Sunwab.

| attmah. the beloved duanchter ol the Prophet fupon

whom be peace and grectung) used o do all the cooking
and ormding of corn herselt, One day she asked her tather
ave, But the Toly Prophet replied. 7t s not

possible to anve vou rashanv e while keepinge the restdents ol

1
i

Lo 2t Ber o s

Neticir hanery o

\Tustim Sty claim to have special relation with the
seople restding at Suffalr during the Trictime of the Tledy

Prophet cupon whom be peace and greeting). Some authors

ol mastical Hierature had tried o0 prove ety mological
clationship benween “suyat™ and o™ But others: had
ciected 1t Depending upon Qushayrt and Hupsars, Dro My
W\ b al-Din writes: T Ehey were called Sulis because their
qrabitios rosembled those ot the Beneh Cisaah al-Sutialn
whio dived in the time of God's Prophet tupon whom be

1]
L

peace and erecting),



War against those who refused to Pav Zakah and
Kharaj:

Aer the conquest of Makkah and the conversion of

1 peopled the cause of Islam contronted less daneer than
hitherto and the Mushms felt more conbident as their power
mcercased i public expense. Towas therelore mevitable tha
the Mushims be asked to pay Zakat of al="Ushr: and tha the

Arabs who decrded to mamtain themr pre-Islamic taith 1o
pay whatever Awaray was composed upon them. Laes are
abways uncomiortables and  taxpavers might alwavs
complam or cven rebel agamst them. Soon atter his return
rom Makkah, NMuhammad  tupon whom bhe peace and

arecting) sent his collectors o levy and collect one 1enth.

e commuanded  the  collectors  oxphlicithy o restrict

hemselves 1o the meomes: never o wuch the people’s
capitals. These collectors swent in ditferent directions 1o
il therr duty

I he tribes welcomed the collectors and remitied 1o
them the amounts due wholcheartediy . with exeeptions of
branch ol the wribe of Banu Tamim and another ol Banu
Mustalg which refused o payv. While the collector.
Uayaanah abn Thisne was i the neichborhood i

NI
collections. a branch of Banu Tamim. called Banu al-
“Ambars jumped upon him with their arrow s and sswords
and threw him out of their erritors oven belore he had
ashed them o renit their due. When “Evavnah b hsn
old the news o Muhammad tupon whom be peace and
crectng) he was sent right back at the head ol iy viders o
re-establish orders "Uyvavnah faunched o surprise attack
acamst the Banu al-" Ambar. captured over 1y men.
wonien and children and seized some of their wealth, | he
Prophet tupon swhom be peace and erecting) received the
captines and  the scized properties and hept them in
\Madinah. ™

Fhis example manifests that war can be waeed
against those who refuse o pay Zakat and Kharay. Fhat s

i
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why Abuo Bakr, the first mebtly gurded caliph waged war
acainst those who refused to pay Zakat. When some tribes
approached the caliph for relaxation in Zakat. he rephed.
1 vou are required to pay as much of Zakat as a string 1o
lie a camel. 1 shall take itor tight for it

Charity after the Battle of Hunavn:

Fhe [loly Prophet’s generosity is manifested from a
number of events ol lus hite. For example, after Hunavn
campaign. 6.000 prisoners. 24000 camels. 40,000 goals
and G O gia silver were recenved by the Prophet’s Bnvos
cupon swhom he peace and greeting) from the booty. He
distributed the whole of 1t and came to his house empty
handed.

The Prophet’s Last Sermon:

[he sermon delivered by the Tast Messenger ot
Allah (upon whom be peace and greeting) on the occasion
ol the Tarewell prlerimage also manitests that he wanted to
cradicate explottation ot all kinds, Regarding the slaves. the
Apostle of Altah (upon whom be peace and greeting) said:

“ANd as for vour slaves see that ve leed them with
such food as ve cat vourselves. and clothes them with the
sttt ve wear, and 1t they commmit a fault. which ve are not
chined to forgive. then part from them. for they are the
servants o the Lord. and are not 1o be harshly treated. -

The Prophet’s Inheritance to be Given out In
Charity:
'he Holy Prophet (upon whom be peace and
croeting) s reported to have said:
Bl oy :LL‘E:J La vl el )
“We. the prophets. do not leave any inheritance for
amvone. Whatever we do deave shall be given out 1

. an b
charity.

Marfat.com
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CHAPITER 8

THE HOLY PROPHET'S BEHAVIOUR
TOWARDS THE WEAK AND THE
DLEPRIVED

[he Holy  Prophet (upon whom he peace and
crectie) was very rendhy and affectionate o orphans. the
weako the poor and the desttote. Tle had been himiselt an
orphan and so had personal experience ol their deprivation.
misery and helplessness: He was. theretore. very much
myolved moperson i the betterment of their status, the
mprovement of thenr ccononne state and ameboration of
therr conditton i ceneral e was olien worried about thetr
wrelched and helpless condition and was very anvious o
Josomethime o mimprove therr ceonomic positon so that
they could play g positine and constructunve rote i the
burlding  up ol a  healthy, growimmg  and  prosperous
civilizatton, He was Tully conscious ol the creat waste.
depletron and dramage of human streneth, intellect and
intetheence caused By this great mass of people not getting
the opportunity 1o use thernr physical and mental capaciues
i the service of the commumity. He felt real pamm and griel
At the Toss of this talent o socicty

Along with this fechng of great Toss. he was also
conscrous of the fact that it was the weak. the poor. the
necdy and the orphans who sutfered most whenever any
nslortune or calanuty betell the people as a whole: This
was because they had absolutels no protecuon of any Kind:
netther shelter o protect them against the dangers of
nataral calamities or attacks ol enemies. nor the cconomig
resources to o feed themsehves in davs of deprivation and
lunecr. Tle was often perturbed and shocked 1o see s
lellow human beimes ina state of hunger or starvation.
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[C1s stated by o Companton of the Prophet that thea
were sittimg with the Prophet o the Mosque when o

dedoum tribe came e They were really me a0 ven

nmiserable state. dressed 0 raves. halt-nakhed. bhare-tooted.

and with skins tied to therr bodies and swords hangine

round therr necks, On osceemng them i this horeble state. he

went mside his house. Then he came out and asked Bilal o
call Azan. After the praver. he addressed the peopic and
ashed them o help the poor Bedowmns, Then the Prophet

sawv them Later. happy and cheerful alter reccivine plentilul

lood and clothing from the Mushims, has face Tic up with

Jov. 10 was because of his deep and keen concern for

people s well-bemg that he alwavs took o ereat miterest
them and did evervthing m his power o improve their
condition. both ccononmucally and sociaily. When he miel
people ma deprived and weak posiion. he was very kind.
alectionate and friendly tovwards them and conmmended his
Compaions notonlv o trear them swith Kindness,
compassion and - friendliness. but also o help them in

whatever way they could to meet ther necds.

Generosity of the Blessed Prophet (upon whom be
peace and grecting):

AL the ume of s death. the Holv Prophet tupon
wWhom be peace and grecting) left behind no stlver coin. no
property. no goatse nocamel. nothige of the matter that
wople boast of” Actually the Blessed Prophet tupon swhons

wopeace and greeung) was so ocenerous that he used o

distribute what he got as share from booty or it presented
by s followers.

Moalla b, Zaid veports from Hasan that a person in
need approached the Divine Favoy to demand something.
e asked him o sitand wait tor God's benevolenee. By
and by three persons came there with their needs. T o' A
person came and presented four gia silver o him. e
handed over one to cach person and only one ugia

|
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rencuned swath b At might he went o bed keepine that
comn under his pillos . Buat he swas restless all the tme,
Eazvat Nisha noticed 1t Te otfered his praver and tied 1o
co toosleep but he could not And she ashed him the canse
ol s restlessness, Te ok out that com and said unless it
was distrtbuted he could not o Lo H|t_‘a.:|”'v. e sand 1 Teared
lost it rematned swith me and 1 die.™

Abu Huorarah (God be pleased with iy reports 1the
Divime Envoy cupon swhom be peace and erecting) 1o have
~itted:

S Mushim that dies with debe will be paid by e,
\id 1 he Teaves any asset e wall be eiven to s heirs, ™
Jabir b Abdu

lah reports: There has never been ans
demand o swhich he ever said no™

Onee a Pagan Arab came o the Prophet (upon
whoin be peace and erectingy and demanded somethine. e
wis civen and asked ot lhu;} was sufticient Tor hion, e
rephicd o negatnve. the companions who were sitting
hoside the Prophet cupon whom be peace and erectinge
crew anerys bhe Prophet tupon whom be peace and
srecting) asked them not to say any thine o hime He wend
mside the house and brought some more of the thines the
Pacan required. e was not happy o recene what he
demanded. and expressed his thanks. The Prophet cupon
whom be peace and grecting) asked him o repeat the same
Hune  that the companions miaht be pleased and he did ~o.
Nont mornimyg the same Pavan came and acain exprossed
hes thanks mya happy mood,

Sahl b Sacd (God be pleased with himyy narvates
hat o swoman onee offered a beautiful cloth to cover
himsclb with, She had woven the cloth hersell As it was
st the thing he badly needed. he aceepted 1tz but o man
standing oear admired the cloih saving. “what o lovels
cloth? The Prophet cupon swhom be peace and greetig).
~secme that the man also necded 1t gave 1t him at oncee.
Viter the departure of the Holy Prophet (upon swhom bo
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AR N and gI‘L‘L‘liIIg] the reciprent told that he beveed the
loth from the .\]M‘lhlli.‘ ol Nah to be used 11 to cover s
. . &
body atter his death.
| he Prophet ¢upon swhom be peace and crectinge
was once enen nnety thousand dirhams. which he beean
to distribute cumong the beecars, Soon the whole ooy
was evhausted. Atter a

| the beeears had departed e oh

man came and asked tor alms. Muhanomad cupon swhon bo
eace and ercetine) had nothine Jelt to cive bat he did nos
the o ~send the man away emipty-handed. e thercetorg

varronwed somethig from another and cave oo i,
Aovery faree swm o money was recenaed as b
rom the provimee ol Bahrayn, which the Propher cupon
whom be peace and erectmey ordered to be placed e ihe
mosgue. When he arrved he st sard pravers and th
becan to distribute o Fyervone cot somethine. and o,
who had been reduced 1o PN CELy Cob ~o0 1tch 1yt 1|]L'f-
could hardly move with the worche The Propher capon
whom be peace and crecuney did nor Teave the mosge

until he had civen it al

AN LN L

Hospitahity of the Blessed Prophet (upon whom
he peace and ereeting)

lmam Gl zale has discassed hospitalin i the Tiohe

ot the thadith and savines of creat personalitios ol the
carhy pertod ol Islamie histors . An extract from the | nelish
transtavon ot Meva T al-Din reads:

Ihere s g great ment i showing hospitahiny and o
citertamment of cuests, Tazvat Jalar Siideq said: W hen vou
sttwath cuests on the dinine cloth, sit tor a fone time as no
account will be taken of that tmce. Tazrat Hasan Basarn
sards Accounts will be taken of what one spends or
Mmscll. tor his parents or tor any other person. but no
account waill be taken of what one spends for tood ol his
Mushm brethren as God will feel shame in talh e 1ts




[ (4

accounts, Lhere are many  traditions o this cllect. The
Prophet said: Angels Tike one ull there s tood betore i,
le <aid: when your Mustim brethren Tt up ther hands
atter they finish cating. no account swill be taken ol one
who cats the remamimg food.

Lle <and: Nooaccount will be taken Tor the tood
which he gives o his brother Mushime Tle also sads No
account will be taken for theee things (1) pre-dawn uthin Jov
Gstine. (2 what s caten for breakimge fust and 039 what s
caten with o brother Mustimy Hlazrat Thn Omar sad: 1o
ke cood [ood 1 jowney and to give 1t o the companions
Appertain too eenerosity, Some companions saids To el
oeether s the sten of good conduct. There s o ong
Hadith: God sl say o a man: O son ol Adam. T owas
hunery and vou did not give NMe food. The will rephy How
could | have eiven Thee food while Thou art the Ford of
the universe” God will sav: your cortain brother Muslim
was hunery, but vou did not give him food. 11 you had
orven him Tood. it would have reached Meo Phe Prophet

Ao saids Honour one who comes 1o see you, He sand:

| here are hich places in Paradise. the outer sides of whieh
are visible Trom the inner sides. These are tor those whe are
modest in reatment. eive food and pray at night when the
neople remain asleep. The Prophet said: He who gives food
i~ best of vous He said: [a man gives food to his brother
\uslim to his satisfaction and gives him drink Gl his thiest
i~ appeased. God will keep him away up o seven ditehes
rom Hell the distance of every two ditches s the path of

“ |
v e hundred years,

Sacrifice for Others:
[he Holv Qurran has old that the helpers Cannsar ol

\adinghy eave preterence to the emierants (mihwgnin)
aver themselves, {1t is underhined as Tollows:
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But  those whoo belore them. had Lones o
NMadmahy and had adopted the Fathe - show then atteor
o such as come o them for reltuee. and entertain et~ o
things civen o the dlatter). bur cive then prelerence os e
themselves, cven lht"LI;:ll] POMCIEY AW s therr cown Tory N

Hose saved ['t‘mn Lhe covetousness o therr DAY S s

they are the ones that achieye prosperiiy.
col-Thashe ~99)
Lhe most conspicuous quality o NMuhammid upon

whoty be peace and erectimg was his unsellish strucele Ton

the cause ol Isfam and sacrifice ol his personal conitort 1on

other peoples e sacrticed all cven the Tove and contors
ol hos most dear ones. for IsTam and Tor the convenicnee o
other peoples Here are some  cvamples of - Prophe
Muhammad's sacrifice tupon whom be o peace g
crecting )

e foved his tiiil.lyhlﬁi'- [t o et that he e
o stand up wath an abundance ol Tove Tor her Jnd Kiseed

|h_‘l‘ |xt‘il't.,.‘|h:;1L| \\hL'HL‘\'CI' *~;|‘|m; SRR AT KRN him_ \Jhﬁ :IM! iFE

CNLEPCIe ]"'t"\c!‘f} Lllh.] ]"Ik.‘l'?ik“lr ‘u‘u‘:l‘iu_‘ti (ol k‘x|h‘k.‘| [0 *_'l'imi

Hour and brought water from the well, The palims ol her
hands were worn out throuch the crindmge of Hour and her

chestwas beaten black and blue with (he

oad ol the water-
bag. She came o her father and asked him for a4 maid-
servant. Muohammad replicd. T have not been able 1o do
ansthme tor the Ishah Sutfal; unul this probleny s
resobved satisfactorily T eannot attend o other matiors, ™
[tas nwrrated that the dauchiers of Zuabir and
atima went o Muhammad and complamed ol ther
orertys They asked hime o cive them one or two sl
cirls he had received from a hattle, e rephied that the

|
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orphans ol the battde ot Badr had atrcady vequested him,
Omee AN ashed Tor somethime and the Prophet replied. 7 h
1~ not possible that T should eive to you and leav e the Ishah
Nedftahy oo die to stanvatons Fle never cared for s o
mterests or the mterests of lus mostdear ones. when he was
constdermye the miterest and weltare of the people. Onee a
wonan offered him o sheet of cloth which he needed at that
e and he took 1t frony hers N man praised the beauty of
the ~heet ol the cloth: the Prophet ool e ot and gave 1t 1o
L. W hen he Tedt the assembly s the peopie cursed the man
v ines Yoo knew that God s Messeneer needed this and

that bhe never truns down anyone s request. 1o
acread with them but swod that e wanted tht. cloth s
hlcssime and that i would be kept tor s cotlin.’

In third yvear of Thyrah, a person ng mm.l Mukhe mu]
rom Bantt Nudarr beqgueathed. at the time of his death,
~even orchards to the Hols Prgphet tupon uhum be peace
and orectine s He vanve then i charty and at! the produce
Wits ~paent on thie poor and needy .

Once o man beloneine to Ghittar clan come to vist
e I"t'nphul cupen whom be peace and grecting). Fhere was
oy coat’s milk for the evening meal and the guest drank 1
At Iln_u Wats nothing else. so the Prophet and his fannly
<pent the nicht in huneer, as they had also spent the
PN TOUS ni;hl.“

On one oceasion all the Prophet (upon whom be
sedce and ereeting had in his house was a sack of flour. A
compamion of his was to be married. but he was a poor man
nd had nothing to entertain his friends withe The Prophet
cupon whom be peace and grecting told him to- 2o o his
house and ash his wite tor the sack ol four. The sack was
civen and there was nothing left iy the house of the Prophet
Cupon whom be peace and grecting) for meal. The name of
he companion was Rabitah b Kath (God be please with
hinny. On the advice of the Holy Prophet cupon whom be
neace and erecting) another companion. Baridah Aslami
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arranced some cold for civine as dower 1o his bride and

. : . S [
cvenan animmal to be skaoehtered for the teast (W alimay
Once aoman came to the Prophet (upon whom be

peace and greetimg) who had embraced s and ashed the
Prophet cupon swhom be peace and crectinge ) for sonie conis
cand sheepsy It happened ar this tme thar the Prophed
(upon whom he peace and erectine) had recenth hoor
cnven ereat abundance o these animads, <o he s e the
~o-many that they filied the space between two hills, W hen

s man reached his tribe swith the herd of voars. he said 1o

wm. O peoples Fmbrace Islam! Becanse the Prophet o
slamy s very eencrous. \\ hu} he crants he has no lear ol

ns ndreence and poveriy

Ohnee a4 woman sent her son to the oty Proplic
cupon whom be peace and erectine) with the reguest ol
~hirte He told the ehild that he had no spare sthart o dhe
moment. W hen cloth would be receiyed he would e g
But the woman sent his ~on acaim with the request ol the
shirt ot the TToly Prophet tupon whom e prace anmd

arectne ) was wearing at than tinee, 1o Cave s shirt o

I\
(.

child and remaimcd in his apartimens adjacent to the mosgue

i dia not come out for praser as he had o -

i that time "

]il'l [oy Ay o)

Behaviour Towards Poor Relatives:
Muhammad swas very kind o his rebatin es wnd ashed

s ollowers o treat their parents and relatives woth
hindnesss Abu Hurairah reported that a man asked Cood s

1 '
Lxllm

Messengers “Who is the most deserving ol frrendy

romeme” He replicd. “Your mother.” He ashed wiio o
e tand Muhammad veplicd. “Your mother™ e aked
Who came next and he azain rephieds “Your mather.” 1l
again asked who came nest and he rephied. “Nour tatler
Andlastolall he replicd. “Your nearest relatis o

Imam Ghazali bas quoted the lolTovwme traditions
(ahadithy in which the Holv Prophet cupon whom be pedce
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and crecting) has emphasized on the vights of relatives. He
s (old that the poor relatives should be helped by the
wedalthy people ol the clan.

o The Prophet sards Hany man is pleased to prolong his

it and (o make his velthood solvent Tet hom Tear (rod
and join the te ot relatonship,

'
-
[

Che Prophet was onee asked: Who s the best person”
e saids One whoo Tears God most heeps best
connection with Tis relatives, aives much adyvice for
cood deeds and prohibits bad decds.
Lt asrat Aba Zarr said: Ny frend (Prophety advised me
Leep cood relation with relatives even though they
et hadhv, The ordered mie to speak the truth thoueh
briter.
1 I he Prophet saids Raham orelationship is hanging with
e T hrone. Yhe man who fultils his doties towards his

clatives. s not the real protector of relattonship but he
I~ W o Toms TEalier 1t HL\le_Li
e ~id The rewards of keeping cood relation with
Clatives are Tound more hastily than other ressards. His
aonlth and propertics erease mspite of the mmates of
his Louse beine siners and their numbers merease
when they keep the relationship intact,
T he P mpln_l <aid:s Chariy o a poor man has 2ol ong
aerit and charity toa poor refative has good two MO,
Crod wavss You will never attaim nghteousness il vou
spend what vou Tove. Hasrat Abu Latha was oreathy
wtistied on hearing the verse and wished 1o CIVE T
charity his carden ot dates and sard: O Prophet ol God.
e onlted in chanty this garden lor the poor and the
destitute. 1he Prophet of God sid: Youy revward from
Ciod hioas become sure. Disteibute it among your npear
relatives,
| he Prophet sinds The greatest reward s of that chariy
which vou vive 10 your relabe who has cot dispute

with vou.
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8. The Prophet sad: TEaman joms the te ol relationship
alter 1t s severed and gives in chartty 1o o man who
deprives hime he swill get the ercatest reward, Haszrat

Omar sent thes order o his covernors: Orvder relativ es 1o
mect one another.

Behaviour towards Orphans:

Orphan s child swhose tather s dead. Thomas
Patrich Hughes writes that Muhammad cupon whom be
peace  and o ogreeting)  gave  overy  ospecial  instructions

|+

recarding the treatment of orphans. ™ Our Holy Prophet

(upon whom be peace and grecting) was himsell an orphan.

hs tather “Abdullah died young before the child was born.

Lhe Prophet™s mother Amina also dicd when he was 0N
sIx ovears old, This aced erandfather - Abdul Muttahh tecated
him as his own son. but died two vears Tater. Therealior. his
uncle Abu Talib treated as his omn son. e was thus an
orphan i more senses than one and vet the Tove he
recenned from cach one of these persons wis creater than
ordinary parental love™ Almirghoy Adlah has reterred 1o the
fact as under:

Ind Tle not find thee an orphan and cive thee
shelter”?

(al-Duha 93:6)

Prophet: Muhammad (upon whom  be peace and

crecting) was Kind 1o all people espectally o orphans. He

ordered his companions 1o be eentle o such children. \bu

lurairah relates that the ol Prophet (upon whom be
wace and greeting) said:

the best house among the Muslims is one which
contains an orphan who i< well treated. and the worst ouse
s one which contains an orphan who is badly treated. !

IThe Holy Prophet (upon whom  he peace  and
ureeting) is reported 1o han e said:
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CHanyone provides tood and drink to an orphan.
Adlahe will absolutely cuarantee lim Paradise. unless he
commits an unpardonable sin 7

crectimng ) s reported to have sard;

o Holy - Prophet cupon whom be peace and

Claradise s sure for one who o maintains an orphan
altor kg hon from Muoshme parents tull he comes of
;lj?ju..‘.“l:

\bu imamah relates that the Messeneer ol Allah
o

CHoanyone pats an orphan ~ head. domy so for only
Grad ~ ~akes he will have blessmes for every halr over
which his hand puamm.”

Accordmyg to another hadith the Holy Prophet cupon
whont be peace and erecting) sand:

Coand the care-taker ol an orphan. will be in
Paradise Trke these two fingers.” He himted by joming his
Lo birecrs, .- ?

\bu o Huratrah (God be please with hin has

reported that swhen oo man complamed to the Messeneer of
MIah ol hav e o

ord heart, he sad:

ot arphan s heads and feed the poor.
[ has also been transmittted by Abu T urarah (Grod
O pleise wadh i thar the Nessenger ot Al

AN {1I|WHH

vchont be peace and grectimngy sad:

“He swho striives on the behallt of g widow and a

poor person s hRe one who strves im God s wan o

Behay tour towards Slaves

| he dast advice that the Prophet cupon whom be
pedce and crectmyy vav e was reearding slaves  bear God.
cive them lood vou cats eive them cloth vou put on and
JonTr ontlicr on them work bevond therr strength. IE you
JonTrwashe o keep theme ask them o go and don’t imihet
Ninnsiinent on the servants of God. God has placed them

ander vour controll T Te wishes, Fle may place you under

Marfat.com
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. AN .
their control. 7 Te said: The cheats the proud. those who

ek rust and those who ali-treat the slaves swail not enter

"‘Int}

aradise.” N man ashed the Prophet cupon whom be peace

and erecting): How many tumes shall Toreive the Taults of
4 oservant? He remaned silent for aowhile and then sonds
Forenve i seventy ames ey ery dav. T Onee @ companion
of the Prophet beat a slave who began to ranse foud ey The
Prophet came there and he stopped beatime, The Propha
wid: Why did vou not pardon him before? You have
restrained your hand swhen vou have seen mes He sad: O

Messenuer of Godo T aive manunmission lor the pleasure of
God. The Prophet cupon whom be peace and grecting) sad:

lad vou not done gt Helb would have blackened your
-

Qe

L he Prophet (upon whom be peace and grectime) s
reported o have sand:s “When a stave prepares food Tor you
and cives vou rehiet from it the vapour ol that Tood and his
Labour are sutficient for vou. Make b sitonear vou and
ke mical waith him, T he does not do e allow hiim o take
~some Tood theretrom and  atlow him o take somcethne

Derelrom by hand or place some Tood i his hand and el
him: Tat. - Lhe Prophet sad: He who takes care o Ins

lemale slave and cets her married after sctimge her froe vl
oot double rewards.
| he Prophet tupon whom be peace and grectimy)

was particudarhy kimnd 1o slaves, Tle used 1o sav. They are

vour brothers: give them to cat what you cat: ginve them o
wedar what vou wear,” Whenever he recerved any slaves. he
dvways gave them freedom buat they could never reo
themselves from s Kindness and cencerosiiy, They el
their parents. relatives and fanuly and recarded it as an
honour 1o Hve in bondage to him. Zaid bin Tartha was
slave. Muhammad freed him and cave him the chotee to co
with fus Lather. who had come 1o take hm. but he refused
- co with his Lather and preferred (o sty . Muhanmimad
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foved Tsama son ol Zaid. so much that he used (o say thal
1 he had been a el he would have put jewellery on her,

Slaves Telt hunnhiaton at being called slaves, e
advised his companions not 1o sav my slave” or TN
save-ont but o says Tmy sonT or iy dauehter.” Hle also
told the slaves not to call their masters “lord™ tor God alone
wis the Lords Tle was so kind to slaves that his Tast hLL]LILHI

helore he died was, “Tear God in the matter of slus es.
\bhu Dhar was one of the converts and Muhammad praised
o tor his honesty . Once he abused a non-Arab stave. who
complamed o the Holy Prophet about this. He reprimanded
Abu Dharand sard. “you are stll ienorant: these slaves are
vour brothers: God has given sou power over them: if the
are not suited o your temperament. selt them, Don't harm
God s creatures. Give them to cat what vou cat: give then
o wear what sou wear, Dont eive them so much work that
they cannot doacalll I vou give them a lot of swwork. then
cive them a hand o (nish that work

Once Abu Masud Ansiri was beating his slave
when he heard a voice behind him savine. “Abu Masud!
CGod has maore power wnd control over vou than vou have
over Hus stave.” Abu Masud turned and saw that there was
Crod s Nessenger. He sad O God™s Messeneer! 1 ree this
slve Tor the pleasure of God™ Muhammad cupon whom be
peace and greeting) rephed. I you had not done so. the
Hre ot Tl swould have touched vou™ " People wrraneed
the mwriages of slaves but foreibly - separated  them
whenever they wished. One man arraneed the muarriace ol
his slave o his slave-girl and then wanted o separate them,
Fhe shive complamed to God's Messeneer. who stood up i
the Mosque and addressed the people. “Why do people
marry slaves and then separate them'? The rieht ot Inarrage
and divorce belongs only 1o the husband and wite.” ™ Fhe
ctiect of this Kindness was that many slaves ot polytheists
ased 1o run avay and come o hime Tle used o grant them
recdom. When the spoils of war were distributed. slaves
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were given their due share. The new v reed slaves recened
dhetr shares st tor they did not have any capital, )

N man had tvo slanves but was nothappy with then,
e nsed o beat and abuse them but they did not changy
heir wan s, He complamed to the Prophet and asked for s

dvice. Muhammad (upon whom be peace ane CreChing )

wuid that i his punishment was equal to them wrongs, Wl
nd vood. otherwise  God would  punish b Tor s

cveesses. On hearine this the man was upset and began
cryving. NMuhwmmad tupon whom be peace and grectimg)
ecited the verse from the Qurran “We shall setup seales ol
justice on the Day ol Tudement.” (2147 and said that the
San did not read the Quran. Adter this he sad 7O God s

Vosseneer. it is better that T should separate Jem from
NN

mysells Be witess that they are now free.

Behaviour towards Disables:
he blind, or the halt, or those aftlicted with SCTHOUS

Jiscase were supposed 1o he objects of divine displeasure
nd s such not 1t o be associated with us i meals moour
hotses: we are not to entertain such a thoughte as we are no
judees of the causes o people s mislortunes. which deserve
OUT Sy Ip (i and Kindness. Rejecting such Talse NOLTONS
the Our an has underhned mverse 24 ol Surah Tau

1 ts o Fault i the biimd nor i one borne lamce. nor

noone aftlicted with Hlness. nor m vourselves: that v
Gould cat in vour own houses or those of yvour fathers. or

vour mother.o.ooo there s no blame on you. whether you
cal 10 company or separately .
I he Holsy Qurman also says:

- . -~ rm
e - ) - - — . .

“Not equal are the blind and those who see.
(COrhalic 4038
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[he Holy Prophet tupon whom e prace o
crecting) was more hind to the disables than others, He hoe
appomted Belal (God be pleased with himy as Bis oris i

~cerctany o look atter his houschold dssignments who had
ditficulty i pronunciation. Similarly. he appomted as his
deputy and Tmam in Madinah o hiind companion b

. , _ ¥ ‘ : i
Mlah thn Shuravh hnown atter his crandmother s
name as o Umme Maktdam when he went out ol his

city s Heacted as his deputy and performed the dutics of
mam 13 tmes. Anas b Malik (God he pleased swith him)
has narrated:

1 heard A

deprive ms o slave o his two belos ed thines the. his even

dhrs Nessenger saving: Allah said. 1]
and he remarns panent. 1wl Ter him enter Paradise i
compensation for them. ™"

Oee o mad woman approached the Tohv Prophet
cupon whom be peace and grecting)y who histened to her,
mean that the Holy Proplfet tupon swhom be peace and
CrCCG ) was very sympathetic tow ards mentally retarded
cooplos T pilepsy as a chronie functional disease ol ner ous
sosteis mandested byorecurrine attachs ot sudden
sensibiliy o impaimment ol consciousness, | he [ o]
Crophet tupon whom be peace and greeting) has viven elad
ndine of Paradise to the patient sutfering from this discase.
subhart has transmitted the following hadith:

“Ihn “ADbDbIs has narrated that he said 10 some (one
ob his companions. shall b oshow vou a woman of the
pmrplu ol Paradise™ | he L‘HH][""LIIHHH ~aids Y esT e said.

s b

Aok Tady came to the Prophet (peace be upon him
A sards T oo attacks of epilepsy and my body becomes
incovereds Please invoke Adlah for me™ The Prophet
Cpeace be upon iy sard o her, 1 vou wish, be patient
and you wall have Paradise and i vou wish, Tl imvoke

Atlah o cure vou She saids ST will remam patient”. and

added. “but T hecome tneovered. so please myoke Alah Tor



P

e that | may not become uncovered. so he mvoke lor
hk‘l‘.lh

Once ol the compantons served as incharge of pubtic
treasury havt af-maly durme the Caliphate of " Unvar bin

Nhattab and ancharce ot voxal stamp (Salih al-KNiaring
durimge U thman s Cahiphate mspite of the fact e was

I

satferme from leprosy,

Behaviour towards Non-Vushms:
Muhammad tupon whom be peace and crectinge)

treated everybodyl friend or toes with kindness and tauehi
his compantons to do hikewise. [tis reported by Abu Basra
Gallart that when he was o non-belicver he came (o
Medmah and staved as a cuest of the Messeneer ol God.
e drank mudk from all his goats at night bur the Prophet
did not say o word. That night he and ali his famihy slept
huners. A sidar mcrdent s reported by Abu THurairah
One nicht a non-believer staved as a cuest ol the ol

rophet. One by one. he drank midk o all the scven coals
wit the Prophet did not show any siten ol aneer or dishhe of

nm. Perhaps due 1o the Prophet’s behaviour, next mornime

he man embraced Istam and was <atisticd with 1the nilk ol
-
only one coat.

Belore the conquest of Makkah, onee upon a timd
there was famine in the cinv. The Holv Prophet cupon
whom be peace and grecting) sent 300 gold coins 1o be
| N

distributed among  the poor and  needy.”™  Similarly

Phamamah bin Athal. the chiel of Nujd embraced Islam in

the 3" vear of Hipraho He stopped the supply of cormn o
Makkah. The Makkan requested Prophet Muhammad (upon
whom be peace and grectingy who wrote Thamamah 1o
continue the supply

In Sirah Jiterature. we can read a number of
ncidents which clucidate the LHolv Prophet's cencrosiiy
and unparalleled treatment of unbelicvers inspite ol their

Marfat.com
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cnnnty and mlidedis s Atzalur Rubmin™ has quoted the

lollovwme meidents:

. When the Prophet cupon whom be peace and creeting)
nuserated o Madinah, one ol the Tirst thines he did 1o
strengthen the unity of the community of NMadinaly was
o make @ pact with the Jews who lived  there,

\ecordimg to this agreement the Jewish tribes werd
civen freedom ol religion and equal richts with the
Mushims as members and citizens of the Islamic State
ob Nadinah.

ZooNome people of the Book were neichbours o the
rophet tupon whom be peace and creetingy, He ahwans
reated them: generoushy and also sent them gifts and
resents and accepted thenr gifis and presents.

S When the Christians o Abyssinia came o 1he Prophet

(upon whom be peace and grecting), they were given
place i the Mosque ot the Prophet, And the Prophet
himselt acted as their host and served them wrsonaliy.
When the Mushims told the Prophet that they would

serve them. he sard. These people Tooked atier

riends. 1wl theretore pay them honour and esteem
RR SO

4. Onee w deputation of the Christiuns o Najran came 1o
Madimah, They were also accommodated i the
Mosqgue. and they were allowed by the Prophet (upon
whom be peace and grecting) to offer their praver in
their own way inthe Mosque ot the Prophet. So they
olfered therr pravers in the NMosque. while the Prophet.
with the Companions, oftered their prasvers in another
part ot the Mosque. When they arcaed about their
rcharon. the Prophet fistened o them with ereat cure
and attention and replicd with humilitn ., respeet ane
cood manners. as commanded by the Quran: “Invite al
o the Way of vour Lord with wisdom and beautitu
preachimgs and argue with them i wavs that are best

and most gracious (16:123).7

Marfat.com
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| he Christians of Yemen and Najran and other tribes
were enven a Charter of Fiberty by the Prophet tupon

whom be peace and  grecting). puarantecing  them
reedom Lo practice their religron according to themw own
customs and traditions.

I he non-belicvers were also treated very gencrousiy by
the Prophet tupon whom be peace and grectimgy Onee,
the mother of Umma al-Nu minm. = Vishah swho was
non-hehiey er. came to see her i NMadimah. = N shah was

cather troubled as o how she should treat hers <o snic

ashed the Prophet about vt The Prophet cupon awhaonm be

neace and crecting) sad: “She s your mother Freat her
n the best and most beautitul sway and serve her as best

vou can and obey all her commuandse excepr when she

asks vou o do o something in disobedience to Adlahe In

that case. you do not need to obey her. but otherwvise

serve herm every possible wan

Abu Huratrah™s mother was abso an unbelieyer and she

olten abused the Prophet tupon whon be peace and
orecting ). Abu Hurairah was vers worried and spoke o
the Prophet about it Tie advised hiom to be vers Kind o
her and serve
disobey Aldlah,

wr but not to obey her il she asked hom o
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ontookers.

I B

N yizahe phwal pnepizar, making weak or teeblel or
that which renders the adyersaries 1o the truth weak and
feebhlier o term used only tor nracles pertormed by
Prophets,

Defices . pluval irligsar. mcamng “laving a foundation™:
ascd tor any nuracle performed by o Prophet belore his
Aassumpton ol prophetical othee,

Heamah. pharal alamar, o sien L the same as avadi.
and tsed Tor the sicns of the commyge resurrection,

Aoramali. phural Aaramar mcaming “henelicence
wonders wrought by samits tor the cood ol the people as
well as i proot of ther own samtship,
Viecncr, pharal e wanidt, meaning help or
assistance s used also for the wonders wrought by
STTHEN
[sichrag . mcaning Tpromotmyg by odegrees ©oa term
cmploved 1o express the miracles wrought by the
assistanee ol the Devibwygh the permission ol God,
Mo, plural dhaa, meanimyg “contempt s miractos
wronteht by the assistance ot the Devile but when they
e oul to the disdaim and contempt of the worker,
\Mauvlang Abdul NMapd Darvabadi had clucidated

mracle mosuch wordss

A mirache 1soan extraordinary occurrence which

cannol he produced by any natural ageney but only by the
direct will of God. Tt may be either above natural (ordimary
v ) or contrary o it or else independent of 1. The
possibility of miracles can never be questioned by a therst,
A miracle 1s onhy an exercise ot lree-will on the part of the
Creator and Author ot the hite with all s Jaws a mere
ulilhment of His purpose inoa way that is novel 1o the

sl

Oadi Mohammad  Sulaiman Salman Mansurpur

delime prejizalr as tollows:

~ A miracle s that which is considered to be

supernatural or contrary 1o the usual or normal. It s, ol
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course. arcucd whether the supernatural s at all posable.

|abit s contimuimee ol nature. Contrechiction of nadore

alsies contimuw:inee. e tarther clocrdates, 7N naracle s

hat performance  of a prophet wineh others cannol
Al

wrliorm.
| altanz has detmed o 7izalr as unders
A thme devianme brome the usual conrse of thinee
as 2 challenge 1o those who deny thisso ol <uch o nature tal
U makes it tmpossible Tor theny to prodiiee the ke of i 1

w0

s Adah s testimony o the sincerity of his prophets)

The Miracles of Earlier Prophets:

Fhe Holy Quran bhas told the maracles ol some
lamous Prophets. Nboracles o the Prophets Noah Flad.
Salthe Abraham. Lot Jacob. Joseph. David. Solomon,
lonah. Job. Zachanas. U 2o and expeaia

h Ihwm‘ nl' \[HHL‘H

ad Jesus are exphicithy menttoned mothe Holy Quran
oroesample. the Holv Qurran has wold the miracles of

rophet Tisa clesusy m the tolloawme v erses;
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She sards O my T ord! How shall T hayve a son when
N nan hathy touched me?” He saad: “Pyen <o God ereatet|

what e willeths when He hath decereed a plan. e but saith
to 1t "Beand it
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Vi el svrl teach T thie Book and Wi<dom, the
oy ] thie |U~-1}“*L_‘|_

A cappomt hamyy e apostle 1o the children of
el ceonth thes maessaeerr 7 have come o vou with a sien
dont oy bordsm that Tmake for souwout ol clas . as it were.
e treare of o birds and breathe mto i and 1t becomes o
Do Dy Grodd s Teav e and T heat those borme blimmd, and the
cperss and b oguitcken the dead. by God s Teaver and |
docrre eovon o what ove cats and what o ve store \or
oS arehy theren s a stan for vounat vou did behieve

Cad-tmran ST

I these verses the Totlowime nvracles hive been

Tt o el

athierloss birth ol Josus:

" makme bird from the bGewre of clay and breathime
Lo L
crantnge steht o bliimd:g

¥ hoalie the lepoers:
rarsine the dead o hife: and

olline his people what they cat and store e thew

gmgl."lil\““‘i.,_.h"‘-.

i Vitracles of Prophet Muhammad cupon whom
e peiee and greetingy:

e Holy Qurtan clearly aseribes nuracies o the
ot Prophet tapon whonmt b peace and erecting i
orderie asunder of moon. ascension of the Toly Prophet

[enee o pray

o o hom b peace and erecting). cha
Coestiy T the curse o Adah on the Tars, confernng ot
oo, prophecy about Remanse ad o cave Thaar
drrotation rom Allah, viston of tiumph, assistanee o
el and ooy other miractes are aited meothe ol
v o, e Holy Qurran. isel s an everbastimg mivacle
Co N mad cupon whorm be peace and grecting),
Vanaba \Warda observes abour the Prophetic

SIIRNIGS



S he marortty ol the IsTanoe commuantty has never

coasad o enpect moravies. Nuhammad capon swhom be

peace and crectime s presented o the tradibons (oo

as hovine worked mracles o pubhic onmany occasions,
Johin Aottt MacC ulloch swrrtes about the v e
ol Prophet NMubammad copon whom be peace and crecrme

Nuhammad cupen whom be peace and oo

also Knew ol maractess buat he dishrked them ane wrogers

none himscelt. The people demanded ~ene bar o B
y

cisengned  theses usuathy one the cround thar they e

;“-t"“‘-g'I'iL‘H O CONNVINIOUY. . (iﬂtl-*ﬁ. !'L‘\L‘|L1liﬂ]‘: [y "n}lxih-i IRERE N

e troe macie, and the Quran contamed 1t

Purpose of Prophetic Miracles:

| he mracles of Prophet Mohammad cupon swhon,

i“m‘ PCL%CL‘ Lllh] ;I'L‘L‘.il‘:;} h;l_‘-é l“-L‘L‘H ha_‘ iL“‘x L‘Li q| WHUI[I[L"I} [ hL' Ny

M iestation ol the posver of  Niah swho shows

FATGNS
naraclos e suppression s ol the natural Taows when 1o

‘.i‘.l»..."lH!'w.

Fhe  basic purpose ol mracles of 0 Prophie

Muhimmad tupon swhom be peace and crectinge ) is o pros g
i \L‘T'L!L‘il} S l’t'H]h‘|"IL‘l|]tH‘Ll AU A H[I'L'H‘L'_lhl_‘” [he Cilbisg
ol preachine. Tmam Ras eeands the

N t_t

mnache o be o
Choe i tiestaion oo the Divine mission ol Prophet
CUEPOTTE N om e AN STRIS ;!'x.,‘gl:li‘-;_‘i :
Another aspect ol the miracles of the Tloly Prophct
cepon whom be peace and grecting) was human welliare.
Hrough miracles he fultifled the necessitios ol his people.
provided or mercased the wmount of food or water.

Fhe Prophetic Miracles Connected with Food:

Macy mracles of Prophet Muhammad cupon whom
e peace and grecting) are connected with tood. which is
very mportant ina soctety where hospitalinn is recarded as
one ol the highest vivtues, Some of such Prophetic miracles
are quoted below trom fiadith and sirah lierature.
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N AL the e of the seree of Madimah by the allied
armies lor more than one month. the Prophet (upon
whom be peace and erectney supplicd proviston to

'I-x
ath the people,

) | Te satishied crehty people with tood with only Tour
muds ol maize and one Title gout.'”

N Once the dauehter of Basher had a tew died grapes
with which the Prophet cupon swhom be peace and
crecting) fod all his soldiers to therr saustactuon and
there remuned also something in caeess.

33 | hree hundred mien fed Trom a single cake.

> Seventy o or cighty people mraculousty Ted on i low
barley Toaves and Hule buter.

e e Ted a thousand people upon one hid and @ sa of

harley
Anas b Mabih omas Adfah be pleased with oy
coarrateds Abue Tatha sard o 4 mm Sulan: 1 have noticed
eebleness i the voree of Allah™s Apostle cthe blessing and

Aedee o Alah be upon himy which T thinke s caused by
Aoeer Thave vou cot any food? She sands 7yest s She
Seoncht out some lomves ot barley and ook out a vl

relonoine o hers and swrapped the bread inpart ol e and
pt e ander iy arme and ssrapped part ol the setl round e
At ~ont e o Ah s Apostle (the blessing and peace of
Vi be upon hin, Daent carrving it and tound Atah's
vpostle (the hlessine and peace of Allah be upon himy in
e Nosgue sitting with some people. when | stood there.
Vah s Apostle (the blessing and peace of Adlah be upon
s ashed: s b

| alha sentyou?” Tsard:s “Yos o Ho
akeds AW h some Tood 2T saids Yoy AAh s Apostle
dhe blessing and peace of Adkih be upon himy then said o
the men around hime =“Get up!™ He set out (accompanied by
e and 1 went ahead o them all 1 reached Abu Talba
ad wold i (ol the Prophets visit, Aba Talha sard: 70
U Sulaim! Atah’s Apostle (the blessing and peace of

A be upon hinyy is coming with the people and we have

Marfat.com
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no food to Teed them ™ She sad: A TTah and Ths Apostle
knoswy better,” So Abo Talha went out (o receive Allah's

Apostie (the biessig and peace of

he upon himy.
Atah™s Apostle (the blessimge and peace of Adlah be upon
himy came along with Abu lTaltha, Afblah s Apostie (rthe
blessing and peace ot Allah be upon himy sands 7O Fmm
Sulaim! Brine whatever you have.” She broueht the hread
which AHab Apostle (the blessime and peace of Allah be
upon himy ordered 1o be broken mto preces. tmm Sualanm
poured on them some butter from an ol skin. Then Aah s
Apostle {the blessing and peace of Allah be upon himy
rectted what Allah wished him to reerte. and then saed: 1 e
len persons comue (to share the mealy” Ten nersons werg

admiutted. ate themnr tult and went out. Then he acam sand:

“het another ten do the same.” They were adnnued. ate
thew B and went out, Then he acam saad: 1 et another ten
wrsons (do the same)r.” They were admirted. ate ther Qi

and went out. Then he sads Lot another ten persons.
come.  In shortc abl of them ate therwr bl and they were
<eventy or eichty men.

\bdul Rahmaan b Abu Bakr reports that once. on .
journey. the Prophet reached his destination and ashed |
there was something to cat. A companton had two Kilos nr'
Hour. Just thens o man with a {Tock ol coats appeared. \
coat Was purchased from him and 1ts hiver was roasted and
divided amongst all. Thus, the Prophet fed a host ol 130
companions with only two Kilograms of wheat flour and
coat-Inver which remained untinished. Tt was presenyed and
carricd on g camel’s back

1Uis recorded by Muslim in his Sahih. that there was
2 un ol claritied butter in the house of Umm Malik who
used to send some ol it to the Holy Prophet. When her
chirldren swanted soup but there was none. she would use
some ol that butter instead. Fyentually, however. after
squeczing the tin o its it the supphy ran out. he

r

i
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Moseneer o AHalh sorde THad vou not squecszaed e ahe
dquantoy ol butter swould never have dimanished

The Prophetic Miracles Connected with Milk:
Vinony the Tood miuracles the oldest and G|
attested s probably the story ot Tim Marhad., A croup o

corpanmons ol the Prophet cupon whom be peace ane

croctint peessed Dy Uy Macbad s ent i the desert e

ed o buy some mcat and dates Trom her, but <he hie
absolurely nothing edible with her. Then the Prophet cupon
whom be peace and ereeting) pointed o her ondv sheep.
whirch was Tvine g corner, and asked:

“las it kT

She sard: e too weak ™

e ashed: Wl vou permit mie to ok )™

S sards Y o who are dearer o me than tather and
mother. 1f T had seen any millagn it would have mitked 1
holore.

Fhen the Messenger of God tupon whom be peace
sk arectimgy called the sheep and passed his hand over iis

cdder and calted o God and praved for her and her shoep.

s Teos tovvionrds

L

Suddenhy the sheep spraddle
and il beean o Tow He catled Tor o vessel 1o hold the
ke oid oulhed aplennitul quanuns mto e Then he o
her oo dinnk untd she swas saostiod we L cave his
cotpantons o drink unul they were Tull, and he drank the
coslo W hen thes had quenched therr thirst he milhed it once
Trore unil the vessel was full and he Tett o with her and

ok feav e and they contimued ther journey .

Somew hat fater her hosand, Ao NMashad, e ed.

Jrvme o tew miserable-fookime hunery coats whose
artess ad almost dricd ups When he sans the nulk he was
amazed and asked her

W here have you cot this itk Umim NMasbad. Tor
e sheep s barren and there are no milking cattle in the

lh‘*lIHL‘.”
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She sard 7 Traes but oo Dlessed man bas poseed B
W AV LS w0 i S0
1o <ard: o Desceritbe ham to e oo Mo bad ™

She sards 1 <o aoman who was very cleaniy s wrh

wicht Faee. ol Tine maoner. Nerther did canmess e heanrg

i nor Jdid boldness make him despreabler craccind andd

clocant: s eves deep black. with curved evelashios ol
voree o naetehime and i his neck Tumimosiy s s oo s

tichness, with beauutudy arched exebrovw s W hon heoweae

slents iy surrounded hime and when he spoke Browas

ronertne. and radiance surrounded oy The niose beanmnb

id radiamt of men o o distance, and the sswectosr aind
¥

ovchiest one Tromy nearby oo

A certam camed had no milk s udder. s soomn ae
the Prophet cupon whom be peace and grecting) touchaed s
b N asud
cmibraced Islam on sceing this miracle ol the Prophet cupon

adder. 1t becant to enve milhs T ADhdulia
whom be neace and erectingy.

nam Bukahrr devotes o whole chapter 1o the
~ahent Teatuwres ot the Bivelthood  of the Prophet S
Compantons. A tradition that aiso reflects on the purtty of
the Prophet’s Dites tells us how  Abu Tuoramas at tmes,
woutld be so hungry that he would abmost Tamt and tadl 1o

the cround. or te a belt ol stones around his woost Onee he

was stttme by the roadside when Abu Bake came adong,

Vbu Fhurara asked home the mcaning o ~ome Quir e
verse e the hope that Abu Bakr would also e e
~somethie o cate but he did not Fhen 70 ncg came o

AbhucHorarna asked ime g sioular guestion m the same hope,
hut oo acamn disappointed. Binabive the Prophet tupon
ooy b AU And gt’ttliﬂ;! Callmig .‘.lli‘-H;_I. A “WL'C‘H}“__" \
| Tararah s tace. understood the cause ol has discantent,
NMuhanmmad cupon whom be peace and creenimeo
askood Abu Tormra to accompany fnm. Lhe Prophet aigon
whom be peace and erecting) went mito his house swhere Lo
s bow ol nulk. which he was wold

ad bheen sent by
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someone. e brought out the milk and asked Abu 1 Turar
o call the peoaple ol al-Suffa (people known as Gueste Of

who usually winted outside the mosque and had no
means ol ivehibood or anvone to support them.)

It was the Prophet’™s habit that when any  chary
cane ol he would distribute it among the needv, and it
d2tltcame he would share 1oswith others.,

Although Abu Huraira doubted that the bow ! could
sullice so many . he summoned the men who came sl Sl
dovwns The Prophet (upon whom be peace and erecting)

ashed Abu Huraira to ke the bow! around and has e cach
man dimk out ol 1o which Abu Huraira did accor dimgly o As
cach man had his 0l Abu Toraira passed the bowi o the
nextman. untl all were satiated. Then he brought the bow |
o the Prophet cupon whom be peace and crecting) who
placed s hand oncit smiled and said. " Now onhv vou and |
are lett Nbu Turamra, drink of 107 Abu Huraira sat dow
and drank | In Pmpln_l (upon whom be peace and erectinge)
saids THave more™ Aba Tluraira drank more. and the
[ raphet cupon whom be peace and arecting) urged him to

Ve Vel more, Ihhﬂ\ﬂdH]LrhﬂﬂLLiiﬂﬂllg\hlll[UhJ ra had to
SAVERTY

"By Fhm Who has sent vou with the truth. 1 cannot
ke o drop more”™ With his. he handed the bow! 1o the
Prophet tupen swhom be peace and crecting) who. after
uttermg the words ~In the name of Allah™, drank rom it
nrsel !

Fhis s only one tradition but the signs and lessons

mdicate that with God's power and blessimes. rivulets ol

nulk Mowed miraculousts o nourish the Muslims.

Fhe “sien™ is that every one of the invitees had his
D ot the drink. vet the bow! remained as full as i was
betore,

Fven ot there had been mamy more. this bow|
milk wouald have sutficed them all. The power to do this
could betong only 10 one who possessed the felicitn and
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hlessine for such a performance. The last important deta

o note Is that the Prophet (upon whom be peace anc
oreeting) ascribes nothing o himsells only remembering
HHime whose blessings are manidest m osoomany  different

shapes and torms! Praising Himy alwavs. as wath the how |

of milk i his hands. is the over-hving spirie e the
- ' :"[1,.

Prophet’s teachimg!

The Prophetic Miracles Connected with Rain:
In orental countries miracles connected wil

1 the
production of rain occupy a special place m-hagiography.

Since the praver for ram i a long pertod ot drought
(istivga) is counted among the official prayers. at s only
natural that the Prophet (upon whom be peace und grecting)

s mentioned as the first o utter an ctficient prayer tor ram.
Thus his are the words that should be used by the faithiul
when they perform this special vite. In hadith and sivah
literature we can read miracles connected with ram. For
example. Imam Bukhart has transmitted on the authoriy of
Anas (may Alah be pleased with himy who has narrated,
Once during the Titetime of Aflah™s Apostle ¢ The blessinyg
and peace of Allah be upon himy the People of Madima
sultered from drought. So while the Prophet (the blessimg
and peace of Allah be upon him) was delivering a sermon
on a Fridav. a man got up saving: ~O Allah's Apostie! The
horses and sheep have perished. Will vou invoke Alliah to
bless us with ram’?” The Prophet (the blessimg and peace of
Allah be upon him) litted both his hands and mvoked. The
skyv at that time was as clear as glass, Suddenly the wind
blew. raising clouds that gathered together. and it started
raiming heavily, We came out (of the Mosque) waiting
through the flowing water till we rcached our homes. It
went on raimming Ul the next I'riday. when the same man or
some other man stood up and said: O Allah™s Apostle! Fhe
houses have collapsed: please invoke Allah to withhold the
rain.” On that the Prophet (the blessing and peace of Allah
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e npon by sy led and sads O N ahe dler voramy dronnyd

e anh et on s D then Tooked ar the clomd s o o thong

ot toamime g sorl ol g crown around Nadin

Fhe Prophetic Miracles Connected with Water:
C Uhee wvader becan to vush Torth Trom the Bincers of 1
F‘Iwiﬁlir[ LD wliom he RIS I and gjl't_'k‘iill:;}_ S0
Sothan b soldiers drank o therr hearts content !
corde also ahinton theresith Tvame Bulbont relates
oo the authorie of Anas tmay Nal be pleascd vl
o thar o bow D ol water swas brovehn tohe Prophicd
crhe Blessime and peace be tpon i while he vy o
o-Zwwara s He placed has hand e and the s
started s Howine amonge s fineers, A the peopls
portormed abhuton cwrth that watery, Ooioad el o
Vet THow many people sere vouT Anas renlied
Chhrec hundred or nearly three hondred

Cince tiore was o owater e aowet at abeb ond e drcd!

aps The Prophet topon whom be peace i crccimes

theows oo Diidle water ol bas ablurvion o the woll

sncdiately ot cushed Tovth so0 protuse vt i

ovsands ol soldrers drank ot o then satis b bion,

oo bhere v noowader moaoowelh i Pludinbas o Thic
Crophict tupon whom be peace and e thiree the
oraenime abluton water nto it owhich ennedininets

crsivcd Torth abundant warers Tmam Bukbhony b

nacated on the authoriy of o -Bara ooy Ao be

"

Neised st iy

Wo were one-thoosand and tour-hundred porson on tho

Joc ol ad-Hudarbivac e brearv, M=Thadarbivac was oo elh

Yoo drew out ats water not Teavine even oosmnele dron

EEATCIRE IR

b !’!'nl[“*hfl (1he 1"1|L‘*~'~HEH;T* LIHLl ooy SHERNIN

|
11

e ot the edee o the well and as

xﬂ.ﬂ‘L| TR AL TS
e sith achirel he rinsed s mouth sind then be threw
oo nto the well We stved for o ~hor whitle ard

er drew st trom the well and quenched oot thist
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awd even our rrdime anmmals drrank water 1o then
L . .|

~satisbaction.

Salem b Vb al=tand naceated: Tabare b o Nbhdalion

e Adah be pleased with i sads = Phe peaplo

hoecame very  thirsty on the doy o of A Hadeb s
Clreanvy, v smadl pot contiunimg sonte s ater v
ront ol the Prophet tthe bfesse and Peace or bd b

dpon b and when he had fonshed b s Ture

neople rushed tossaeds i e ashed:s W hat v o

xxﬂf1}lmuf“'| 0N FU{WiCLL SN have o avder et o
serlformme  ablutoen or Tor demkme oseep o
wosent i Iront of vous So he placed Tos o thee

wal d e water started Howne amone fias Teeer- B

prines W all drank and pertormed ablutren civen,

T b asked Jabie cHow many were vou e rephied.
“Pven 1 we had been one-hundred-thousand 1t swoniyd
ve been sutticient tor us. bul owe were Bilteon
hundred.

Humard nareated: Anas bin Nabk omay Nah e

pleased with himy sad:s ~Onee the time of the pray e

became duc and the people whose hotses were close e
the Mosque went to therr houses o pertorm ablution,
W\ hle the others remamed (sittime therey, N stone pod
containing  water wis broucht o the Prophet oiho
Plossine and peace of A

lab be upon by, who weanied
to-pat s hand moa bat 1t was oo s

| or b Lo

spread his hand ot and <o he had to bringe s biveer

tooether betore puttine s hand mnthe pots then ol the
people pertormed  the abluton owaith that watery |
ashed  Anas: How  many persons were they o e
rephieds i here were ciehity men.

vnas b Nabik o omay Allah be pleased waithe b
F

N \yHPﬂIC{|Yh‘fﬂvwaHuJLHIu RINERIS

arrateds T Ao
of S Hab Be upon i at the time whon the Mirernoo
cras e owas dues Then the peopde svere soarchinn: o

woiter for ablaton but they could not Tind anv Fhon

Marfat.com
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some water was brought o Allah's Apostle (the
hlessimg and peace of Allah be upon himy und he placed
his hand 1 the pot and ordered the people to perform
the ablutton with the waters T s water flowing from
anderneath his o fingers and the people started
wriornimy the ablution tll all ot them did it Bn another
wadith Anas turther told that they were seventy or <o

.
ATEE NI

NMushim records on the authority ol Jabir, that 1in the
Atah valley . on the occasion of Zat-ul-Riga Ghaszwa,
| he Prophet asked for water to perform ablution. Jabir
could not find any water. exeept Tor a4 mere drop on the
mouth ot awater bag that one of the Ansars kept tor the
Prophet (upon whom be peace and  grecting). the
Prophet ashed Jabur to fetch the contamer alone with
wooden trough. He also instructed Jabir to recite the
name ol Allah and trickle the solitary drop on o the
Prophet s hands. As o regults an abundance ol walter
poured forth from the Prophets fingers. cnouch to 1l
the basin! Other NMustims were then called o quenceh

then thiest There were tour-hundred Compantons swith

the Prophet on that occasion and cach one ot them
refreshed himselt,

Tmran b Hlassan reports e Bukahrr that once. the
Muslims were on a Journey (o Tabuk. according to the
\Vievaraj  al-Nabwyvary, The morning  pravers were
offcred  alter sunrise because  they  overslepte The
’rophet asked “Imran to co ahead. Soon they  telt
thirsty . On therr way they met a woman carmimng (wo
cmpty water-bags. She intormed them that water could
be tound only at a distance ot one whole day and nights
travel. The Compantons brought the woman 1o the
rophet (upon whom be peace and arecting) whom she
old that she was the mother of two orphans. The
Prophet touched her water-bags and water began to
Tow from them. until every one of the Compantons
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drank to s content and also billed up therr water-bages

uantil they abmost burst. When the wonan arrived home.

she reported that she had met the greatest of magicrans.

or perhaps a prophet. as his Companmons calted hime

FHearme this, the people of her villace conmverted (o
[sfam.
Here. then, s the subsichary naracle: the wonn

)

1

reters o the Prophet as a magicran but her audhiencee Tecels

that magic cannot possiblv have such power. Nacie s

nothimg but hypnotism. a selt=deception of they eve whie

causes one toosee and mmagme thimes as they are not.

]

Nractes performed by prophets are ditierent: they alter the

reality of thines,
The Qurran mentions the magicians who confrontey

Noses: These men were well versed i there erale hoir

rods and picces of rope appearced 1o he creepiine roprifes
which filfed the onlookers ity fear 200000 Lo friehiten

therr onfookers was the ereat Teat ot the magicians,
When Moses threw  his rod on the cround.

appeared to be a python whiceh devoured the repules. Flag

I
|

this feat of Moses been mere mavice. s cflect on the

magictans would have been no more than the eltect ol thar

lcat on Pharaoh and his courtiers. Buat the maciciins

understood that Moses™s performance transcended migee

Lhey  saw  that their ropes and rods had  actaath

disappeared. This realisation mahe  them repent thow

protession and testly to the Power of the one true God

v en Pharaol’s threat of crucihivion and oxecution cotile
not make them recant themr new fath,

[ he same realisavon occurred to the old woman ane
wer people. Bathagi adds that the Prophet himselt had ol
s Companions to proceed i the direction where they
would meet the woman. Thus, the miracie s also
prophecy, ™

|
|
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The Miracle Pertaining to the Pavment of Debt:
Habir tmay Altalhy be please with himy narrated: N

ather had dicd modebt. Soo T eame o the Prophet (the

essing and peace of Allah be upon himy and said: Ny

ather (diedy Teavimge unpard debis. and T have nothing
cxeept the viclkd ol his date-palms: and then vield tor mam
vears will not cover hid debts: So please come with me. so
that the creditors may not misbehave with me.” [he
Prophet (the blessing and peace of Allah be upon him) went
round one ol the heaps of dates and imvoked (Alldhy and
then did the same with another heap and sat on it and said:
NMeasuwre (tor thenn” He pard them thew rights and what
cemained was as much as had been paid to them.™ Jabir
reports how he would have been happy 1if only the ereditors
were paid oft and not a single date lett for lam. Jabir
[urther reports that after these ereditors had gcone. a Jew
came alone 1o whom 30 aegsag of dates were oned. The
Prophet cupon swhom be peace and greeting) asked the Jew
o take the remaining stock. but the Jew refused. Then the
Prophet (upon whom he peace and  greeting) walked
between heaps and told Jabir to measure out of the dates to
the Jew, Lhis was done and yet 17 wasg ol dates were sull
et U mar (God be please with humy said that when the
Prophet (upon whom be peace and greeting) emerged trom
amonest the stocks ot dates, he knew that Allah would

: . . a8
bestow | his blessinges m them.

The Miracle Pertaining to Unusual Flora
Growth:

Some miracles of the Holv Prophet (upon whom be
peace and grecting) pertaining o the unusual growth of
lora have been reported in fradith and sivah literature.
Salman Farsi was inhabitant of Persia who was a slave ot a
Jew. He had read the signs of the Tast Prophet Muhammad
(upon whom be peace and greeting) from a Christian pricst.

Marfat.com
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When he observed these siens i Propher Muhanimad
(upon whom be peace and crectine). he embreaced S

[ pon the direction ol the Prophet No

man conclinded
contract with his master for his enumcipation. He had 1o
pay A0 ugralr cold and o plant 300 datc-palim trees Tor i

master. He had o ook atter the plants tll thes would Do

e Accordime o Firmadhi, the Hloly Prophet i

planted the saplimg exceept one that was planted by U
Fhese plants showed unusual crowth and were ready 1o
bearing fruit exeept one planted by U mar that was e

replanted by the TToly Prophet cupon whom he AISIIGUENTIN

;kaﬂiHEEL | e dLﬂkﬂwﬁd Y Lrees h!xL‘IHLH1} }kth«lnﬁ|WUJi'|rHiE

and produce dates tor TOO vears, But these bore 1ruit i one

vear and remamed bearme frait for T400 untll dicse wer
cut by Saudt covernment.
| e second condition ol COTTH ] Wil s

matertalized muraculoush . The Hols Praphet cupon whon,

opeace and grecting) received aosmall quantny of cold
e citted 1t to Sadman with the direction o CIve 1! Lo he
master. Salman expressed that the cold was insuliiciens buo

the Prophet tupon whom be peace and crectime ) sand o

Ay would make it sufficient to be pard o the Tew. So (e

e amount of cold was weiched 400 bygial

.i
Marfat.com
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(HAPTER [0

EXEMPLARY ROLE OF THE PROPHET'S
FAMILY AND RIGHTLY-GUIDED CALIPHS

| he famaly members ol the Holv Prophet cupon
wliony be peace and grectingy were very cenerous and they
preferred other peopic to themselves: They set beantilal
and unparalted examples tor the comnge cencrations, 1w
the result of the teachmes and tramime imparted by the
Hloly Prophet cupon whom be peace and erectime),

[t has been narrated that when the family members
ob the Prophet tupon whom be peace and erectimey hecame

hunery. he used to sav: Stand up tor praver, He used o oy

Ay o Ford ordered me tor thiss God savs: Fnjoin fimithy
: ‘ o
members tor prayer and stand steadtast to .

Some examples ol the gencrosity ol the Prophet’s

family may be read n the follosw g passages:

hhadijah (God be pleased with her):
KNhaduah (God be pleased with her)y was cenerous
and chantable o evervhody: 1o the old foster-mother ot the

Prophet tupon whom be peace and orecting) who came
otten to Makkah 1o see her betoved and Kind nurshine. o
orphans. widows and other poor in the wown. 1o Toreien
destitutes in transtt in Makkah and 1o all deserving cases.

"A’ishah (God be pleased with her):

Aishah (God be pleased with hery was so generous
that. durmg the cabiphate. when she received her semestrial
pension. she spent it on the same day on the poor. A\ maid-
servant of hers reports: one day she received the pension
that the Caliph “Umar sent. and she directed me 1o give so
much of 1t to this. so much of it to that. until there remained
absolutely nothing. When [ wold her: Madame. vou are
lasting today. and there is nothing at home for this evening

Marfat.com
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AU the fasi-break she replicd: Why did you not el me that
belore” No matter. God s ereat!.”

Hazrat Avesha said: T bevan o fee] sorrow when |
s the Prophet hanery and said: € Messeneer of God.,
why donttyou pray o God Tor tood? He said: O Avesha,
v One m whose ind there Tres miy Tites had 1 praved to M

ords the mountaims ol the world would have {ollowed e

aine DHed ap owith cold They would hase moved o (he
place where Pwisheds but I preterred in the world huneer in
Place e satistaction. poverts m place ol wealth and riches
cthe worlds and sorrons and difficuities in place of
pleasures and enjoyments of the world, O Avesha, God s
ot pleased with anvthing e case of the resolute Prophetes
than ther paticnee i sorrows and dilficulties and patience
e dear thimes: He will never be satisfied by not UiV I
e hese sorrows and difticultios which He cave o the
Prophets tupon whom he peace and grecting). God savs:
Necp pativinee as the resoluwe Prophets kept patienee.” 12
Crond T shi

hept patienees There i noomight and strengeth exeept

thiroaeh Cod,

eertiunly keep patience o my utmost as the

Zainab (God be pleased with her):

Zainab (God be pleased with hery was very mueh
respecteds and tor her great cenerosity had carned even
Petore Isfam the surname of “Nother of Destivutes™ (6 mne
ol Nasdhinm

Hatsah (God be pleased with her):

Cnee the Prophet’s widows who was the dauchter off
Harar Omar and named Hazrat Halsa sad o her Lathers
MVany deputations come o vou from many distant places.
You should ke up decent dress and cive order Tor
dehicrous toods Tor vou and vour cuests, Tazrat Omar sand:
Cr Halsas don t you know that the fumils members of man
hnow Tas condition best! She said: T know it Hazrat Omar
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sand: ask you agam. Don't you know how the Prophet

(upon  whom be peace and  grecting) and s tamily
members Iived durme fas Prophethood? 117 they enjoved
breaktaste they remaimed hungry at nicht and 1 they
cijoy ed food at mighte they remamed hunery i noon. | ask

vou i the name of God: Don't vou know that unnl the
victory at Khatbar, the Prophet cupon whom be peace ane

crecting) and his tamily members could not enjoy dates”

ask you e the name of God. don™t vou know how  the
Prophet disliked the Keeping of Tood in his basket Tor his

use. so much so that the colour of as face o that case
became changed” Then he ook the tood Trom the pot and
l"l

aced it on the eround.
| ask you agam an the name of God. Don™t vou

hnow that the Prophet (upon whom be peace and grecting )
used 1o sleep on a doubled tolded blanket! | prepared tor
him one night o bed four-tolded and he slept thereon
Rismg trom steep. he said: | ocould not pray Lahajjed
(ight) prayers as T slept on a tour 1olded blanket. Make i
o folded as on the previston occasions.

bash vou again i the name ol God: Don't vou
know that the Prophet cupon swwhom be peace and arecting )
once kept his wearing cloth tor wash? Then Bilal called
him tor prayer. but he tfound no such ¢loth as he could wear
and come out therewith tor praver. \fter it was heated -
the sun and dried up. he wore 1t and came out for NI et

L ask you agam in the name ol God: Don' v Ol
hnow that a woman of Jafar tribe vane two preces of cloth
one sheet and one Fahband tor the Prophet and sent ong
prece m advance” He covered his waist with one end ol that
piecce and back with the other end and praved o that
condition.

Lhus Hazrat Omar began to question her, At this.
Hasrat Hafsa began to weep. Hazrat Omar also beean to
weep and raised such a loud shrick s appeared to have
taken avay his Lite. Then Hazat Omar said: 1T 1 do nol
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tread the path on which oy two predecessors, the Prophet
and Abu Bakr. have treaded. T would be destroved and
perish, By Godl T would keep patienee at the 1irm conduct
of Tile. so that Tmay get eternal rest along with them.

Salivvah (God be pleased with her):

Sativyah bt Huvay (God be pleased with hery was
coenerous. but no spend-thrift. She had a nephew. who
remarned attached 1o Judarsm. Profitimg by the permission
that [slam gives 1o be chartable to parents even when non-
Vushim. and the possibility i Islam o make testament i
lavour of those who have no share o the hertage. she
bequeathed and third of her belongings to this nephew.
Some Mushin resented. but " Aishahe wite of the Prophet
(upon whom be peace and greetimg) mtervened and insisted
that the testament shoald be exeeuted. And that was done.

Fatemah (God be pleased®with her):

Once  the Prophet (upon whom bhe peace and
orecting) went to his daughter Fatema who was then
e round a erinding nall. He had then i his person
cloth made of camel™s hairs. The Prophet tupon whom be
neace and greeting) saw this conditon of Fatema and began
o weep and said: O Fatema. vou are having this sutfernng
o be biessed with everlasting happiness. At once the
ey chution came: Soon vour Lord will give yvou such things
as vou will be pleased therewith, The Prophet said: My
hichest Lord informed me about my people the pious
vnone them will see the amount o the grace of God and
will become elad openly and weep seeretly fearing Hhs

wurden on them s heavy, They put on old cloths and tollow

hose who have renunetated the world, Their bodies are
this world. but their minds keep near the Throne.”

Once the Prophet (upon whom be peace  and
orecting) retuned {from a long journey. went to Hazrat

yunishment. Fheir burden on the people is light but their

"
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e s house and tound g screen of varied  colours

vineine at her door. Fatema was then wearing two preces
ol baneles ol stver. Seeme thiss the Prophet tapon whom

be peace and grecting) went away from that place without
attere a sinele word. Hazrat Abu Rater alterwards wen

o Fatema and tound her weepmge, She told Abu Rate al
detanls and the Tatter asked her: Has he returned only alrer
seetne one sereen and two bangles” Hazrat batema sont
13ilad with those two thimes and asked the Prophet that she
was willing to make aitt of these two things and that ho
micht enve them o whomever he would Tike, The sard: Sell
these thines and make the price a grtt to ihe companions of

Sufta. He sold the two bangles tor 27> dichams and ertted |
o them. Then the Prophet went to Fatema and aod: By iy
. fa

tather, you have done well

Hasan bin *Al (God be pleased with him):
A man approached the door of Tmam THasan s house
and sad. 7O son ol the Messenger! T have 1o pay a debt

amounting o 400 dirhams. Hasan ordered (o give him tho

amount and went back imto his house with tears i his eves.
Peopie asked the reason of his weeptng who replied: Wi
did T not ask about his tinancial condition <o that he would

not have humihiated himselt by begomoe 400 dirhams (o
repay his debt.

Husayn bin Al (God be pleased with him):

Imam Hlusayn bin ATE was passine throuceh a place
where some hoyvs were catinge dried bread. They saw him
and mvited him owith words ~Fat with us.” e ate some
morscls of dried bread. Then he brought them his house:
ted them delicious Tood. gave them beautitul dress 1o wear

L n Z\
and said that these bovs had favoured me.
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Abu Bakr Siddiq (God be pleased with him):

Abu Bakr spent a 1ot on the wellure ol Musthing
community durig the lite ot the Tols Prophet tupon whom
be peace and grecting). e emancipated several Muslim
slaves alter having bought them. Having noticed this. his
lather Abu Quhatah said to Abu Bakr that i1 he were in his
place he would have freed strong and well buih men so that
they could become his supporters and could stand by him at
the tmie of need. Abu Bakr n.p]n.,al “Dear Tuther! T only
sk God™s pleasure through this.”

When Abu Bakr (God be pleased with him) became
Caliph he fultilfed the promises made by the Prophet of
Islamy tupon whom be peace and areeting). Onee MONCeS
was recenved mthe capital from Bahrayn, Jabir b, Abdullah
approached Abu Bakr and wld him: The Holy Prophet
(upon swhony be peace and greeting) has promised me to
cive rom the wealth if recerded from Bahrian, Abu Bak:
cave him one thousand Dirhams o fullill the promise of

11

Prophet Mubammad (upon swhom be peace and ereeting).

An oold bld woman lived i the suburbs ot
Madinah, Abu Bakr (God be pleased with himy used (o L0
o her cottage for her help.' Onee o merchant came in
Madmaly tor selling ¢loth. He bought the ¢loth ulhual]\
and distributed 1t among the needy and the widow

Lhe tirst Caliph Abu Bukr (God be pleased with
) devoted all his energies 1o the welfare of the people.
lo otten went through the strects of Madinah at night to
wlp the distressed and relieve the destitute. For several
months after his election, he continued to maintain himselt’
by his personal income as a merchant. But one dayv™lUmar.
who s hitm going to the market-place to sell his
merchandises persuaded hime wo aceept 230 dirhams
monthiy trom the public treasury as a remuneration for his
public duties so that he might devote all s enerey and
attention to state tunctions, Later this sum was increased to
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SO0 dirhams o month (6.000 dhrhams a yeary. Nevertheless,

he reearded his salary as o debt and asked his daughter.

Atrshah (God be pleased with hery, on s death-bed to sell

s property and retund the money he had received from the
e
Javt al-Nlal.

Abu Bakr devoted public money to public cood and

well-bemne. In tact. he set up a strict standard of acconntny
tor public money. After the sad denise ol the Prophet ol
[stame (upon whom be peace and grecting) some tribes
reused o pay Zakat and some other were also reluctant for
paving  the  obhaeatory wx o the  Islamie state. D
ohammad Akhter Saced Siddigi' ! has discussed the issue
mavery luctd manner as tollows:

1 1s also not surprising that some tribes would only
have refused to pay cakar. even though they still claimed (o

be Mushims. However. it appears that these tribes did not i
fact totally retuse to pay cakar. but nstead as 1t appears
from al-labart that some  zahar collectors who  were
ceneralhy the members of the same tibes where they were
deputed. had already  collected  the outstanding zahar
payment of the vear. Now the zohar fund was swith them.
Probably the real assue was related 1o the dispute of
whether or not the supremacy ot Medina  should be
aceepted. that 1s whether the collection would be sent to the
centre or at least. with regard to expenditure of the fund.
the instruction from the centre should be tollowed. This
assertion is also supported by a report of “Amr b, Dinar (d.
126 AHD) According to this report ~Umar b al-Khattab
once sard with much regret that he wished he had asked the
Prophet tupon whom be peace and grecting) whether or not
a war could be waged against those persons who relused to
pay zukal. arguing that they themselves would spend it on
s detmite heads. It is turther mentioned in the same report
that "Umar. then. stated that Abu Bake's view in this regard
was m favour of war. Anvway the tribes either refused to
pay Zakar collectively or they just refused to hand over the

l
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fund o the government of Madina. Yot in cveny respect

this was really a challenge 1o the mstitution of akar,

through which a system of collection and distribution was

organtsed under Tocal and central control. Tt appears that

the question of how the challenge should have been deait

with. was, at the beginning, a matter of dispute amone the

Companmions - Medima, perhaps because the situation
actually posed w Tegal problem. The problem was 1o
determime swhether or not a war can be waeed acainst those
who neirther jomed the claimants ot prophethood nor openiy

declared themselves as apostates. but. instead. declared
thens behet e Istamie docomes. However. they refused to
pay Zokal or o hand e over 1o the centre. The reports
contim that there was a difference ol opinion on this feeal
ssuc. Santant related o his af- Vigsarmal that “Umar asked
Abu Bakr: “Tlow can you wage war avainst these people
when the Prophet has said that eo swho believes in God and
imomy - prophethood. should” be spared  his blood  and
property 7 1e seems that “Umar was not in fvour of war
azanst these people considering the situation at that time.
For there was wadespread revolt everswhere, while these
were tnbes who verbalhy clamed themselves as Mushimes,
Henee, even though they were only nonunally under the
old ot Islam. “Umar’s mterpretation of this stituation seems
o have made him adopt the above mentoned view.
| herctore he quoted the statement of the Prophet in this
reeard. JHowever. another possibility: micht be that ~Umar
i the presence ol the Prophet’s clear statement. as seems
rom his exact wordings, could not really find a leoal
Justication for war against those people who in his view
wore stull believers. Whatever the case may be vetl in the
el ol repeated Qurranie injections “aqginne al-saldan wa a
(eal-Zakar T and e the hight of emphasis civen by the
IProphet on performing pravers and paying zakar. 10 s guite
possibte that some Companions might has e regarded those
wWho evaded the payment of zgkar as non-NMushms. This
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view 1l reported to be held by another promunent jurist of
this time, A bd Aldlah bo Nastad. Tna report he declared the

non-pavers ol Zakar was a non-Nuoshim, and o o man
herforms s pravers but evades the zahar swhich s due. his
wrayers would not have any value at all Tt appears that Aba

Bakr. as the ruling caliph. was also not ready to make any
distiction between safar (praver)y and zahar perhaps on the
same bhasis of repeated mention of praner and zakal

together e the Quran, He reearded zakat as an oblivatorn
duty which must be subscribed to by the people and spent
by the covernment on its specttic heads, This s the reason
that the rephy which was civen to “Umar by Aba Bakr, was
CEowal wage war agamst those who separate pranver ron
“ukar and 1 will not condone them even if they exclude an
antmal which they used 1o pay o the Prophet.”

U ndoubtedly 1t was due o Abu Bake's diihad
tollowed by his switts successtul military action that the
mstitation ol zakar was saved during the period ol erisis

atter the Prophet's death. Probhabhy after observing  the

result “Umar would have said as reported by Santani: ~God
ud opened Abu Bakr's heart tor ware and now [ have
ound that his view was guite right.”

According 10\ Avziz Abu Bahr's caliphate was free
trom  afl kinds of discrimination. The

Class-distance
disappeared and class struggle ended. The public oftices
under Abu Bakr were thrown open o all and were filled
with the most deserving of the candidates. Nor any distance
or soctal barrier separated the caliph from the subjects,
Once some prominent citizens ureed Abu Bakr to reCoOeni/o
precedence in the faith as grounc
pleaded that the more virtuous mem

lor preference: and

ers ol the communiny
and the carliest generation of Muslims should be treated
with some preference in the distribution of ~“Ghanimat
(Spoils). As in every situation. the firmness of Abu Bakr.
was conspicuous on this occasion also. “That is for Allah™

he sard: “He will grant the reward of prety to such as have



oxeelled. o the world (o come. These oifts are but an
accident of the present life. The question ot providing
nantenance can be solved better by dividing them equalls
amonge all.” e would suffer no prerocatives. eradations
and divistons to assatl the “equality™ of the Believers, A
people dividime amongst them the whole revenues. spotls
and conquests of the state. on the basts of an equul
hrotherhood 0 observes Muire &is a0 spectacle without
paratiel in the world.™ "

An onentahsts Von o Kremer has deseribed the
¢oand hard Tiie of Abu Bakr and the stale treasury
Jurmne his catiphate. He obseryes:

ST

lhs onwn o expenses the Caliph met out of the
icome ot a small property which he ovwned. and when that
was not cnough he borrowed 6.000 Dirhams from the

reasury. the refund of which he speaiatiy recommended on
his death-bed to his fanily, The treasury was kept at Sunf.
in the upper portion of Madina, where Abu Bakr resided in
the beamnimyg of his Caliphate. But when he removed o the
tovwn he brought the treasury alonge with him (o his new
quanters, After the subjugation ot the msurgent ribes.
considerable amounts came . and  Abu Bakr used 1o
divide the money amone groups ot hundred men. He.
morcover. purchased out of 1t camels. horses, militan
cuipments and preces of cloth tor distribution among the
poor, On hies death the treasary was tound empty. The
wereher ot solds whose services he employed. stated that
200000 Dhrhams came in durimg his rci_*_.m.'

Abu Bakr (God be pleased with him) was very
carclul about the state treasury. Hle never saved any money
for his Tanuly and used to distribute the restdue ol hs
stipend. Rightly did Edward Gibbon say

“Te thought lnmselt enutled 1o a supend of 3 preces
of cold. with the suthicient maintenance of a single camel
and a black slave: but on the TFriday of cach week, he

distributed the residue of his own and the public money.
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(irst to the most worths and then to the most mdieent ol the
NMuslims. The remains of his wealth, a coarse garment and
e picees of gold. were delivered o his successors who
Lamented with a modest sigh las onwn mahilhiny o equal such
an admirable model.”

Dr. Wetl has righthy obseryed:

“Tle used the treasures. which his generads sent 1o
him out of the booty . tor the purposes of the State and Staie
Aone. He himselt remained as poor as before and contimued
for sometime even as Caliph to maintam himscll by rade
and Tarming until his companions persuaded him o devote
himsell entirels o Government, Fhen alone did he deando

to accept a few thousand dirhams a year and @ summer and
o

winter suit. e was kind. simple and prous.

Simon - Ocklev has describe the pubhie treasun
during the reign of Abu Bakr (God be please with himy as
follows:

“He never saved any money i the pubbie treasurs
but every Friday nighte distributed what there swas amony
nersons ol merit to o the soldiers tieste Ths chastity
temperance and neglect of the things of this Tile, wore
exemplary, He desired “ATishah to ke an account of

that he had cotten since he was Cabiph, and distributed
amongest the Musalmans. beme resolved not be enrched by
his preferment. only he ook three Drachmae (o prece ol
cold m use among the Arabs at that tme: the true value of
which 15 now unknown) out of the public treasury. as a
reward of his services. His whole mventory amounted to no
more than five of those Drachmac: which when U mar
heard. he said. that Abu Bakr had Tett his successor a hard

2

patiein. -

Andre Servier acknow

cdocd that Abu Bakr was o

man of simple manners. who mspite ot his unexpected
e 1 - |

clevanon hved in poverty.

Marfat.com



“Umar bin Khattab (God be pleased with him):
“Umar was Kind and symipathetic 1o the poor and for
them he passed many a sleepless night. He used to roam in
the street at night to see the condition of his people and on
muny - occastons he helped them with money and  tood.
Durmg the davs ol famine he carried sacks of corn on his
own shoulder to distribute amony the distressed people.™
He had aosense of personal responsibiling for the
weltare of lus people and his accountability for it to God.
As he himselt said. "By Him who sent Muhammad with the
[ruth. it a single camel were to dic of neglect on the banks
of Fuphrates. I should fear lest God should call the tanily
ol al-Khattab (e, himselD) o account for it Tie said on
another occasion: “God please. i1 live another vear. | shall
visit my people inall provinees. staving for two months in
Syrit then for another two months in Mesopotamia. then
for two months in Egypt and then for two months in
Bahyran, for two months in Kufa and finally for two
months i Basra and by God T will spend the whole vear for
the well-bemg of my people: tor T know that they have
wants which are cut short before they reach my cars and the
covernors do not bring the wants of the people betore me
while the people do not reach me.™ Infact. his sense ot
responsibilits weighed sometimes so heavy on him that he
was heard exclaiming: ~Oh that myv mother had not barnoe
e Dwash that T had been this blade of grass instead.”™
g the reign of “Umar plague broke out in
Palestine and spread from Syria to Trag. According to an
dassessment 253,000 Muslims died of this epidemic. Eminent
companions like Abua “Ubatdah b. al-Jarrah. Muadh b,
Tabal. Yazid b, Abi Sufvan cte. tell victim to this discase.
Umar wanted 1o visit Syriac himselt to have a first hand
hnowledge of people’s suftering but stopped at Tabuk and
returned back after consultation with companions. When
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the epidenmic ended. he visited Syma to help the Famnthes
"

devastated by plague.

When o great tamine spread e Thjas i 6390 the
Cahiph,  with - charactenstic selt-dental. refused  any

induieence not shared by those around him People from
the desert rushed to the caprtal for food. U mar sont
messagce 1o s covernors as lolows:

Do vou hike that we should dic and vou remaon
alne)”

Amr bin al-"As responded. TRest asswred! T oann
sending such carawan loaded with corn that 1is one end
would reach vou and the other would be with me.™ Abu
Ubardah b al-Jarrah set Tor Madinah himsell wath o
carawan having 4.000 camels. Musawinvah b Abu Sulvan
sent 3.000 and Satd b, Abi Wagas 1000 camels. Amr b al-
As dispatehed 3000 blankets whereas Vurawinvah sent
S.000 robes On the other hand. Umar forbade the people
ol Madinah to cook the meal. The s

AT STale wWas
responsible tor the preparaton of repast. Al including
“Umar himselt used o cat at o same place. Fhe number of

people served meal by the state 15 wold approximatels.
FL000 and tood was sent at the residences for about 30,000
patients. disables. old men. children and women,

Once “Umar and a Bedum were having meal in the
dish contaming bread and buter during the famine. (he

1

atter was gallopmg the bread from the side hayving more
putier. U mar asked. UHave you never caten bread)” Te

replicd. =1 have neither caten butter or oil nor seen any ong
cating since famine had spread.”™" ~Umar swore that he
would taste neither meat nor butter. nor even milk. until the
people had cnough and to spare. He carried Hour on his
back to the houses of the needy and the distressed. Onee
when his servant obtained a skin filled with milk and
another with butter at & very high price. he gave them i
alms. 1 shall not cat™ he said. ~“that which costs so much.
Thus 1 shall know the hardships my people sulter.” Owing

:
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(o hits steict rattons ol coarse bread and olive ol the Caliph.
who was natarally red and fresh m countenancee. became
pale and lTean durig the days of the amine.”

In Uisud al-Gihabah it has been related on the
authority o an o eve-witness: “On an mtensely  warm
swmmer day [was stttine with Othman o Vedima. At some
distance woe savw o man drivine two camel-toals. Fhe heat
was terertic. We wondered who could venture out in such a
hurnine sun. when the man. however, came nearer. to our
surprise. we Tound it was Omar, Then stood up Othman and
put aut his head (rom the shady place. but he quickly drew
iU i acwin as the hot wind was oppressive tooa degree.
When Omar came in. Othman enquired the reason of has
venturing out i that frightful heat. Omar answered: -~ The
(wo camel-toals were sent . in pavment ol taxes. and he
wanted to diive them himselt o the State pasturage so that
l|1u IHI”|‘|1 NOL O astrdy. -

Woitham Nluir i his hook = Ihe Caliphate. s Rise.
Dechine and Fall™ writes about the second Caliph as
folions:

“[le was tender hearted and numberiess acts ol
Lindness are recorded of him. such as relicving the wants ol
the widow and the tatherless, For example. journeying in
Arabia durine the famine he came upon a poor wonyan and
hor hunery weepine chitdren scated round a fire. whereon
was an empty pot. Umar hastened onto the next village
srocured bread and meat. tired the pot. cooked an ample
meat and left the hittic ones .:1ugl‘|ing__1.:”

Once Talah Fajpat Roy said ~Another "Umar s

.
-y '\II

T‘L‘L]Llil'L‘L] in ]I‘|L|i:,l.

‘Uithman bin *Affan (God be pleased with him):
Uthman was the third caliph of Islam who was
suceessor of “Umar. He was a kind-hearted and gencerous
person. Alter migration o Madinah, e took prominent
part 1n serving the cause of the Mushms, He placed all his
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wealth at the disposal ol the naton. Agaimn, when the
Prophet (upon whom be peace and grecting) expressed

wish o purchase an adjomimg prece of fand tor the
cxtension of s mosque. “Uthman talidled has wish too.

yuring  the  Fabuk campaien, when the Mushms were

acing  some difticuliies  duce o want of money he
contributed ten thousand dimars i cash and one thousand
camels.’

In Madinab there was a single well of ssweet water
called Birr Rumah. fts ovvner was a Jew swho was carminyg
ot by sellime s water. The Holy Prophet cupon whom bo

wace and  erceting) urged the wealthy NMushims for s

purchase by declarme “Who would dedicate the well to the
Muslims atter buving it Alah will erant a weh better than
1t Paradise.” l=lhnum wanted to purchase 1t bat 1its onwner

acreed to scth s half. So halt swell was boucht i 12,000
dirhams on the condition that one day would be specitied
for “U thiman and the other tor the Jew . On U thman™s turn
people Tetehed water tor two davs™ use. When the Jow telt
that the well was not benehiting he acreed 1o sell the other
halt, “Uthman bought 1t in 8,000 dirhams and endowed 1t
for the Muslims, ™

Al bin Abi Tahb (God be pleased with him):
"Alwas the model of simphceity and  self=demal.
rom cradle to the grave he led the simple hile of o poor

man. He had no servant nor maid-seevant v his house. his
wife Fatimah (God be pleased with hery would orind corn
with her own hands. To carn his Tiving he did every Kind of
work and labour. Purity of motives and sclflessness were
the kevnote of his life, Monarch ot a vast empire. he led the
ltle of a hermit and he never cast a elance at the worldly
riches which came in heaps only to kiss his shoes. He hived
In a cottage hke the other Khalifahs and wore rough coarse
clothes and took pride in doing houschold work with his
own hands.™
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Popular Isfamic literature 15 replete with stories
clucidating the special, saintly aspects ol Al s nature.
espectalfy - his gencrosity, One of the most cherished
narratinves assoctated with him s the episode of the three
ouves. Several versions of the story are recorded. One
waptlar tradition records that Hasan and Huasayn had
' L and “ALL Fatimah, and their servant decided 1o
ast tor three danvs: Oncthe first day . at the time of hreaking
1w tast a beegar came to their door. and they cave awan

I
et bread. On the eve ol the following two fast davs as
woll therr meager fare was given over to others who cane
o therr doors According  to some  commentators.  this
cencerous gesture s commemorated i osurah 76 of the
Qurain. which bevins with the words Hal arad ("Did he
comel ) In Persian poetry. hal ard is frequently used as a
noun o reler o Al

In - didacue poctry and in opancgvrics. AL s
prosented as Salrib-i hal ata vomater of Dl ard . and his
cenerous gosture s ceelebrated as the embodiment ot the
constant Qurame enjoiner toward the VIrties of generosiiy
and chariy - Attar, for example. applauds “Ali thus:

With the trust of his Tance he conquered this world:
the story of the three Toaves passed into the other world,

I the mysteries of giving. he had total sicerity :
and seventeen verses ol the Quran are especialhy for the
three Joaves. Those three Toaves were like the dises of the
moon and sun and the two worlds are seated at his table for

Ruler-patrons were praised by reference o the
attributes ol the Prophet and Al For instance. Khagan:
wrote of Muwalfag al-Din - Abd al-Gaftar: = You have sun-
ke heart and Jupiter-hike asceticism: vour lemperament s
ke Nhmad and yvour generosity like Havdar.™

Abu - Ubay d has related the fotlowing tradition:

“ADhoentered the public treasurs (bavt al-malh)
Considermg aomeager thing he remarked: 1 shall not leave
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cven a single dirham here tll evenmime.™ then he ordered a
man Irom Banu Asad clan to distribute evervthime and he
completed distribution on Gl evening, ™

Abu U bavd has transmutied on the authority of Abu
Hlakim that " Al granted eilts three a vears e recen ed
some wealth trom Istahan same vear. Hle sad: O people!
Come from the fourth gt tomorrosw, It s not richt of mine

o accumulate your wealth, So he distributed even ropes

(to tie antmals).

Marfat.com
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CIHHAPTER 1] |

BEGGING IN THE LIGHT OF THE
QUR'AN AND HADITH

Beeemng has become o profession these davs,
Bevears are amassing wealth through what they oel as
charity tromy other people. Pauperism has been abolished by
low o many advanced and civilived countries but the
Mushme World s Tageing behind in cradicating hu'“ln“
his social evil s inercasing day by dav in our country”’
beciuse 1t s thought as an casy way of carning. In this
chapter the issue has been discussed in the lisht of the
wachings of Holy Qurtan and Hadith.

Regarding two classes of the needy people. the
Holv Qurian has undertined:

t
f

:la _‘:!-:..,.1' ul......n q_, ,.,‘“ 1‘_all c_lag

“And oo therr wealth and  possessions (was
remembered) the right of the (needvy him who asked. and
himy who (for some reason) was prevented (from asking),

(al-Dharivat 31:19)

The same commuandment s repeated at another

|1|L1L‘L.‘Z

- A 1 ) o2

= . -
- 1 r ! I ' ' -

c - I - _ v
O;ﬂ_ﬁ"r_.g,_ll L_.-l-....q..o.i”ga A= . *1L4|| {"J'I-H:”L.I':

o~ N L— "

And those in whose wealth is a recognized right tor
the (needy) who asks and him who is prevented (for some
redson for askimg),

(al-Maarij 70:23-26)

The word malrum is understood by sonie to mean 2
wor man who does not beg. and by others. one who his not
he Tactlity of speech. Tike the doge and th cat.” Ne il 1s such
wison who ask for help or the beeoar.”

\bdullah Yusut™ ~Al. a famous  transiator and
commentator of the Holv Qurran writes:
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Clrue chartty remembers not only those in need
who ask. but also those who are prevented by some reason

lrom asking. LThe man of true chartty sceeks out the latter,
| here may be varous reasons which prevent a man from
asking for help:

by hie may be ashamed to asko or s sense ol honour min
brevent him from askine:

~3 he may be so engrossed i some great ideal that he nmun
not think of askime:

3 he may even not know what he s need. especialhy

when we think of wealth and possesstons in a spiroal

sense, as meludimg spirrtual erfts and talents:

) he may not know that you possess the thines that can

supply his needs: and

>) he may be a dumb and helpless creature. whether

iwman bemge or a dumb animal. or any ereature within
1
vour ken or power,

The commentator has further clucidated the topic as
follows:

“hrue charnty consists e findime out those in reat
need. whether they usk or not. Most trequenthy those who
askhare 1dle men who insolentdy wish to live upon others,
But all cases of those who ask should be duly inyesticated.
1 case o hide tmely help may set the errine on the W

But the man with wealth or talent or opportunitv: has the
lurther responsibility: o scarching those in need of his
assistance. o order o show that he holds all s 10 trust
lor the serviee of his fellow-creatures.”™

Howevers it can be concluded from the aboye
discussion that following are the beneticiaries of charity

a4, begears or those who ask for help.

Yo

b, destitutes who do not ask for help.

I the Holy Qurran Almichiy Allah said:
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“NoLtreat not the orphan swith harshness. nor repulse
the petiioner (enheard ).

{u|-[‘)ul_“|;1- O3:-0-10))

[fore agam AHah has directed that 11 anvone beos
lor chartty . he or she should not be repulsed. - Abdullah
Yusut AL writes that there are the people whe come with
petitions. - who have 10 ask for somethimg. They may bhe
contine  begears asking for fianciad help. or jenorant
astonge for knowledae, or tmad people askine [or some lead
o cncouragement. Fhe common attitude 1s to scorn them or
repulse then The scorn may be shown even when alms or
assistancee Is given to them. Such an attitude is wrong.’
Howevero it would not be agamst the teachings of Islamat
~somebody gives abms to a cenuine needy person. Similarly.
meextreme poverts and under pressinge need. a person may
requiest other behevers tor his help but he should not
become i professtonal begear,

[t 1s better Tor rich people that they should scareh
such persons who need therr Bimancial support. However.
IsTamy does not encourage begeine: rather o emphasizes
upon carnimg by hard work. Those who are physically and
mentally - fie should carn their Tivelihood. Some ol the
'rophetic Tradittons have been quoted below:

Once upon a ume. two men came 1o the Prophet
tupon whom be peace and greeung) and demanded some
money trom Zakah, The Holv Prophet (upon whom bo
pedee and grecting) is reported to have said:

The person havine wealth, strength and abthty o
carn is not deserving (of Zakahy.™

Both  Tmam  Bukhart and  Imam Mustim have
transmitted that the Messenger ot Allah (upon whom be
peace and grecting) sand;

“When a man is alwavs begging from people the
result will be that he will come on the Dav of Resurrection
with no flesh on his face.™
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lmam Nushlim has transmitted on the authority of
Abu Hurairah (God o be o pleased  with himy o that the
\Messeneer of Adtah cupon whom be peace and grecting)
satd;

“1e who bees from the property ol others o

incerease his onn s asking ondy for hive coals, sofet himask
little or more.”

e Holv Prophet (upon whom be peace and
creeting) has sand:

“{t is better tor one ol vou to tiahe a rope brime

toad of firevwood on his back and sell vt Alah thereby

weseryine his self-respect. than that he should heg trom
. : , : , . o]
weople whether they give him anything or retuse him.

Ihe Messenger ol Aldlah (upon whom be peace and
arecting) said:

“Beeeine s allowable only o one ol the threo
classes: a man who has become guarantor tor a payvment. to
whom beg

stop beupd

=l

e s allowed Gl he gets e alter which he must

ff

P—

100 4 man whose property has been destroyed by
a calamity which has smitten him. to whom beegimg s
Altonwed ull he cets swhat will support fite tor he sard. what
will provide a reasonable subsistencey: and a man who has

been smitten by poverty. the genuineness of which has been
confirmed by three mtelhigent members of his people. to
whom beeemye is allowed tll he ects what will support Tile

(or he satd. what will provide a reasonable subsistence).

Ay other reason tor beoemyg is forbidden and once who
cneaves moosuch consumes itoas a thing which s
forbidden.™

The Blessed Prophet (upon whom be peace and
orecting) said:

“Acts of beguimg are lacerations with which a man
|-
respect and he who wishes may do otherwise: but this doces
not apply to one who ask from a ruler. or m a stuation

3y

which makes it necessary .

distigures his face. so he who wishes may preserve his se

|
Marfat.com
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[ huban (God be pleased with him)y has transmitted
that the Prophet ot Allabh (upon whom  he peace  and
creeting) said;

“One who asks without need its effeet would
manitest from his face on the Day of Judgment,”'

tbn “Umar reported  that the Holy Prophet (upon
whom be peace and grecting) sauid while he was on the
pulpit speaking about charity and reframimg from beguing:
Fhe upper hand is better than the Tower. and the tpper hand
i~ that swhich gives and the fower is that which beos.

Islamy permits us to aceept donation. if 4 person is
needy. “Abdullah bin ~Umar said that he heard his father
‘Umar b Khattab (God be pleased with him) saving: | he
Messenger of Allah (upon whom be peace and grectine)
used o give me donation. and | said: Give it to one who is
proper than me. Onee he pave me wealth but | said: Give it
lo-one whoe needs it more than me. Upon this the NMessenver
of Allah tupon whom be peaed and arecting) said: Fake out
of this wealth which comes to vou without being avaricious
and without begging. but in other circumstances do not lof
vour heart hanker after it "

[he Messenger of Allah (upon whom b peace and
crocting) said:

“He who refrains from begging. makine efforts for
Lamily members and being Kind to the neighbour searches
v ehihood Tawtully and will meet Alldh with such a face
which will be bright like full moon.™"

One day the Prophet (upon whom be peace and
arecting) was scated 1 the mosque of Madinah  with
companions. when a stout and strong young man was goiny
o his shop. running by the mosque. The companions said:
Alas tor this yvoung man! Had his body and health run in
the way of God! The Prophet then said: Do not say like
this. I this young man runs with the object of no
dependimg on others and refraining from begging. he is in
the way ol God. Tt he makes efforts tor livelithood of his
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weak parents or weak ¢

| G

ildren he s the way of God. |
th out of pride. he s m the wav of

he tries to show his hea
the devil.'

As person who begs s not satistied at alll theretore,
the Messenger ol Allah ¢upon whom be peace and arecting)
s reported to have sard: 1 am the treasurer, Fhat whom |
cive out of (my own) sweet willl he would be blessed
that. but he whom [ give (vieldimg to his constant) begeme
and tor his covetousness s [Ike one who would cat. but
would not be satistied.”™ "

When the Holy Prophet (upon whom be peace and
creeting) was asked: who is the poor. He sard: He who does
not get cnough o sausty him. and he 1s not considered so
(as to chicit the attention of the benevolent people). so that
chanity may be given to him. and he does not beg anything
rom people.”

Here we have been told about the people who may
be regarded as the true recipients  of charty. The
protesstonal beggars  are not miskin. but  those  scelf-
respecting poor men who exert their utmost to {ind an
honest hiving and stand on their own feet. but they do not

cct means enough to do so. Morcover they were to presenye
ther dignity and do not-like to disclose their poverty to the
people. Such puaom deserve charity .

Hlowever, it a needy person s given somethinge
without his begging. hc should accept it The Holv Prophet
(upon whom be peace and greeting) has said: When vou are
civen anything without vour begeing for it (then aceept it
cat from 1t and. JIVE 1L 4s Lhd]lh -

Beppging increases poverty. that is why the ol
Prophet (upon whom be peace and greeting) has further
sadid:

“One who adopts thx. way of begging. Allah opens

| —
b
Y

for him the door of poverty.™"
"I the people know the evil of begpine. they dare
not to go to anv other’s door (tor 1t).” -

O
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Malik Al-Ashija’i reported: We. nine. clehit or seven
men. were m the company of the Messenaer ol Allah (upon
whom be peace and greeting) and he saids Why don't vou
pledee allegiimee o the Messenger ol Allah? while we
had recentiy pledeed allegiance. So we said: NMesseneer of
Allalhowe have already pledeed atlegiance to vou. He agan
sards Why don't vou pledge allegiance to the Messeneer of
ANah? And we sad: Messenger of Allah. we have alreads
pledeed allegrance to you. He agam said: Why don't yvou
pledec allegrance to the Messenger of Allah? We stretched
our hands and sid: Messenger off Allah. we have alreads
pledged allegrance o you. Now telh us ton what things)
should we pledee allegiance to vou. He said: (You must
pledac allegiance) that you would worship Allah only and
would not assocrate with Him anvthie. (and observe) tive
pravers. and obey (and he said one thing in an undertone)
that you would not beg people of anvthing, (And as
consequence of that) I sawsthat some of these people did
not ask anmvone o pick up the whip for them if it fell
down,”’

Imam  NMalik.  Abu Dawad  and  Nasa’i has
transnntied the following ladith:

‘Ata b Yasar from a man of Banu Asad reported
that the NMessenger of Allah (upon whom be peace and

arecting) said: Whose begs of vou while he has got 40
dirhams or their equivalent. he begs importunate!y .

lmam Abua Dawud has transmitted on the authority
ol Thn al-Ferast that the Messenuver of Allah (upon whom
he peace and grecting) said: Shall T beg. O Messenger of
Adlah? “No™ the Toly Prophet (upon whom be peace and

i

F

arcetimg ) said: it vou are comipelled o do it beg of the

. v {4
PLOLES.

[mam Alunad has transmitted on the authority of
Abu Dhar (hat the Messenger of Allah praved for my
blessimg while he made a condition with me - vou shall
not beg anvithing of men: ("Yes™ said ) nor vour staft i u
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has tallen down from vou. ull vou come down to it and take
i

A reported that he heard of o man begeimg of men
on “Aratat day. He asked:

.I"

“Are vou i this place beeemge ol anybody celse
other than Allah? Then he cave him a beatimye with
stick.™

There 1s a well Known supphicatton of Tmam Ahimad
b. Hanbal m which he sad: O Allaho just as Thou hast
saved me trom prostration to anvone besides Fhee, save mi
tace from beewing one besides thee ™
The Tiolv Prophet (upon whom be o peace and

orecting) used to pray:

.

O God! Give  me provision  necessary for
. . . . : me
mamtenance of Muhammad s family.

. S : x . :
[mam Ghazah ™ considers the totlowinge three duties

of the poor in poverty:

. The hidden duty s not to dissatistied with the action ot

God. The disaster of poverty cannot be dishiked as 1t
the work ot Crod.

2. The second duty of the poor durine poverty s to abstan
from beeginge and not to express sorrows for poverty 1o
ANV ONC.

5. The third duty of the poor during poverty 1s not 1o

submit to the rich tor their riches.
-ml:.mh Iazul Karnm™ has summaried the coneept
of begeing i the hight of the Islamice weachimes as tollows:

f'

Islam Solved Beg«wim|Dlr Problem:

Beogimg is a nuisance tor prevention of which the
modern civilized  socicties are trving o promulaate
chactments. Many puzzle thetr heads by divising wavs and
means as 1o how o prevent it without jeopardizing the
cause of the poor and shutting up the possible doors of
carmngs for the deserving begears. 'The sound policy i this
matter which has baltled the most ferule brains of the
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world was promuleated by the Holy Prophet ot Islam (upon
whom be peace and grecting). e did not Teave the poor
rom scathime condemmnation and  thicatenime with eternal
el e made 1t unfawtul exeept i case ol deserving

yersons, AL the same time he lelt instroctions to the tich not
o return a begear. Fhe mutual duties and obligattons of the
becoars wid those begged have been fard down for peaceful
PFOLTCENS ol the HHL‘iL‘l:‘L 1 he P]‘Ulﬁhul (upon whom be poacy
and erecting) not only delivered theorctical advices. but

LIIH}

raed detinite rules. so that there might be no poverty
i Islam and no poor man o beg trom door to door. These
are the rales of Chanty, Zakat B ot the tme ol C1d
lestivals, and the duties tonwards the neighbours and the
necdy refatives. The ereatest merit. as the Holy Prophet
cupon whom be peace and greeting) sard. s alms towards
near relatives who are mowant and distress. This sound
nolicy consists e the fact that 1f the poor relatives ol a
nartcelar fanuls and sillage Aire maintained by that famih
and villace men as mstructed by the Tols Prophet (upon
whom be peace and greeting) by Zakat and other chartties.
there will be no poor to beg from door to door in towns and
villaces, Fhus the supposed naisance may conveniently be

abolished.

Beocine Lawful and Unlawful:

As e eeneral rule. beegeing is unlawful m Islam tor

the tollowinge reasons:

complains indirecthy agcainst Allah’s gifts which are so
mterwoven in his very person and all around  the
aniverse. Instead of turning to Allah for assistance and
help. he turns towards men. Theretore. the Quran says:
And He will cive him provision from whencee he thimks
not: and whoever trusts in Allah, He s sufficient for
W1, (63 3)

1) By beeoine. o man loses reliance upon Alfah and
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Cases of Lawful Begging:

necessity (o beg. In the tollowing cases. begeing is

)

I (4O

By begemgelr the beggar Towers limselt belore his

lellow creatures and brings himsclt in contemptible
cstimation ol the people. A belicver. however, should
not fower himsell except to Aliah.

By beeoimg. the beeeoar oives uncasy trouble 1o one
begeed. The later teels annovance and is pur Bonween
two horns ot adilemma to pay or not o pav. 1ol

are pard. there s loss i property: and i not paid. there

Sis loss o fame and fear of Alahe Fhus unnecessarn

trouble s given to a Mushm o whom the becear come-
for almis,

[U s however Tawtul for one who s compelied by

A ol
Aosurety may ber tor satistaction of the debt of his

principal for which he stood surety. no matter swhether
he s rich or poor. The cause is that he was o peace
maker and noorder o put an end o disputes and
ligations between two conterding partics. he ~tood
surety tor one of them,

A man whose  evervihine  has heen accrdentaly
destroved by Vismajor or acts of God, such as Hood.
carthquake. croston o river. famine cte. can hew

A man who s i dire necessity ol food. abode and

clothing can also beg. 11 a rich man talls i distress or
himger where nothing is available. it is fawtul tor him

o beg. Similarly a poor man havine no sulficient means
can lawtully beu.

Lxtent of Means which Makes Begoing Lawful:

No hard and fast rules have been Laid down for I

as neeessities vary in different individuals, A man SUNTHTEIR
1 and requiring immediate medical retiof may Law tully e
lor a motor-car 1o take him tmmediately 1o a hospital,
Generally 1t varies from possession of nothimge to that of 40
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or SO dmars. The Holy Prophet sind that a man havine one
dan "s meal or one day anda one night's meals cannot beg. At
another time. he sard that & man having 30 diars cannot
o tally beg Tmam Abu Hamifa accepts the former as the
correct version. At any rate. 1t s difticult to ascertain the
cnact boundary line of means which prevents a man from
hecomg, [t varies Trom one day and one nmight's tood to
possesston of S0 dinars, Question arises here whether food
or dimar s for one single sell or for his wiw e tannly

11 1s unlaw tul to beg with the intention of mcreasin
wealth and beegme 1y also unlawiud for a stout and strong
man abic to carn. The Holv Prophet (upon whom oo peace

i
S

r

¥

-

and orecting) once sent aoman tooa lorest with o axe to
cather wood and sell it tor Tivelihood rather than begeime.
e thus raised the dienity of abour for a capable man and
sard: The upper hand 1s better than the lower {upper hand
meanmg  charitable man and  lower  beggar), Some.
however, hold the opinion that an able-bodied man with
want can bee by observing the following three conditions:
1y without bringine hunuliation upon himscli.
21 without exceessive begeme and
3y without inflicting trouble o one who is begged of,
Beeoing in public places and mosques s Makrii.
Ven who come with songs by beating drums or by taking

dress ol tfemales and men teigning o be prous cannot
L fukly beg.
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CHAPTER 12

POVERTY ALLEVIATION IN THE LIGHT
OF THE HOLY QURAN AND HADITH

Some Mushim scholars and Sy have prinse

Y ety ooereat extent. They have prased indrecence ane

ywelerred to hive a miserable they could enjony
e tuxuries of paradise m the hife hercatter. Istam has not
preached such hrfe at all. Muoslhonm seholars mctudime mysties
belonging to Suhrawardi order like Bahauddin Zakariva ol

Multan never hated worldlv goods and riches. Y\monge the

orthodox ~Ulama®™ ibn Taimivyah does not praise poveri
A his views a0 man should seck prosperniy and
mdependence. sinee these are necessary Jor the Tultithneng
of o number of obheations and relictous duties. T an

oblication can not be met without certain means. then
acquirmg these means also becomes an oblication.

Instead of pransing poverty, Islam has endeay ored 1o
cradicate 1t from an Islamice society . According (o the ok
Quran. wealth s a test tor a man in the Tite ol this wortd, |
has been cluctdated mothe revelation as tollow s

“Be sure Wee shall test vou with somethine ol fear
and hunger. some loss in coods or Hives or the fruits.”
(al-Bagarah 2:135)
The Holy Prophet (the blessing and peace of Alal
be upon himy is reported to have said: “Poverty is almost
like unbeliet n God™

.i
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Government Responsibilities for Eradication of
Pover(y:

Accordimg to Islamie teachings. 1t iy basically the
Jduty ol a crtizen to carn his hivelithood to meet his needs
and those of hus tamidy . However. it he s unable to do so or
his carnines are msulhcwent to meet his basic needs. 1t s
ultimately  the state's responsibiiity (o ensure his basic
hoads.

[C s only befittimg of the Quranic designation of
mereys  (rafumalny, bemg the purpose of the  prophetic
misston. and of all alleviaton ol hardship (raf ™ al-harai).
bemmge the purpose ot the shartah. that the Istamie sate
<hould strve towards thar reahization, Islam proposes a
wellare state which s evident from the overall stress that
the Qurian and Seanadi has Tad on helping the helpless. the
necdy and the poor. 10is one »f the basic responsibifities of
the state to establish Zakalr system for the wellare of the
deprived citizens. The Holvy Qurian has underhmed m this
revard:

“Those whoo 1f We eive them authonty i the carth.
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will establish praver (Salaly and give regular chariy
(/akahy. and enjom the riaht and torbid the wrong™

cal-1ta) 22:4 1)

| he olv Prophet tupon whom be peace and

oreeting) has set wonderful examples. Uis reported that his

Jauehter. Fatimah (May Allah be pleasured with her) asked

him i1 she could be provided a servant for domestie chores.

| he Prophet did not aceede to her request and said:
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"By Allah, T shall not erant this while the (1l alf-
Suttali sutter trom hunger and T do not tind enough to feed
them™
[he Holy Prophet (peace be upon him) s reported
to have said:
“He who leaves behimd him dependents. they o
Our rcsmnsihilil}'"i
“he ruler s the supporter of the one who has no
auppm‘wt"”
According to another Hadith the Tmam (head ot an

slamie state) would be held answerable tor his sabjects on
- &
he Dav ot fudement:

Islam cnvisages a weltare state as s evident from
the TolHowime Hadith:

1 ATah has made someone an admimistrator over
the atfarrs of the Mushms and he remains inditlerent to
thar needs and thewr poverty. Allah will 1
indifferent to his needs and poverty.™

LewW Ise b

Fhese savings of the Holv Prophet (Peace be upon
him) throw light upon the responsibifitios of an Islamic
state. Some scholars have advised rulers of mushim state 1o
!l their responsibilities recarding the weltare of the
subjects,

According 1o Tbn Taimivvah the ceradication ot
poverty 1s an obligation of the state”.

Islamic Strategies for Poverty Reduction:

Islamic  teachings provide the solution of  the
problem of poverty. The following steps would he hetplul

N poverty reduction:

I. Encouragement of Productive Effort:
Islam has cncouraged the productive elforts and
strongly disapproved asceticism. The Messenger of Allah
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tupon whom be peace and grecting) is reported 1o have
sand

“here 1s no aseeticism in Islam™

As @ maltter ot lact. productive cetfort ts encouraged
o the pomt ol its bemg a moral oblication. and the trait of
productive cltort 1s regarded as a blessing trom Almighty
Allaho The Tlolyv Qurian has clucidated the reason of
alternation of the day and the night in the following verses:
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“And We made vour sleep for rest. and mude the
night as a covering. and made the dav as the means of
sthsistenee™

(Naba 78:9-11)

Atanother place Almighty Allah savs:
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haxcovertlhy my Lord enlarges and restricts to such
of THis servants as He pleases.”™
(Sabu 34:39)
[0 another verse fighting in the way of Allah has
been mentioned along with sceking sustenance:

-
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“He knows that there may be (some) among yvou in

H-health: others wavelling through the land. sceking of

Adlah's bounty: vet others fighting in Allah’™s cause™
(Nuzzammitl 73:20)
Lhe qurists have pomnted out that the verses such as
these are meant o convey the man the fact of God's
Omnipotence and can m no way be treated as sanctioning a
passive attitude towards carning one’s living. Similarlyv. the

verses whieh pomt to the fragility and transient nature of

worldly wealth are meant 1o wean man away from an
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cxelusive concern for amassing wealth to the neglect ol

his moral responsibibities rather  than dampen man s
. \ : . | (1
honest endeavour to improve his material well being.

Our Blessed Prophet (upon whom be peace and
slessine) has also fard emphasis upon carnimg by once ~ own

yands, There are a number of his savings e this reeard,

some ot which are quoted here:

I God provides anvone with an opportunity - (o
carn a fivelthood. Tet him not feave o unexplorted untl 1t s
vhausted or become disagrecable to him™"

“A man has not carned better mcome than that
which is from his own fabowr™

~The hand that spends s better than the hand that
hc;afdl

It s evident from the above-mentioned traditions

that Islam has Tad ercat stress upon the mushms o carn
their Invelithood with ther hands by honest means,

2. Poverty Elimination through Zahat and Infug:
/akah 1s one ot the five pillars ot Islam. The word ~Zakalr
means purtty and cieanhness. In Islam. it s that portion ol a

NMushim™s wealth that s given to the poor and the necdy
annually. In the Holy Qurran. Zakah has been mentioned
alongside obligatory praver (Salafy. For example. m Surah
al-Bagarah 1t has been commanded by the Alnughty Atlahs

“And be steadfast m praver and practise regular charnty
) (al-Bagarah 2:43)
Infag 11 Sabil Allah (spendinge in the way ol Allah)
1s the phrase frequently used in the Qurran to donate Zakiah
and other acts ol charity (Sadagar). The Holy Quran has
underhmed: |
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“Never shall you attain true picty unless yvou spend (in the
way ol Allah) out ol what vou love™

(Ale-"Timran 3:92)

' i | . -
| . . |

a3 0 e s B L
“lhey ask you what they should  spend. say:

W hatever vou can spare”
(al-Bagarah 2:219)
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SO NN Apostle) of therr goods take alms so that vou may
cleanse them and purify themgby this means.”™
( laubah 9:103)

I he main purpose of Zakah is to alleviate poy Cri
rom socicty . The Holy prophet (peace be upon himy said o
Mucacdh bin Jabat (God be pleased swith him) when he was
sent o Yeman: Clell them that Allab has decreed upon
them alms on therr wealth, to be taken from their rich and
o be viven to their poor™

The experience ot carly Muslims proved that when
Jakafr was rightly collected and distributed 1o its truly
deserving recipients. it led 1o ettective climination of’
Poverty i those socicties “Umar bin Khattab™ (God be
pleased  with him): the  second  riehthyv-euided  caliph
admonished s governor of Yemen i such words: I have
not sent vour as a tax-collector: but to take from their rich
and give it back to thetr poor.™

Hhe governor answered him. I would not have sent
svou anvthing had T found somebody to take 1t from me™ In
the second vear. he sent halt of the Zaka/r and in the third
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vear he sent all of the Zakalr ol Yeman 1o the caprtal

| ¢

hecause he found nobody in need.

Loday it the collection and distribution ol Zakalr 1s
carricd out properlyv. we can adleviate poverty from our
COUNtry .

3. Equitable Distribution of Wealth among
Heirs:

the Holv Quran has dehmeated the mhertance

aws that distnbute the assets ot the deccased amone

s her hewrs according to their needs. No body s deprived

of his right. Fvervone gets his right i a just manner. The

Quranie mheritance laws ensure crrculatton ol wealth and
prohibit anyvbody to devour all the property lett behimd by
the deceased. Inthe Holv QurTan. the basis of distribution
have been underhimed i the tollowimge verses:

SAllah directs yvou o as oreeards vour ctaldren s
inhertance: to the male. o portion equal to that ol (wo
lemales: it only daughters two or more. therr share s two-
third of the mheritance: 1t only one. her share s half, Tor

parcnts. a sixth share of mhenitance to cachoat deceased Lol
children: 1t no children. and the parents are the tonlv)y heirs,
the mother has a third, 1t the deceased lett brothers, the
mother has a sixth. ( The distribution in all cases sy atter the
yaviment of legacies and debts, Ye Know not whether yvour
yaretnts or your children are nearer to yvou 1 benefit. These
are settled portions ordained by Allah: and Allah is Al
knowimg. All- wise. In what vour wives leave. your share is
halt. 1t they have no child: but if they have a child. ve et a
tourth after pavment of legacies and debts. In what vou
lcave. thenr share in fourth. 1t vou have no child. they get an
cighth: alter payvment of legacies and debts. 1 the man or
woman whose inheritance 18 i question. has left neither
ascendants. or descendants. but has left a brother or a sister.
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cach one ol the two gets asixth. but i more than two. they
share o thied after payment ot

ceacies and debts so that
no loss s caused (to any one). Fhus is it ordained by Allah:
and Adlah s AT-knowing. most Forbearing
(al-Ni<a” 4:11-12)

While commenting upon the  above-mentioned

verses Abdullah Yusul ALY has deduced  the lolfowime

broad principles:

L

Ly Fhe power of testamentary disposition extends over
only one-third of the property. the remaining (wo-third
are distributed amone herrs as laird down.

20 A distmbution takes place after the levacies and debis

(mcluding tuneral expenses) have tirst been paid.

) Legacies cannot be left to any of the heirs included in

the scheme o distribution or 1t will amount 1o upsctting

the shares and undue pretgrence ol one heir to another.
40 Generathye but not alwavs, the male takes a share
double that of a femate in his own catecory

4. No Diserimination on the basis of Profession:

The Toly Prophet tupon whom be peace) praised
ditterent professions which people opted o cam their
[y clthood through honest meuans, e uraed his followers to
work with their hands. Zubair bin al-Awwam (may Allah
pleised with himy has narrated that the Apostle of Allah
(upon whom be peace and erecting) said:

“It s better for anvone of vou to take a rope tand
cul) and bring a bundle ot wood (trom the torest ) over his
back and sell it and Allah will save has face (trom the Hell-
e because of that. rather than to ask the people who may
cive him or not.”

Somwe Thadith pertaining 1o the professions of the
Holv Prophet’s time are quoted below:-
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a) Agriculture:
Anas bin Mahk (Mav Allah be pleased with him) narrated:
Allah's Apostle (the blessing and peace be upon himy

satd: Ay one amongst the Mushms who plants o tree
or sons seeds and then a bird. or a person or an animald
cats from it 1t would be a charvable ittt for ham.

S|

b) Trade:
Iruthtul and trustworthy - trader would  be with the
Moesseneer,” wuthful and martvrs on the Day ot
Resurrection™

c) Flock-keeping:
“Allah did not send anvy prophet who did not shepherd
sheep ™. Ths companions asked him ~Ihd you do the
~s<ame’? Fhe prophet (Mav A

N T T
him) said: “Yyes

lah s blessime be upon

d) Manual Labour:
The Prophet David (upon whom be crccting) used not
to cat except from carnimgs ol his manual labour
Hakim has narrated on the authorniy of Abdul
Abbas:
“David used to make cham armour. Adam did farming.
Noah was carpenter. Enoch o wailer and Noses a
shepherd ul'g__:mil&;."j:'

ah bin

5. Regulation of Market:

There are two main reasons ol poverty namely: low
mcome and high cost of Tiving. Poverty can be ehimimated
the income ot citizens and controlling the
brices of datly use. But the citizens of any country are
unable to regulate the market: rather it s the responsibilin
of the state to control the prices or fix wages. Tbhn

by Increasing

1
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Lammnyvah does not favour  price control  in normal
conditions because people are. in principle. free to scll their

voods at swhatever rate they like: compulsion in this matter
would be unjust. but when high prices are a deliberately
provokled mmperfection in the working of the market.
protecting the consumer may be impossible without price
tixime. and the state must do it Hlowever, price fixing must
not be arbitrary: it must instead  be decided  through
consultation.  negotiation  and  discussion  with  the
representatives ot producers  and  consumers: Price
determimed m this way will be more acceptable tor all. and
the harmiul effects of price fixing avoided.”

Wage finmge may become necessary as part of the
state s responstbility for resolving  emplover-employ ee
dispute which generally relate 1o wages. Thn Taimivyvah
regards  labor as service cgrrving a market price. and
therefore treats wage  tining  analogoush 10 price
NG Wage levels i principle must be lett to market
orces. e supphy and demand and muatual understanding,
lonvever, when people are in need of certain services and

coods but the owners ot these coods and services refuse to
supply them or they demand a higher wage than the just
one. wages must be fixed by the state. Wage hixinge s
necessary 1o resolve mdustrial dispute and to sateguard the

-

nterests ot both emplovers and emplovees.™

0. Lducation and Technical Skills:

One of the reasons ol poverty among the Mushims 1s
foww [iteracy rate and  Iess attention towards  technical
cducatton. Though our relizion has laid great stress upon
dacquisition of Knowledee. The nutial command given to
the Prophet (Peace be upon him) in his very tirst revelation
was lgra (read). " e was directed to seek knowledee and
o pray for s advancement “Say™ O Lord! advance me m

Marfat.com
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Knowledee™  The Holv Qurian has raised the rank ol

carned man over an ignorant: “Allah will rise up 1o
(surtable) ranks those of vou who believe and who have

, W
been granted knowledge™. The Toly Prophet cupon swhony
be peace and greeting) is reported to have said:

s an obheaton for overy Nushim o seck

. ae '8}
Rnowledee ™

“There are onhv (wo persons that one s
permitted 1o envy the one to whom Allah has eiven riches
and who has the courage o spend his means tor the cause
of truth: the one to whom Allah has civen wisdom and who
apphies e lor the benefit of mankind and share it swith bis
[etlows. ™

“lhe word of wisdom s the Tast properts ol the
believer. so wherever he finds it he has a better vieht o
i
It can be deduced rom this Hadith that o NMustin
student can learn any skill irom a non-Nluslime expert or he
can acguire knowledge from any scholar whether he s

Mustiim or helongs to any other relicion. Tt is further
supported by the fact that the Holy Prophet tupon whom he
peace and grecting) refeased some prisoncrs ol Badr on the
condition that  they  would  cducate  the  children ol
Madinah,

The Holy Prophet (Peace be upon him) also paid
attention towards the cducation of women. In this recard he
has even guided about the education ot female slases as he
is reported to have saids

“Among these double rewarded by Allah is the man
who possessing a female slave. raises her and cave her a

A
T h

cood education.”™

According to another tradition the Holyv Prophet
(Peace be upon him) said:

“Acquire Knowledge because he who acquires it in
the way of the Lord performs an act ol prety: who speaks off
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it praises the Lord: who seeks it adores God: who
dispenses istruction m il bestows alms and who mparts it
to be its Nitting obyects, pertorms an act of devotion to God.
Knowlcdee cenabies its possessor 1o distinguish what s
lorbirdden trom what s not:at hights the way 1o Heaven: itis
our friend mo the desert. our socicty e solitude. our
compamon  when  berett of triends: it cudes us to
happiness: il sustanis us m miserys it s our ornament i the
company ob Iriends: b serves as oan armour acaimst our
cnenies. With knowledece the servant of God rises o the
herehts ol coodness and 10 a noble postion. assoctates with

sovereiens in this world, and attaims to the perfection of
happiness in the next.”™

[ 15 clear that the acquisition ol kKnowledge s
declared as a sacred duty of cach dividual i an Islanig
society . Thercfore, an Iskanme  state must stimulate
mtellectual crowth,  The acquisition  of  scientihie and
lechnological knowledee has been considered 1o be the
hallmark o Islamic phifosophy and must be given top
priony throueh conscrous etfort of an Islamic state.

7. Balance Between Population and Resource:

Pakistan is the 9" most populous country in the
corld. [ts population 1s growine at the rate of 1.9 per cent.
Che same Tand swith almost the same resources 1s unable to
provide  sustenance to about 100 million people. ts

Lt

unprecedented mcerease i the population 1s ageravating the

problem ol poverty, Unemplovment s increasing day oy
dav. Public institutions  cannot  accommodate  all the
children. e givantic  inercase  in - population s

pdermining our etforts to raise the standard of living ol
our citizens. [tis evident that larger population 1s becoming
a ureat obstacle in our progress. This situation demands tha



we shoald control our population crowth without violating
the teachmaes of Quiran and Sunnal,

Our orthodox scholars are not ~apportme  Tamils

planng procramme whole-heartedby - Thoueh our relieion

docs not forbrd trom practicime reversible techmigues of

birth control. However, sterthzaton of any spouse s ol
permitted e Istam. The companions uscd (o practice o
(cottus mterruptusy during the hifcume of the Holy Prophc
(Peace be upon him) who did not torbird them, N number ol

[Nadith are quoted i support of az/0 So that the marmiee
couples can plan the family, The opponents quote the
follow e Quranic verse (o prove fanily plannime as an un

[slamie pracuiee:

-t —

“Rall not youwr chitdren for fear o want W e shall

provide sustenance Tor them as well as Tor vou, Vel the

Mg them s the great i

CRang Isralh 175 T

Commenting on this verse Mubhommad Asad writess
“Hhistorically this may be a relerence o the pre-Tslamig
Arabie custom of burving unwanted female children -

though much rarer sacritices of female children to some of

then cods. Bevond this. however. the above prohibition has

dotimeless validity inoas o much as it s relates also o to

abortions  undertaken “for fear ol poverts™ on o pureh
ceonomic crounds.”

The above-menuoned reasons do not clude the
use ob contraceptive measures. So it 1s necessany (o keep
halance between population and resources of a country (o
save s population from poverty.

|
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8. Elimination ot Exploitation:-

One ol the purposes ol the Prophethood described
m Holy Qurran s to ehinimate exploitation of the weak by
the rich™. Those bhaving  political  and  social PO LT
devoured  the cconomic hiberty  of human heings. The
Prophets swere raised by the Almighty Allah to liberate the
people  from cconomic  exploitation. It is a fact that
NMuhammad. the Prophet of Isfam (Peace be upon him) lett
no stone untumed to hiberate man cconomically, Today the
sitition s not very different from the age of 1gnorance.

e poor e bemyge  exploted by the moneslenders.
Jandlords and imdustrialists i difTerent wavs, Some Mushm
~scholars have written about the exploitative role of the
mterest (Rihay. The Almighty Allah has torbidden usury in
lollow g words:

¥
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0 vou who behieve! Fear Allah. and cive up what
rematns of vour demand  for usurv. 1f vou are deed
behevers. T vou do 1t note take notice of war trom Allah
and his Apostle”™

(al- Bagarah 2:277-78)

But we have to develop an cconomic system based
on Islamice teachines betore abolition ot Riba from our
CCONOMY .

Simitarlyv. landlords who are not cultivating then
land themselves and are carning a lot either by leasing the
land or cropping. The torefathers of these teudal lords have
acguired thousands ot acres land by supporting the Brinish
Government during colomal rule. It such lands which are
not cultivated by their owners are distributed among poor
cultivators, poverty can be reduced to great extent. The
following  Ahadith contain commandments of the Holy
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Prophet (may Allah's peace and blessing be upon himy in
this reeard.

“Hle who has Tand should culovate it himselt, but 1@

he does not cultivate lnimselt. then he should et his brother
cultivate i1

“He who has land should cultivate . but it he does
not find 1t possible to cultivate 1 or find himsclt helpless 1o
do so. he should Tend 1t o his Muslime brother. but he
should not accept rent for him™ ™

“He who brings a dead Tand under cultivation. he
becomes its master”™

Caliph "Umar cmay Allah be pleased with himy) 1ook
back the fand allotted to Bifal (may Alah be pleased with
i by the Holv Prophet tupon whom b peace  and
crecting) because he could not bring it under the plouch. ™

9. Mutual and Co-operative Insurance:

Insurance based on the principle of mutualine and
co-operation s the  natural.  effectine ad most
comprehensive  solution o the multitarious  insuranee
probiems facing man i the modern environment within the
acceeptable Islamic Taw. The participants pay contributions
and those who sutter loss benefit from the common fund.
Lhe policy-holders are themiselves the insurers as well s
the insurees in co-operation with other members ol the
society or company. Al the members cet toecther and
organize the mutual or co-operative SOCICIY OF company for
the benetit offits members.

This form of insurance is the alternativ e available (o
Mushims o replace modern commerceial insurance. [t is. in
tact. the same old system which has been used by thoir
ancestors to nsure their ships and cargoes on the high seas
lor centuries. This is the only Wiy to sobve therr msurance
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prablems and o avord the prtdadl of cambline, uncertaints
and probabihiny

[t 1< argued that co-operative msurance cannot mevl
A our msorance needs because ol s limited  scope and
means under the exesting statutory laws, Also. 10 co-
apcrative suarance. prohit s divided between the policy -
holders and 10 cannot be calted o non-protit-makine
areantzation.

[ he social system of IsTam will be tully operative,
mecting  the ordinary . needs ol the people. cel the
Lneimp

oved. sicks oldl widows, imvahids, travellers in
ancial troubles: people modebt. ete. Many of the needs ot

the people will be fulby met by the social security system
and. b there are any other insurancee requirements outside
i~ ~cope. the mutual and  co-operative  msurance  ¢can
adequatety and effectively wmke care ol them. Thus, n

ceabitv . muuch Tess reliamee will be placed Tor msurance
necds on co-operative  ansurance because 1t will be
operating asoa secondary source o msurance e the
Crranetlar system ol msurance m the Islamie cconomy o

[ h Auhammad  Hamadallah has advoted  socudl
msurance e the Treht ol the Charter of NMadimaly as tollows:

Amone the Arabs at the commencement ol Istam.
the darhy atlments were unknowin. and medical care cost
prachcally nothing: the average man built s house with
his own hands. and did not pay even {or the major part ot

the muaterial, Thus itis casy o understand why one had then
ne need ol insurance avamst stekness, lires ete. On the
COMTar . insurances  against ocaptivitn and - agaimst
assassination were o real need. Adready in the tme of the
Prophet. this pomt had received attention: and - certain
disposttions were made which had the elasticity of further
development and adaptation to circumstanees. Fhusom the
Constitntion ol the Citv-State of Nadinah of the first year

Marfat.com
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ol the Hhyrah. thes msuarance s called maagil and 1t
worked m the followime manner. Hosomceone was made
prisoner of war by an enemy. pavment ol ransont was
needed for purchasmye his hiberatton, Somilariy . all hodil

lorts or culpable homicides required paviment of damuaeces
or Mood money. This often exceeded the means of the
mdnvidual concerned. prisoner or eriminal. The Prophet

oreantzed an msurance on the basis of mutuahity: the
members of o tribe could count on the central treasury o
therr tribed to which everybody contributed accordine to his

means: and 1t the treasury ol the tribe proved madequate.
other related nerghbouring tnbes were under the ohhieation

o render ard. N laerarehy was established Jor orcanizing
the umits mto a complete wholeo At Madimah. the tribes off
the Ansarites were well known: the Prophet ordered the

Mecean refugees thereo who beloneed ortemally to the
various tbes ot M

ceca. or were Abyssintans, Tor Arabs
belongmye o different regions. should all constitute a new
“be” of their owny for purposes of the said social
INSUTANCY.

Dr. NMuhammad  Hanudullah considers that
muttiahistic tvpe ol msurance was prevalent even in the
heening ot Islamie Republic of NMadinah, In Aliihbar-c-
Balinvalpur he has clucidated his viewpoint as follow

“lhe Prophet (peace be upon himy was confronted
With two pressing problems i Madinah., First il a person
cilfed another person by accident. that is. not deliberately
e had 1o pay blood-money. This sum. preseribed by

customary faw. was so Jarge that only a very few persons
could attord 1o pay it by themselves. It was impaossible tor
others to pay. The penalty was a hundred camels. The meat
of one camel is enough 1o feed a hundred persons Tor a day
At this rate a hundred camels meant teeding a person for
ten thousand  days. This was  the blood-money. | he



| ()

payment of such a large amount was not within the reach of
the common man, The tich Teader of the tribe alone could
altord to pay 1o But such imcrdents were a daily occurrence.
\ svstem ol collective msurance was, theretore. devised. A
hiller alone was not o be considered responsible for the
crime but the entire community was  to share  the
respensthility and pay the blood-money.,

| e other requirement of the time which s
rreteyant today was that a person taken prisoner by the
cnemy could buy his freedom. This also was expensive. A
wndred camels was the price prescribed by customary Jaw .
L was not possible Tor a poor prisoner 1o secure release. e

wachically  became @ slave of his captor. An insurance
company would come m handy 1 such a circumstance. The
Prophet (peace be upon himy arranged to set up a unit in
cach tribe i NMadinah, The msurance company paid  the
hood-money Tor murder or arrest in the event of the Tailure
ol the person concerned 1o do soo Incise a umt was unable
(o meet the expense. 1t was asked  to call upon a
netehbourtne unit to help. When all the units ot a tribe were
unable o mect the demand the centre helped. This system
wis estabhished m Nadimah and 0 was meorporated m the
WEILTCT constutution. "

| ater o the tme  of the cahph "Umer. the
mutualiies or units ol msurance were organized on the
hasts ol professions, civil or military admimistrations.

wlhich one belonged. or even of regions. Whenever needed.
the central or provinetal governiment came to the succour of]
Lhe units.

Insurance stgnifies essentially the repartiton ot the
burden of an individual on as many as possible. m order to
iehten the burden of cach. Instcad of the capitalistic

conmpanies  of mnsurance. Islam preterred  orgamzng
nsurance on the basis of mutusdity and co-operation. aided
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by o eradation of the units culmmating 1 the central
covernment,

Such a unit coutd engage i commerce with the help

of the unutihized funds remaming at its disposal, so that the
capital s augmented. A ume might come. when the
members ot a unit could be tully exempted. trom pavine

urther contributions. and might even receive amounts as

yolits of commerce. Hgoes without saving that these untts
of mutual ard could msure acaist all kKinds of risks. soch as
accidents ol trathie. fire. loss i transit. and so on Tt goes

also without saving that the msurance business 1s capable
of being "nationahized™ tor all or certinn kinds of risks. tor
Istance, for temporary motives such as the dispatch of
parcels. ¢te.

Without entering into technical details. 10 may be
pomnted out that the capitalistic msurances. ino which the
isured person does not participate 1 the benedits of the
company 1 proportion to his contributions, 1s not tolerated

m Isfam. Foro such an insurance constitutes a kind ol came
~ i1
ot chance.

10. Wugf (Endowment):

Among the Mushm community argar (sineulw
wagl) are very beneticial for the low income croup and
helptul i poverty alleviation.

The word waks Tierally means “detention™: (d) but
in Islamic Taw 1t means (1) state lands which are inalienable
used for charttable purposes: and (1) pious endowments. a

St Abdur Rahim savs:

“Hagf Iteratly means detension and 1s constituted
by appropriation or trying up ol a property in perpetuiny. so
that no proprictary rights can be excrcised over the corpus
but only over the usufruct.™




I l)'“ﬁ

The wag/ s a legal and relicious mstitution wherein
(@person dedicates some of his propertics for a relicious or
a charitable purposce. The properties. alter being declared us
Wag/. no longer remain i the ownership of the donor. The
beneficiaries of a wag/ can beneit trom the corpus or the
procecds of the dedicated property . but they are not s
owner. Hs ownership vests in Allah Almighty alone.’

Accroding to Dr. Faquat & Al Khan Niazi. in al
Mushime countries vast {unds. properties and agriculturs

. A T . . . . h
lands are dedicated  as vagfy. [he institution o
estublishimg avagf can be traced back to the Prophet of

[slam tupon swwhom be peace and oreeting). ITmam al-Shai-;
(204 819) sces waqgl as a pure Islamic mstitution having
no precedence in the davs of Jabitivyah, ™

Ibn “Uimar reported. - Umar ibn al-Khattab got fand
m Khay bar. so he came to thy Prophet. peace and blessines
of Allah be on lim o consult him about it Tle said. =0
Messenger ol Allah! Thave got land in Khaybar than which
| have never obtaimed more valuab

¢ property: what dost
thou advise about 1077 Tle said: ~If thou likest, make the
properts atsell to remam nalienable. and give (the profit
[rom) it charity ™

So "Umar made 1t a charity on the condition that it
shall not be sold. or given away as a gift. or inherited. and
made 1t chanty among the needy and the relatives and 1o
set ree slaves and i the way of Allah and for the trav ellers
and to entertain guest: there being no blame on him who
managced 1011 he ate out ol it and made (others) cal. nol
accumulatmg wealth thereby ™

ML Quieshi™ writes in his book “Hag/y in India”
that there are several purposes that are recognized by
Muslim Faw as valid objects ot vagts. e has enumerated
them as tollows:

rehie! to aged persons:
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i the maintenance ol sich and manned  soldiiers and
MArTNCTsS:
i, the maimtenance of school ol fearnimg:
. free school and scholars in uniy ersities:
v the marrage of poor mainds:
vico hedp of voung tradesmoen:
vit, handieratts men and persons decayed:
vt the reliet or redemption of prisoners ol captures:
N, the ard or case of any poor inhabitants concernimg and

payment of taxes:

the repairs of bridees. ports. seas™ banks and highway s,

11.  Quard Hasan:

The word “gard™ 1s dertved trom Avabie “girad”
which means “to cut™. Tois called gard. as it cuts cortain part
of the lender’s property by giving {oan to the borrower.
Fasan s also an Arabie word. which ongimates from
“san T hsan means kKindness to others. So. Zrasain s an act
which benetits persons other than those from whom the act
procecds without any oblicavon. The term gard hasan
means benelicial oan or benevolent loan. cratuitous loan.
mterest free loan. beautitul Toan. cte. N Umer Chapra has
aiven the detinition ot gard hasan as: “Oard hasa’is o Toan
which 1s returned at the end of the agreed pertod without
amy anterest or share 1 the prolit or loss of the busmess.
[ hevctore. gard hasan 1s a kind ot gratuitous Toan given o
the needy people Tor a fixed pertod without requiring the
payment ol interest or profit Fhe recenver ob gard lasar s
only required to repay the oneinal amount of the load.

Lhe Toly Qurian encourages the believers o give
gqard hasan tor the worldly benefits as well as a great

| -

reward m the hife hereafter. Some verses are quoted below:
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Who is he that will Toan to Allah gard hasan (a
beautitul Toan). which Aflah will double unto his credit and
multply numy thmes? 1tis Allah that giveth (vou) Want or
Plenty. and to Fhine shall be vou retumn.

(al-Bagarah 2:243)

Qurd hasan has also be reterred 10 the verses
SP20ST 0 ST80 64007 and 73:20. The Holy Qur'an has

also told:

5 SN ¥

11 the debtor s in a difficults . erant him time Gl it
s ocasy for him toorepay. But if ve remit it by way of
charry L that is the hest for ve i vou only knew .

(al-Bagarah 2:280)

Hadith hterature also contains Prophetic traditions
recardmg debt regulation. About the repavment of debt
hindsomely the Holy Prophet (upon whom be peace and
arecting) has commanded in a lucid manner.

Narrated Abu Huraira: The Prophet (upon whom be
peice and greeting) owed a camel of a certan age to a nun
who came to demand 1t back. The Prophet tupon whom he
peace and greeting) ordered his compantons (o eive hiny,
I hes looked for a cantel of the same age but found nothing
but o camel one vear older. The Prophet (upon whom he
peace and grecting) told them to eive 1t to him. The man
sand. Y ou have paid me i full, and may Allah pay vou in
tull.™ The Prophet cupon whom be peace and greeting) said.
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“lhe best amongst you s he who pavs his debts in the

N 3

most handsome manner.,

Narrated Abu Turara: the Prophet (upon whom be

pcace and grecting) sard. “whoever takes the money of the

people with the mtention of repaving 1. Allah will repay i

ot his behalt, and whoever takes 1t in order
. ey e S
then Adlah will spotl him.

to sporl him.

The Holy Prophet (upon whom be peace and grecting )

Narrated Abu Hlurarra: The Prophet (u

s emphazied that fenieney should be adopted in ectting
hack loans. Two Ahadith are quoted below in thi

s reeard:

N whom be

peace and greeting) said: “There was a merchant who used
to lend (money o) the people. and whenever his debtor was

I stramtened  crrcumstances. he would

say o his

cmplovees. "Forgive him so that Allah may foreive us.” So.

N

Allah forgave him. ™

Narrated  Hudhata: The Prophet (P.B.UTD said.
“Betore your time the ancels veceived the soul of o muan
and asked him. ~did you do any good deeds (in vour life)?

e replied. “1 used to order my emplovees 1o

arant ume (o

the rich person to pay his debts at his convenience. “So

-q:‘_'i"."ﬁ

Allah said to the angels: Fxcuse him.

Rabie said that (the dead man said:. 1 used to be CaUSY
to the nich and grant time 1o the poor.” Or. in another narration.
eoogrant time o the well-off and forgive the needy.” or.
aceept from the well-offand torgive the needy.™

The Holy Prophet (upon whom be pcace  and
grecting) has set example that if a loanee is unable to repay
his debt. then it become the responsibility of state and ruler
to lighten his burden. The following hadith claritics:

Narrated Abu Huraira: whenever a dead man in debt
was brought to Allah’™s Apostle (upon whom be peace and
grecting) he would ask. “tas he lett anything to repay his
debt?” If he was informed that he had lefi something o

|
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repay - his debise he would offer his tuneral praver.
otherwise he would tell the Mushims 1o offer therr friend s
uncral prayer. When Allah mude the Prophet (upon whom
be peace and grecting) wealthy through conquests. he said.
“1am more righttul than other believers to be the caardian
of the behievers, so b a Mushime dies while in debt, | am
responsibic Tor the repavment of this debt. and whoceser
leaves wealth (after is deathy it will belong 1o his heirs. ™
In Islam no loan is allowed on interest or mark-up
as riba s streethy prohibrted ot Tlowever., gard Dasan man
be promoted among needy Mushims which is interest-1ree
loan with an unstipulated due date. The borrower ol gard
Hesan has o repay the principal but will not pay any other
charges over and above that, Qard frasan provided to the
citizens o an Islamic country by the covernment oy
wealthy people can help o geduce the poverty among the

poor and needy.

Conclusion:

Islamy does not encourage poserty. Not only the
head  of tamly 1s responsible tor carning but  the
responsibihity also rests upon the shoulders ol the Iskamig
state 1o provide Jood. cloth and shelter to all o its cruzens.
Strategies based on the teachings of the Qur an and Sunnah
Cisure poverty adleviaton, An Islamic sociely can reduce
poverty  amonyg its individuals by promoting productive
cliort. implementing Zakat system. distributing mheritance
accordme o the laws underhined in the Holv Quran.
cradication  of  hatred  tor any  permissible profession.

reculating the prices. cducating all the mdividuats and
cquipping them with technical skills, establishing a balancec
hetween population and resource and clinination ot all
b1 l‘!IEL‘.“i]’lll‘bi[Hlil}]l.
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PRAISING ALMIGHTY ALLAH

AL-RAZZAQ

Ar-Razzak the “Provider! thus again
rarse Him who havine tormed thee, doth sustain,

3v the lngh dawn.

-,

L

3y the thick nicht.

W hen the hight of the sun s strong!

W hen the darkness is deep and long!

”L.“ ‘I.Lilh [ 1L Illr'ww]\ 1|“|L“'L‘. [Ty hallL‘Ll'

By Fhs mercies. Tsay.

The fite which will come shall be better
Than the ite of to-day .

In the latter L'LI}H

The Lord thy “Provider™ shall give:

W hen thou knowest His o

Thouw wilt not ask rather o b e:

Look back! Thou wert friendless and frameloss,
He made thee from nought:

L ook back! Thou wert blinded and wanderme.
Tothe ight though art brought!

Consider! shall Allah forepo the

Stee thus He hath wroaght!

Fhe tavour o thy Lord perpend.
. : : . |
And praise His mercies without end.

- - —_— —_— e —

oo Arnold. Sie BEdin. Pearls of the Faith ([ ahore: Onentalia
1954) p.40)



AL-GITANI

W pranse Thee: but no need o praise Thou hast,
MV-Ciham D I Thy elory bricht and st

NHGEEEY s he and Torgiving,

One soul dod He fiest ereate.

[ hen Te muade theretrom a maite:
And o help man i his livine,

Cran e b herds, cach with the other.
Camels. onens coats and sheep.
hike hose Adlal wakes Trom sleep.
[ he babe. close-Tolded i its mother!
In three darknesses e shrouds it
Wonder upon wonder clouds it
Hes Maker: can ve see

Al these tokens and st be

, o 3
I hankless™ Yet b so ve are.

Not beholden o vour care

I~ A-Gihan: selt-sufticing

| ves high Allah, recoenizime
Giladiy all Hhs creatures™ Tove

I achangeless peace above,
Judee ve cach tor cach: with God
No man bears another™s Toad.

L nto Thims sour return,

[hen shall every spirit fearn

W hat 1t wrought, and what is due:
For Tle knows the hearts o vou

Aho Selt=sutticing One! we seck
Lo prarse Thee well, but words are weak.2

2 hids pp 168-09
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SOME BLESSED NAMES OF MUHAMMAD
(L PON WHONM BE PEACE AND GREFTING)

Qasim (Distributor, Divider)

(sailallabuo “abarthe wa sallam)

Qastm, s distrthutor of

Provistons. fate and Tortune ol
Anrmate and manimiate.

e does not hay e associale:

Of course. by God s commuandacted.

| his onerous duty he perform”™d,

Dat1 (Caller, Invitor to Peace)
(salfallah “alarhe wa sallam)

dace invitor toward~ Poaoee,

'[CFHLH !%HJCC}[kH:||11UHL‘t”H|HfHLkZ

O SUTCTY A SCCHrTiy D o,

or Peace within. and around Peace
O man! Nceept the mvitatron.
lx}\u.\

hﬂ]LH1d R I crunlhﬁn.

Y a-Sin (Confidential Title)

(sallallahu “alaibiy wa sallam)

Y-S s also a fde.
Litle o Tove tor [ast Apostle

TIMJHCCFGILHﬁUIIHCCFUCiUhﬁ

Meretlul showerig svmpathies.
L-pon the rustic. pacan brute.
Innocent. righteous and the rude.
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Khalil (Dearest Friend)

(saltallahu “alathi wa sallam)
K valil s dearest chuam and friend.
Wetl-wisher of cach of his friend:
Abrabam too was Hhis Khaleel
Nohammad had supernor deal:
A frrend of him who God obeys.
A love of him who follows way s,

Nascr (Helper, Gracious)
(sallallahu “alatht wa sallam)
Nascr. 1s the eracious helper.
To orphan. widow. Towly, poor:
To the humble and to the wealk.
A rescue tor the tortured bleck:
In world of eive-and-take he hived,
s hand had ever upper staved.

Mansur (Whom Allah Helps, Victorious)
(sallaltabu “alaihi wa saltam)

\Mansur is he whom Allah helps.

L owards his God. with rapid steps:

Ald and assistance. peace of mind,

Are eiven throueh him to mankimd:

He saved Mohammad trom the rash.
Blood-hounds of Mecca and Quresh.

Hafiz (Guardian, Watch, Preserver)

(salallahu “alaihi wa sallam)

Halbz 1s the Guardian and Watch

Over those who his love chernsh:

He lives with them. i them. tor then.

O CGrod bless us Tove. overwheln:

Of every taithful, watcher he.

Of every Mawmin tove s he.
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Maumin (Peace Showerer)
(sallalbabhu “alath wa sallam)
Maumim. is peace to shower Peace.
Without discrimmatine race:

Whatever taith we all profess.
1he Peace and Blessimg tor all men.
ldolators, Bo

ISV INY Men.
Amin (Trustworthy)

(sallallahu “alath wa sallam)
Amin. 1s the most trustworthy |
ven NMeceans could not deny:
Smeere. true, truthful, the Word.
Among mmbidels Faith he served:
e 1s the Trust, which Attah savs:

The Sun. the Moon. Creation pravs,

Haris (Yearner of Goodness)
(sallallahu *alaiht wa sallam)

Liars. Yearner tor peoples™ vood.
With rehteousness, sineerity . food.
Lo hive on carth so long destined.
1 ruthful nature to make them kind:
I-or the Believers mereiful.
For the intidels. merciful.

Rauf (Compassionate, Mild)
(sallaliahu alaihi wa sallam)

Raul. compassionate for all men.
To lead a life worthy of men:
e was the tender-hearted soul.
Who ever hived in Greatest Soul:
From him all Kindness. merey tlows.
To nghtecousness Mushim he roves.
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Rahim (Greatest Merciful)

(sallallabue “alaihi wa sallam)
[Cathnm, Gireatest Nercitulness,
o shoseer bliss of Tarth, 1o bless:
With Tove o Farth endivens all,
With Tove of Faith entightens all
May be he richs may be he poor.
Mav bean orphan. widow dear,

Yatim (Orphan)

(sallallabu alaihi wa sallam)
Yatm. As orphan he descended.
On this planet. then ascended:
e did not have the Father s Tove,
Adlah mtused i b s Tove:
With AlTah's Tove trav ersed age.
I ATah s Word he could manage

2
Ghani (Rich and Wealthy)
(sallallabha “atathi wa sallam)

Cihanie the richy possessing wealth,
Supreme distributor ol swealth:
[ he weatth of nneal, wealth of Faih.
He could have transmuted to gold.
[ he Mecean mountains. i desirved.

Jawad (Charitable. Generous)

(sallallaho “akaihi wa sallam)

Toavwvad. we know, cheritable.

Al erver and that too Liberal:

W hoso had come to hom lor alm.,

e never disappomted him.

Sometmes he had no com. bread.

Some sweeler word trom hips he shed.
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Mugqgtasid (Maddle Course Adopter)
(sallallabio “alathry wa sallam)
\aglasid, Adopter of the Course.
Not feh, nor foaw but nnddle cotrse.

o1 the conventencee ol the Tollk.

W ho cannot shoulder heavier taske

No human bhemge can dare say.
W can tiolow NMobhammad s way

Shat (Curver of His)

(sallaltabu “alathy wa satlbam)
Shat. s curer of evilsalls,
OF heart and soul. physical discase:
Discase m Fath, that cats avwan
| o make the mortal Satan ™~ prey
Aohammad surely cures discasce.
L we submit to b, release.

Mutawassit (Middle Course Follower)
(sallallabu “atarth wa sallam)
NMutiwassit treadime niddle-path.
Nothieh, nor Tom s aomd-way Path:
Toomuch ot every thing 1~ bad.

oo [tte makes us very sad.

ulw tis Lo [I‘CLILI llh.‘ P;Hh of T oon L‘T

On wings ol love, m heart of Fove.

Shakur (Grateful to God)
(sallallahuo ~alaihy wa sallam)
Shakur, s gratetulness ot soul.
In riches: poverty and prowd.
The nugeests ot the Gracrous God.
Wath thank tulness cather from Tord.
W hosos grateful to his ord.
Wil have ascendance 1o his God.
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Motin (Firm)

(sallatbahu “alaihi wa sallam)

Mot s sohid. firm, eratedul.
Reserved. honoure™d. kind. mercitul.
To shower ravs of Faith - a bliss.
|.ct all of us his threshold Kiss!
And show submission o the 1ord.
| o have blessings of Love ot God.

I ather, AR Epic of Faith
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