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NOTE ON THE PROSODY OF THE “ GULSHAN 1 RAZ.”

Asbeforestated (p.v., note), the metre is Hexameter Hazaj Catalectic; the last
foot may be fa’dlun as well as mafd’il. (Blochmann, Persian Prosody, v. 31.)
Though written in the classical period, the poem contains many pre-classic
forms, e.g. ,o before the nominative, 1. 7565 ; the kasra of the rzafut
lengthened to g, 1. 832; therpreposition » with the izdfat, 1. 38; ), as the
sign of the genitive, 1. 554 ; pronominal affixes separated from their verb,
l. 443 ; the preposition 9 placed after 1ts noun, to which & is prefixed,
. 109.  Contractions are frequent, e.g. bagzasht, 1. 28; bastad, 1. 61 ;
nanhada, 1. 161; nabwad, 1. 142 ; tust for tu ast, 1. 269 ; batar for badtar,
1. 328 ; bitd for bud, 1. 914 ; amnt for arind, 1. 193 ; alastub rabbakum, 1. 419 ;

t’allalld, 1. 13.  The tashdid of words like s>, 39, and ,o is dropped
if the metre requires it. (Blochmann, p.iv.) The {fashdid is added

ob mefrum 1in .}.:.!..:1, 1. 821 ; and, 1f the readings in the text are correct,
to ‘..,.ul in 1. 706, and to ,«s and a4« 1n lines 144 and 403. But this is
doubtful. (See Blochmann, p. 9.) In 1. 385 the {zdfat after mute ¥ is not
sounded. (Lumsden, Persian Grammar, ii. 249.) In 1. 84 and 1. 320 § is
treated as a mute 5. In 1. 368 and 1. 552 a is treated as an alif 1 wagl.
(Blochmann, p. 13.) Blochmann says _s doubled by an affized wdfat or
yae tankir should not be marked with hamza, but the MSS. of this poem
mark it with hamza or with tashdid, as in 1. 703 ; or leave it unmarked,
as in 1l. 642 and 336. (See Lumsden, ii. 247). Note that hamza is often
used when ¢ is a single vowel, e g- 11. 3 and 435. This, according to
Blochmann, is its only correct use with 5. Line 347 will not scan as it
stands, but the MSS. offer no alternative reading for wi-weclai. Probably
= here is not sounded, as in 23S, 1. 305, and owaian, I. 544. The

MSS. generally insert the hamza, indicating an £z§fattor yae tankir, after
mute ¥, but sometimes omit it, as in 1. 456.
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04 GULSHAN 1 RAZ.

EPILOGUE.

1000 From that rose garden I have plucked this posy,
Which I have named ¢ the mystic rose garden.”
Therein the roses of hearts’ mystery are blooming,
Whereof none has told heretofore.

Therein the tongues of the lilies are all vocal ;
The eyes of the narcissus are all far-seeing.
Regard each one with the eyes of the heart

Till your doubts have vanished from before you.
Behold traditional and rational and mystic verities,
Ranged in clear order with knowledge of minutiz.

1005 Seek not with captious eyes to find blemishes,

For then the roses will turn to thorns in your sight.
Ingratitude 1s a mark of ignorance,

But knowledge of truth lies in gratitude.

[ hope that when the noble'® calls me to mind,

He may say of me, ¢ Mercy be upon him.”

[ conclude and end with my own name,

“ 0 Allah, grant me a ¢ Lauded ' end.” ?

Axrze. Tholuek takes this as the titular name (Takkallas) of the poet, but 1t
ther vetees to the noble mentioned in the commencement of the poem or to the
provs reader,

e Malimud,
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GULSHAN I RAZ. 03

By pride and vanity and self conceit and illusion.

That fair idol entered my door at early morn,

And wakened me from the sleep of negligence.

By his face the secret chamber of my soul was illumined.
Thereby I saw what I myself really am.

When I cast a look on his fair face

I heaved a sigh of wonder from my soul.

He said to me, ¢“O Pharisee and hypocrite,

‘“ Thy life has been spent in seeking name and fame,

‘“ Behold this knowledge, devotion, self seeking and illusion,
‘“ From what have they kept thee back, O laggard !

““ To cast one glance on my face for half a moment,

‘“ Is worth a thousand years of devotion.”

In fine the face of that world-adorner

Was disclosed and unveiled before my eyes.

The face of my soul was blackened with shame

To think of my life lost ‘and my wasted days.

But when that moon, whose face was as the sun,

Saw that I had casi @way hope from my soul,

He filled a goblet and gave it me to drink,'

And from that draught fire was kindled within me.

‘““ Now,”” quoth he, ‘¢ with this wine, tasteless and odourless,’
‘“ Wash from thee the writing on the tablet of Being.”
When 1 had drained that pure draught to the last drop

I fell beside myself on the bare dust.

Now I neither exist in myself, nor do I not exist,

I am not sober, not sick, not drunken.

Sometimes like his eye I am joyful,

Sometimes like his curls I am fluttering.

Sometimes by force of nature I am lying on ashes,
Sometimes at a look from him I am in the rose garden.’

£ ' The cup of Ma’rifat, or Divine knowledge. L.
| * I e., pure from phenomenal qualities. L.

* This is descriptive of the alternations of sahu, sobriety, and mahu, intoxteation
of union.

L.
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Cu ¢ off the Durvesh cloak, bind on the Magian girdle.

Be as our Magian sage in pure infidehty,
If you are a man, give your heart to manliness.

Purge yourself from affirmations and negations,
Give your mind wholly to the young Christian.

INDICATION

OF 1DOLS AND YOUNG CHRISTIANS.'

Idols and young Christians are the Light made manifest,
For it finds its exponent in the 1dol’s face.

It leads captive all hearts,

It is now the minstrel,—now the cupbearer.

What a minstrel is he who by one sweet melody

Burns up the garners of a hundred devotees!®

What a cupbearer is he who by a single cup

Makes drunken two hundred men of threescore and ten!
If he enters the mosque at early dawn,

He leaves not a single wakeful man thevein.®

If he enters the cloister drunken at night,

He makes Sutis’ stories an empty tale.

If he enters the college as a veiled drunkard,

The professor becomes helplessly drunken.

From love to him devotees lost their heads,

And became outcasts from house and home.

He makes one faithful, another an infidel,*

He fills the world with tumult and wrong.

Taverns have been edified by his lips,

\losques have been illumined by his cheek.®

Al my desire has been accomplished through him,
Through him I gained deliverance from infidel lust.

My heart was hid from knowledge of itself by a hundred vetls,

Young Christian, f.e. the Pir or spiritual guide. L.
[ e, their self regard. L.

They tearn their waking to be an “illusion.” L.
This is the effect of preaching the trath, L.

The tavern is the exponent of the Divine jalal, and the mosque of jamal. L.
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GULSHAN I RAZ. GO1

From gold and women' comes naught but store of pain,
Abandon them as Jesus abandoned Mary.
960 Be a ¢ true believer,”? and forsaking the bond of sects,
Enter the cloister of faith as a Christian monk.!
While ¢ other” and ‘“others’’ are set before your eyes,
Though you be in a mosque, 1t is no better than a Christian
cloister. |
When the vesture of ‘“ other’’ passes out of sight,
The cloister becomes to you as a mosque.*
I know not in what religious state you are,
Cast out your adversary the flesh, that you may escape.
Idols, girdles, Christianity and church bells
All indicate the renouncing of name and fame.
965 If you would become a faithful servant,
Prepare yourself in faithfulness and simcenty.
Go, take yourself out of your own road,
Every moment renew your faith.
While infidelity dwells 1n your inmost soul,
Be not satisfied wfth this outward Islam.
Of yourself every moment renew your faith,
Be a believer, Be a believer, Be a believer !
Verily faith is born of infidelity,
That is not infidelity from which faith is increased.
970 Abandon study to be seen and heard of men,

! Hammer reads sozan, needle, and says there is a legend that Jesus at the time
of his ascension had a needle stuck in the border of his garment, and could not obtain
entrance to heaven till he had cast it away.

2 « Abraham was neither a Jew nor a Christian, but he was of the true rchigion, a
true believer (Hanifun Muslimun), and not one of the idolators.” —Koran, Sura 111.
60. This “religion of Abraham ” is, according to Deutsch (Remains, pp. 94, 128),
the clue to Islam. The Hanifs, mentioned in the Talmud, seem to have instructed
Muhammad in the Jewish faith and doctrines.

* I. e. repouncing all worldly relations. L.

* Koran, Sura 11. 59 : * Verily Musliins and Jews and Christians and Sabeites—
whoever of these believeth in God and the last day, and doeth that which is right,
shall have his reward with the Lord.” Compare Acte x. 35: *“In every nation he
that feareth Him and worketh righteousness is nccepted with Him.”

fat.com
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GULSHAN I RAZ.

Set your face towards ¢ The Truth,” forsake relations.’
For him who is drowning in the sea of not being,
The text ¢ no relation”? is the coin of his state.
Every relationship that arises from lust

Yields no issue but pride and high-mindedness.

If lust remained not in the midst,

All relations would become an empty tale.

When lust is doing its work in the midst,

One becomes a father, another a mother.

I sav not what your father and mother are,

For it behoves you to regard thiem with reverence.
The deficient in sense 1s called sister,’

The envious 1s named brother.

Your own enemy is called your son,*

And a stranger your kinsman.

Say then who are your paternal and maternal uncles,
What proceeds from them but pain and wrinkles ?
The companions who are with you on the mystic path,
() brother, are also companions in foolish jesting.’

If you sit in the street of their pleasantry,

What good can I say you see of them ?

All relations are a fairy tale, a spell, a bond,

By the soul of the prophet they are naught but a delusion.

With manliness deliver yourself like a vahant man,
But vet muke not vain the truth of any.°

It one atom of the law be neglected,

Yo will be exeluded from the faith in both worlds.
eware ! Omit not the duties of the law,

ut at the same time have regard to yoursell'.

" esis had no relations savs Laligi, possibly alluding to Matt. xu. 48,

o When the trampet shall be sounded, there shall be no relation between them
a that day, neither shall they ask aid of one another.” —Koran, Sura XXIII. 103.

LN 1'Hlllil'l‘t. ]H“.

" IRoorvan, N LNV L E 2 Venly i your wives and children you have enemivs.

Foven the rt'l.'Lliunr-hi]r of the Salt farihal must be runﬂuncud- L.

* Comspare Tennyson, * In Memoriam,” xxxin,




GULSHAN I RAZ. SO

The blessed portal of Unity is the sanctuary of the soul,
Which is the nest of the Everlasting—the Simurg.
This doctrine was taught by God’s spirit (Jesus),
Who proceeded from the Blessed Spirit.!
Also by God is placed in you a soul,
Wherein is. a sample of the Blessed Spirit.
935 If you find release from the carnal mind of humanity,
You will obtain entrance to the life of Divinity.
Every man who is purified as angels are pure
Will ascend with God’s spirit to the fourth heaven.

ILLUSTRATION.?

The infant that sucks the breast 1s confined

At his mother’s side in a cradle.

But when he 1s grown up and able to travel,

If he 1s manly he goes with his father.

The elements are to you as your mother after the flesh,

You are an infantg and your father is the Father on high.’
940 For this cause said Jesus at the time of His ascension,

‘“ I go unto my Father which 1s on high.”™* |

You too, O soul of your Father, turn to your Father,

WO JelIB A

SRR

% Your companions are gone, go forth too.
l If you desire to take wing as a bird,

k Cast the carrion world to the vultures.
Give to the base the treacherous world,

! It is not meet to give carrion but to dogs.’

What matters relationship ? Seek your real friend,

' The Holy Ghost, or ¢ Blessed Spirit,” 1s by Muhammadans 1dentified with the
angel Gabriel, the Divine Messenger. See Deutsch, Remains, p. 80, and Koran,
Sura IL. 81, 1II. 40. The Jewish expositors seem to have held tle same view.
Rodwell sud loco.

* On the spiritual ascension of the human soul.
* Father dbs. See Rom. viii. 15.
* See John xx, 17,

* Alluding to the Hadis : “ The world is carrion, and they that scek it are dogs.”
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38 GULSHAN I RAZ.

Kindling with light the lamp of the heart.
Did ever one learn knowledge from the dead ?
Was ever lamp lighted from ashes ?
.For this cause my mind is resolved on this,
. To gird my loins with the Magian girdle.!
Not for this cause that I may gain fame,
That I have, but am ashamed of it.?
925 Since my rival is base for this cause,
My obscurity is preferable to his fame.
Again an inspiration came to me from ¢ The Truth,”
““ Cavil not at Wisdom because of a fool.’”
If there were no sweepers in the world,
The world would be buried in dust.
After all, the bond of genus connects us all—
So goes the world, Allah 1s all-wise.
Nevertheless flee from the society of the base,
If vou scek to be a true servant abandon form ;*
050  IForm accords not with true obedience,
Practise true obedience, and abandon form.

INDICATION

ON CHRISTIANITY.

In Christianity the end I see 13 purification from self,’
Deliverance from the yoke of bondage.®

"I e, as aomark of distinetion from the ignorant Shaikh, who cleaves only to
cateard Larm. L.

v it s shared with the iygnorant Shakh, L,
becar-e a0 thines are ereated for some purpose. L.

C L badat, sorvitude, obedienee, devotion,  Cuddat, custom, usage, habit, form,
techiatmeal relicaon, routime, L;l]li.ii l'xl:l:lillﬁ it as ‘ the hve ﬂil]ﬂl‘ﬂ'I of the Moslem
ow, vize reciting the ereal, prayer, fasting, alims and pilgranage.  St. Paul's ‘ righte-
ousness of the Liow! ,

Purttication frow self] fufrid. Sce note on couplet 86, So 1 couplet 936 below,
(rertlied, vagarsad ;
“ I yvou ascend, like Messiah, pure and free to heaven.”
Haliz.
Bondace, takfid,  See note on coupiet TO,




GULSHAN 1 RAZ. 7

See the one-eyed Dajjal,! in what way

He is sent into the world as an ensample.

See this ensample, O man of sense !

Know him for the ass whose name 18 Jassds.

See all these asses in the toils of that ass,

Being the forerunners in ignorance of that ass.
910 When our lord told the story of the latter days,

- In several places he signified this matter.

See now how there are blind and gluttons,

All knowledge of the faith has departed to heaven.

There remain not in the midst courtesy and raodesty,

None have shame for their ignorance.

The whole condition of the world is upset ;

If you are wise, see in what state 1t 1s.

One who is accursed and banned and hated

Is now Shaikh of the age, because his father was good.
915 -Yet that wicked son was slain by Khizr,*

Because his father and grandfather were good.

O ass, now you Mave chosen for your Shaikh

An ass who is more ass-like than yourselves.

For as much as ¢ he knows not cal from mouse,” *

How will your secret be purified through him ?

If the son shows a trace of his father,

What shall I say ? Verily he is light upon light.

If the son be of good judgment and fortune, ‘

He is as fruit, the cream and perfection of the tree.
920 But how can he be Shaikh of the faith,

Who knows not good from evil, evil from good ?

Discipleship is learning the knowledge of the faith,

' Dajjal, Antichrist, and Jassds, the spy, a mighty beast sixty cubits high, will
appear as precursors of the last day.—Sale’s Koran, Prelim. Discourse, p. 57, and
Sura XXVII. 83, 84. 1 Johnii. 18. 1 Tim.1v. 1.

: See Koran, Sura XVIII. 61. Khizr slew him because he feared that his parents

would suffer for their son’s perverseness.
s Or ‘calling cattle, from driving them away,’ or ‘ good from evil.’

arfat.cdﬁl



86 CULSHAN 1 RAZ.

All besides is pride, vain glory and illusion of existence.

In this path whatever 1s not of poverty of spirit

I[s but being pufled up and seeking our own glory.’
895 By cursed Iblis, who witnesses not verity,

Are wrought thousands of miracles.

Now he approaches from the wall, now from the roof,

Now he dwells 1n your heart, now in your body.

He knows all the hidden counsels of your heart,

He works in you unbelief, and transgression and sin.

Iblis 1s the Imam, and you his followers,?

But how can you nival him in his miracles ?

If your miracles are wrought only in self-ostentation,

You are a Pharaolh, to wit, one arrogating divinity.
900 DBut he who has fellowship with ¢ The Truth”

Is never one who vaunts himself.

All your recard is sct on creatures; Beware

That you fall not into captivity of this disease.’

If you consort with the base, you become an animal ;

Nay, not an animal, but at once a stone.*

Flee from connection with the base,

Lest you fall headlong from your natural rank.

You have wasted your precious life in tnfling,

You think not of what use is such a life as your
905  They call it peace when it 1s confusion,

They take an ass for their guide—sce his beard !*

The leadership having now devolved on fools,

All men have fallen on evil days.

" Mirach, it done to be seen of men, are a cause of egoism. L.

© Beeause yon work miracles tor sell-ostentation. L.

‘' Leothe wish Lo be thowght o mighty worker of mivacles.  You seck the appro-
Lution of the base, and, by consorting with them, sink to ther level, ..

Y Nashh transmugration of the soul into men, mas vk into animals, rasth into plants
and anto manerals, fasdh into all, L. See Selimdl ters (Ilucumclltn, P- 123).

“Loe. the minrk of the popular Shatkh, L. This passage would scem to have
been written under the influence of personud animosity against some particular
popular teacher, but Labiji treats it as ol only general application,
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GULSHAN I RAZ.

In this are summed up the roots and branches of faith.

It is not I who declare this ; hear it from the Koran,

““ There 1s no distinction in the creatures of the M erciful.”’?

INDICATION

OF THE GIRDLE.

885 The knotted girdle is the emblem of obedience.

890

I have looked and seen the origin of every thing,
For the wise man finds no trustworthy information
As to anything except in its original usage.’

Gird your loins, like a valiant man, with manliness,
Join the band who ¢ fulfil my covenant.”

With the horse of knowledge and the bat of obedience
Bear off from the field the ball of good fortune.

For this duty did God create you,

Albeit He created many creatures besides you.*
Knowledge 1s as a father, practice a mother

Of mystic states avhich are ““ a joy of the eyes.”’*
Doubtless, there is no mortal man but has a father,®
There was never but one Messiah in the world.’
Cast aside vain tales, and mystic states and visions,
Dreams of lights, and marvels of miracles.®

Your miracles are comprised in ‘¢ Truth’ worship,?

' Koran, Sure LXVII. 3.
* See couplet 728,
* Koran, Sura 11. 38: “ O children of Israel, fulfil your covenant with me,” i e.

obedience, See couplet 419,

85

* Koran, Sura LI. 56 : “ 1 have not created Jins and men save to serve and

obey me.”

* “ No soul knoweth the joy of the eyes which is sccretly prepared for them as a

reward for that which they have wrought.”—XKoran, Swre XXXII. 18.
1 Cor. 11. 9.

See

¢ Knuwlédge, the father, is necessary, as well as obedience or practice, the mother,

to bring men to the good fortune of Union. L.

* See Koran, Sura 111. 42.
' Compare couplet 849 and note.
* Miracles, karamat, also mighty works, honour, as in couplet 554.
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GULSHAN I RAZ.

Know that God Most High created 1it,

And whatever comes from the Good is good.

Being is purely good in whatever it be,

If it also contains evil, that proceeds from °other.

If the Musulman but knew what 1s faith,

He would see that faith is idol-worship.

If the polytheist only knew what 1dols are,

How would he be wrong in his religion ?

He sees in idols naught but the visible creature,?

And that 1s the reason that he 1s legally a heathen.

You also, if you see not ‘“ The Truth’ hid in the idols,

In the eye of the ldw are not a Musulman.

By telling beads and saying prayers and reading the Koran

The heathen becomes not a Musulman.

That man is disgusted with superficial faith,

To whom the true infidelity has once been revealed.

Withmm every hody is hidden a soul,

And within infidelity 1s hidden true faith.

Infidelity 1s ever giving praise to ‘* The Truth;”

The text, “ Il things praise God,” proves it. Who can gain-
sav 1t 23

What am I saying ? I have gone astray from the road ?°

“Leare them, and after all that is revealed, say, God,”"*

Who adorned the facé of the idol with such beauty ?

Who beeame an idol-worshipper, unless ¢“ The Truth™ willed 1t ?

It 1s He that made, He that said, He that 1s,S

Made good, said good, 18 good.

See but One, say One, know but One,

" Loes ot beingr and plurahity. 1., See couplet 633.
* foe. the phenomenal, L

onee note on 1*uuph't 31O,

* Lo far from the road of the external positive law, but yet leave gainsayers and
ay ol all it s God, 1.

" ** Say God (has sent down the Koran), and then leave them to amuse themselves
with their vain discourses,” — Koran, Sura VI. 91,
© Naid, e be an idol-worshipper. L.
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Telling not & hundredth part of what they see,

Grasping the skirts of drunkards flown with wine,

Wearied of teachership and discipleship.’

What are devotion and piety ? What hypoerisy are these ?
What are teachership and diseipleship? What bonds are these ? ?
If your face be still set on great and small,’

Idols, girdles and Christianity are meet for you.*

QUESTION XV.

865 Idols, girdles and Christianity in this discourse
Are all infidelity ; if not, say what they are.

ANSWER XV.

Here idol is the evidence of love and unity,
-Grdle is the binding of the hond of obedience.
Since infidelity and faith are both based on Being,
Idol-worship is essentially Unification.s

Since all things are the manifestors of Being,

One amongst them must be an idol.

Consider well, O wise man, .

An idol as regards its real being is not vain.®

[

“ The secrets hid behind the veil from publicans enquire,
Great devotees of high degree that knowledge ne'er attain.”

Hafiz, Ode 4.
{.e., duality cxists no more for the ¢ united’ Sufi. L.

" L e, seeing distinctions where all are one. L.,

' As a means of training you to see true Unity. L.

- " For if ¢ other’ exists ¢ unification ’ is impossible. ¢ Other’ involves shirk, giving
b partners to God, Manichaanism, L, Compare Hafiz (Brockhaus), Ode 79:
¥ “ Between the love of the cloister and that of the tavern there is no difference,
¢ For wherever love is, there is the light of the face of the Beloved.
Wherever the pious works of the Moslom hermitage display their beauty,
There are the bells of the Christian cenvent and the name of the Cross.”

See note on couplet 236,

M 2
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The wine of alienation from self has got into their heads,

They have renounced alike evil and good.

Each has drunk wine without lips or palate,

Each has cast away thought of name and fame,

Talk of marvels, of visions, and ¢ states,’

Dreams of secret chambers, of lights, of signs.’

All through the smell of these dregs have they cast away,
Through tasting this self-annihilator they are lying drunken.

Pilgrim’s stafl, and cruse, and rosary, and dentifrice,

All have they given as ransom for these dregs.

Falling and rising again in the midst of water and clay,?
Shedding blood from their eyes for tears.

Now raised by intoxication to the world of bliss,
Exalting their necks as racers.

Now with blackened faces beholding the wall,

Now with reddened faces impaled on the stake.?

Now in the mystic dance of joy in The Beloved,
Losing head and foot like the revolving heavens.

In every strain which they hear from the minstrel
Comes to them rapture from the unseen world.

The mystic song is not those mere words and sound,
For in every note thereof lies a precious mystery.
Putting from off their head their tenfold cloak,*

Being abstracted from every colour and smell ;

And washing off in that pure well racked wine,

All colour, black and green and blue.

Drinking one cup of that pure wine,

And thence becoming ¢ Sufis "’ cleansed from qualities ;
Sweeping the dust of dung-heaps from off their souls,

' All these are experienced in the journey up to Unty, Lut are now left behind. L.

Nee the passaere from (hazali in note on couplet +11.

* e, now in the delight of “union,’ now in the aching void of separation. L.

" ‘I'his refers to the exeeution of’ Mansur Halln).
the light by the wall of phenomena, now with faces reddened by the intonicating

Now blackened by separation from

wine of Union, L.,
* I ¢, the senses external and internal,  See note to couplet 124,
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One from quaffing a cupful becomes a lover.

Yet another swallows at one draught

Cup, winehouse, cupbearer and wine drinker.

He swallows them all, yet his mouth remains open.
Well done, O ocean heart, O mighty wine blbber| -
He drinks up existence at one draught,

And obtains release from affirmations and negations.
Freed from dry devotions and empty rtes,

He grasps the skirt of the ancient of the winehouse.?

INDICATION
OF TAVERN-HAUNTERS.’

To be a haunter of taverns is to be freed from self,
Self-regard is paganism, even 1if it be in righteousness.’
They have brought you news from the tavern

That unification is shaking off relations.®

The tavern is of the world that has no similitude,

It is the place of lovers that reck not.

The tavern is the nest of the bird of the soul,

The tavern is the sanctuary that has no place.

The tavern-haunter is desolate in a desolate place,

~ In his desert the world 1s as a mirage.®

This desert has no end or limt,

No man has seen its beginning or its end.

Though you wander about in it for a hundred years,
You will find there neither yourself, nor ¢ other.’
They that dwell therein are headless and footless,
They are neither faithful nor infidels.

' See note on couplet 701.
> Je. the Pir-i-kamil, or Director of the Sufi pilgrim. L.
3 Tavern signifies Unity.
: * See note on couplet 819.
' 5 Compare couplet 640.

¢ Te., an unreal phenomeénon in the expanse of Being. In this expanse all ‘ other’
is absent. L. Khardbdt means “ desert” as well as “ tavern.”

M
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What profit 1s 1t when only self is seen on its face.
When a ray ftom His face falls upon the wine,
Many forms are seen on it as it were bubbles.'

World and spirit world are seen on it as bubbles, 4
Its bubbles are to the saints as veils.
Universal Reason 1s dazed and beside itself at this,
Universal Soul 1s reduced to slavery.?
825 The whole universe 1s as Hi< winehouse,
The heart of every atom «s His winecup.®
Reason is drunken, ancels drunken, soul drunken, ]
Alr drunken, earth drunken, hcaven drunken.
The heavens giddy with this wine are reeling to and fro,
Desiring in their heart to smell its perfume.
The angels drinking it pure from pure vessels,
Pour the dregs of their draught upon this world.
The clements becoming light-headed from that draught
Fall now 1nto the fire, now 1nto the water.
830 Irom the scent of its dregs which fell on the earth,
Man ascends up till he reaches heaven.
From its reflection the withered body becomes a living soul,’
From its heat the frozen soul 1s warmed to life and motion.
The creature world 1s ever dizzy therewith,
I'rom house and houine ever wandering astray.
One from the secent of 1ts dregs becomes a philosopher,®
One from secing the colour of the pure wine a traditionist.”
One from half a draught becomes righteous,
'Tietiomeni are as bubbles on the sea of Buing. L.
o vwane of Dhivine Jove and cestasy intoxieates all phenomena from the first
cihtaatvon osowards, L
YThe existenoc o every atom procecds from the wine of Divine love.  All are
vessels holihme Do aecording to their various capaeities. L.
“UThe sporit world was first ereated, and thus quadls the wine of Divine emanation
vearer toats source. The world as a later eanation. L.
" Aspinng of moving towards its souree, L,
* These are the vanous grades whieh men attain in proportion to their capacity to
recoive the pure wine, |y,
" Pare, beeanse traditionists repeat the sayings of the prophets. L.
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Wine, torck, and beauty, all are present,

Neglect not to embrace that Beauty.

Quaff the wine of dying to self, and for a season
Peradventure you will be freed from the dominion of self.
Drink wine that it may set you free from yourself,

And may conduct the being of the drop to the ocean.’
Drink wine, for its cup is the face of ¢ The Friend,”

The cup is His eye drunken and flown with wine.

815 Seek wine without cup or goblet,
Wine is wine-drinker, cupbearer 1s winecup.”
Drink wine from the cup of ‘“the face that endures,” *
The text ¢ their Lord gave them to drinl:’’ is its cupbearer.®
Pure wine is that which gives you punfication
From the stain of existence at the time of intoxication.
Drink wine and rid yourself of coldness of heart,
For a drunkard is better than the self-righteous.
The man who dwells far from the portals of ¢ The Truth,”
For him the veil of darkness is better than the veil of hight.®
820 Thus Adam found a hundred blessings from darkness,”
And Tblis was eternally cursed through the light.
Though the mirror of the heart be polished,’

t I.e., the drop freed from its phenomenal limitation, ‘ dropness.” L.
* T.e., the wine of ecstatic absorption in Unity annuls all phenomenal plurahty,
makes us ‘ beside ourselves,” and reduces all to Unity. L.

* Koran, Sura LV. 26.

* Koran, Sure LXXVI. 21.

® ¢ Veil of darkness’ means dwelling in iniquity, veil of light’ the practice of
good works. He who is veiled by the former knows his own baseness, but he who 1s
veiled by the latter knows it not, being clouded by his own conceit of self-rightecusness.
Koran, Sura XVIII. 103: “ Shall we tell you who are they that have lost their
labour most, whose aim in this life hath been mistaken ? they who think that what
they do is nght.” L. Compare:

“ The fool sunple is he who knows that he knows not,
The fool complex he who knows not that he knows not.”

* Adam confessed his sin, saying, ‘“ O Lord, we have darkened our souls.”—Koran,
X Sura VII. 22.—Satan’s pride of origin from fire led to his fall. “ Me thou hast
1 created of fire.” Sura XXXVIIIL. 77. Compare Heb. i. 7.

* I.e. by good works., L.
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800 Sometimes it is sick like His intoxicating eye,
Sometimes fluttering like His curl.
Sometimes gleaming as a moon like that face,
Sometimes dark like that black mole.
Sometimes it is a mosque, sometimes a synagogue,
Sometimes a hell, sometimes a heaven.
Sometimes exalted above the seventh heaven,
Sometimes sunken below ¢ this mound’ of earth.
After devotion and asceticism it becomes again
Addicted to wine, lamp and beauty.

QUESTION XIV.

805 What meaning attaches to wine, torch, and beauty ?
What 15 assumed in being a haunter of taverns ?!

ANSWLER NIV,

Wine, torch, and beauty are epiphanies of Venty,
IFor it is that which is revealed under all forms soever.
Wine and toreh are the transport and light of the ‘ knower,’
Behold ¢ The Beauty ' for it 1s lndden from none.”
Here wine 1s the lamp-shade, torch the lamp,
And Beauty the beam of the Iight of spirits.
By Beauty were kindled sparks in the heart of Moses,
Iis wine was the tire, and his torch the burning bush.®
=10 Wine and torch are the soul of that flashing light,

ewnty signitics that ¢ greadest of signs.”

" Wine is the rapture making the Suti beside himself at the apparition or emana-
tions of The Beloved ; torel, the lichit kindled in his heart by the same apparition ;
and Beauty, The Trath itselt mamitested and present. L.

T When the verl ol selt 1s removed, i

b See notes on couplets 292 and 192,
“This refers to Muhamnad, who lieheld a higher revelation than Moses when It
aseendid by night to heaveu and witnessed God as a light, ' He saw the greatest

of the signs of his Loed.”—NKoran, Sura L1111 18,
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790 See the heart is the ¢‘ throne of God on the water,”’!
The down on the cheek is the adornment of souls.

IxDICATION
OF THE MOLE.?

On that cheek the point of His mole 1s single,
It is a centre which is the basis of the cireling circumference.
From that centre is drawn the circle of the two worlds,
From that centre Adam’s heart and soul.
Because of that mole the heart 1s bleeding sore,
For it is a refiection of the point of the black mole,’
Like His mole the state of the heart is black blood,
For there is no way of escape from that station.

795 Plurality finds not entrance into Unity,
There are no two points in the root of Unity.*
I know not if His mole is the reflection of my heart,
Or my heart the reflection of the mole on that fair face.
If my heart spriags from the reflection of His mole,
Or if the reflection of my heart is seen in that place.’
If my heart is in His face, or that mole in my heanrt,
This dark secret 1s hidden from me.
If this heart of mine be the reflection of that mole,
Why are its states so various ?°

' Alluding to the Hadis : “ The heart of the believer is the throne of God,” and
the text, “ His throne was set on the water.” —Koran, Sure XI. 9. The beart 1s
the down or oasis (spirit world) sprouting on the face like water. L.

2 Mole means the point of Unity—the ¢hidden Ipseity,” single mn itself, but

embracing all phenomena. L.

* See note on couplet 1531. Both are sources of life and existence. L.

* Hence Unity and heart must be one. Which is the original, and which the
reflection? L.

* Ie. His face, L.

* The point of Unity is fixed and stable, but the heart is disquieted by constant
change of emotions, brightened by Dirvine epiphanies and darkened by the veill of
plurality, now in the spiritual mosque, now in the formal synagogue, now sunk in the
hell of carnal affections, now raised to the heaven of spiritual emotions. L.
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InDICATION
OF THE CHEEEK AND THE DOWN.!

780 The cheek 1n this place 1s the theatre of Divine beauty,
And the down signifies the vestibule of Almightiness.
His cheek scores a line through beauty,

Saying ‘¢ without me is no comeliness of face.” ?
The down is a verdant growth in the spirit world
Theretfore 1s 1t named the ¢ mansion of life.””

With the blackness of His curl turn day into night,
In His down seck the well-spring of life.

Like Klizr the prophet 1n a ¢ hidden place’ *

Like His down, quaff the water of life.®

Tt vou see s face and His down, of a surety

You will know plurality and unity every whit.®

I'rom the curl you learn the affair of this world,

-1

|

I the down vou read at lavge the ¢ the hidden secret.”
It one sees tlie down on s face,
Yot my heart sees His fuce i that down.’

His chicek 1s as the * soean verses,”™®

Fivery letter whereof 1s an ocean of mysteries.
ITidden beneath each hair on that check
Are a thousand oceans of mysteries from the unseen world,

- The chevk means the Thvine exsenee in respeet of the manmifestation of all its
Canes el gasditiness The down s the workll o pure <pirits, which 1s nearest to
v Lt .. Seo -‘-:H]*ll*t 120,

o andested Tesmaty simus up and surpasses atl beauty. L.
ey o NNTXN DGR Traly the futare mansion as life indeed.”
PNce nede v e e det 12, _
assnes troan Landl o larknessg 1 eo the veil of plurality, quatt the water of hife
Cantty o the verdant mewd, or oases or down (the spirit world). L.

©The down—the spirit waorld—is the tirst plural emanation winch vaals the fuce
barty, Lo Carl) the sensible world,

S One sees the phienomenal world, and infers from it ¢ The Truth ;" another sces
P Tt I ofiest o all that he sees. See couplet 860 L.

fooo Fatihe, which contitins the whole essenee of the Ioran, as the check 1s the

st bestation o the saeven nmames of Gaod, 1L
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A hundred thousand hearts are bound on every side,
_ | No heart escapes from the yoke thereof.
: If He shakes aside those black curls of His
| No single infidel is left in the world.
770 If He leaves them continually in their place,
There remains not in the world one faithful soul.
That spider’s web of His is spread as a net to ensnare,
In wantonness He puts it aside from off His face.’
If His curls were shorn, what harm were it ?
If night were destroyed, would not day be increased ?
As He plunders the caravan of reason, |
With His own hands He binds it with knots.?
That curl is never at rest for a moment,
Now it brings morning and now evening.
775 With His face and His curl He makes day and night,
Sporting with them in marvellous fashion.’
The clay of Adam became leavened at the moment
X When it caught the perfume of that amber scented curl.”
My heart holds of that curl an ensample,’
So that it too cannot rest for a moment,
Therefore every moment must I begin my work afresh,’
And pluck my heart out of my bosom.
Therefore is my heart troubled by that curl,
Because it veils my burning heart from His face.

' See Hafiz, Ode 10 :

“My bosom’s fowl spread out his net, and caught peace for his prey,
Then thou didst loose that net thy hair, and peace straight flew away.”

* Reason cannot transcend plurality. L. |

* Compare the Vulgate : ““Ludens in orbe terrazum,” By veiling and unveiling Hr:
face, He makes light and darkness, faith and infidehty, &c. L.

* Adam obtained the ¢ deposit,’—the faculty of displaying all the Divine attributes,
—when the Zhila't of plurality was conferred on him. L.

* Heart is the epitome of man, who is the epitome of the worla of phenomena.

Hence it contains all the opposite qualities, light and dark, good and evil, &c. L.
* L e, plurality obscures Unity afresh. L.

L 2
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One frown from Him and we yield up our lives,
One kiss from Him and we rise again.
As the ““ twinkling of an cye ' comes the last day,
By a breath the spirit of Adam was created.
When the world reflects on His eye and His lip,
It gives itself up to the worship of wine.’

760 - All existence is not regarded by His eyes,
They regard it only as the illusion of a dream.
Man’s existence is but intoxication or a sleep,
What relation does the dust bear to the Lord of Lords ?
Reason draws a hundred perplexities from this

'3

That He said ¢ thou mightest be formed after mine eye.

TINDICATION

OF THE CURL.?

The story of the curl of The Beloved 1s very long,
What is it meet to tell of this seeing it 1s a mystery ?
Ask not of me the story of that knotted curl,
[t is a chain leading mad lovers captive.
765 Last might I spoke straightforwardly of that stately form,?
But the tip of the curl replied, ¢ Conceal it."”
Thence crookedness prevailed over straightness,
And the enquirer’s path was twisted awry.
By that curl all hearts are enchained,”
By that curl all souls are borne to and fro.

|‘~.--1‘:|1L, N Ll\ ﬁU. NIUL 1 CLH". Xy, 52.
e Ftoad Capbearer pours the wine of Being into the cup of Not being, and
henee Bills it with the toxication and illusion of plicnomenal being. L.
~ Noran, Suwre XX, 40 1 hestowed iy love upon thee, that thou mightest bie
Cshioned after mine eyel”
“Curl means plurality veiling the face of Unity from its lovers. L.
e, Umty. |
I e, from bheliolding Unity,  See Hatiz (Brockhaus), Ode 338
“ From the wmeshes of thy tresses there are none who can get free,
Thou dost slny thy wretchied lovers with no fear o penalty.”
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Consider their attributes in this place.*

745 From His eye proceed languishing and intoxication,

From His ruby lip? the essence of being.?

Because of His eye all hearts are burning,

His ruby lip 1s healing to the sick heart.

Because of His eye hearts are drunken and aching,
By His ruby lip all souls are clothed.* -

Though the world is not regarded by His eye,

His lip ever and anon shows compassion.
Sometimes with humanity He charms our hearts,
Sometimes He grants help to the helpless.

750 By smiles He gives life to man’s water and clay,
By a breath He kindles the heaven into a flame.?
Every glance of His eye is a snare baited with corn,
Every corner thereof is a wine shop.

With a frown He lays waste the creature world,

With one kiss He restores it again every moment.
Because of His eye our blood is ever boiling,

Because of His lipeur souls are ever beside themselves.
By a frown of His eye He plunders the heart,

By a smile on His lips He cheers the soul.

765 When you ask of His eye and lip an embrace,®
One says ‘“nay,”’ and the other ¢ yea.”

By a frown He finishes the affair of the world,
By a kiss He ever and dnon revives the soul.

from its slave, lip mercy and kindness granting union. L.

! * I e, in the world of mystery. Eye signifies frowns and coquetry holding aloof
% * See Hatiz, Ode 305 (Brockhause):

& “Since first Hafiz learned to tell the story of Thy ruby lip,

1 From his pen the eternal fount of life is flowing evermore.”

1 * Koran, Sura XV. 29: “ We breathed into him of our spirit,”” which the Sufis

¥ interpret as the constant effiux of Buing by which all things subsist,—the A2ila’f of
:

Being thrown over the nakedness of Not being. L. See couplet 615.
' Literally, ‘ veiled” Compare Psalin xxxi. 1: ¢ Whose sin 15 covered.”
) * I e, of jealousy, because the Divine ‘ deposit ’ was entrusted to man. L. Sce
E note oo couplet 264,
= ¢ I e, union with the Alsolute. L.
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In this matter none can judge you,
For there is no leader of the sect here save ¢ The Truth.”!
Yet so long as you retain yourself, Beware | Beware !
And observe the expressions used in the law.

735 The license of mysties is in three ¢ states,’’?
Annihilation, intoxication, and the fever of love.
All who experience these three ¢ stateg *
Know the use of these words and their meanings,
But if you experience not these ¢ states’”
Be not an ignorant infidel blindly repeating them.:
These mystic ‘“ states’” are not mere 1llusions,
All men reach not the mysteries of the mystic path.
O friend, vain babbling proceeds not from men of truth,
To know these states requires either revelation or faith.*

710 I have explained the usage of words and their meanings
To youw in brief, and if you attend you will understand.
In applying them look to their final intent,
And regard all the attributes of each.
Use them in comparisons in manner proper thercto,
Carefully abstain from applying them otherwise.
Now that this rule is well established,
I will show you more of these types.

INDICATION

OF THE EYE AND THE LIP.

Sce what proeeeds from the cye aud the lip,

s these ysteries are apprehended only in cestatic states, L. Compare

L Cor o 15 I le that s spiritual judgeth all things, yet be himself is judged
of no man,” *

v 1. e., when ]lI}'hlil'H are bospde tln'lnsvlvﬂs, and pum*rlv:is to control their c1pres-
stions. L. Compare Jeremy Taylor: * When they sufter transportations beyond the
burden and support of reason, they sutfer they know not what, and call it what they
pleuﬁu.” .

" Unless a man personally experience eestatic states his use of their types is mere
taklid (L.}, 1. e. cant, biindly CoOpyins or repeating.

" If you caunot experience them you must take them in trust. L.
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Is as a reflection from the sun of that world.
790 The world is as curl, down, mole and brow,
For everything in its own place is beautiful.
The epiphany is now in heauty, now in majesty,’
Cheek and curl are the similitudes of those verities.
The attributes of ¢ The Truth ”’ are mercy and vengeance,
Cheek and curl of fair ones are types of these two.
When these words are heard by the sensual ear,
At first they denote objects of sense.
The spiritual world is infinite,
How can finite words attain to 1t ?°
725 How can the mysteries beheld in ecstatic vision
Be interpreted by spoken words ?
When mystics treat of these mysteries,
They interpret them by types.
For objects of sense are as shadows of that world,’
And this world 1s as an infant, and that as the nurse,
I believe that these words were at first assigned
To those mysteries @ their original usage.
They were afterwards assigned to objects of sense by usage of
the vulgar
(For what know the vulgar of these mysteries ?)
730 And when reason turned its glance on the world,
It transferred some words from that place.*
The wise man has regard to analogy,

e =
—
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When he turns his mind to words and mysteries.
Although perfect analogies are unattainable,
Nevertheless continue steadfast in seeking them.

i ' Koran, Sura LV. 27 . “ But the face of thy Lord shall endure, clothed 1ith
" beauty and (terrible) majesty,” i.e. jamal and jalal. Sce note on couplet 633.

"i * Compare couplet 5+.

i: * See Milton’s Paradise Lost, V. 574 :

*““What if carth
Be but the shadow of heaven, and things theremn
Each to other like, more than on earth is thought ? "
* ILe. to sensible objects from spiritual. 1.,

-—
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Though one be counted again and again,! ,
Yet surely one becomes not many by this counting. |
Cast away the saying < What is other than Allah ™
By your own reason separate that from this.
How can you doubt that this is a dream ? ?
For duality by the side of unity is a pure delusion.
Not being is single like being,
All plurality proceeds from attribution.*

715 The manifestation of differences and plurality of things ‘
Proceed from the chameleon contingent.*
Since the Being in all of them is One,*

They all bear witness to the unity of *“ The Truth.”

QUESTION XIII.

What means the mystic by those expressions of his ®

What does he indicate by « eye " and ¢ lip ?”’

What secks he by ¢ cheek,” ¢ curl,” ““down,” and ‘‘ mole ?”
He, to wit, who is in ‘¢ stations ”’ and ¢ states 2’7

ANSWER XIII.

Whatsoever Is scen in this visible world,

' Compare the saying of Mansur Hallaj: ““The counting of Unity makes the
humbers of Unity.”

* T ths tvmlmr:ﬂ.

" Le. attribution of Deing in its various aspects and * names’ to Not Being. L.

" Chameleon contingent means ‘ayan ¢ sabita,  Sce note on couplet 273.

Fach refleets one special name according to its capacity. I. See couplet 278.

S Muystee, maed nm':u;:;. [T who turns his fiuce from the world of forms to that of
verity, and holls intaitive certamty. L. Wa'niy, interior rei eohditio. Freytag.

P 8ee Istiliihat s Nuttak, p. 35 “Ial *state, is that which oceurs to the heart
spontancously and withoat etfort, like grict or fear, or expansion or cheerfulness, or
desire or Joy, and which ceases as soon as the natural dispositions of the soul manifest
themsclves, without heing followed by similar states, for if a state becomes predo-
manant, it is called mudan, “station.'”™  This definition is evidently derived from
Aristotle’s nccount of cuergeta and hexis. * Aud, in a word, from like cnergles arise

habits.”  Nicom. Eth. 11, L, 7. The Sulis applicd the words to ecstatic states. See
0 Hllpll't EJHE
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Of what account then will be paradise and houris ?
For no stranger finds entrance to that secret chamber.
When I have seen this vision, and drunk of this cup,
I know not what will come to pass thereafter.

Nay, after all intoxication comes headache,’

This thought again drowns my soul in blood.

QUESTION XII

How are eternal and temporal separate,®
That one is the world, and the other God ?

ANSWER XIL

705 Kternal and temporal are not separate from one another.
For in that Being this non-existent has its being.
The first is all in all, the other 1s like the "Anka,*
Save ‘“The Truth” no names have things answering to them.
i Not being to become existent—this is impossible,
But real Being in péint of existence is imperishable.
Neither does this become that, nor that this.
All difficulties are now plain before you ;
The whole world is merely an imaginary thing,
It is like one point whirled round in a circle.
710 Go ! whirl round a single spark of fire,
And from its quick motion you will see a cirele.

..F B
ru ‘:w.‘_

-

1
\

' These all partake of the phenomenal, and are external to real Unity and Unifica-

tion, tauhid. Lalji cites: |
‘“ While heaven and hell stand in your way,
How is your soul cognizant of this mystery ?”
See couplet 338.

2 States of ecstasy in this life are only temporary, and are followed by the reappear-
ance of veils and phenomena. L.

* Kadm. The ‘ancient of days,’ the self-existent, the Being who is first and not
preceded by another. Das Ur, usually opposed to ’adm. Tholuck, Ssufismus, 194.

* A fabulous bird said to' be “ known by name, but unknown in the body.” Like
it, the tcmporal 18 an empty name. L.
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Again, suitably to that special world
Your dispositions will be embodied and personified.
690 Just as in this world from the potentialities of elements
The three kingdoms of nature arve produced.’
So all your dispositions in the world of spirits
Will be made manifest now as lights, now as fires.’
Phenomenal limitations will be removed from Being,
Nor height nor depth will remain in sight.”
The death of the body will abide not in the ¢ house of life,”*
External form and soul will appear as ong stainless entity.
Your head, foot and eye will become as a heart,
Pure from the stain of earthly form.
695 Then the light of ¢ The Truth” will illuminate you,
You will behold face to fuce ¢ The Truth’ Most High.
I know not what intoxication will possess you,
You will scatter in confusion the two worlds.

Consider what means ¢ their Lord gives them to drink,” *
And what is ¢ pure wine”’ ! It is purification from gelf.
What a draught, what lusciousness, what sweetness !
What bliss, what ecstasy, what intoxication !
O happy moment when we shall quit our selves " !
When we shall be most rich in utterest poverty !°

700 Without faith or reason, or piety or perception,
Bowed down in the dust, drunken and beside ourselves !

Labiji, quoting from the Hakk ! Yakin, says potentialitics of origin, mubda,
© e into actuality in the present life, m'aash ; e. g from the potentialities of the
et s e ferth minerals, animals and men ; and so the inner potentialities acquired
Ly maen e thos world, w'aash, are developed by habit into actuality and evidence

W the pext world, st ad, and there find fit mirrors or forms to represent them.

t [~ heaven and hell

» Rom. v, 39,

¢ Koran, .Sure- XX1X. Gt : “ Verily the future house is life indeed.” Lahij says
(hat * knowers ' attain this stage in the present life.

v And their Lord shall give them to drink of a most pure wine.'-—Koran, Sura
ILXXVI 21. .

* Puor, i.¢. by eflucing sclf, and rich by anion with ¢ The Truth." L.

L
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When the manifestors are suitable to what is manifested,
In this world is seen the world to come.!

680 Whatsoever exists in potentiality in this ¢ house,”
Will come into actuality in the world to come,?

RuLg.s

Whatever action once proceeds from you,

If you repeat it several times, you become master of it.
Every time you repeat it, be it cam or loss,
One of these two becomes implanted in your soul.
By habit dispositions become habitual,
By length of time fruits gain their savour.
By habitual practice men learn their trades,
By habit they learn to collect thejy thoughts.
685 All man’s fngrained actions and sayings
Will be made manifest at the last day.4

When you are stripped of the garment of this body,
All your vices and vlitues will at onee be shown.

A body you will have, but one free from stain,

In it will be reflected forms as in pure water,

All secrets will be revealed in that place,

Read the text ¢« {77 secrets shall be searched out,” ?

' When the contingent mirrors of Divine effluxes are polished and fit to reflect the
“Manifested,” then the invisible is seen In the visible world, I,

* Here is another reproduction of the Aristotelian
Energeia, and of habits.

* This Rule explains how mental qualitics will in the world to come be embodied
m forms or bodies suitable to evidence and manifest them properly.  When Divine
names are manifested in suitable mirrors these mirrors are everlasting, L,

* Dispositions, freed from the stain of the phenomenal, will then
perfect mirrors. L.

* Compare Plato, Gorgias : *“ And, in a word, whatover was the habit of the body
during life would Le distinguishable after deathy. . , . When the man is stripped of
his body, all the natural or acquired affections of the soul are laid open to view,”'—
Jowett's Plato, I11. 123. See Rev. xxii. 11.

* See 1 Cor. xv."44. In the Shark makhtassar it is saud, soul cannot be without
a body, and after death it has an “acquired body,” a shadowy figure.
" Koran, Sura LXXXVI. 9.

doctrines of Dyuamfs ancd

be reflected in

E 2
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Every friend will be separated from his fellow.!

And when spirit is wholly separated from body,

Your land will be ¢ « level plain, without hills or valleys.” ?

In like manner will be the state of the world,

Which you behold in yourself at that hour. |

Permanence belongs to ¢ The Truth,” all else is fleeting,

Its whole fabric is set forth in the ¢ scven chapters.’ ®

Which say ““ all that is on earth is transitory, ”*

And show forth ¢¢ the new creation.”®

Acain the constant annihilation and renovation of the two
worlds

Are like the ereation and resurrection of the sons of Adam.

Continually is creation born again in a new creation,

Though the duration of its life seems long.®

Continually the overflowing bounty of ‘¢ The Truth ™

Is being revealed in His continual ¢ working.”’

On this side the world is renewed and perfected,

On that side it is every moment annihilated.’

But when the fashion of this world passes away,

All will be everldsting in the world to come.

For every object which you see of necessity

Contains two worlds, form and reality.

The ¢ union " of the first is true separation,

The other is what endures for ever in Allah.®

Permanence is 2 name proper to Necessary Being,

But yet the place where Being dwells is also permanent,

(oran, Seqa LXX DA friend shall not ask of a friend.”
* Woran, Sere NN 100

' See note on q-.nllr'lrt YT

* Koran, Swura LY 206,

C Koran, Swra Lo UE and XXIXL LY. Compare Rev. xxi. 1. 3.

F

* Owing to the rapidity of the phenomenal effluxes from Being, the phenomenal hife

o the ereature world acems continuous. L
' e in working every day.” —Koran, Sura LV.29. See John v. 17,
* This side==Cod; that side the phenomenal contingent. L.
© Koran, Sura XVIO8,
Y B TP R TTLGE T ”vihg hulgt‘ﬂ in it. L.
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Death occurs to man in three sorts ; 1
The one every moment is that due to his nature ;3
665 Of the other two, know one is the death of his will,
The third death is that compulsory on him.
And as death and life answer to one another,
His life is of three sorts in three stages.®
The world has not the death of will,
For you alone of all creatures have this death.
But every moment the world is changed,
And its last state becomes like to its first.
And whatever will be seen in the world at the last day,
Will be also seen in you in your death agony.
660  Your body is as earth, your head as heaven,
Your senses as stars, your soul as the sun.
Your bones are as the mountains, for they are hard,
; Your hair as plants, and your limbs as trecs.
| On the day of death your body with contrition
Will ¢ tremble’ like she earth on the day of doom.*
: Brain will be confounded and soul darkened,
| Your senses will become dim like the stars,®
\ Your pores will run with sweat like the rivers,
You will be drowned therein as a helpless log. |
; 660 In your death agony, O wretched man !
v Your bones will become ¢ soft as dyed wool,”
1 Leg will be twisted with leg,”
§
{
h

' Lahiji says :-—The first death is that which every existing thing dies, and is
¢very moment born again; the second the ascetic death to the world, according to
the text, “Die before you die; ” and the third the separation of soul and body. The

! first death seems to be the Heracleitean doctrine of the flux of all things (re:
| panta). Heracleitus is quoted in a passage of Jelal-ud-din Itimi, given in Lumsden’s
__,T Persian Grammar, T1. 323. |
" ' I. e, nccessitated by the contingent phenomenal clement in him. L.
; * One in this world, one in che world to come, another in hades, L.

: * Koran, Sura XCIX. 1: ““ The eartl shall tremble with her trembling.”
j * Koran, Sura LXXXI. 2.

® Koran, Sura CI. 4.
" Koran, Sura LXXYV. 29,
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Actual being is contingent, for 1t is a conjunction,’

The contingent is ever hastening of itself to not being.
In every part of this whole, as it becomes non-existent,

This whole itself is becoming non-existent on its contingent side.
The world is this whole, and in every ¢ twinkling of an eye,’

It becomes non-existent and ‘¢ endures not two moments.”’

Then over again another world is produced,
Every moment a new heaven and a new earth.?
Every moment it is a youth and an old man,
Every moment it is gathered and dispersed.

Things remain not in it two moments,

The same moment they perish, they are born again.
But this is not the great resurrection day,’

This is the day of works, that the ¢ day of faith.
Retween this and that is a great difference, Beware !
In ignorance make not yourself entangled.

Open your eyes to see amplification and epitome,*
Behold hour, day, month and year.

JLLUSTRATION.

If you desire to understand this mystery,
Consider how you also have both life and death.
Of every thing in the world above or below*®

An exemplar is set forth m your soul and body.
Like vou the world 1s a specific person,

You are to it a soul, and it is & body to you.

CConpon b, tand't, conleseence. A compound which contains a perishable

part s dissobvedaned g rishics when that part perishes, L.
¢ [l worlld is ehaneoDin place; tune, and lluulil‘-y CVery mowment. Every moment

4 s clothed with fresh efffuxes of Divine manifestations. I..
Y Tamat § hubra, litevally the great overthrow or calamitly, Sura LXXIX.34; also

called yaune ¢ din, Cday ot Gaith,’ Sara 1. L

CThe day ot jue

nOMeNA seearrnge every moment, just as aeyear 1s of a day., L.

b [ e, rpirits and material clements, L

Lanent is an amplification of the death and resurrection of phe-
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QUESTION XI.

What is that part which is greater than its whole ?
What is the way to find that part ?

ANSWER XI.

635 Know Absolute Being is that part which is greater than its
whole,
The whole is actual being, which is the universe.!
Actual being bears plurality on its outside,?
For it contains unity only inwardly.
Every actual being is manifested through plurality,
For this is as a veil of its unity part.
Though this whole is to outward aspect many,
It is smaller in quantity than its own part.’
But in fine actual existence is not Necessary,
For actual existence is a vassal of Necessary Being.
640 This whole has not real absolute being,
- Foritisasa contiﬁgent accident of Reality.
The existence of this whole is both plural and single
And 1t appears as plural through its plural aspect.

b

“There 1s no worker in creation save Allah,” but yet evil comes not from God but
from ‘other’ . e. notbeing. See couplet 871. This resembles the view of Augustine
and Aquinas, viz. that evil is a negation, a departure from God, the source and sum
of alkexistence (Mozley, Augustinian doctrine of Predestination, 253)., The Koran
isdn ong department of its language necessitarian, and in another department it uses
the language of free-will. Compare Sure XCL 8. with IV. 81. At one time it
says God originates everything, evil included, at another it ascribes evil to man’s
will or Batan’s. (See Mozley, 75., p. 36.) |

' Lahiji says, “ Absolute Being, wajud, by the individualization, faskakkXas, and
Phenomenalization, fa’ayyun, which occur to 1t, gets the name of maujud, actual being,
and therefore wajud is a part of every mawjud ; for maujud is wajud plus ta’ayyun.—
Absolute Being again is greater.than its whole because it contains all maujud.”

* Le., on its phenomenal side. Compare couplet 451.

* Because Absolute Being is the summum genus embracing all species of actual
beings beneathit. L. The Neo Platonists and Dionysius the pseudo Arcopagite
held a similar view.— Vaughan, I, 96.
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Knowledge, language, virtue, earthly beauty.
Heavenly beauty® descends from the unseen world,
Descends like some licentious reveller,

625 Sets up its flag in the strong city of earthly beauty,
Throws into confusion all the world’s array.
Now riding royally on the steed of comeliness,
Now brandishing the keen sword-blade of language..
When beheld in a person it is called beauty,
And when heard in speech eloquence.?
Saints, kings, durveshes, apostles,
All alike bow down and own its sway.
What is this charm in the beauty of a fair face ??
It is not merely earthly beauty, say what is it 9 ¢

630 That heart ravishment can come only from ¢ The Truth,”
For there is no partner in Divine agency.’
How can it be lust which ravishes men’s hearts ?
For ¢* The Truth” now and again appears as evil.*
Confess the ¢ working’ of ¢ The Truth ™’ in every place,’
Sct not foot beyond your own limits.
Know ¢ The Truth” in the garb of good 1s the true fa.lth
““ The Truth ” in the garb of evil 1s the work of Satan.®

' Mulakat, heavenly, which is the motive power of earthly beauty. Lahijisays it is
a spark from the light of Unity, and is one though manifested in various theatres.

* « In truth there 13 one abd the same principle, which, if prevailing in the
atteinpered elementary particles is equipoise of temperament, 1f produced in musical
tones s exeellent and delightful intervals, if apparent in the gestures 1s grace, if found
i o s 1s eloguenee, if produced in the human limbs is beauty, if in the qualities
of the ool vgnitye OF this principle the Soul is enamoured and in search, whatever
form it may take, whatever dress assume”— d&klak-i-Jalals, 1. 5% This idea comes
from Plato,  See Jowrt's Plato, THL 138, ,

* Alluding to Woran, N XXX 52— Though their beauly charm thee.”

* Compare Sadv's Deean s

“ | know not what sort of shrine is the brow of the far,
For il an athewst beholds itj, he }‘.nrl‘ﬁt‘nt-!y falls to pruyvr."
' It ik Divine beauty displayed in carthly beauties which attracts all bearts. L.
 Bvil, batil, vain, fulse, * what 14 without Gaod.’
Ser note on conplet 6733,
Lahiji says legad good and evil are both manifestations of ** The Truth,” because

LY
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Not that bond which subsists between the compoundand i1fsparts,
(For spirit is free from the attributes of corporeity,)
But when water and clay are purified altogether,'
Spirit is added to them by ¢ The Truth.”?
615 When the parts, to wit, the elements attain equilibrium,
The beams of the spirit world fall upon them.
The Spirit’s rays shining on the body at the time of equilibrium,
Are like the rays of the sun shining upon the carth.

[LLUSTRATION.®

Though the sun abides in the fourth heaven,
Yet his rays are the light which rule the earth.
The elementary temperaments exist not in the sun,
The stars are not hot or cold, dry or moist.
Yet by him the elements are made warm or cold,
White, red, green, pink or yellow.
620 His command goes forth as that of a just prince,
One cannot say whether it is without or within the elements.
When the elentents are adjusted in equipoise,
| The Soul is, as it were, enamoured of their beauty,
: A mystiéal marriage comes to pass according to the right fauth?®
The world is the dowry given to man by the Universal Soul.®
Of this marriage the issue is eloquence,

S - B L
’lp.‘h ) -

(i. e. death).” The safe doctrine is found in Al Farabi, ' Aryin-ul-Masail, chapter
xix. See Schmélders, Documenta, p. 114, and Milton’s Paradise Lost, V. 470.

' Ie. man’s body. L. -

2 Koran, Sura XV. 29 :—“We breathed into him of our spirit.” Equipoise of body
is what attracts this increment of spirit. L.

* This explains how the connection of spirit with body is not by way of a compound,
_ but by way of nezus, spirit being attached ab exére to body. L. Compare Tauler,
g quoted in Vaughan, I. 62: “ God pours himsell out into our spirit, as the sun rays
™ forth its natural light into the air, and fills it with sunshine, so that no eye can tell
K the difference between the sunshine and the air. If the union of the sun and ar
cannot be distinguished, how far less this divine union of the created boidy and
uncreated spint.”’

* Koran, Sura IX. 86: “This is the right faith.” The marriage is Dbetween
veasonable soul, nafs-i-natika, the ‘essence of man,” and body, the ‘form of man.” L.

* Universal Soul is the compendium of all particular souls. L.
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Intemperance and insensibility ! alike are banished.
The courageous man is pure from abjectness and from boasting,
His nature 1s exempt from cowardice and rashness.
Equity 1s as the garment of his nature,
He 1s void of injustice, thus his character is good.
All the virtues lie in the mean,
Which 1s alike removed from excess and defect.
The mean 1s as the ¢ narrow way,’ *
On either side yawns hell’s bottomless pit.
600 Ib fineness and sharpness as a sword,
Oune may not turn round nor stand on it long.
Since equity has only one opposite vice,
The total number of opposite vices is seven.
Jeneath caeh number is hidden a mystery,
For this cause has hell seven gates.’
Like as hell is prepared for iniquity,
Heaven 1s the place always appointed for equity.
Light and mercy are the recompense of equity, ’
Darkness and cursing the requital of iniquity.
610  Goodness is made manifest in equity,
Lquipotse mm a body is its summit of perfection.
Since a compound is as one entity,
It 15 remote from its parts in its nature and differentia.’
It becomes like to a simple essence,
And between it and simple essence there is a bond ; 2

Whomad S letting the fire out,” insensibility,” anesthesta (Nicom. Eth., 111, 10),
AAT T N el . part T, chapter 5,

S hhas oot to the brndere over hell, Compare couplet 382, note.

" Woran, Sura NV —+11¢]) hath seven g‘ﬂtL‘E." Soin the Midrash.—Lodwell
Rule Lo,

Y oLalug says tires water, carth, w Lair, the four elements of which bodies are com-
pounded, Tose thetr individual qualities in the compound hodies, and eguipoise
Cogquaty) s what unites them into homogencous compounds. Sce Grant, Nico-
machaan Fthies, 1, 200

In wdhhloki-Jalali, ), 50t s said = The connection of soul with body is by
itk “!‘ il Ifl'l'l.l"l't I”'”].H\‘rti“” tr 'l"-[ll-il“"if‘“':‘xiﬁti”g I]"l‘t“'l‘ﬂn thL‘ L‘ll't"t""tﬂr)’ Particles’
wherefire the dissolution of that proportion elfvets the severance of that connection,

Marfat.com



GULSHAN I RAZ. | 59

If you desire the angel, cast out the dog.
Knowledge of faith springs from angelic wrtues,
It enters not a heart with a dog’s nature.

Thus runs the saying of ¢¢ the Chosen,’’?

Mark it well, for verily it is so.

When form is contained in the house,

The angels enter it not perforce.

Go, cleanse the face of the tablets of your heart,
That an angel may make his abode with you.

595 Gam from him the knowledge that is your heritage,
Begin to till your field for the next world’s harvest.
Read the books of ¢“ The Truth ”—your soul and the heavens,
Be adorned with the principle ® of all the virtues.

RuLE.
ON VIRTUES AND GOOD DISPOSITIONS.

The principles of a good character are equity,
And thereafter wisdom, temperance, courage.
He who is endudd with all these four
Is a sage perfect in thought and deed.*
His soul and heart are well informed with wisdom,
He 1s neither over cunning nor a fool.®
600 By temperance his appetites are subdued,

' Alludlng_' to the Hadys, “An angel enters not a house swhere there are dogs or
forms.”

* Koran, Sura XLIL. 53: “ We will show them our signs in the quarters of the
heavens, and in their own souls.” See a passage from Kant quoted in Hamilton’s
Metaphysics, L 38 :—* T'wo things there are which the oftener and the more stead-
fastly we consider them, fill the mind with an ever-new and an ever-increasing admira-
tion and reverence,—the starry heaven above, and the moral law within.”

* L e., equipoise or the mean.

* ¢« The sage is he who knows things as they are (speculative wisdom), and acts
as he ought (practical wisdom).” —Akhlak- L-.ZVHSH'E, Preface.

® This Aristotelian doctrine of the ‘ mean ’ is found in the Akklak-i-Nasire, 1. 4,
and in the Akhlak-i-Jalali, 1. 4, where also occurs the comparison with the bridge..
See Esdras, 11. 7,

I 2
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The soul is darting as a lightning flash,?
It bears these letters to the hearing ear.
Then break open the shell, take out the royal pearl,
Cast away the husk, carry off the sweet kernel.
Dictionary, etymology, syntax and accidence
Are all only the wrappings of letters.
580 Whoso devotes his life to these,
Has squandered his precious life on trifling.
From his nut he gets only the dry husk,
He finds no kernel unless he breaks the husk.
Nevertheless without a husk the kernel ripens not,
From external knowledge grows the sweet knowledge of faith.
O soul of my brother, hearken to my counsel !
With heart and soul strive for the knowledge of the faith.
For the ‘knower’ gains high place in both worlds,
Though he be humble, yet by this is he exalted.
335 An action which proceeds from good ¢ states’ of heart
Is much better than this mere knowledge of the ¢ word.’ 2
But an acetion which proceeds from water and clay?
Iiquals not this knowledge, for this is the action of the heart.
Sce what a difference there is between body and soul ;
You may take one as the east, the other as the west.
Henee learn at full how bodily actions *
Are related to knowledge of the word as this knowledge to ‘states.’
Knowledge is not that which loves the world,
Which has the form, but is void of the reality.
2 hnowledge 1s never coupled with lust of the world,

bavafs has here the double sense of soul and wind, blowing the pearl-oysters to
the shore, |,

© Fhe end of knowledge 15 action or practiee, and practice of virtuous acts leads
to the acquirement of pood habits, ¢ states’ or knowledge of heart, or ecstatic
~Ltatex, L.

Yoloel from the Body, mere luulil}' acts. L.

' Bodily actions are to knowledge of the word or of the faith or external science,
tin wd yakin, as body s to soul ; and agn knowledge of the word 1s to * states * or
knowicdge of heart "ayn wl yakin, as bodily actions to knowledge of the word. L.
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In every wave 1t casts up a thousand royal pearls
Of traditions and holy sayings and texts.

566 Every moment a thousand waves rise out of it,’
Yet it never becomes less by one drop.
Knowledge has its being from that sea,

The coverings of its pearls are voice and letters.?
Since mysteries are here shown in an allegory,
It is necessary to have recourse to illustrations.

[LLUSTRATION.

I have heard that in the month Nysan

The pearl oysters rise to the surface of the sea of 'Uman.
From the lowest depths of the sea they come up,
And rest on the surface with opened mouths.
570 The mist is lifted up from the sea,
And descends in rain at the command of “ The Truth.”
There fall some drops into each shell’s mouth,
And each mouth is shut as by a hundred bonds.
Then each shell descends into the depths with full heart,
And each drop of rain becomes a pearl.
| The diver goes down to the depths of the sea,
\ And thence brings up the glittering pearls.
The shore is your body, the sea 1s Being,’
The misf Grace,* the rain knowledge of the Names.®
575 'The diver of this mighty sea is human reason,
Who holds a hundred pearls wrapped in his cloth.
The heart is to knowledge as a vessel,
The shells of knowledge of the heart are voice and letters.

R
- .'“ll.-l-l—"'--""_""'

_ . ————— -

who is the epitome of phenomenal existence, and the differentia of a class is its Iimit
or boundary from other classes, Knowledge of the heart =Divine verities. L.
! Wave here means human soul or reason. L.
* Knowledge is only communicable by language. L.
* Shore was before compared to speech, here to body, . e. the totality of man. L.
* Fhiz, emanation ' faiz-ul-kadis, emanation of Divine grace.—De Sacy, Notices

f?. des MSS., X. 6G.
] ¢ Compare Koran, Sura I1. 29: “And he taught Adam the names of all ‘things.”
i

I
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But slaveship lies in poverty and mecessity, |
The ¢ honowr’ of man lies in being under compulsion,’ =
Not 1n having a share in free-will.
550 Man has nothing whatever of himself,

Yet God asks him concerning good and evil.?
Man has no free-will, but is under compulsion;
Ah, poor creature, seeming to be free, yet a slave !
This 1s not injustice, but true fore-knowledge and justice ;
This 1s not oppression, but pure mercy and grace.
He has mmposed on you the law for this cause,
That He has imparted to you of His essence.?
Since you are impotent in the hands of ¢ The Truth,””
Abandon and forsake this self of yours.
560 In ¢ The All” you will obtain deliverance from self,
In ““The Truth ™ you will become rich, O Durvesh !
Go, Soul of your father! yield yourself to God’s will,
iesign yourself to the Divine fore-ordinance.

QULSTION X.

What 1s that sca whose shore 1s speeeh ?

What 15 that pearl which is found in its depths ?

ANSWER X,
Bemg 1s the sea, speech is the shore,
The shells are letters, the pearls knowledge of the heart.s

0 And we Lave honoured the sons o Adam.” — Koran, Sxra XVII. 72,

- ."‘l ”llt}l*'r i“ht;l“l'*' 1] I]ll' i“""'r“t:lhll' II.'I'(HI‘U “'r {:{Hl‘:’; ﬂt‘tiﬂnﬁ. ]-J-

Cosee ot an l‘lill]l]ti 260} ]h-in;_-; under constramt 1s a necessary consequence of
wan's acceptance of the * burden” of dsplaying the Divine attributes—a penalty of
i< exaltation, L.

When funited T owith 4 T'he Trath you will see the Divine will working in your
broae Nelt. T

- Bang asoa sen whereol phenomenal manifestations are the waves ; speech is the
shorve, beeause spaeech, Togos proforikoes, 1s the ditterentia of man (aniwal rationale),
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By the uncaused sovereign will of The Truth,”

By His fore-knowledge giving absolute command,

There was predestined, before soul and body were,

For every man his appointed work ;

One was obedient for seven hundred thousand years,’

Yet afterwards bore the collar of curses on his neck.
545 Another after his transgression beheld the pure light,
When he repented, he obtained the name ¢ Chosen ;7 *
And. more marvellous still. it was by Satan’s disobedienee
That Adam received mercy and pardon from ¢ The Truth,™*
Whilst throngh Adam’s sin Satan was cursed.
O wondrous actions of Thine without how or why
The Divine Majesty ¢ regards not,”*
Exalted high above fanciful reasonings.
How came it, O foolish man, that from eternity
This man was to be Muhammad, and that Abu J ahl ??
He who speaks of how and why in connection with God
Like a polytheist speaks unworthily of His Mujesty.
It becomes Him to ask how and why,
Cavils on the part of His slaves are unbecoming.

1
&It
-

oy

Godship consists entirely in sovereignty.”
Causation is inapplicable to the acts of God,
Mercy and vengeance befit Godship ;

t Iblis, or Satan.

2 Adam. “ Above all men'did God choose Adam.”—Xoran, Surae 1I1. 30.

' These are instances of the inscrutable nature of the Divine will, which is not
determintd by ascertainable causes. Satan’s original obedience and Adam’s dis-

obedience went for naught. L. See Rom. xi. 33.

¢ Alluding to the Hadis : “ These are in heaven, and God regards not their sins,
and these in hell, and God regards not their good works.”

s Abu Jahl, ‘the father of folly,” was an invcterate enemy of Muhamnrul.—
Koran, Sura XXI11.

¢ « Qod was the First Great Cause, His will the source of all things, the spring of
all motions, all events: it could not be frustrated.” ‘This was contained in the very
idea of Omnipotence and Divine Felicity, for no perfect agency can be impeded,
Aquinas, cited in Mozley, Augustinian Doctrine of Predestination, 237. Compare

Aristotle, Nicom. Eth. V1I. 13.
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All these lies and deception come from illusive existence ?
930 How, O foolish man, can free-will appertain
To a person whose essence is nothingness ?
Seeing that your being is all one with not being,
Say whence comes this free-will of yours ?
A man whose real existence is not of himself,
Is neither good nor evil in his own essence.:
‘Whom have you seen in the whole world
Who ever once acquired pleasure without pain ?
Who in fine ever attained all his desires ?
Who continued ever at his pitch of perfection ? 2
935  Diguities are permanent, but men of dignity
Are subject to the sway of *“ The Truth.” Allah is over all.
Recognise the ¢ working” 3 of « The Truth’’ in every place,
Place not foot beyond your own proper limits,
Ask of your own state what this free-will 18,
And thence know who are the men of free-will.
Every man whose faith is other than predestinarian,
Is according to the prophet even as a Gueber,
Like as those Guebers speak of Yezdan and Aherman,
o these ignorant fools say <1’ and ¢ He.”
010 The attribution of actions to us 1s Imaginary,
That attribution itself is but a play and a farce.
You existed not when your actions were originated,
You were appointed to fulfil a certain purpose.*

be a self-determining ngent, will it not necessarily follow that there are as many
lrst causen as there are men in the world r"—Toplady, VI. 31.
Woalities and will flow  from essence, and where there is no ess®nce there are no
dudalitees, f,
© Latgrespliins the wrgument to be that, ift man's will were free, nothing would
unpede the tullilnent of a0l his wishes, Compare Anwari :
I destiny be not the arbiter of mundane attalrs,
“Wherelore are inen's states coutrary to theic wishes?”
" Alluding to the Hadis : “ In existence there is none who works but God.” Aud
to Korau, Sura LYV, 24, Compare John v, 17,
" Lalug saye Yhis was to reflect the Leing, qualities, and pames of God as a
polished mirgor, not that man should chiouse the aqtiuns most pleasing to himself,
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He is ¢ near ’ on whom ¢ the light is shed,” "
¢ Far’ is that not being which is distant from Being ;
If He makes to shine on you a light from Himself,
It delivers. you from your own existence.
What profit to you is there in this non-existent existence,
Whence you have now fear and now hope ?
As man fears not him whom he knows,
It is infants who are frightened at shadows.
590 TFear remains not when you have started on vonr journey,’
The Arab racer needs not the whip.
What fear will you have of the fires of hell,
When your soul and body arg purged from existence ?
Let pure gold be burned in the fire,
If it contains no alloy, what is there to burn ?
There is no obstaclé in your way but yourself,
But reflect well on your own illusory existence,
While you are cloaked in this self of yours,
The world is always as a veil before your eyes.
525 Then you are the lowest part of the cirele of being,
Then are you most opposed to the point of unity ;°*
 The phenomena of the world overpower you,*
5 Thence like Satan you say ¢ Who is.like unto me 1o
| Thence you say I myself have free-will,”
« My body is the horse and my soul the rder,”
« The reins of the body are in the hand of the sounl,”
«« The entire direction thereof is given to me.”
Know you not that all this is the road of the Magians,’

B T~ T it I.i—._..‘.L--i_...-.-.-"*I'-

' Alluding to the Hadis: “ God formed the creation darkness, then & shed Hhs
licht thereon, and he whom 1t meets is guided in the right way, and he who nisses
- 1t walketh in darkness.”,

, : He who has started on the journey to God’ 1s engrossed in his race. L.

' Compare couplet 324.

| + All the attributes of God, egoism included, are manifusted as phenomoena i man.
Hence pride, like Satan’s. “Iam nobler than he,’—Koran, Swra VII77T.

* Alludifg to the Hadis: “ The men of freewill are Guebers,””  They =etup TSI
L will Beside God’s, like Ahriman beside Crinuzd, Koran, Sure XXII 17, ¢ 1F wan

et~
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In a moment this world passes away,

None remains in the house save ¢ The Truth.”

At that moment you attain proximity,

You stripped of ¢ sclf” are ¢ united ’ to ¢ The Beloved.”

Union here means the cessation of this dream,

When this dream passes away, it is union.

Say not ‘ the contingent outsteps its hmits,” !

Contingent be¢omes not necessary, nor necessary contingent.
510 He who is transcendent in spiritual mysteries,

Says not this, for it is an inver.ion of verities..

O master { you have a thousand ¢ processes’ before you,”

Go and consider your own coming and going.

Of the argument of part and whole and the ¢ process’ of man,

1 tell you every whit both manifest and secret.

QUESTION IX.

What is the union of necessary and contingent ?
What are near’ and ¢ far,” * more’ and ‘less’ ?°

ANSWER IX.

Hear of me a discourse without * more’ or ¢less,’
[t is by nearness that you become far from yourself.
715 As Being 1s inanifested in not being,

From that too proceed ¢near’ and * far,” * more’ and ‘less. *

"L e uol e
|
Nasha, L. I.lll]l SR this inchules the |1rmt-ﬁt“~ of mubda, (‘i"’ﬂl““’ or U”"“‘! ma'ash,

~tstenamere 1I|tl M mf return or k{}ill r. l.‘lIlIl'hilL‘ l\ﬂl.lll, Stira \hI\. 17 “‘ﬁEE how
AMah HII"’H! ed the creature worle l and then ere aled a new CIEH.'LIUII

“ Union having already been expluined, the poct passes at onee to the r.'Iplanatlun
of near’ and “lar * We are nearer to 1lim than his neck vein. ' — Koran,

ATy IJ- l*-’ ].h
< Maore’ of Being is reflected in the man whe s nearest to * The Light., L.

y
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495 Then comes his appointed time from the pure presence,

: 500

505

Pure spirit returns to spirit, dust to dust.!

All the parts of the world are like plants,

They are single drops from the ocean of life.?
When the set times of their manifestations pass by,
Their end becomes again their beginning.:

Every one of them tends towards its Centre,

For its nature forsakes not its centripetal character.
Unity is like a sea, albeit a sea of blood,*

Whereout rise thousands of mad waves.

Behold how-this drop of water from that sea,

Has assumed so many names and foyms !

Mist, cloud, rain, dew, clay,

Plant and animal, and perfect man.

In fine it was one drop of water at the first,
Wherefrom all these things were fashioned.

This universe of reason, soul, heavens and bodies,
Is as a drop of water in its beginning and ending,
When their appointed tifne comes to heaven and stars,
Their being is lost in not being.’ |

When a wave strike'. 1., the world vanishes away,
Then is fulfilled the text ‘It abounded not yesterday,’’®

' EKecles. x11. 7.

* Sugle because each manifests one Divine. Name. L., See couplet 278.

* They all end in the ‘sea of Unity.' L.

‘It is a sea of blood because of the continual annihilation in it of its waves,
viz. phenomena and plurality. L.

* Compare Wisdom xi. 23 ; and Koran, Sure XXI. 81: “ We made every living
thing of water.”

° Reason i.e. Universal Reason, the first Emanation, as in couplet 204, L.

' The Koranic texts about the Jast day are applied by the Sufis to the continual
aunnihilation of phenomena in Unity. L.

* “Verily the likeness of this present life is no other than as water,. which we send
down from heaven, and wherewith the produce of the earth is mixed, of which men
eat and cattle also until the earth hath received its vesture and is adorned. The
inhabitants thereof imagine that they bave power over the same,-but cur command

cometh wunto it by night or by day, and we render it mown, as though yesterday in
had not abounded with fruits.”—Xoran, Sura X. 25,

H 2
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Though the numbers are many, only One is counted.
The world has only a simulated existence,
Its state is but an insubstantial pageant and a farce.’

[LLUSTRA1T1ON.

OF MODES OF BEING.®

The mist is raised up out of the sea,
By command of *“ The Truth " 1t rains down on the desert
The sun’s rays are shed down from the fourth heaven,
And are mingled with the water.
Then the heat strives to ascend on high,
And the water of the sea clings to it.
190 And when with these are joined earth and a,
There comes forth the green and pleasant plant.’
This becomes the food of and is transformed into animals,
Which are eaten by and transmuted into man.
It becomes seed, and passéé through divers states,
And then there is born of it another man.
Then when the reasonable soul as a light enters the body,
There is produced « fair and brilliant form ;
It becomes child, youth, adult and then aced man,
It knows wisdom, knowledge, reason, counsel.

' Compare Koran, Sura XXIN. 64: © This present life is no other than a pastime
and o sport.”
1 [ e. of the modes in which Absolute Being is evolved or manifested tn phe-
nomenal plural objects. L.
* Compare Milton's Paradise Lost, V. 479 :
So from the root
Springs lighter the green stalk, from thence the leaves
More airy, last the bright consummate flower
Spirits odorous breathes ; flowers and their fruit,
Man's nourishment, by gradual seale sublimed
To vital spirits aspire, to antmal,
I'o tntellectual, give both lite and sense
Faney and understanding, whenee the soul
Rleason receives, and reason s her bemg.
¢ Alluding to Koran, Sura XV. 29: “ 1 have breathed of my spirit into man.”

Marfat.com
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How can not being be u?ited with ¢ The Truth ?”
How can not being achieve travelling and journey ?

475 If your soul were cognizant of this mystery,
You would straightway say ¢ God pardon my error.! "’
You are non-existent,? and not being is ever immovable,
How can this non-existent contingent move to the necessary ?
No substance possesses objectivity * without accidents,
And what is an accident ?—what ¢¢ endures not two moments.”’
Phﬂosophers,xého have written on natural science,
Define bodies by length, breadth and depth.*
What then is matter but an absolute nonentity
Wherein is demonstrated form ?

480 As then form without matter 1s not self existent,’
So too matter without a form is naught but not being.
All the bodies in the universe consist of these two nonentities,
Whereof nothing is known, but their non-existence.
Consider then their whole essence without more or less,®
In itself it is neither existent nor non-existent.’
Look upon contingent being in spirit and in truth,
For apart from necessary being it is naught.
Absolute Being by its own perfection 1s pervading all,f

+ Phenomenal objects are mere imaginary things ; °
| 485 Imaginary things are not really existent,

' Ie. in calling a creature ‘ united,” Wasil ¢+ Hakk. L.

* Ie. in your creature state. L.

‘¢ Qbjectivity,” ’ayn,—evidence, visibility, externality. *“ Non incurrunt ipsie
substantiom 1a oculos, sed vestitee et ornatee accidentibus.”’—Melancthon, quoted by
Hamilton, Metaphysics, 1. 139.

* Ie, Ly mere aceidents. L.

5 See note on couplet 704

“ Whole essence, makiyat, the Aristotelian fo ¢, species.  Schmolders, Documenta.
Here matter plus form.

" If existent it could not becomme non-existent, and vice versa.,  l.

* Its perfection is to be manifested. L. Sce couplet 139.

s Amri Citibari “ That which has no existence except in the mind of him who
couceives it, and so long as hie conceives it.” -—dJorjani, I"arifat, Notices des Mss. X, B4

ILe. niercely subjective,
H

- — =
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Suice thelr existence proceeds from these nonentities.!
And of this kind is all the fabric of the two worlds ;

Now you know this, have faith and be stablished.

Of a truth there is no other existence than ¢ The Truf,h,”
Whether you say ‘He is the Truth,” or * I am the Truth.’
Separate imaginary appearances from True Being,

Make not yourself a stranger but a friend.’

QUESTION VIII.

Why call they a creature ‘united,”?
How can he achieve travelling and journey ?

ANSWER VIII.

Union with ¢ The Truth” is separation from the creature state,”
Friendship with Him is estrangement from self.’
When the contingent wipes off the dust of contingency,
Nothing remains save Necessary Being.

The existence of the two worlds 1s-as a dream,

In the moment of eternity they become naught.

I{e who is ¢ united ' is not a creature,®

The perfect man says not so.

How shall not being find entrance at that door ?

What connection has the dust with thie Lord of Lords ?

!~ the aceidents of length, breadth and depth. L.

' rllllll‘ I;
s answer
ha< drawn near Lo The Prath,"—who has arrived ab Unity.

the Thondotd wl-asetn,

-unl}' SITEE i-hrnnnn'n;ll Arprearahiees, whlch are mere ﬂucidﬂlltﬂl accretions
Joothat veil it fron you, and mnke you a stranger to it. L.
Liseti-wen the nature of the perfected Sufi, wasil i Hakk, i.e. he who
M asal is defined in

Ihe extinetion of our own existence in the existence of God, as

ow elts in the sea and as wmotes vanish 1o the sun.” —"Tholuck, Ssufismus, 72.

Conpare the Henosis and Haplosis of Plotinus, Ueberwey, 1. 201,

¢ Creatire state,” 2es phenomenal Hlusion of duality. L.
Compare S, James, iv, b The friendship of the world is enmity with God.”

* Hix phicnome

L] - r 1 & L '
aal ¢ side’ vanishes, and nothing remains but his cternal ¢ side

of Very Bang. L.
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Neither does ¢ The Truth” become a creature, nor is a
cresture united with Allah.'
Incarnation and Communion are here impossible,’
For duality in unity is clearly absurd.
455 The existence of creatures and plurality 1s but a semblance,
And not every thing that seems to be really 1s.

ILLUSTRATION.?

Set a mirror over against yon,*

Look on it and see that other person.

Again see what that reflection is,

It ig not this nor that, what then 1s that reflection ?

Since I am limited to my own proper self,

I know not what 1s this shadow of me;

In fine, how can not-being be joined with being ?

The two, licht and darkness, cannot be united.
460 Like the past the future month and year exist not,
What 1s there but_this one point of the present ?
Time is one 1maginary point, and that ever passing away,
You have named 1t the fleeting river.
: There is none other in this desert, but only I,
Tell me what 1s this echo and noise ?
Accidents are fleeting, substance is compounded of then,
Say how does it exist or where is this compound ? $
Bodies exist only through length, breadth and depth,

' Asn Incarnation and Communion, L.

* Hulul, Incarnation, as in couplet 102.  Ittihad, the conjunction or ecommunion
of two different things or persons in one. WWahdat, unity, oneness. Sec Tholuck,
Ssufismus, page 142. There were sects of Sufis who held each of these doctrines.—
Malcohin's Persia, 11, 271.

' This 1llustration gives samples of apparent existences, which are not really
existent, e.g. reflections, past and future time, echoes, and even substances (bodies),
since they are composed only of fleeting accidents. L.

* Hugo of St. Victor uses the same illustration.—Maurice, Medizval Philosophy,
page 145.
> See couplet 478,

— e "R e B - T mr e re—t——
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You, like the ¢ wnol carder,’ will raise this cry.

Take out the cotton of your illusion from your eays,
Hearken to the eall of The Oney, The Almighty!

This call is ever coming to yvou from ¢ The Truth,”
Why are you tarrving for the last day ?

Cone into the ““ valley of peace,” for straightway
The bush will say to vou, “ Veriy I am Allah.’

The saying <« T am < The Truth " was lawful for the bush
Why 1s 1t unlawful in the mouth of a good man ?
[ivery man whose heart is pure from doubt,

[Knows for a surety that there is no being but ¢ One.’
Saving I am ’* belongs only to ¢“ The Truth,”

?

I'or essence 1s absent, and illusive appearance is absent.’
The glory of ¢ The Truth ” admits no duality,

In that glory is no 17 or ¢ We ™ or ¢ Thou.’

‘I We,” « Thoun’ and ¢ He " are all one thing,
For in Unity there is no distinetion of persons.
Every man who as a void 1s empty of self,
w-cchoes within him the cry <1 am The Truth ;’
He takes his eternal side, ¢ other’ perishes,?
Travelling, travel, and traveller all become One.
Incarnation and Communion spring from ¢ other,’
sut very Unity comes from the mystic journey.?

That which 1s separate from ¢ The Truth ™ i phenomenal

existenee,

whom <hdl B the power on that day P With God, the One, the
r'\]lni*_fht_k. | In oo, N N, 10O,

CNee Woran, Seca NN T for the lastory ol the hurning bush,

oo M T, whitehis the techmeal name of metaphysical essence

morecard ol s hedden vature, Lo Aristotle, Met. VI, (V1.) 10, says, matter
itselt 1s illi‘n_'_fluhl"l e,
CRvery existing thing has two “sides’ or aspeets, one gud its phenomenal beiny,
whihoas Cother, and one g its real being, as an wtegral portion of Unity," which

1= 1ts cternal side, ],
[ ¢ theaunihilution of man’s phienomenul self, which obscures his real Self, * The

Truth, as the waves cover the sea, L.

E—
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435 Your Self is a copy made in the image of God,
Seek in your Self all that you desire to know.”

QUESTION VII.

To what point belongs the aphorism, < I wmn The Truth ?°°
Why call you that impostor a vain babbler ? *

ANSWER VII.

Verily ¢ I am The Truth’ is a revelation of absolute mystery,

Save ¢ The Truth,” who can say ¢ I am The Truth?’

All the atoms of the world, like Mansur,

You will take to be drunken and heavy with wine;

Continually are they singing'this song of praise,’

Continually dwelling on.this mystic verity.
440 If you desire that its meaning may be clear to you,

- Then read the text, ¢ All praise Allah.”™

X When you have carded ¢ self " as cotton,
€.

' Similarly, Bernard of Clairvaux taught that each soul contains u copy of the ideas
in the Divine mind, so that the pure in heart, in proportion as they bave cleansed
the internal mirror, must in khowing themselves also know God. —Vanghan, 1. 31,
Elumpare the Hadis: ¢ He created Adam in Hls own,image,” and, “ He who kuows
himself knows his Lord.” L.

* J.e.in your real self, after you ‘have died to your phenomenal self;, und live
eternally again in * The Truth.”” Compare Max Miiller, Hibbert Lectures, 375.
“ The (Brahman's) highest knowledge was expressed in the words ¢at fvam, ‘ thou art
It ; thou thyself, thy own true Self, that which can never be taken from thee; when
mervthma else that seemed to Le thine for a time disappears; when all that wus
created vanishes again like a dream, thy own true Self belongs to the Eternal Self;
the Atman or Self within thee is the true Brahman, from whom thou wist ﬂ‘atrangul

for a time through birth and death, but who receives thee back again as soon as thou
returnest to Him or to It.”

3 Point, i.e. the point or degree of the Mystic who has found eternal life in real
Unity after annihilation of his phenomenal sew, baka ba’d ul fana. L.

* Hossain Mansur ¢ Hallaj’ (the wool-carder), who was put to death at Bagdad
in 309 A. H. for using these words.

* Tahlil and Zasbik are two of the ejaculations in most frequent use,
¢  There is naught but praiseth Allah.”—Koran, Sure XVII. 46.
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And if you cannot, yet be not cast down,
Go, hearken to the text ¢ Thou canst not direct.’*

JLLUSTRATION.?

He that is born blind believes not what you say of colours,
Though you show him instances and proofs for a céntury. :
White and yellow and red and dark and light green ':
Are to him naught but darkest black.
See the evil plight of one blind from his birth, |
Can he ever gain sight from the physician’s eye salve ?
430 Reason cannot see the state of the world to come, '
As 3 man born blind cannot see things in this world.
But in addition to reason man has a certain faculty,*
Whereby he perceives hidden mysteries.
Like fire in flint and steel,
God has placed this faculty in man’s soul and body ;
When that flint and steel are struck together,*
The two worlds are illumined by the flash!
From that collision is this mystery made clear,
Now you have heard it, go and attend to your Self.

'« Verily thou canst not direct whom thou wilt, but God directeth whom he
pleaseth.” —Koran, Sura XXVIII. 56. It is not every one who has power to see
and know *“ The Truth ” in this Iife. L. | |

* Those who are void of the capacity for knowledge of God, and who are not
“illumined * by Divine grace, are like men born blind. The religious faculty 1s
wanting in them. They have nothing but reason to rely on. L.

' ¢ Faculty,” faur, literally mode, manner, condition, state, action. It is evoked,
v Lahiji, by love and desire of knowledge of ““ The Truth,” and ends, when
expuserl to the favourable conditions of the Sufi ¢ progress,” in Divine illumination.
The leading principle of all mysticism is that independently of reason man pogsesses
an inward sense or facnlty --an ¢ inner light,’ or ar _ataition, which under certain
conditions conveys to him a knowledge of God by direct apprchension, in A manner
similar to the evidence of the senses. Hugo of St. Victor names it the ‘ Eye of
[utelhgence.'—Vaughan, 1. 134.

¢ The striking together of the flin and steel means the Sufi progress, the purify-
inge the heart from the stain of *other” By this collision the flame of Jove is kinllled
which burns up the Sufi’s phenomenal being, and shows him bis true ¢ self " an integral

portion of “ The All™ L. |
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Besules Him is no knower or known, Be sure,
Nevertheless the dust draws heat from the sun.!

It is not strange that the motes of dust have hope,?

And desire for the sun’s heat and hight.

Call to mind the state and circumstance of your creation,
For thence will you learn the root of your thought.

To whom said God, ¢ .lm not I yowr Lord ?’?

Who was it who then answered ¢ Yea 7’

On that day when He ¢ kneaded the clay,’

He wrote by grace the faith on the heart.

If you will read forthwith that writing,*

You will understand whatsoever you desire.

Last night you tied the knot of the ¢ covenant of service,”®
But have now forgotten 1t through ignorance ;

And therefore the word of ¢ The Truth " was sent down’
To recall to your mind that primeval covenant.

If you have seen ¢¢ The Truth ’ at the beginning,

You may see Him again in this place.

In this place beholél His attributes to-day,

That you may behold His essence to-morrow.*

' Just as man draws his ardour for knowledee of “ The Truth,” from “The

Truth.”

L. '

* Motes arc only seen in the sunbeams, just as the phenomena men are manifested

by the shining of “ The Truth.” L. .

* ¢ And when the Lord drew forth their posterity from the loins of Adam, and took

them to witness against themselves, saying, Am not I your Lord ? they answercd,
Yea."—Koran, Sura VILI. 171. Knowledee of God was thus one of the essential
propertics nnplanted 1in man at his first ongin, L.

* Alludinge to the Hadis: ¢ He koeaded the clay of Adam forty day=.”

s I, e. the innate knowledge engraved on the heavt at ereation. I

5 The creature when fresh from the Divine hiand, undeliled by plurality, knew and

confussed its dependence on ““ The Truth.” L.

v I.e. in the mouths of the prophets.

* Le. in the world to come.  This 18 addressed only to ordinary men, for saints

and ¢ knowers ' attain the world to come 1n this present world, L.

G 2
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Until you utterly gamble away yourself,’

How can your prayer be true prayer ? *

When your essence is pure from all stain,®

Then it is that your prayers are ¢ a joy of the eyes,’
There remains then no distinetion, |
Knower and known are one and the same.

QUESTION VI.

If knower and known are both the One pure essence,
What are the aspirations in this handful of dust ?

ANSWER VI.

415 Be not thankless for the grace of ¢ The Truth,”

IFor 1t 1s by the light of *“ The Truth” that vou know ¢ The
Truth:”’ ¢

' From the harvest of existence he will never reap a grain
Who has never sown a seed corn in annihilation’s lane.
Hafiz (Brockhaus’ edition), Ode 61.

" Ghazzali, quoted in Tholuck, Ssufismus, pp. 4. 105, says, “ Prayers (zikr) have
three veils, (1) prayers pronounced with the tongue only, (2) prayers undis-
tracted by evil thoughts, (3) prayers. offered with such fervour, that the
mind can hardly be recalled from thoughts of God, But the marrow of prayer
Is when the object of prayer possesses the heart, and prayer is effaced and
ceases, and the sayer of prayer attends no more to prayer nor his own heart. These
are submerged, and if he attends to them that is a veil and a distraction. This is the
state named fana, etfacement, wherein he is effaced from self, so that ‘he 18 aware
ieither of his body, nor of outward things, nor of inward affections. He is ‘rapt’
ol these, journeying first fo bis Lord, second in his Lord : and if the thought
that e v cfeed from self oecurs to him, that is a blemish. The best stage 1s to be
claced tfroms cibiccment,” Compare St Theresa's ¢ P’rayer of Raplure,”—Vaughan,
1. 132,

* Lo stain of your own phenomenal individual being, or self, L. This 1s just
Foekart's view.,  Vauehan, 1. 163,

""Koran, Sura XXXII, 1K,

“ Whut s the cause of the love and ardour for knowledge of ** The Truth ' sven
mman 7 L. |

“ Having no real existence of your own, it is only by the communicated existencc
and knowledge of God that you know Him, L.
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Make it ready to be the dwelling-place of the Beloved.

When you depart out, He will enter in,

In you, void of yourself, will He display His beauty.

The man who-is loved for his ¢ pious works,!

Whom the pains of ¢ negation’? purify as a room that is swept,

He finds an abode in.a ¢ laudable station,’

He finds a portion in ¢ what eye hath not seen, nor car heard.’?

But while the stain of his own being remains on him,

The knowledge of the knower assumes not the form of expe-
rience.*

Until you cast away obstacles from before you,

The light enters not the chamber of your heart.

As there are four obstacles in this world,

So also the modes of purification from them are four :*
First, purification from filthiness of the flesh ;

Second, from sin and evil *“ whispers of the tempter ;”’ °
The third is the purification from bad habits,

Which make men as beasts of the field;

The fourth is the purification of the secret,”

‘For at this point the pilgrim’s journeyings cease.

Whoso is cleansed with these punfications,
Verily he is fit to commune with God.

' % And watch some part of the -night in the same exercise as a pious work of

supererogation for thee, peradventure thy Lord will raise thee to a laudable station.”
~—Koran, Sura XVII. 81. | -

? In the ejacu'latimi “ zikr "’ of the creed, kalima, (* There 18 no God but God, and

Muhammad is the prophet of God’), the first clause is called negation, zafi. Here

‘ negation’ means denying all other existences besides God. L. The expression

‘ paing of negation’ would also seem to imply self-denial in a practlcal sense,—
mortifying the fesh,

* See 1 Corinthians ii. 9.
* See couplet 63. His theoretical knowledge is naught till he personally experiences

and feels the ¢ Secret of Unmity.” L.
"~ * These are the four degrees of purifitation enumerated by Ghazzali, —Sale’s Koran,
Prelim. Discourse, 75. |

° Koran, Sura CXI1V, 4,
T ¢ SBecret,” 1. e. the heart, the secret thoughts, L.
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Through him stones and animals will receive life.!
There. will remain not in the world one infidel soul,
True equity will be made manifest altogether.

By thé secret of Unity he will attain to ¢ The Truth,”
In him will be shown forth the face of the ¢ Absolute.” *

QUESTION V.

395 Who then is he who attains to the secret of unity ?
Who is the understanding one tha,t is a knower ?°

ANSWER V.

That man attains to the secret of umty
Who is not detained at the stages on the road.
But the knower is he that knows Very Being,

. He that witnesses Absolute Being.*
He recognises no being but Very Being,
And being such as his own he gambles clean away.
Your being is naught but thorns and weeds,’

Cast 1t all clean away from you.
400 Go sweep out the chamber of your heart,

' With this may be compared the eulogium on the prophet in the introduction of
the Mantik ut Tair. See Garcin de ‘Tassy (“Poesie Philosophique et Rehgleusﬁ,
p. 24, Muhammad Mchdi is Muhammad in his second coming. L.

' Woran, Sura XXV]IL 88: “ Everything perighes except Thy face.”

' ieower, one who beholds “ The Truth ” with his ¢ illumined ' soul, and not
with his reason, The * seeret of Unity ' is that there is no other being besides * The
Troth.” L. o

* Absolute Being is that whieh is free from all limitation, kaid. L.

Y Compare Hatiz, Ode 355 (Brockhaus' edition) :

“Sweep off the life of Hafiz as a dream,
Whilst Thou art, none shall hear me say * I am.*”
And Ode 487
“I“rom Hia heart girdle-wise you dwell apart,
While girdle-wise your ¢ seli’” entolds your heart.”




GULSHAN 1 RAZ. 39

Casting no shadow before or behind, on the right hand or on
the left.

Since he stands on the ¢ narrow way’ ¢¢ of The Trath,” *

And takes his stand on the command ‘Be steadfast.’?

He casts no shadow, for that involves darkness.

Hail, O Laght of God, O shadow of Divinity !

His Kibla?® is between east and west,

Because it is drowned in the midst of light.

385 When by his power Satan becomes a Musulman,*

He will be as a shadow hidden under his feet.

All degrees are beneath his degree,

The existence of things of earth i1s from his shadow.

From his light his saintship is casting shadows,

The west is made equal to the east.®

For every-shadow cast at the beginning of his course,

Another corresponding one is cast at the ending.

At this present every doctor of the faith |

Is as one corresponding to the prophets in prophecy.®

390 But since a prophet is most perfect through prophethood,

He is of necessity more excellent than any saint.
Saintship will be all shown forth in the ¢ Seal of the Saints ;"
| The last point will be finished in the first.
\ Through him the earth will be filled with peace and faith,

,_‘1 ' Koran, Sura I. 8. The allusion is to the Sirat, or narrow bridge over hell, aloug
% which all mnen will have to pass on the day of judgment.

g * «Be thou steadfast therefore as thou hast been commanded.” — Koran,
% Sura X1. 114. |

}{ * Kibla, the point to which the faithful turn in prayer, indicated by the ALikrabd,

or niche in mosques. See Daniel vi. 10. Lahiji says the JGbla of Moses was
the West, and that of Jesus in the East, but that of Mubammad in the centre.

* There is a tradition, both among the Mulmmadans and in the Kabbala, that
Satan will become an angel of light. Compare 2 Cor. xi. 14.

* The lesser prophets and saints arc reflections {rom his light. The retlections
: during the ascent of the Sun of prophecy up to Muhammad are prophets, and thoxc
1. during its descent saints, who are also prophets in one sense, L.

¢ Alluding to the Hadis : * The ‘wlame of my faith arc as the prophets ot the
zhildren of Israel.”
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370 Saintship lingers behind while it makes a journey,
And like o point makes another circuit-in the world.!
Its entirety will be seen in the ¢ Seal of the saints,’
In him will be completed the circuit of the world.
Individual saints are as it were his members,
For he 1s the whole and they are the parts.
Since he holds close relation to our lord,
Through him will be shown mercy most complete.®
He will be the Imam of both worlds,
He will be the Khalif of the children of Adam.

ILLUSTRATION.!

375 When the licht of the sun is divided from the night,
You sec its dawn and up-rising and full ascension.
Again from the cireling of the revolving heavens
Declension and afternoon and sunset are seen.

s [ The light of the prophet is a mighty sun,?

" Now shining in Moses, now in Adam.
If vou read the chronicles of the world,
You will know clearly its several degrees.
From this sun every moment is cast a shadow,
Which is one degree in the ascension of faith.

380 The time of our lord is the meridian line,’

For he is purified from all shadow of darkness.
On the meridian line he stands upright,

" Wlien propheey ceased with Muhammad, saintship alone remained, and made
the circuit of the world in the persons of the various saints, L.

Moohannnad Mehdi, the twelfth Imam, who will appear at the end of the world.
Ivoan, Sera XNTD 107 We have not sent thee, but as a mercy to all
creattires,

' Ou the relation of the nanor prophets to Muhammad, and the minor saints to
Mubianuoad Mehedn, L,

b L e Mulanmad e is aid to be Rub @ Tazam, ' ALl § kull, ard hakikat s snsans,
that i~, the first cmanation from Deity 5 and the minor prophets are thus emanations
f1romg hiln. e Lieas 4.'mnlmr1‘tl to the 511!1, Lieeause tllL‘ hist thing Gﬂd Emitt'&'d
was hohit,” L

“ When the sun is on the meridian, at the tune ol the equinox, there are no shadcws
meeountries near the Eguator, L. Compare Dante, Purg;lturin, XXX 89
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When, in this state he makes another cireuit.
From water and earth he springs up into a tree, -
Whose braiches are lifted up above the heavens.!
The same brings forth in his turn another seed,
One yielding a hundred fold by fiat of the Almighty.
Like the growth of a seed into the line of g tree,
From point comes a line, and from line again g circle.
- When the pilgrim hus finished the ecircuit of this circle,
Then his last point is joined to his first.

365  Again he may be likened to a pair of compasses,
Ending in the same impression whence they began.?
When he has finished his course to the end,

‘“ The Truth ” sets on his head the crown of Khalifate.
These circuits are not transmigrations of souls, for verily
They are manifested in the visions of Epiphanies,®

‘ Verily they ask, saying, what is the end,

And the answer is the return to the beginning.’ *

¢ RuLe II.

The first appearance of prophethood was in Adam,
And its perfection was in the ¢ Seal of the prophets.’®

mtoxication,® and carrying with them ¢ The Truth,” descend to plienomenal being, an
in that descent fulfil all the duties of the law as an ensample to others. L.

' “The Truth,” like a kernel or sced einbodied in the ¢ knower,” comes down as a
shining light or pattern to the phenomenal world, though still retmiming the husk of
the law. This seed is sown in the good soil of his disciples, and springs upon
them into a tree, which again is lifted up to heaven, Z. e. repeats the same circuit
up to Allah. L,

* Obeying the law in his downward journey, as he did in his first upward journcy. L.

" In metempsychosis one body perishes and another succeed® it as a receptacle of
the soul, but in these cireuits the truth may be manifested in teacher and disciple
at ouce, L.

* See Koran, Sura LVIL. 6: “ And unto God shall all things return.” And X. 4.
“He produceth a creature, and then causcth it to return aguin.””  Compare the
Proodos and Epistrophe ol Proclus, the raying out aund return of all existences from
and to the absolute unity. Ucberweg, History of Philosophy, Eng. ‘Crans.: 1. 237,

* On the relation of propliethood to sintship,the two embudiments of truth, Zykikat.

¢ Muhammad.
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Afterwards, when he has finished his course,

““ The Truth " sets on his head the crown of Khalifate.

He finds eternal life after dying to self, and again

He runs another course from his end to his beginning.
350 He mnakes the law his upper garment,

He makes the mystic path his inner garment.

But know very truth is the station of his nature,

He comprehends Doth infidelity and faith.,

Being endued with fair virtues, |

And famed for knowledge, devotion and piety,

All these in him, but he far from all these, _

Overshadowed beneath the canopy of Divine Epiphanies.”

ILLUSTRATION,®
The kernel of an almond is utterly spoiled,
If vou pluck it from its husk while it 1s unripe.
355  But when it grows ripe in its husk, it is good ;
If von pluck out its kernel, you break the husk.
The law is the husk, and the truth is the kernel,
The mvstic path lies between this and that.
Iorror in the traveller's path is spoiling of the kernel,
When the kernel is ripe it is good without its husk.

When the knower experiences certain assurance,’
The kernel becomes ripe, and bursts the husk.
[iis heine remains not i this world, ‘
e departs, and returns again no more.
5600 Another shines as a bright sun still retaining the husk,’

"L tle wiocsercnee of God on earth., Koran, Swra 11028 % Ve'rily we are
Aot to place cne v earth as a Khalitt™

> L. He s an the state of fana, ror absorption in God, l.xe Moses at Mount
Sinan Woran, Swea VL 139, quoted i note te couplet 1O,

"o adlnstration s explanatory ot the distinetion of law, shari'at, the Suli
course, forifaf, mud Qratly, hakddat, all of wineh wo to form the ]‘H'I'FL'Ct man. L.

' INnewer, oo e who obtains Pivine Sillumination,” L.

* One dass rest oat the Ht:l:;_:'t' ni'_,f;um, cortatlice n.lr:-nrl"llinn 1N Ullil}*, and law has no
wore domtmon aver thea, These are the ©* Majzuh Mutlak, JAzad or De Shara' "’
devotees,  Anothor, more perfeet class, pass on to the stage of *sobricty after
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ILLUSTRATION.!

The prophet is as a sun, the saint as 2 moon

Is set over against him in the point * T am with God.”
340  Prophethood is resplendent in 1ts own perfection,

The saintship therein is manifest and not hidden.

But the saintship in a saint is concealed,

Whereas in a prophet it is shown forth openly.

When a saint by obedience obtains fellowship,

And mtimacy with the prophet in saintship ; 2

Then from the text ¢ If ye love God’ he finds entrance

To that secret chamber ¢ God will love you.®

In that secret chamber he is beloved,

He becomes altogether ¢ drawn '* to ¢ The Truth.”
345 The saint is obedient as to his essence,

He is a devotee in the street of essence,’

Howbeit his work is finished at the time

That his end is joined again to his beginning ? ¢

L.
ANSWER IV.—Continued.

He 1s a perfect man who in all perfection
Does the work of a slave” in spite of his lordliness,

' Saintship, waliyat, i.e. drawing near to God by effacement of self, is common

to saints and prophets; but while prophets have to preach, saints have only to
obey. L.

* As an intimate, muhrim, he obtains entrance to the haram.

* Koran, Sura I11. 29.

* Majzub ¢ mutlak is the appellation of the Sufi in the stage of fana.
: * Though absorbed in “ The Truth" he is still obedient as regards his essence,
% beeause by obedience he attained his exaltation. L,

* Here ‘ beginning ’ means the state of phenomenal existence, and ‘ ernd’ the state

— r_::__._ i

L of absorption in the Absolute. The saint first accomplishes ¢ the journey to God,'
; ending in absorption (fara) and abuling or eternal life in God (baka), and then
i; Journeys down again to lis beginning in the ¢ journey from God along with Ged,’
-;

and is conscious that he is Unity in pluralit y. L.

7 Servitude, obudience, ‘abudiyat, is the characteristic quality of u saint,—Shea’s
Dabistan, I11. 211, note. In his downward Journcy the saint must observe and obey
the positive law, notwithstanding his previous union with Allah., L.

F 92
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Buat 1f from the spirit world there shines a light
From the attraction of grace or reflection of proof,
Then his heart has fellowship with the light of ¢ The Truth,’
And he turns back along the road which he came.
From that divine attraction or certain proof
He finds his way to assured faith.
330 He arises from the seventh hell of the wicked,
He sets his face towards the seventh heaven of the righteous ;
Then is he clothed with the quality of repentance,®
And 1s mnade one chosen among the children of Adam.*
From evil deeds he becomes pure,
Like Idris the prophet he'is éaught up to heaven.
When he obtains release from evil habits,
He becomes thereby like Noah a saviour of his own life.
The power of his ¢ parts’ remains not in the ¢ Whole,’
And like ‘¢ the Friend of God’’ he acquires trust in God.!
330 His will 1s joined with the pleasure of ¢ The Truth,”
And like Moses he enters the highest door.
Ile obtains release from his own knowledge,
Aund like the prophet Jesus he becomes near to God,’
He gives up his existence utterly to be plundered,
And in the steps of the «“ Most Pure ™ he ascends.®
But when his last point is joined to his first,
There is no entrance for angel or for prophet.’

[ o dumunation, or logieal demonstration, L.
[ ovepentanee, or returning to God, has four stages, viz. turning (1) from
anbeliet, (2 o evil actions, (3) from evil habits, (4) from all but God. IL.
- Nee note o eouplet Dk
* Leohe attains i, atter eitaeement and annililation of self,—obliteration of
Wl congcousness and peveeption of the external phenomenal world,— immersion of
the sonl e the ocean of Phivine plory,  Tlos state of fana involves the eftacement
of husandividaal power, wall, knowledge and entire existence, as set forth in this and
e thnee ollowingr conpleta, L
See IWorun, Sera THL 200 He has near weeess to Gad,’
. e Mubmmmmnd,
1 l:i'lll'rrillj_:' to Lhe }fﬂr”.ﬂ', 11H.Htl'll wnder L‘L}l_lllll..‘f 120,

N
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Ruse I.!

~ Know first how the perfect man.is produced

From the time he is first engendered.

He is produced at first as inanimate matter,

Next by the added spirit he is made sentient,?

And acquires the motive powers from the Almighty.
Next he is made lord of will by ¢¢ The Truth.”

In childhood opens out perception of the world,

And the temptations of the world act upon him.?
When all the particular parts are ordered in him

He makes his way from these sources to general notions.*
Anger is born in him, and lust of the flesh, |
And from these spring avarice, gluttony, pride.

Evil dispositions come into operation.

He becomes worse than an animal, a demon, a brute.
In his descent this point is the very lowest,

For 1t 18 the point directly opposite to Unity.

Of actions 4here arises an endless plurality,

He 1s thus directly opposed to his beginning.

If he remains imprisoned in this snare,

He goes astray worse than the beasts.’

! This rule, after shortly sketching man’s ¢ descent ’ into the world of phenomena,

describes his upward  journey to God’—from the lowest point in the circle of being,
up again to the highest point,

' ¢ Added spirit.” Laliji doubts whether this means the animal soul or vital

principle, or the human soul. This doctrine of the three ascending grades of the
soul, vegetive, ammal and human, was first enunciated by Aristotle, and is repro-
duced in the "dyun ul AMasail and other works. So Dryden (Palamon and Arcite,
I11. sub fin.), says that man is '

“ First vegetive, then feels, and reasons last,
Rich of three souls, and lives all three to waste.”

* Here is another reproduction of the Aristotelian forms of thought. Though

the senses existed in the feetus in ¢ potentiality,” yet it is not till the world of out-
ward objects is presented to them that they come into ¢ actuality.’

* When particular sensatione and perceptions are acquired, reason deduces general

notions from them. L.

* Koran, Sura VII. 178. Compare *“ In Memoriam,” 117, 7 :

‘“ Move upward, working out the beast,
And let the ape and tiger die,”

Marfat.com
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The second is passing over the field of existence.

In this holy vision plurality and individuals are one,’

Like one which pervades all numbers. |
310 You are that plurality which becomes very Unity ?

You are that Unity which becomes very plurality.

A man may know this mystery when he passes forth

From the part, and travels up to the whole.

QUESTION 1V.

Of what sort is this traveller, who 18 this wayfarer ?
Of whom shall I say that he is the perfect man ?

ANSWER 1V.

Again you ask ¢ Who 1s the traveller on the road ?”°
It is he who is acquainted with his own origin.
He is a traveller who passes on with haste,
And becomes pure from self as fire from smoke.
315 Know his journey is a progress of revelation from the contingent
To the necessary, leading away from darkness and defect.’
He travels back his first journey, stage after stage,
Till he attains the grade of the perfect man.*

phenomenal being, and (2) enduring (baka) in mystical union with Absolute Being,
and with Him being in turn manifested in plurahty.
“They say the road is two steps, severing and uniting ; .
You are united to the ¢ Friend,” when severed from self.” L.

' L e., In the vision of the illumined and perfected Sufi. L.

I virtue of man's ‘ journey to God’ he is plurality in Unity, and in virtue of his
‘journe v with God from God’ he is carried down again into plurality. L.

' Nuksan, * deficieney, nﬂthingnmﬂ.' In the Akhiaks Nasirs (Preface), practice
1s defined as ““exertion in action and endeavour in conduct to the utmost of
human ability, with the object of developing what lies within the compass of
potentiality, up to the stayge of actuality, provided that it Jeads from defect (nuksan) to
perfection.”  Seo "dyun ul Masail, by Abu Nasir Al-Farabi, § 4. Schmélders, Docu-
menta, p. 40.

¢ In the last answer Mahmud spoko of ¢ the journey up to God,’ and that ¢ down
from God with God." Here he mentions another journey or descent, anterior to the
other two, viz. that of man's first extrusion from Unity into phenomenal plurality.

: ‘
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300 By the imaginary line of the H of the ¢ He ¢
Are produced two eyes at the time He looks forth.?
But there remain not in the midst pilgrim or road,
When this H of the ““ He " is joined to the H in Allgh.
Necessary Being is as Heaven and Hell as contingent,
“1"” and ““ you ” are the Hades veil between them.?
When this veil is lifted up from before you,*

There remains not the bond of sects and ereeds.
All the aunthority of the law is over this <1 of yours,
Since that is bound to your soul and body.*

300 When “I” and “you” remain not in the midst,
What is mosque, what is synagogue, what is fire temple ?
Plicnomenal being is as the dot on ayn,

When ’ayn is clear, ghayn becomes "uyn.®

The journey of the pilgrim is two steps and no more,
Although it is beset by divers perils.

One step 1s the passing out from that I of « He,” 7

' Huiciyat, ¢ Ipseity. (Sprenger, Risalak Shamstyah,p. 7.) Hu, He=God; Yulhu=
Jehovaly (Shea's Dabistan, 111, 222, note).

' Alluding to the form of the round 7, The * looking ™ is explained by the
passage from Jami quoted in the note to couplet 134 The H of Ihewiyat
(Divine Ipseity) is the phenomenon manifesting absolute Deing in the visible
universe. Thus we have dnality ¢1° and He,” hut this duality is only imacinary,
and vanishes as soon as I’ and “Ie’ are united by mystical union in Allah
Compare couplet 142. T,

P41’ is the phicnomenon displaying Absolute Deing in its entirety,—its jemal,
or beauty, as well as its jalal, or terror and evil.  Henee it is as a veil or wall of
partition bLetween Heaven, the analogue of necessary and  good being, and Hell
contingent and cvil being. L.

' The Sufis call whatever apposcs perfect unton with the Divinity a “veil.”  See
a saymng of Junuid quoted in his life in Nafhat vl wns, p. 92,

"It is ;‘:m]y in consequence of man’s phenomenal extrusion from Divinity, and s
individual personality embracing evil as well as good tendeneies, that the law i
needed to restrain hin., L.

* Phenomen:d being is cempared to the dineritieal pomt on the letter “ayn (eye or
essence), which converts it into the letter ghayn (clowd or darhness), When lagn s
freed from lhis dot, gheyi, the clowd ol pheromnenal bomge,-is seblimated nto "aya,
Divine Esscnee. L,

" doe. (1) passing by self-annililation (Jana) back to Absolute Demmg ‘rom
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Men use the word ¢ I to express it.
When ¢ The Truth ” is set in evidence in a phenomenon
You cxpress it by the word ¢ I,7*
«« 17 and ““ you’ are the accidents® of Very Being.
The lattices of the niches of the lamp of Necessary Being.’
Know bodies and spirits are all the One Laght,
Now shining from mirrors, now from torches.
You say ““ The word ‘1’ in every conneetion ™
«« Tndieates the reasonable soul of man ;"
293 Rut as you have made human intellect your guide,
You do not know your ¢ self” from one of your parts,
Gn, O master, and know well your ¢ self,’
For fatness does not resemble an empty tumour.*

«« I and ““you” are higher than body and soul,

For both body and soul are parts of ¢“ me.”

The word ‘1" is not lhmted to man,

So that vou should say it means only the soul.®
Straivhtway lift yourself above time and space,®

(uit the world and be yourself a world for yourself.”

- Absolute Being in recard of its remoteness from relations and attributes 1s not
mdicated o any plienomcenon, but in regard of 1ts accidental connexion with the
vieible universe it is indicated by the phenomenon ¢ man’s selfy” © 17 and ‘you." L,

20 Ariz, o losieal aceident.— Risalak Shamsiyah (trauslated by Sprenger), page 7.
The one Lisht shines with many rays through the attices of various personalities. L.

CAlladine to Koran, Swea XXIVL 330 ©Allah s the light of the heavens and the
carth, and the Tikeness of Flis lizht s as a lamp, wherein is a toreh, and the torch

Vb, and Uie eliss <hining as a star with the oil of a Llessed tree.’ Bodies

D taoirrors, and Hllil'it:i to torehes,

Y Fatne s the read knowledge sained by illumination, is not like the empty
iunﬂl'll e vt tatelleet, L. -

ol ad Yoo e the theatres of Absolute Being 1n its entirety. whereas body
and sonl are exponents of sinele Divine attributes only, L.

CThis s a very Govounrite precept oty stieal philosophers and theologians. See the
passaces fromn St Auenstine, Tauler, Swedenboryg, Silesius, Schelling, and Schleler-
necher, quoted i Mansel's Bampton Leetures, po 2500 1t amounts to this, that to
know the mtinite an must hinself be infinite (i, pe HN).

lere Dbecins the apswer to the second clause of the quuﬁt-iml. It is to become

cnilatated (Jang e yonr ¢selt) and enduring (haki) in God. L

Marfat.com
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Hence you learn all the names of God, |
For that you are an image reflected from ¢ The Named.” !
Power and Knowledge and Will are shown forth
In yon, O slave of the Lord of bliss !
You are the Hearing, Seeing, Living, Speaking,
Yet you endure not of yourself but of Him !
285 O first who are also the essence of the last!
O inner who are also the essence of the outward ! 2
You day and night are cogitating about yourself,
It is most meet that you should think on self no more,?
Since the end of thought is bewilderment,?
This discourse on thonght ends at this point.

QUESTION I11.

What am I? tell me what <1’ means ?
What is the meaning of ¢* Travel into yourself ?”’ *

ANSWER III.

Again you question me, saying, ¢ What am I 2™
Give me news of myself as to what ““ 1"’ means.
290 When Absolute Being has to be indicated

lifetime or sustenance, that of wajud i ’ayni, ¢. e. the Divine ideaz evolved to view.
Mu’ad, return, is the retrocession of the creature back to twajud ¢ 'ilmiat. Each
creature wanders about during its manifestation in forgetfulness of its origin. L.

' I.e, God. The names which foliow are those of the seven essential Divine
attributes. The argument is that since each creature 1s the manifestation of some
one Name of God, and you are the epitome of all creatures, therefore you see 1n your-
self reflections of all the names of God. L.

* Koran, Sura LVI1I. 3.

* By no process of logic or thought can you escape from egoism and tuism, and
attain to true knowledge, so it is better for you to renounce the attempt to reach
knowledge by thought. L.

* When the thinker and the objeet of his thought become united, thinking is uo
longer possible, for thinking implies duality. The end of thought is (when union
takes place) bewilderment,—dazzling of the mental eye, owing to its proximity to
“ The Truth,” L.

* Alluding to the Hadis—* Whoso knows bimself knows his Lord.” Inérersum ascen
dere has becn the watchword of mystics in all ages.

Marfat.com



Marfat.com

28 GULSHAN 1 RAZ.

The north quarter of the world is your dwelling place,’
Because the heart is on the left side of the body.
The world of reason and mind is your stock in trade,
Earth and heavens are your vesture.
Belold this Not being which is the evidence ? of Being,
See this hieieht how it is the essence of depth.’
Your natural powers are ten thousand,* -
Your volitions transcend limits and counting.
275 For that cause is each man?® furnished with instruments,
With limbs, members, and sinews.
Physicians become bewildered at these,
And stand amazed at the anatomy of man.
Not once has mastercd this science,
Who docs not avow his ignorance thereof.
(Hira limit and portion are appointed to each by The Truth,”
iE:wh arises from and returns o one Name.*
In that name cach creature has its being,
To that name it is ever giving praise ;
280 At its begiiming eacl proeeeds from that souree,
At its return that is its door of departure.
By the door whereat cacll enters, it departs,
Thonveh in its lifctime cach wanders from door to door.

VONLeedlE ) nart ]y, alse meaags | {t,

Ly ey e e, asenee, reality, '["hu“qn:llit}'”ufﬂ prnpﬂsitiun.—SChn:i}ldurs
Docunonta Philosophions Aralaam), po 1300 "dyan 2 sabita, the established evidences
docpiphiies of the Davine *oleas” manifested in the phenomenal world; opposed to

EIVAE AN -”_,“”.F”‘ the sarne lleas " t.‘nlu'r:\.lrtl in the intrllwtunl I‘H‘L‘EL‘HE{:‘ of Gﬂt: ot Uni-

coal reason s smd ta Leein thie ITnvine "thin H{uuwli*t]gu), and man to be the same
G ant anifesded in Cayn (to outward view). Lahiji uses the expression,
w0 o b and Tagn” N name s called the "ayn of the thing named.  See
[rodostog to oaty ot | 1o,
U bisereal 1A e the first emanntion, is also the ** essence of man,” the lowest
ananatien. e
* Nutarad, 2 e involuntary, such s dicrestion, growth, &e, 1.
oy e b lmui'l‘.” I,
loach creatare or cach PpPower reflects some one ol the Divine naines or nltributes.
Foroms this ninny eneh 15 fiee U mannd sted and Lo this it returns, L.
"o ahde, Leinnne o o, s wand to e the stage of u‘rrjlm‘l‘ ilniat ; ma’ash,
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That which was made last was first in thought.’
The last that was made was the soul of Adam,
The two worlds were a means to his produetion.
There 18 no other final cause beyond man, -

It is disclosed in man’s own self.?

The black hearted and the fool are the opposites of light

Yet are they the theatres of the true epiphany.’
265 When the back of a mirror is blackened,

It will reflect a man’s face from its face ; *

And the rays of the sun in the fourth heaven

Are not reflected till they fall on the dust of earth.
You are the reflection of ¢¢ The Adored of angels,”
For this cause are you worshipped of angels.’
Each creature that goes before you has a soul,
And from that soul is bound a cord to you.S

Therefore are they all subject to your dominion,
For that the soul of each one is hidden in you,

270 You are the kernel of the world in the midst thereof,

Know yourself that you are the world’s soul.
£.

' Universal Reason 1s also the ‘ very essence of man,” so that what was first in
the Divine thought, was the last in fact. Man was thus the final cause of
creation. L.

* All things were created as subsidiary to man, but man is an end 1n himself, and
not a means to any further end. L.

* This refers to Koran, Sura XXXIII. 72 : ¢ Verily, we proposed a deposit to the
heavens, and to the earth, and to the mountains between them, but they refused the
burden, and we entrusted 1t to man, who is unjust {or ‘ dark ’) and foolish.” This
deposit 1s the duty of displaying the Divine attributes, and man does this throuch
the universality of his mature, containing ¢ the fullness of the Godhead.” He is
good on one side and evil on the other,—* created half to rise and half to fall.”
The good represents the beautiful attributes of God (jamal ), and the evil the terrible
attributes (jalal). L.

* Man, the mirror of Divinity, is on one side blackened with the darkness of Not
Being, in order to reflect Very Being. L.

* *“ And He said unto the angels, ¢ Worship Adam,’ and they all worshipped him
except 1blis.”’—Koran, Sura 1I. 32.

® The ¢ essence of man,” or Universal Reason, is the soul which animates all things,
and forms the bond of mystical union between them and man. L.

E 2
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Each serving diligently in its own appointed place,
Before or behind which it never sets its foot.
Though all four are contrary in their nature and -position,
Still one may see them ever united together.’
Inimical are they to each other in essence and form
Yet united into single bodies by fiat of necessity.”
From them is born the three-fold kingdom of Nature,
Minerals, then plants, then animals,

055 Setting up substance in their midst,’
As Sufis becoming pure from form.*
All at the command and by favour of the Master,
Standing in their places subject to His will,
The minerals by His wrath laid low in the dust,
The plants by His favour standing erect,
The sexual passion of animals with ardour unfeigned
Preserving thelr genera, species, and individuals,
ANl confessing the rule of their Master,
Scarching out His will day and night!

IrLE IV.
THOUGHTS ON SOULS.

260 Ponder well onee for all on your own origi,
Your first mother had a father who was also her mother.?
Behold the world entively comprised in yourself,

/e, in compound bodies. All these are proots of the centire subjection of all

ot e noal neent, * The Tyuth," L.

C e Bake s 2 From the yeeiproeal struggle of discordant powers is drawn
T R TIPS AT A e 1'|Hi"|.'l‘l':-il'.”

Heee, b <t s the Greelk fe I yle —cxplaned i Istilahat us Sufiat,
o250, s the mowan danent s thines as opposed to the outward form,—the Aypokei-
e, S that which vderlion)” g suhsted,

“Wleen the :-Em|-1~- cloanents e united nto t‘ﬂln]luluulﬁ, cach clement dmps its
swn Cforin, el 1= hlended with the others into one common siubstance. L.

CUniversal Beason, the Grst encation from the Absolute, 1s likened to Adam;
nd Univeraal Soul, the second cimanation, to lve, sinee Universal Soul was evolved

out of Universal Deason, ke Eve out of Adam’s nb. L.
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O fool, the body of a gnat enshrines wisdom,!
Then how 1s there no wisdom in Mercury and Mars ?
Albeit if you look into the roots of this matter,
You sce the heavens subjcct to the Alinichty.
240 When the astrologer is destitute of religion, and says
That starry imnfluences proeecd from the heavenly motions,’
He sces not that these revolving heavens
Are all under the sway and dominion of ** The Truth.”

ILLUSTRATION.

You may say these heavens are revolving
In the rotation of day and mght Like a potter’s wheel.
And thereby every moment the wisdom of thie Master
Fashions a new vessel out of water and clay.
Whatever exists in time and m space
Proceeds from one master hand, one workshop.
245 The stars, who are of the people of perfection,
Wherefore are they always undergoing the defeet of sctting
Why are they contipnally varying i position,
Tu place and orbit, mm colonr aud size ?
Wi are they now 1 Nadir, now 1n Zenith ?
| Souietines I opposition, sonietimes i conjunction ?
\ Wherefore again 1s the heart of heaven fretted with fire ?
* What does 1t desire that 1t'1s always in a whirl ?
All the planets cireling round in search of this,
Sometimes above, sometimes beneath the earth ?
{l 250 The elements water, alr, fire and earth
y Have taken their station below the heavens;

I See Koran, Sura 11, 24.

* On the one hand it is wrong to deny the wisdom manifested 1in the structure of
the heavens. and on the other hand it is equally wrong to say with the astrologer
that they are self moved, and govern things on carth. L.
| * Compare * The sweet influences of the Pleiades.” Job xxxvii 31.

* This idca is found in Aristotle. Nicom. Fth. vi, 7. 4. The perfection of a star
is its ascension, and its defect its setting, L.

E
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Of the seventh heaven Saturn i1s the watchman,
The sixth is the mansion and house of Jupiter,
The fifth heaven is the house of Mars,
The fourth of the Sun, adorner of the earth,
The third of Venus, the second of Mercury :
The Moon holds its orbit on the sphere of the Karth.
230 The house of Saturn 1s in Capricorn and Aquarius,
Jupiter waxes and wanes in Sagittarius and Pisces.'
In Aries and Scorpio is found the place of Mars,
In Leo is the Sun’s place of rest ;
Like as Venus makes her house in Taurus and Libra,
So does Mercury abide in Gemini and Virgo.
The Moon sees in Cancer a creature akin to herself,
When head beeomes tail she assumes the form of a knot.*
The Moon passes through cight and twenty mansions,’
And then she returns opposite to the Sun.*
235 Then she becomes like to a crooked palm-branch,?
By command of the Almighty who is Allwise.
If vou think on this, as a perfect man,
Assurcdly you will say, ¢ All this 1s not vam.’ ®
The words of ** The Truth ™ are clear on this point,’

That to call this vain 1s weakness of faith,

' Phe “ houses ™ of the plancts are those signs of the zodiac in which they attain
thetr maximam aseenston, L.

* I'he points where the moon's orlnt cuts the ccliptie are called ¢ knots,’ and the
portions of her orbit north and south of the echiptic are called respectively the
S head T oed ftaal of the dracon” L

~Aund forthe moon have we appointed certain mansions, until she change and
returit to be like the old branch of a palm tree.”— Koran, Sura. XXXVI. 28.
Theae aneea, or ansiong, are the divisions of the zndinc, thruugh one of which the
moon passes each night,

" o, becomes full L

* £ e an her last quarter. L.

" ¢ The course of nature is the art of God.”— Young, Night Thoughts, IX. 1267.

' Batil, ¢ Vain, what is without God.'— Istilahat us Sufiat, p. 14. Koran, Sura I1I.

135 I'hink on the creation of the heavens and the earth. Have we ereated them
m v 7
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In the space of one day and night, more or less,
Highest heaven surpasses your circuits, O Durvesh !
Moved by this the other heavenly spheres are circling :
Mark well how they all move in one direction.
From east to west, like & water-wheel,
They are ever hastening, without food or sleep.

220 Each day and night this highest sphere
Makes a complete revolution round the world.
Moved by this, the other heavenly spheres
Are revolving 1n circular orbivs in like manner,
But contrary to the rotation of the crystalline sphere,?
These eight lower spheres revolve crookedly.
The Ecliptic holds the signs of the zodiac,*
In them is no interval nor any interstice.
Aries and Taurus, and Gemini and Cancer,
Are hung upon it with Leo and Virgo.®

225 Then Libra and Scorpio, then Sagittarius,
Capricorn, and Aquarius, and then the sign Pisces,
The fixed stars areeone thousand twenty and four,
Who have their stations round about the ¢ throne.”

' Alluding to the faw’af, or perambulations of shrines made by Durweshes. L.

* According to the Ptolemaic scheme the seven planets with their respective
spheres, “cycle and epicycle, orb on orb,” constitute the solar system. DBeyond
this 1s the eighth sphere, that of the fixed stars, and beyond that the crystalline, or
ninth sphere, to which was attributed a certain trepidation’ to account for the
irregularities observed in the motion of the fixed stars. Beyond this was the prinum
mobile, the sphere which was at once first moved and the first mover, communteating
its motion to the lower spheres revolving within it. Beyond the primum wobile
was the empyrean. Ptolemy's Syntaris Alagna was translated into Arabie Dby
Ishak bin Hossain, under the title A7 Alegiste, about 800 A. D).  Apparently Lahiji
takes the crystalline sphere, charkh ¢ atlas, to Le the same as the charkh i 'azam, or
highest sphere.

* Literally, “bent as a bow.” The eighth sphere and those beneath it move with
two motions, one east to west like the highest sphere, and secondly west to cast. L.

* The Eeliptic is also called the ‘girdle’ of the  throne,’ or eighth sphere. L.

* Virgo, Khushak, which also means a bunch of grapes, and is thercfore said to he
hung up. L.

' The cighth heaven.
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Read the fourth verse, it is ¢¢ The throne; !
After that are the seven heavenly spheres,
The ¢ chapter of the seven limbs ”’ answers to these.?
After these, behold the bodies of the four elements,
Whercof each answers to its respective verse.
After these come the three kingdoms of nature,
Whose verses you cannot count. '

210 The last that came down was the soul of man,®
And thus the Koran ends with the chapter ¢ Men.”

RouLe III.
THOUGHTS ON THE HEAVENS.

Rest not in bondage in the prison of nature,
Come forth and behold the divine handiwork.
Consider the structure of the heavens,
So that you may praise  The Truth ™ for His signs.*
Look up and see how the vault of ¢ highest heaven ™ °
Is stretched round about both worlds.
Wherefore do they name it ¢ throne of the Merciful ? ”
What connection has it with the heart of man ? °

215  Wherefore are these two continually in motion,
Never for a moment taking rest ?
Peradventure the heart is the centre of that heaven,
eart the central point and heaven the circumference.’

. koran, Sura 11. 256, the eighth heaven.
. Sura L. which contains seven divisions, or the seven chapters from Bakrat to

;0 Seven heavens are mentioned in the Talmud, and the ¢ third heaven'is
entioned i 2 Corinthiuns xii. 2. Compare Sura I1.27: “ Into seven heavens
did Hoe tashion it

¢ Nuzil, * coming down, s the term for the revelation of a verse in the Koran.

© Or, “in verses of the Koran.” L.

- I e, larsh, the ninth heaven.

© Alluding to the Hadis: ' The heart of the believer is the highest heaven.” The
arsh and the heart of man are both theatres of Divine perfections, and the ‘arsh, as
the less perfect, may be subsidiary to the heart, the more perfect theatre. L. Sce

couplet 632,
/1987

Tomee mnlplut 7006,
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200 “¢The Truth” will then grant vou whatsoever you ask,
Alld ShOW you &H tllings {as ﬁn,’fj ?‘f.‘ﬁHU (aret

Ruie II.

To him, whose soul attains the beatific vision,?
The universe is the book of < The Truth Most High.”
Accidents are its vowels, and substance its consonants,
And grades of creatures its verses and pauses.
Therein every world is a special chapter,
One the chapter Fatihah, another Ilihilus.
Of this book the first verse is ¢ Universal Reason,?
For that is like the B of Bisnullal ;
208 Second comes ¢ Universal Soul,” ¢ the verse of light,’!
For that is as a lamp of exceeding light ;
The third verse thereof is ¢ Highest heaven,” 3

two bows'’ length from Him in heaven.”—Koran, Sur« LIII. 9. Mount Kaf was
the abode of the Simurg, the type of Absolute Being.

' Alluding to the Hadis, ¢ Inspiration is a light that descends into the heart and
shows the nature of things as they really are.” The illumined Sufi sees ° things as they
are’ when after annihilation of self , Jarna, he endures and abides (baka) in God. |

* The author here describes the successive “ emanations” of Divinity under the
figure of the successive chapters of the Koran. The Alexandrian doctrine of
“ emanations "—intermediate potencies or intelligences by whom God acts on the
world of phenomena—* links between the Divine spirtt and the world of matter,”"—
seems to have sprung from an amalgamation of the ancient Persian angclology—the
Amshaspands, Izads, and Fravishis,—with Greek Ontology, the “ideas” of Plato,
the logos of Philo, the nous of Plofinus. (See Deutsch. Remains, p. 50, and
Mansel, Gnostic Heresies, p. 26). This doetrine pervades the entirc Neoplatonist
philosopby, and the writings of the Gnostics, (see Ueberweg, Greek Philosophy, 1.
224), and re-appears in the systems of the Muhammadan philosophers Al Farabi, 950

A.D., Avenpace, cire. 1118 A.D., and Averrces, circ. 1150 A.D. (Uecberweg, T.
pp. 412—417), and in the Jewish Kabbala.

* Universal Reason ("akl-i-kull) and Universal Soul (nufs or jan-i-kull) are trans<li-
tions of the Neoplatonic logos and preuma. See ’Aiun-ul-masail by Abu Nasr Al
Farabi, and the remarks of Schmélders (Documenta Philosophiz Arabum, p. 96).
The "Adiun-ul-masdil is a summary of Aristotelian metaphysics as interpreted by the
Alexandrian Neoplatonist commentators.

* Koran, Sura XX1V. 36, ‘a light from the oil of a blessed tree.’
* Koran, Sura VII. 55, arsk, or heaven of heavens.

F
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Tike Moses, son of Amran, press onwards in this road,

Till you hear the words, ‘Verily I am God.’!

So long as the mount of your being remaing? before you,

The answer to ¢ Show me’ is ¢ Thow shalt not sce me.”

¢« The Truth,” as amber, attracts you like a straw.

Tf there were no mount of *¢ youness,” where were the road ?*
195 When its Lord appears in glory to the mount of existence,

Fxistence is laid low, even as the dust of the road.

The beggar becomes by one attraction a king,

In one instant it makes the mount as a straw.’

Follow the steps of the prophet in his ascension,

Marvel at all the mighty signs.’

Come forth from the dwelling of Umham,’

Say only, ¢ Wioso hath seen me hath seen The Truth.”’*

Forsake the Kaf of the corner of both worlds,

Sit on mount Kuaf at *¢ the distance of two bows’ lengths.” ®

' Alluding to the burning bush (Ioran, Sura XXVIII. 31), t.e. till you are
itlumined by Divine Epiphanies.

» The mount, {.e. phenomenal Musive cxistence, which hides real absolute
BL‘illg. L.

© Alluding to the giving of the law on Mount Sinai. ““ And when Moses came
at the appointed time, and s Lord spake unto him, he said, <O Lord, show me thy
sell, that T may behold thee!  God answered, ¢ Thou shalt i no wise beloud me, but
luok towards the mountain, and af 1t stand tirm in its place, then thou shalt see me.
IDut when his Lord appeared with rlory in the mount He reduced it to dust, and
\[oges fell on his face in a swoon and was beside himself.” —Koran, Sura VII. 139.

v Amber is called kah raba, attractor of straws. When  vour phenomenat
Cx1atonee, your ‘youness,” Is swept away, there is no longer any interval between
vou and Godo L There is here a play on the word ** fui,” which means “firm "

i

oyl Hs,

as well as

s The attraction of Divine graces enriches the fakir or beggar (4. €. the man who
is Cpoor in spirit’ and stripped of self). with the wealth of union with the
Absolute. L.

* I e. Divine Epiphanies. L.

' The daughter of Abu Talib, from whose house the proplet started on hs
ascenmion to heaven,

* This saying is ascribed to Mubhammad m the Maksad-i- Aksa,—Palmer, 97.
Cl. John xiv. O

» « Afterwards he (Muhammad) approached near antil he was at the distance of

Marfat.com
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80 How shall I tell the tale of states ' of heart!
To you, O man, with head downecast and feet in the mire
The world is yours and yet you remain indigent,
Has man ever seen one so pitiable as you are ?
Like captives you are confined to one spot,
Binding your feet with your own helpless hand.
You sit like women in the street of ill fortune,
You take no shame to yourself for your ignorance.
The valiant of the world are rolling in carnage ;
You, with head wrapped up, put rot forth your foot.
185 How read you the text, * old woman’s creed,”
That you hold ignorance to be lawful for you ?
Whereas “‘ women are wanting in intellect and faith,’’?
Why should men choose their road ?
If you are a man, come forth and pass on,
Whatever hinders you, pass aside by it.
Tarry not day or night at the halting places,’
Linger not behind your feilow travellers and camels.
Like ¢ The Friend of God,” go seek “ The Truth,”*
Turn night into day and day into night.$
190 Stars with moon and most brilliant sun
Represent sense, imagination and brilliant reason.®
Turn your face from all these, O pilgrim,
; nay alway, ‘I love not them that set.’

; ' I.e. ecstatic states in which Divine Epiphanies and visions are displayed to the
heart. L.
* There is another tradition, “an old woman’'s creed is yours.”  Labiji says it is

mere bondage, faklid, mechanical religion, cant. Compare 1 Tim. iv. 7, ¢old
wives’ fables.’

* Compare Hafiz, Ode T,

* % And when the night overshadowed him, Abraham saw a star and he said, ¢ This
18 my Lord ;’ but when it set, he said, ¢ I like not gods which set.” And when he
saw the moon rising, he said, * This is my Lord ;’ but when he saw it set, he said,

‘ Venly, if my Lord direct me not, I shall become one of them that go astray.’ "'—
Koran, Sura VI. 77.

" Relax not your efforts at any season. L.
* Hiss i mushtarak, the koine aisthesis of Aristotle.

D 9
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What is that world which is not seen, ‘
One day whereof equals a year of this world ? | |
170 That world, in fine, is not what you see. | | |
Have you not heard the text, < What ye sce not *"' - N
Come, show me what 1s Jabulea,?®
What that city whose name is Jabulsa. EE ‘i

Consider the East along with the West,

For this world contains no more than one of each.?
Come and hear the meaning of “like unto them ;'

Hear it from Ibn Abbas, il then know yourself!

You are asleep, and this vision of yours is a dream,

All that you sce thereby is an illusion. |

On the morn of the last day, when you shall awake,
You will know all this to be the baseless fabric of fancy.
When the illusion of seeing double is removed,

Farth and heavens will become transfigured.

When the true Sun displays his face to you®

There remains not the licht of Venus, moon or sun.
Falls one beam of His on the hard rock,

1t is torn to- picces like wool of divers colours.®

Know now is the time that you have power to act:
What profit is therc in knowing, when you are powerless ?

[R——
|
|

. m} i

bl oran, Swra LLXIX. 48,
¢ Sale, Pretim, Dise. 83, explains these as the celestial and terrestrial Jerusalem,

Lok as the worlds of ideals, and of dizembodied spirits. Hesays one of them lies 1
o he other in the west, See Gall ive 26, and Deutseh, Islam. p. 101

et vl ns nothing of the unseen worlds. L.

CSee SLanc Ton Khallikan, 1. 89, note, The saying referred to is, ¢ If T explained
to you e verse, Gl crented seven heavens and carths like unto them’ ye would
~tone nwe, ar call e llnlu'l'lt"u'l‘l'.” NTUE I{UI'-'.U], Stira LXV. 12

“The Father of lights, -=Janes 1, 17.

* ¢ Ou that day the wountains shall become like carded wool of divers colours.'—
Ixoran, Swra Clot,

' Man by reason of the universality ol lua nature, {.e. his comprehending in him
If il the divers naumes and attributes of © The Truth,” is capable of apprehending
Divine Epiphanics, and attaining to knowledgee of % The Truth,” and should set himsell

t o do this wlale his powers are i their prilmu L.
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If you take one atom link from its place
The entire universe falls to rum.

160 The whole in a dizzy whirl, and yet no single part
Placing foot beyond the hmit of contingency,
Phenomenal being' holding cach one in bondage,
Each 1s in despair at its particularization from the Whole.
You may say each is ever travelling and yet restrained,
Each 1s ever being unclothed and clothed upon ;2
Each is alway in motion, yet ever at rest,
Never beginning and never ending.
Each ever cognizant of his own essence, and for that cause
Ever pressing his way towards the throne on high.

165 Beneath the veil of each atom is hidden
The heart-ravishing beauty of the Beloved’s face !

RuLe 1.3

You have heard thus much of the universe,
Come, say what you have seen of the universe.
What know you of ferm or of substance ?

What is the next world, and what is this world ?

Say what 1s Simurg, and what mount Kaf,*
What heaven and hell, and hades® what ?

' Ta'ayyun, phenomenalization or emanation, evidentiation. See note on couplet
273 and couplet 484. |
* This is an allusion to Koran, Sura L. 14: “ Yet are they in doubt (or being
clothed with, labas), a new creation.” Each atom non-existent in itself is being
ecvery moment clothed with a fresh phenomenal efflux from Absolute Being, and
again stripped of if. When 1t strips off the phenomenal it is united with the
Absolute, and when it again puts 1t on, it is held back from union and “ travaileth
in bondage.” L.
~ * These rules are an elaboration of the thesis that knowledge of the TrutR is to be
attained not by sense and rcason but by illumination. L.
* Simurg, a fabulous bird, said to dwell on Mount Kaf, or Caucasus,—the type of
Supreme Being and plurality in Unity.
* Al'araf or Barzakh, the partition, veil, or * barrier” between death and the
. resurrection, or between this world and the next, a hades or purgatory, in which the
4 dead are examined by Munkir and Nakir.—Sale, Koran, Prelim. Disc, 55, and Sura
XXIIL 102,
| D
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In 1ts members a gnat is like an elephant,
In its qualities a drop of rain is like the Nile.
The heart of a barley-corn equals a hundred harvests,
A world dwells in the heart of a millet seed.
150 In the wing of a gnat is the ocean of life,’
In the pupil of the eye a heaven.
What though the corn grain of the heart? be small,
It 1s a station for the Lord of both worlds to dwell therein.
Therein are gathered the two worlds,
Sometimes Iblis and sometimes Adam.?
Behold the world mingled together,
Angels with demons, Satan with the archangel.
All mingled like unto seed and fruit,
Infidel with faithful, and faithful with infidel.
150 Together are gathered, in the point of the present,*
All cycles and seaspns, day, month, and year.
World without beginning is world without end,
The mission of Jesus falls with the creation of Adam.*
From every point in this concatenated circle
A thousand forms are drawn ;
Iivery point as it revolves in a circle
I3 now a centre, now a circling circumference.®

]
'

' L., absolute Being. L.
* The heart’s core,—the drop of black blood in the heart, supposed by Muham-
madans to be the principle of life. L.
" Adiin s a manifestation of the Divine beauty, jamal, and Iblis of Divine
-ty and wrath, jalal, L. |
U anpare
| * Nothing 18 there to come, and nothing past,

l3ut an eternal now does always last.’
Cowley, Davideis, I. 802.

* The last event in Divine history coincides in point of time with the first. All
things, whatever the times of their manifeatations, are present together in God.
There 18 no time in God. L.

® There 18 one great circle of emanations down to man, and back to God, and
smaller circles caused by each particular emanation baving a course of its own, e.g.,
universal reason revolves in all particular reasons.  Each link is potentially all, and
hienee destruction of one 18 destruction of all. L.
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Though all numbers have one for their starting point,
Nevertheless you never come to the end of them.
Forasmuch as Not being in itself 1s pure,
Therein is reflected ¢ The hidden treasure.’
Read the tradition ‘I was a hidden treasure,’?
That you may see clearly this concealed mystery.
140 Not being is the mirror, the world the reflection, and man
Is as the reflected eye of The unseen Person.
You are that reflected eye, and He the light of the eye,
In that eye His eye sees His own eye.?
The world 1s-a man and man 1s a world :?
There 1s no clearer explanation than this.
When you look well into the root of this matter,
He 1s at once seer, seccing eye, and thing seen.
The holy tradition* Las declared this,
And, ‘without eye or car,” demonstrated it.
145 Know the world is a mirror from head to foot,’
In every atom are a hundred blazing suns.
If you cleave the heﬂ,rt of one drop of warer,
A hundred pure oceans emerge from it.
If you examine closely each grain of dust,
A thousand Adams may be seen 1n 1.

' Alluding to the tradition, ¢ David inquired, saying, O Lord, why hast Thou
created mankind? God said, I was a hidden treasure, and I desired to becoms
known, and T created the world in order to be known.’

* Compare a somewhat similar passage i the Alindogya Upanishad, V111
7—12, quoted in Max Miiller’s Hibbert Lectures, 318—321. ¢ Man,” says Lahi.
‘is the eve of the world, whereby God sces his own works.”  Compare Hegel. M
Miiller, Hibbert Lectures, 20.

* Man, being the epitome of all the Divine names and qualities, is the microcosm,
and the world is ‘the great man,’ becausc it bears to man, ‘ the eye of the world,
the relation of a man to one of his members. L. Compare George Herbert :—

¢Man is one world, and hath another to attend him.’

' “ My servant draws nigh to me by pious works till 1 love him, and when [ fon

i, him, I am his-eye, his ear, his tongue, his foot, his hand, and by me he sces, Licars.
; talks, walks, and tastes.”” L.
{ * Through this process of reflection every atom is potentially a mirror of any and

| all the Divine names and qualities, and when any atom puts off’ its lirmtation an.l
phenomenal character it becomes “ the All.” L,
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Blackness of face in both worlds is poverty,*
Blackness is most precious, neither more nor less.
What shall I say ? since this saying is ﬁné,*
‘A light night that shineth in a dark day.’z
130  On this place of witnessing which 1s the light of Epiphany,’
[ have much to say, but not to say it is best.

" [L.LUSTRATION.

If you desire to behold the eye of the sun,

You must make use of another body ;

Since the eve of the head has not strength enough,

You may look on the brilliant sun in the water.

Since its brighitness shows less brightly theremn,

You can bear to look on 1t for a longer space.

Not beinet 1s the mirror of absolute Being,

Therein is reflected the shining of ¢ The Truth.”
1535 Whon Not bheing s set opposite to Being,

[t catches its retlection in a moment.

That Unity is exposed to view in this plurality,

Lilke as wlien ven count one it beeomes many.

AL derrine to the Ioalis, * Poverty 1s my prace.”  DPoverty with the Sufis means
o Hanmthilation,

Tias darkness is licht, heeause it shows # The Truth,” free from the veil of
Ploadity,s Tt slanes i a dayy does the visible world of plienomena, but this day 1s
Lol bBeeawse pliennn i vl “The Teuth.,” L.

Frivane I'fﬂ:.':lul|;n§i.-,-‘ ~tedy s thiat to Mosesat the ]Hll‘llil]g bush, and to Mohammad

LY t|1_:'1 bl ]n :1-~'~l|.-it|1|. TR l‘mll:]vl :;HT.
et ol Leine, not Loine Pl ¢ fo me on " oof the Eleaties, handed on
~ s BoPLe Plotions and the Arabian philosophers.  Sce Jamn, Tulfat-
R U U TR B
St crndbe day with snspended breath
T ntant of ereation i the sleep of not being.
Tl v b that Beanty recing what was not
o I the nonevi=tont s existent.
Thoush be Lebho b Ths own perfections
The Teanties of all thines and thee gualities,
Yot Fle desieed that e another mueror
Thev mght be displayed to Iis view.'
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Like as His light utterly burns up the angels,’

So it burns up reason from head to foot.

Reason’s light applied to the very Light of liohts,

Is as the cye of the head applied to the sun.

When the object seen is very near to the eye,

The eye 1s darkened so that it cannot see it.*

Tlus blackness,” if you know it, is the light of very Being ;

In the land of darkness 1s the well-spring of life. *
125 Since the dark destroys the Light of vision,

Gave up looking, for this is no place for looking.’

What connection has the dust with the pure world ?

Its pereeption is impotence to perceive perception.

Blackness of face’ is not divorced from the contingeht

In the two worlds ; Allah 7s all wise.

' All phenomena are annihilated in Him." L.

* The mental bewilderment or darkness which ocenrs to the mystic 1s the light
of Absolute Being approaching close to him. L.

* See a passage of Dionysius, the pseudo-Arcopagite, quoted in Tholuck { Blithen-
sammiung aus der Morgenlandischen Mystik), p. 9: “ Then is he delivered from all
things secing or being seen, aft dives down into the truly mystical darkness of
ignorance, wheretn he closes up all the intellectual apprehensions, and finds himsclf
in the utterly impalpable and invisible, being entirely in Him who is beyond all,
and in none else, cither himself or another ; being united 2s to his nobler part with

the utterly unknown by the cessation of all knowing, and at the same time, in that -

very knowing nothing, knowing what transcends the mind of man.” And Blosius
(quoted in Vaughan, L. 290} : « The light is called dark from: its excessive brightness.”

* Alluding to the “ water of life” found by the prophet Khizr in the Jand of
darkness.

* When the mystic annihilates all phenomena, self included, which veil the face
of *“ The Truth,” and is drawn near to, and united with “ The Truth,” seer and
seen are identified, and looking is no longer possible,

* The dust, i.e. the contingent is naught but the reflection in not being of
Necessary Being, which in itself is pure from the stain of contingency and
plurality. Therefore the contingent is impotent to perceive “ The Truth’ in. the
ordinary way, and its highest degree of perception is to be absorbed in the “ The
Truth,” when its eyes are blinded by exeess of light, and its vision is uncon-
sclousness,—inability to be conscious of seeing. L.

" Blackness of face=nothingness, not being. The coritingent is naught but not

being, and its highest perfection is to be conscious of this, and to annihilate self by
absorption in “ The Truth.” L.

Marfat.com
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QUESTION II.

What sort of thought is the condition of my path ?
Wherefore 1s 1t sometimes a duty, sometimes a sin ?

ANSWER II.

To think on the mercies is the condition of your path,!
But to think on the essence of *“ The Truth” is grievous sin.
Thinking on the essence of  The Truth” is vain
Know 1t is impossible to demonstrate the manifest.?

115 Since His works are manifested from His essence,
His essence is not manifested from His works.?
The whole universe is exposed to view by His light,—
But how 1s He exposed to view in the universe ?*
The light of His essence is not contained in phenomena,
For the glory of His majesty is exceeding great.
Let reason go, and abide in ** The Truth.”
The eye of a bat endures not the bricht sun.
In that place where God’s light is our guide,
What room is there for the message of Gabriel 2%

120 Though the angels stand hard by the throne,
They reach not the station, < I am with God.’ ®

' Alluding to the Iadés, * Think on the mercies of God, not on the essence
of God.’

' Taksid 1 hasil, * The Truth ™ is more general than His works, and thus demon-
~rating Hum fromn His works 1s demonstrating the general and more known from the
j-art nlar and less known,  And again, knowledge of God is gained by illumination
and mturtion, sl dewonstration of ultimate facts of consciousness is impossible. L.

* Awat, toxts, manes of God, works or signs of God.,

" The face of “The Truth™ is not displayed till all the illusory phenomena,
which val 1t, arc annihbilated. L. But is it unreasonable to confuss that we
believe in God not by reason of the nuture which conceals him, but by reason
of the supernatural in man which reveals him ? *—Jacobi, quoted in Hamilton's
Metaphysies, 1. 40.

" Gabriel was the “angel of revelation.” Sce Koran, Sura 11, 91.

* Tius refers to the tradition, * There are times when I am with God in such
wise that neither highest angel nor prophet apostle can attain thereto.’

:
¥
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Since it had its origin from defective sight.
He is like one born blind, cut off from perfection,
The man who follows the road of schism,
Men of externals have ophthalmia in both eyes,?
For they see in external objects naught but the external.
The theologian® who has no perception of Unitaranism *
Is in utter darkness in clouds and bondage of dogmas ;°
110 Whatever each says about Unity, more or less,
| Affords a specimen of his own power of msight.
The Divine Essence is freed from where, how, and why.®
Let His glory be exalted above what men say of Hum.

! The schismatics, or Mutazzalites, deny the eternity, baka, of God, and are
therefore debarred from attaining to true insight into the verities of things. L.

* The men of externals (ahl i Zakir) are dominated by externals, and do not
penetrate to * The Truth” within them. L.

s The Mutakallamin, or scholastic theologians, are ‘they who tread the road to
Divine knowledge with the foot of logic and not of illumination.’ L. Al-kalams
defined in the Dabistan as the science enabling one to confirm the truth of religion
by logical demonstration, and thus corresponds to the scholasticism of medizval
Europe. . L.

¢ Tauhid, Unification, Unitarianism, behef in God’s unity, acknowledging that all
things are One. See Answer V1L and Hafiz { Brockhaus’ edition), Ode 165 :

¢ Hafiz, when preaching unity, with Unitarian pen
Blot out and cancel every paue that tells of spirits and men.”
In the Dabistan, chapter xi., is given a list of the principal technical terms of
the Muhammadan faith, with their exoteric or ordinary meanings, and with the
esoteric meanings given to them by Miyan Dayazid, a Punjain Sufi. The work of
Taukhid is said to be  To annibilate sclf in the absolute Truth, and to become eternal
in the Absolute, and to be made one with the One, and to abstain from evil.”
¢ Taklid, putting a collar on the neck, blind imtation, canting, bondage,
subservience to authority; compare the definition of religio from weligare.  Old
women’s religion is said to consist of fwllid.  The perfeeted Suft advances from the
stage of boudage, taklid, to that of absolute liberty aud consciousness of truth, itlak
wa tahkik. Compare St. Paul's expressions, « carnal ordinances,” * law of a carnal
commandment,” *the yoke of bondage.”
¢ Le., from quantity, quality, and relation. e is thercfore incocnoscible by the
mind of man so long as it is not ¢ illumined * by Divine grace. L.
' Koran, Sura XVI. 3: * Let Him be exalted above the gods they join with Him.’

c 2
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None would know that these beams are from him,
There would be no distinetion between kernel and husk.
Know the whole world i1s a beam of the light of ¢ The Truth,”
Yet ¢ The Truth” within it is concealed from manifestation ;!
And since the light of ¢ The Truth ™ alters not nor varies,
And 1s void of change and transitoriness,
100 Do you fancy that this world of itself is permanent
And enduring. always of its own nature.
A man who relies on far-sighted reason?
Has much bewilderment before him,
I'rom far-sightedness of overweening reason
One derives philosophy, another the Incarnation.®
Reason cannot endure the light of that face,
Go! that you may behold it, seek another eye.
Since the two eyes of the philosopher see double,*
He 1s impotent to behold the unity of ¢ The Truth.”
105 IFrom blindness arose the doctrine of * Assimilation,’
From one-cyedne- that of God’s remoteness.®
From the same cieuse arose false and vain Metempsychosis,’

' Compare Tennyson, ¢ The Higher Pantheism’ :

“The sun, the moon, the stars, the seas, the hills and the plains,
Are not th{‘:-ii", () Snui, the vision of Him who reigns‘?
Is not the vision e, tho” He be not that which He seems ?°

' Farsichted reason goes astray beeause it looks afar off for ¢ The Truth,” which is
iwearer to us than our neck vein,! L.

VThe philosopher regards necessary and contingent matter as two - distinct
et whiereas there s only the ‘One.' L.

S bdd deseendimee, deseent of the Spirit, the incarnation of God in Chnist. L.
The sancoet ealled Naspeiah, or Haluliak, held that God had descended into indi-
vidhial men. Soe Sald’s Koran, Prelim, Discourse, 125 ; Maleelm’s Persia, IT. 271,

Cfashhid assinilation. The * Assimilators,” says Lahiji, liken God to a material
body dwelling above the hichest heaven, ‘arsh, (ie, the.y are, as we should S8Y,
anthroponorphists).  Laliji says these two doctrines are erroneous apart, but true
towrether, Good 1s remote from contingency, but 1s connected with the phenomenal
world i that 1t 1s s retlection,

" Tanzih, dectainer God to be without an equal, exalted above, and remote from
1t ter,

f . .
' Lanasukch, transmigration ol souls.
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From the contingent he seeks to prove the necessary,
Therefore 1s he bewildered at the essence of the necessary.
90 Sometimes he travels backwards in a circle,?
Sometimes he 1s imprisoned in the chain of proofs.
While his reason goes deep into phenomenal existence,
His feet are caught in the chain of proofs.
All things are manifested through their likes,
But ¢ The Truth ”’ has neither rival nor like,
Since ¢ The Truth " has neither rival nor peer,
I know not how you can know Him.?
Necessary matter has no sample in contingent :*
How can man know 1t, tell me how ?*
95 Fool that he is! for he seeks the blazing sun
By the dim light of a torch in the desert.

ILLUSTRATION.®

If the sun tarried always in one position,
And if his shining were all after one manner,

O

! He argues in a circle ; proves one contingent proposition by another contingent,

which in its turn is proved by the first, and so on in an endless cirele. L.

* Sense supplies us with finite objects only, and reason has only these finite objects
to work on. It cannot transcend them, or mount from them to the infinite.

* The figment of contingent being occurs for the first time in the fifth book of

Plato’s Republic. Being he argues, is the object of knowledge, and not being of
ignorance, and therefore opinion which lies between them must have an object of
its own as well, and this object 3= intermediate or contingent being, which is and
1s not, and partakes both of existence and non-existence. On this Professor Jowett
notes :—** Plato did not remark that the degrees ol knowledge in the subjeet have
nothing corresponding to them in the object. With him a word must answer to an

1dea, he could not conceive of an opinion whieh was an opinion about nothing.” —
Jowett's Plato, 1I. 9.

‘ Cumpare Hafiz, Ode 355 (Brockhaus’ edition):
‘ But how can our eyes behold Thee as Thou art ?
- As our sight is, s0 see we, and only in part.’

* Tamsil, amile, analogy in logic. Schmoélders (Documenta Philosophiz Arabum).

This illustration was probably suggested by Ghazzali. See Lewes, History of
Philosophy, 11. 51.

Marfat.com
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80 But to learn of what kind this arrangement is,
Reference must be made to books of logie.
Moreover, unless divine guidance aids it,
Verily logic is mere bondage of forms.’
That road is long and hard, leave 1t,
Like Moses for a season cast away that staff.”
Come for a season into the ¢ Valley of Peace,”*
Hear with faith the call, ¢ Verdly I am God.”
He that knows ¢ The Truth,”* and to whom Unity is revealed,

Sees at the first glance the light of very Being.
85 Nay more, as he sees by illumination that pure Laght,

He sees Grod first in everything that he sees;

Abstraction 3 is a condition of good thinking,
For then the lightning of divine guidance illumines us.

To him, whom God guides not into the road,
It will not be disclosed by use of logic.
Forasmuch as the philosopher is bewildered,
He sees in things nothing but the contingent ;

' Taklid. See note on couplet 109.
. Woran, Sura NX. 14 and 11: * What is that in thy right hand, O Moses ?

He answered, 1t is my statt whercon I lean, and wherewith I beat down leaves for
my flock. God said, Cast it down, O Moses! And he cast 1t down, and behold it
became a serpent, which ran about . ... And when he was come near unto it (the

burning bush), a voice called to him, saying, O Moses, verily I am thy Lord,

wherefore put off thy shoes, tor thou art in the sacred Valley ¢ Towa.'”
3 I e, the tarikat, or Suli’s progress and course of illuinination which leads him to

e true knowledze of God. o L.

© Uhe Trath, Hakk, 1s the usual Sufi expression for the Absolute Divine Being.

> uyead, stripping ofl; making bare, seclnsion from the world, logical abstraction,
Lahiji explains it as ¢ Passing by the stages of carnal lusts,
relations, and emerging from the
limitation of so1f, whivh veils man’s real essence.”  Similarly, Plotinus directs the mys-
«." that he may become identified with the infinite.
agrite, exhorts s disciple ‘to abandon the senses
ots of sense and all objects of thought, and
ignorantly to strive upwards towards amion with Him who is above all essence and

knowled_e; imasmuel as by separation of himself from all things, he will be exalted
cadiance of the Divine darkness.'—Vaughan, Hours with the

purification trom <1t
and mental operations, and human pleasures and

tical aspirant to sinplity s natus

And Dionysius, the pseudo-Arcop
and all aperations of the intellect, all obje
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QUESTION 1.

First of all I am perplexed about my own thought ;
What is that which they call thinking ?

ANSWER 1.

You say, “ Tell me what is ¢ thinking,’
‘““ Since I am perplexed as to its meaning.”
Thinking is passing from the false to the truth,
And seeing the Absolute Whole in the part.
Philosophers who have written books on it,
Say as follows when they are defining it,

75 That when a conception ? is formed in the mind,
It 1s first of all named reminiscence.?

And when you pass on from this in thinking,*
It 1s called by the learned interpretation.s

When conceptions are properly arranged in the mind,
The result with logicians is known as thinking,

From proper arrangement of known conceptions
The unknown proposition ¢ becomes known.

The major premiss is a father, the minor a mother,
And the conclusion a son, O brother !

' Thinking is the means to reach knowledge of God, m’arifat ; and thinking is
of two kinds, logical demonstration, and spiritual illumination. L,

* Tasawwur, conception, “idea.”

* Tazakkar, reminiscence, the anamnesis of Plato. All major premisses, or first
principles, says Lahiji, are gained by intuition, or reminiscence of ideas known to the
mind in a former state. |

* Compare Risala Shamsiya 5, Part is intuitive and part 1s inferential and the
result of thought, 7.e. of sueh an arrangement of known things, that it leads to the
knowledge of unknown things.’ See Aristotle, An Pri. L. i. G.

* 'Ibrat, from ’abr, passing over, interpretation, explication, probably a translation
of Aristotle’'s Peri Hermeneias, which treats of propositions.

° Tasdik, assertion, verification, proposition, as in Risala Shamsiya 3.

= . -
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Again that noble was nstant with me,
Saying, ¢ Do me yet another favour,
«« Expound these mysteries which you have spoken.
¢ Qut of theory bring them into evidence.”"'
I did not think it possible for me at that season
To treat thereof with the unction® of ecstasy,
65 For the explanation thereof in speech is impossible,’
The master of ecstasy dlone knows what is ecstasy.
Neverthelnes, according to the word of the teacher of the faith,
I rejected not the postulant of the faith,’
But to the end that these mysteries might be explained,
The parrot of my eloquence lifted up his voice.
By aid of heavenly grace and divine blessing
I spoke the whole discourse in a few hours.
When my heart craved of heaven a title for this book,
There came an answer to my heart, ¢ It 18 our Rose Garden.”

70 Since heaven has named it ‘ Rose Garden,”
May it enlighten the eyes of all souls.

' From demonstrated knowledge, iIm ul yakin, bring them to the stage of
experienced or evidenced knowledge, ‘ayn ul yakin. The first is the knowledge
vained by logical demonstraticn, the second that ‘¢ gpiritually discerned @ by
illumination, Kashf. L. |

' Zauk, ‘taste,”  delight,’ ¢ religious exaltation.’

* (ompare 1 Corinthians, 1. 14.
* Alluding to the Hadis, * Reject not questioners.”

Marfat.com
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Wherefore at his solicitation I began
An answer to that epistle in concise terms.
Forthwith, in that illustrious congregation,
I pronounced this discourse without hesitation or repetition.
Now, with their wonted favour and kindness,
They will pardon my shortcomings ;
o0 All know that this person in his whole life
Has never attempted to write poetry.
And though his talents be competent thereto,
He has rarely had to compose verse.
Though he has composed many works in prose,
He has never compiled a masnavi in verse.
Prosody and rhyme weigh not mysteries,!
The pearl of mystery is not held in all vessels.
Mystery cannot be compressed into letters,
The Red Sea is not contained in a jug.
99 Why should I, to whom even words are lacking,
Why should I take on myself a further burden ?
This is not boastingﬁ but it is by way of compliment
And of apology to the men of heart.
1 take no reproach to myself for my poor poctry,
For no poet like 'Attar is born in a hundred centuries,
Were there a hundred worlds of mystery set forth in this wise,
They would be only one grain from ’Attar’s shop,?
But all this have I written of Iy own experience,
And not plagiarized as a demon from angels.?
60 In short, I delivered the answers to the questions
Off hand, each to each, neither more nor less.
The messenger took the letter with reverence,
And departed again by the road that he came.

' Prosody can « weigh” heavy and light (or, as we should say, long and short)
syllables, but not Sufi mysteries. L.
* Fariduddin ’Attar, author of the Muntik ut Tair, &c., was a druggist.

' Koran, Sura XV. 18. The devils are said to ascend to overhear the talk of
the angels in heaven,

Marfat.com
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THE €AUSE OF WRITING THIS BOOK.

Seven and ten years had passed after seven hundred,
From the Flight, when lo, in the month Shawal' -
A messenger of a thousand graces and virtues
Arrived at the behest of the men of Khorésan.

A great man, who in that country is famed’

For his varied learning u§ a fount of light,—

Whom all the men of Khorasan, great and small,
Pronounce to be better than all men of this age,—
Had written an epistle on the matter of mystery
Addressed to the masters of mystery.

Therein many difficult expressions

In use amongst the masters of indications,

Had been versified in the form of several questions,
A world of mystery in a few words.

When the messenger read that epistle, forthwith
The news was noised abroad by many mouths.

All the nobles present in that congregation,

Turned their eyes upon this durvesh.

One who was a man well versed in affairs,’

And who had heard these mysteries from me & hundred times,
Said to me, ¢ Tell the answers off straightway,

« That the men of the world may profit thereby.”

[ replied,  What need ? for again and agan

“« Huve I set forth these problems in treatises.”

““ True,” said he, * but I hope to have from you
Answers in rhyme corresponding to these questions.”

' 717 A lL.=1317 A.D.

* Amir Hosami is the person referred to.  See Iutroduction.
" Laliji says the name of this person was Shaikh Aminuddin, and the conversation

took place at Tabriz.
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His entrancing state is the union of union,

His heart ravishing beauty the light of light.

He went before and all souls follow after

Grasping the skirts of his garment.

As for the saints on this road before and behind

They each give news of their own stages.

25 When they have reached their limits

They discourse of the ¢ knower’ and the ¢ known,’’
One in the ocean of unity says ‘I am the Truth,®
Another speaks of near, and far,” and the moving boat,
One, having acquired the external knowledge,

G1ives news of the dry land of the shore.*

One takes out the pearl and it becomes a stumbling-block,
Another leaves the pearl and it remains in its shel] :
One tells openly this tale of part and of whole,’
Another takes his text from eternal and temporal ;7

30  One tells of curl, of mole, and of eyebrow,?

And displays to view wine, lamp and beauty.*

One speaks of his own being and its illusion,'
Another is devoted to idols and the Magian girdle.??
Since the language of each is accordin g to his degree of progress,
They are hard to be understood of the people.

He who is perplexed as to these mysteries
L Is bound to learn their meaning.

! See Answer V. T See Anawer VII.
} See Answer 1X, ' See Answer X,

* See Answer IV, Illustration 2. The positive law is the shell, and Sufi mysteries

the pear] within it. One exposes these mysteries to the vulgar and causes scandal,
another keeps them concealed. L.

* See Answer XT. " See Answer XI1.
' See Answer XIII. * See Answer XIV.
* Le., of the illusive unreal nature of all phenomena, ia’ayyunka, L.

" See¢ Answer XV.

- et uili




9 GULSHAN I RAZ..

10 The worlds of command and of creatures proceed from one .
breath, | ;
And the moment they come forth they go away again.
Albeit here there is no real coming and going,
Going, when you consider it, i naught but coming.'
Things revert to their proper original,
All are one, both the visible and the invisible.
God most high is the eternal one who with a breath
Originates and terminates both worlds.
The world of command and that of creatures are here one,
One becomes many and many few.
15  All these varied forms arise only from your fancy,
They are but one point revolving quickly in a circle.”
It is but one circular line from first to last
Whereon the creatures of this world are journeying ;
On this road the prophets are as princes,
Guides, leaders and counsellors.
And of them our lord Muhammad 1s the chief,
At once the first and the last in this matter.
The One (.1had) was made manifest in the mim of Ahmad.
Tn this circuit the first emanation became the last.’
20 A single mim* divides dhad from Ahmad ;
The world is immersed in that one num.
In him is completed the end of this road,
Tu him is the station of the text <I call to God,’}

' See Answer X1, Coming and going arc mere subjective impressions preduced
ot mined of the percipient by the rapid cenewals of Divine manifestations. L.

t Soe Anewer X110, ¢ e, the one Divine Being who is evolved, and rayed out
through His various emanations down to man,—the lowest point in the circle,—
and is united again to Himself in man’s upward journey back to Unity. L.

* Alinad, or Muhammad, s the type of the * perfect mman,” who is the theatre or
exhibition place of all the Divine names and attributes. The first emanation, 'ayn,
wus umiversal reason, and this descended, through the intermediate emanations, intu
man, and is again carried ‘upwards by the ** perfect man " in his ascent to ¢ Unity,”
and s united with the “One”  Thus the first hecomes the last. L.

« Mim, the forty grades of cianations, from universal reason down o man, L.

¢ Koran; Sare XL 10N
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S the Name of God, the Fleraful, the Compussionate.

EXORDIUM.

+

In the name of Him who taught the soul to think,
And kindled the heart’s lamp with the light of soul ;'
By Whose light the two worlds were 1llumined,
By Whose grace the dust of Adam bloomed with roses ;
That Almighty one who in the twinkling of an eye,
From Kaf and Nun brought forth the two worlds !
What time the Kaf of His power breathed on the pen,”
It cast thousands of pictures on the page of Not being..
5 From that breath were produced the two worlds,*

From that breath proceeded the soul of Adam.
In Adam were manifested reason and discernment,
Whereby he perceived the principle of all things.
When he beheld himself a specific person,
He thought within himself ¢ What am 1?7
From part to whol& he made a transit,
And thence returned back to the world.

| He saw that the world is an imaginary thing,

\ Like as one diffused through many numbers.”®

' 1. e. The reasonable soul, nafs: natika.

' 2 T e. The material visible world, and the invisible, spiritual or ‘ world of
commard.” (¥ Are not creation and command of Him? ™ Koran, Sura VII, 52.)
The Sufis identified these with the Platonic worlds of ideals and of sensible objects.
See Dabistan-i- Muzahib, p. 445 (Calcutta edition).

* Pen (kalam) a name of "4kl ¢ kull, universal reason, the first emanation from
the “ One.” Kaf, i. e. kudrat, power, L.

* The command of God, Kun fa-yakunu, ‘ Be and 1t wag,’ is here alluded to.
Koran, Sura I1. 3. See Psalm xxxm.. 9.

5 See Milton's Paradise Lost, VIIL. 270.

* The phenomenal world has no real ¢ objective’ existence. It is only the repe-
tition of the *‘ One,” (L.), who is, as Milton says:

. . : : : Infinite |
And through all numbers absolute, though One. |
Paradise Lost, YI1I. 420.

B
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and cven Idolatry;' and there is high authority® (if authority be
needed) for thinking it not inconsistent with our loyalty to our own
relicion to mete out similar tolerant measure to them.

t Dy, Wolff says of the Sufis of Bokhara, “They are people who really” try, as
they cxpress themselves, to ¢ come nearer to God’ by a moral life, separation from
the world, meditation, prayer, and reading the books of other religious sects.”——
Missionary Tour, p. 205,

t E. g. The passag: from St. Augustine quoted by Sale as the motto to his transla-
tion of the Koran—* ,Nulla falsa doctrina est que non aliquid veri permisceat;” and
those from St. Augus ine, St. Clement and others, quoted by Max Miiller in the
Preface to his ** Chaps.”

ERRATA.

e 26, note o, Hine 3, f zauly verd veasol

1. note 2, line o, foe or, read and,

A0 note 3 line 1, £ heholds, veod benolds.

41, couplet 408, cead ¢ The fourth 1s the purification of the secret from *other.

7 )3
o™, {‘ullir]t.‘l DEN e of.

58 note 1, line 1, eotae *or of the faith.”

. line 3, tusert “or of the faith™ ofter © knowledge of heart.”

G2 -3, nole 8, for everything, read every action.
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INTRODUCTION. XV

renewed every moment, as indicated by the texts about ¢the new
creation.’ Similarly the texts about ¢the resurrection and world to
come ' indicate that the dispositions acquired by men in this life will
then be manifested in ‘spiritual bodies,” 7.e. forms appropriate to
them. The perfect will then drink the ‘ pure wine’ of union with
God. There will remain no duality or distinction of persons.
*Hence faith, reason, devotion, paradise and lowurts will then become
an empty tale.! Such will be the perfect ‘union’ in the world to
come, but in this world all ecstatic union is followed by sobriety and

separation.

- XII. Mahmud concludes this part of the discussion by reiterating
his main thesis that all things are One. The Eternal and the temporal
are not two distinct entities, since the temporal is merely a subjective
illusion, like the circle of fire seen when a single spark of fire is

whirled quickly round.

XIII. to XV. These last three sections are devoted to an expla-
nation of the figurative language whereby the Sufis express their
conceptions of God and the universe, and their ecstatic experiences.
And of this language it may be said that though 1t seems 1rrevcrent
and unseemly to us, it did not seem so to them. As Xenophanes?
saw, men’s conceptions of the Deity bear a constant relation to their
own moral and intellectual stature. Symbols that we see to be
inadequate and misleading, were not improbably the highest attainable
by the untutored minds of other ages and countries, and thus
possessed, perhaps, a reletive goodness of their own. Answer XYV,
shows us that one of the main characteristics of the Sufis was
their readiness to recognise and appreciate whatever seemed to them
to be good and true in other religions, such as Christianity, Magianism, 1

' Law, author of the * Serious Call,” got rid of gross material conceptions of
heaven much in the same way,—L. Stephen, English Thought, ii. 407,

* Lewes, Hist. of Philosophy, i. 40. 3

Marfat.com



X1V INTRODUCTION.

IX. The illusion of free-will is Magianism, setting up an evil first
cause, Ahriman, over against the good, Ormuzd. This illusion must
be shaken off and annihilated in the conviction that the only free
agent 1s ‘“ The Truth,” and man a passive instrument in His hands,
and absolutely dependent on His pleasure. Man’s glory lies in
abandoning his self-will, and finding his true will in God’s will.

X. Going back to the relation of the law to the state of sanctifica-
tion, called 1n the fourth answer ¢ The Truth,”! and here called ¢ the
knowledge of faith,” Mahmud compares the former to the shell, and
the latter to the pearl within it. The Sufi must extract this pearl;
but, on the other hand, he must not break the shell till the pear]
within it 1s fully formed. The law is a schoolmaster to bring him to
«« The Truth.” Without this faith, this fixed spiritual habitude, this
scttled internal character or state’ of the heart, no external legal
works are virtuous i the highest sense. Legal and formal works
cannot sanctify man;?® it 1s the saintly disposition which sanctifies
works.  Irom this disposition all the virtues flow spontaneously.
All the virtues he in the mean, in equipoise and harmony, and this
harmony of the soul ealls down and attracts the Spirit from above.
This heavenly spirit operates In man like the sun’s beams on the
carth.  As 1t were enamoured of the harmonious soul, the Spirit
cuters mto a mystical marriage union with it, the issue of which is
cracefulness, virtne and the beauty of holiness., But all these are
not of man that worketh, but of God that giveth grace.

N Abselute Deing s the sumnwm genus embracing all being ;
bt i one sense actual phenomenal being is wider, because it is
Absolute pfos phenomenal imited being.,  This phenomenel side is

" Kashoti's absteact of the Wasnari ealled Lab ul labad, arranges the matter of that
pocin under the three hieads of the Low, the path, and the truth,

" b the Nofhat wl Uas, the Shaikh of Islam is quoted as saying, * God is veiled
rom the hemt of the man who relies on his own good works.”  Compare Luthoer's
doctiime of jurtiheation by futh,
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oneness, ! as Kckart sald. Good works, it is true, raise men to a
‘laudable station,” but so long as division and duality and ¢ self’
remaln, true mystical union of knower and known is not attained.

VI. But if knower and Known be one, how comes it that the
knower feels within him emotions of love and aspiration drawing him
towards the ‘Known?’ In man's present phenomenal state, the
mixture of Not being in him divides him from Being; and these
aspirations are the stirrings of the true Being within him, recalling
and drawing him as with a magnet to his source. If he be not of
those who are born blind to this spiritual light within, these sparks
kindle up the flame of love to God, which burns up his phenomenal

self, and shows him his real self one with ¢¢ The Truth.”’

VII. The man who, like Mansur Hallaj, the wool-carder, has carded
away his phenomenal self, can say, ¢ I am the Truth;” for when man
takes his eternal side, ‘other,” i.¢. Not being, is annihilated, and
nothing is left but Being. When God withdraws what belongs to
Him all things fall back cinto their original nothingness. Al
phenomenal existence is merely an illusion, as we may see from the
case of echoes, reflections, past and future time, and fleeting accidents,
wherein all the externality or objectivity of substance consists.

VIII. The creature state being thus non-existent, man cannot of
himself move, draw near to, or unite with ¢ The Truth.” Unionis only
a phrase for annihilating the phenomenal element in man—sweeping
off the dust of contingent being. The genesis of the creature world is
an eternal process. It is as a drop of water, raised from the sea of
Being in mist, poured down in rain, converted into plants, animals,
man, and finally recalled into the bosom of the sea. Phenomena are

constantly annihilated in the universal Noumenon, and this anni-
hilation is union.

* Similarly Tauler preached the necessity of  fathomless annihilation of self,” and

A “ transformed condition of the soul,” and “ rest in the divine centre or ground of the
soul.”—Vaunghan, i. 192.
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IV. These journcys are called the ¢ journey up to God” and the
¢ journey down from God in God,” and arc a sort of circuit, and he
who completes the circuit is the ¢ perfect man.”

Wlen man is born into the world evil passions spring up in him,
and if he gives way to them he is lost. But if he attends to the
promptings of Divine grace and light in his soul, he repents, and is
converted, and journeys up to God,— effacing self-will, seif-knowledge,
and his entire phenomenal corrupt self-existence; and puritying his
nobler part from the stain of externality, he ascends 1n spirt to
heaven, and is united in spirit with ¢ The Trath.”

This stage is the holy state known as saintship, exemplified 1 saints
and prophets.

But the “ perfect man’ must not pause in this estatic umon, which
i« anbove all laws.  Notwithstanding this exaltation e must journey

down again to the phenomenal world, in and along with God, and 1n
this downward journey he must conform to outward laws and creeds.
His sanctification must bring forth the outward fruit of good works.

The law is as a husk, and the holy state of identity with ¢ The
Trath ' the kernel; and when the kernel is ripe it bursts the husk.
But the perfect man must not rest or abide m this ccstatic state of
ndon with ¢ The Truth,”” but so long as he 1s in this life must ““return
to sobriety;” and though *¢The Truth™ is the fixed and abiding
home of his soul, he must wear the law as an ountward garment, and
the Sufi ¢ path’ or canon as his inward garment, and perform all
external leeal observances.

The perfection of this saintly state will be seen 1 Muhammad
Vioudis * the seal of the saints,” who by the secret of unity will perfectly
attain to 0 The Trath.”

V. The man who knows this seeret—that all things are One—dies
to self, und lives, with regenerate heart, in God. He sweeps away all
that comes between God and the soul, and ¢ breaks through to the

t Another eaution, insisted on as well by the Safis as by LEuropean mystics, is that
the vieraries of the “inner light ™ must be checked by recourse to the advice of the

Lir, or < Spiritual Director.”
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effluent atoms of Being are ever striving to rejoin their source, but so
long as their phenomenal extrusion lasts they are held back from
reunion with their divine source.

Passing to precept, Malimud says, ¢ Rest not in the illusions of sense
and reason, but abandon your ¢ natural realism,” as Abraham aban-
doned the worship of the host of heaven. Press on till, like Moses
at Mount Sinai, you see the mount of your illusive phenomenal
existence annihilated at the approach of Divine glory, Ascend like
Muhammad to heaven, and behold the mighty signs of the Lord

Thus 1llumined you will see ¢“ The Truth "’ to be the source of all
being, diffused and poured out into the phenomenal world by means of
the various emanations, beginning with the Logos and ending with man.

‘““The Truth” it is who alone is acting in the universe. All the
revolutions of the heavenly spheres, stars and planets, proceed not
from themselves, as the undevout astronomer says, but from ¢ The
Truth.” He is, as it were, the Master potter who turns the wheel.
The motions of the heavens, the coalescence of discordant elements
into bodies, the obedience of plants and animals to the laws of their
kinds, are, all His never ceasing handiwork.

With regard to man, he is the soul of the world—the microcosm.
While other creatures reflect only single divine attributes, man reflects
them all. He is an epitome of the universe, and so hy introspec-
tion he may see in himself reflections of all the divine attributes—
of the ¢ fulness of the Godhead.” But on the other side he is black
with the darkness and evil of Not being. His object therefore should
be to purge away this non-existent corrupt side of himself, which
holds him back from union. And, union once attained, thought 19
no longer possible, for thought implies duality.

III. To *“travel into self’”’ means ¢ introrsum ascendere,” — to
Journey out of the phenomenal non-existent self into the real self,
which is one with ‘¢ The Truth.” This journey has two stages, dying
to self and abiding in ‘“ The Truth.” “When man’s phenomenal sclf

18 effaced, and the real Self alone remains, law has no longer any
dominion over him.

b 2
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operate in him without impediment, and draw him to ¢ The Truth,”
and unite him with “ The One.”

The manner in which these ruling ideas are worked out and con-
nected, by means of allegorical interpretation, with the teaching of the
Koran and the Il«dis will be best explained by an outline of the poem.

After an cxordium laying down the fundamental principle of the
wole existence of the one real Being, and of the illusive non-real
nature of all phenomenal being, and a short account of the composition
of the poem, Mahmud proceeds to inquire how men are to gain this
essential knowledge of God. The answer commonly given 1s, by
thought. But thought is of two kinds, one logical reasoning, the
other spiritual illamination. The first method is inapplicable, because
sense and reason cannot transcend phenomena, and work up to the
invisible and incomprehensible Being underlying them.' They are
powerless to shake off the illusion of the apparent reahty of the
sensible world. From tlis original defect of mental eyesight, whatever
philosophers amd theologians say of God only proves their own
incapacity to apprehend Him.?

I[. Reason, looking at the Light of lights, is blinded by excess of
light, like a bat by the sun. This annihilation of the mental vision
caused by its proximity to the Light of lights—this consciousness of
its own nothingness caused by its approach to Being—1is the highest
decree of perception which contingent being ecan attain.®  YWhen the
contincent seer attains this state of annihilation of his phenomenal
self, the trne light is revealed to him,jas a spiritual 1llumination

beenming noon hils soul.

The phenomenal world 18 in itself Not being, wherein are reflected,
as in oo nreor, the varions attributes of Being. By o species of
radintion or offlaxion of waves of light from Being, each atom of Not
heing becomes n retlection of some one divine attribute. These

' flere is the germ of the modern doetrine of the Relativity of knowledge, and
conseguent limits of thought.

* Cognoscitur non secundum sui vim sed secundum coguoscentium facultatem.—

Boethins,  Hamilton, Metaphysies, 1, 61,
' Cowpare St Augustine: * Deum potius ignorantia quam scientia attingi.”
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seemed to sink into utter nothingness. In point of fact Malmud's
Pantlieisin is only the corollary of the Muhammadan doctrine of Jibr,
usually translated predestination, but, more exactly, the compulsion to
carry out the Divine will, the universal action of Allah. The same
sense and convicetion of this irresistible divine impulse and compulsion
which, according to their temperaments, drives some men into furious
and fanatical action,' and makes others sit down and ery ¢ Kismat,’
impels men of a logical turn of mind to regard not ouly all the
action but also all the existence in the universe as the direct outcome
or manifestation of the Divine energy.

The whole Sufi system follows as a logical consequence from this
fundamental assumption. Sense and reason cannot transcend
phenomena, or see the real Being which underlies them all; so sense
and reason must be ignored and superseded in favour of the ¢inner
light,” the mspiration or divine illumination in the heart, which is the
only faculty whereby men perceive the Infinite. Thus enlightened,
men see that the whole external phenomenal world, including man’s
‘self,” 1s an 1llusion, non-existent in 1tself, and, In so far as it iy
non-existent, evil, becauge a departure from the cne real Being.
Man’s only duty is to shake off this illusion, this clog of Not being,
to efface and die to self, and to be united with and live cternally in
the one real Being—*¢ The Trath.,” In this progress to union external
observances and outward forms profit little, because they keep alive
the 1llusion of duality, of man’s self-righteousness, of his personal
agency and personal merit, whereas the trne cowrse is to ignore all
reference to self—to be passive, that God may work—and then the
Divine hght and grace will enter the chamber of man’s heart and

every phenomenon as a manifestation of some power by which we are acted on, and
though omnipresence is unthinkable, yet, as experience discloses no bounds to the
diffusion of phenomena, we are unable to think of any limits to the ditfusion of this
power, while thie criticisms of science teach us that this power is incomprehensible,”
Mahmud would agree that i1t is incomprehiensible by reason, but would add that it is
cognisable by spiritual ilumination—the clairvoyance of the heart.

' Thus with us, the same theory of divine action upon the world wiich led the Puritans
to action, led the Quakers to resignation, and ‘quietism.” In popular parlance, ¢ Quaker”
signifies just the same sort of mild non-resisting character that <“Si/f Sa/ib” doesin India.

b
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Koran, evil is said to proceed from Not being.’ Again, according to
their theory the spark of real being—divine particula aure—n man
-« identical with the Infinite Being, and hence man would seem t0 be
above laws and creeds ; but as this would lead to Antinomianism, 1t 18
said that, while man remains in the intermediate state of Contingent
being, he is as it were weighed down and held apart from Being by
the element of Not being, and that in this probationary state laws
and creeds are needed to restrain his evil tendencies. Thus, by the
4id of this convenient ¢ Not being,” which is something while it 1s
wanted, and relapses into nothing directly it 18 no longer needed, the
Sufis avoid all the immoral and irreligious consequences of their theory.

Hence it is clear that the Pantheism of the Sufis, at any rate as
expounded in the Gulshan ¢ Itaz, must not be confounded with the
Juropean Rantheism of the present day—that Pantheism which 1n
e words of Bossuet, ¢ makes every thing God except God him-
ol In the Gulshan i Raz e find a different species of Panthelsm—
one hLeld conjointly with a theory of divine personality, and the
oblications of morality. Mahmud's Pantheism is an, amplification
rather than a minimification of the idea of the Divinity, infinite,
omnipresent and omuipotent.*  He folt the sense of his own exist-
ence and lis own freedom passing away and becoming absorbed In
the sense of absolute dependence on this Infimte Being. Compared
with this omnipresent, infinite, unseen Power underlying all the
phenomena of the qniverse,’ dominating man’s will, striving 1n

1l s heart,—
Wirming 1o the sun, refreshing in the brecze,
Glowinge in the stars, and Llossoming in the trees,—

A catward existenees and agencies, whether 1 man or in the world,

P Ximilarly St Angustine caid evil was a negation, The fact that he could tind no
better way of reconciing these ™ autinomics of religious thought,” ought to naKe
us lennent erties of the Sulis,

" Ihe e feeling s cxpressed by pny Cliristian poets, €.7. Daunte, Paradiso,
N, G ;

Ol Ta Sua volonta ¢ nostra pace:
110 & quel mare, al qual tutto sl MUOVE,
Cio, ch' Ella eria, o che natura fuce.”’

Mr. Herbert Xpenceer, ** First Principles,” p. 99, says: We are obliged to regar
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their own free will, according to the lights given them by His prophets ;
at another time they represent Him as the ¢ Subtile’ Being, immanent
and ever working 1In His creatures, the sumn of all existence, the
¢ fulness of life,” whereby all things move, act and exist, omnipresent,
not only predestinating but actually originating all action, dwelling in
and direetly influencing and communing with each individual soul.
The Sufis, being men of an emotional mystical temperament, or,as they
called themselves, ‘men of leart,” ‘men looking behind the veil,’
‘ interior men,’' naturally caught at all expressions of this kind whieh
seemed to bring the divine mysterious object of their relhigious emotion
nearer to them, and, as theologians are prone to do, dwelt on the
texts that fell in with their own view, to the exclusion of passages of
the opposite tendency. This view they developed with the aid of the
Greek and especially the Neoplatonic metaphysics, which had been
popularised by the Arabian philosophers Farabi, Ghazzali, Ibn Roshd
and Ibn Sina. Under these influences they identified the Allah of the
Koran with the Neoplatonic Being, the One, the Necessary Being, the
only Reality, ¢ The Truth,”? the Infinite, which.includes all actual
being, good and evil, the First Cause, source of all action, good and
evil alike. The world of phenomena and man—every thing else in
fact but Allah-—they identified with Not being,—absolute nonentity,

which like a mirror reflects Being, and by thus borrowing particles of
Being rises to the rank of Contingent being, a kind of being which,

as Plato says, is and 18 not, and partakes both of existence and non-

existence. This Not being is ‘a sort of Manicheidn Ahriman, which

solves all practical difficulties attaching to their speculative system.

According to their theory the Infinite includes all being, evil included ;

but as this is not consistent with the.goodness of the Allah of the

' ““While some (men of externals) believe that there is nothing in existence but
what ig visible to sight and reason, others (interior men) hold that much is veiled
ffom sight which can only be seen through a nearer approach to the Divine Creator
and a close spiritual communion with His omnipresent spirit.”— Fasus w!

Halkim,

* Al Hakk, das Seiende, the Sa¢ of the Upanishads.—M. Miiller, Upamshads, 1.,
XXXii.
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European Mysticism has produced the Omphalopsychi or navelgazing
monks of Mount Athos, the Jansenist ‘‘Convulsionaries,” the Anabap-
tists of Munster, and the Shakers.! Finally, to complete the parallel,
both systems have g tendency to Pantheism, and both use similar -
sensuous ficures to express their visions and raptures. The Pantheism
of the Gulshan i Raz has its counterpart in that of Kckart, the ¢ Doctor
Ecstaticus,”” and much of its sensuous imagery might be matched by
the erotic language of St. Bernard's sermons on the Canticles, the
wonderful effusions of St. Theresa, and the mystical hymns of St.
Alphonso Liguori and others.”

At first sight it is difficult to see how a subjective emotional
relicious system like Sufiism could have originated from the rigid
formalism of the Koran,* and still more how orthodox Mussulmans
can possibly reconcile its Pantheism, as many of them do,* with the
uncompromising Monotheism taught by Mubammad. The answer
would scem to be that the Koran, and still more the Hadis, 1n one
departinent of their language, contain the germs of this line of
relicious thought.,  They in fact use a double language. At one time
they represent Allah as having created the world once for all, and as
now removed to His seat in the “arsh or highest heaven, having left
His creatures to work out their own salvation or condemnation by

' See an account of the curious phenomena which sometimes followed the preach.
ing of Wesley, Whitfield, and Newton,  Leslie Stephen’s English Thought, 1. 417.
Awd a missionary account of the ** gracious visitations of the Holy Spint at Vewa,”
ouc of the Fip Islands.  H. Spencer, Essavs 1, 444,

PNee Vaucshan, * Hours with the Mysties,” i, 119, 1. 125; and “ Hymns and
Voo oSt Atphonso,” translated by Cotlin, pp. 80 to L16.

Yol et doctrinam ex arido atque exili Mubammadamsmi solo tam cito esse
enatam, res est per s Admiratione digog, gueque destderiame illud menti humana
inrenitum diserte attestatur, quo extra se proripitur et cum Deo rursus conjungi
neces<atate quandum naturie velvementer cupit.”—Dr, Pusey, 1 Nicoll’s Catalogue of
Bodletan MSs,

“The Musnavi is commonly said to be the Woran of Persia (Hughes, “ Notes on Mu-
hommadanism,"" p.o 231); Khaa "Aym, an orthodox Sunm doctor, in a work puhlish&d
at Constantinople in 1834, wariily commends both the Musnavi and the Gulshan
Raz. -Mammer.  Tmam Shatei and Handal, two ot the great jurisconsults, speak in
the highest terms of the Suatis' “ kuowledge of God.”’-——Tholuck, Ssufismus, 58.
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various erroneous readings corrected.! All the alterations made have
been indicated in the margin, and none have been made without VS
‘authonty. Hammer’s readings are marked H ;" those of the Midna-
pere M5., L.; and othiers, given in the commentary or m the Caleutta
copy, MBS. The translation has been made as elose o the original as
possible, Lahiji’s renderimgs, as given in his paraphrase, being strictly

followed throunghont. The translations of the Arabic quotations
In tlie text are printed-in italics. The notes contain a brief abstract
of Lahyi’s voluminous commentary, which is itsclf a areat authority
on Sufiism, and also a few of the more striking parallelisms to Suf
1deas to be found in the Neoplatonists, and in the mystical theolo-
gians of Europe.

It 1s this correspondence with European Mysticism which Z1ves
Sufiism its chief interest for European students. Many of the
Catholic definitions of ¢ mystical theology ’ would do for descriptions
of Sufiism.” The ruling ideas in both systems are very sumilar, if not
absolutely 1dentical.  Thus, for instance, we find the Sufis talking of
‘love to God,” of “ union with God,” of ¢ death to self, and life eternal
m God,’ of ‘the indwellingdn man of the Spirit,’ of ‘the nullity of works
and ceremonies,” of ‘grace and spiritual illwmination,” and of the
‘ Logos.” Both systems may be characterised as religions of the
heart, as opposed to formalism and ritualism. Both exalt the * inner
hight’™ at the expense of the outward ordinance and voice of the
Church.  Both exhibit the same eraving for visionary raptures and
supernatural exaltations, and have been productive of similar excesses
and extravagancies.” If Sufiismn has its Mevlavis and Rafi’is and Be-
shara’ fakirs, its dancing and howling, and Antinomian durveshes, so

* The poem is written in the metre called Hazaj 1 musaddas i maksur, viz. ma-
Jd'ilun mafii’ilun mafa’il (twice). |

* E. g. That of Corderius, ¢ Sapientia experimentalis, divinitus infusa, quz mentem ab
omni inordinatione puram cum Deo intime conjungit.” That of John a Jesu Maria,
“ Celestis quedam Dei notitia, per unionem voluntatis Deo adhwmrentis, elicita, vel

B lumine czlitus immisso producta.” That of Gerson, “ Est motio anagogica in Deum
* —secretissima mentis cum Deo locutio.”—Vaughan, i, 288. .

*The Quaker Barclay, in his ¢ Apology,” supports his doctrine of ““illumination "”
by reference to a Sufi bouk (the history of Hai Ibn Yokhdan) translated by QOcklev.
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at Tabriz, the capital of the newly established Moghul Empire,
he must have witnessed the long struggle which ensued between
ihe Christian Missionaries and the Muhammadan Mullas to gain
the Mochul Gultans over to their respective religions,—a struggle
e result of which was for a long time doubtful,’ and which was
not tinally decided till A.H. 696, when the Emperor Ghazan Khan,
with nearly one hundred thousand of his followers, adopted the
Vahammadan faith,  During the pendency of this struggle Tabriz
was visited by missions from Pope Nicolas IV.and Pope Boniface
VIIL, and also by the celebrated Marco Polo ; and possibly Mahmud’s
acquaintance with  Christian doctrines may have been derived or
improved from intercourse with Halton or some of the other monks
attached to these missions. |

The first European authors to notice the Gulshan t Buz were
tho travellers Chardin and Bernier, circ. 1700, both of whone
Joseribe it as the « Summa theologica” of the Sufis. In the course
of the eirhteenth century several ecopies of the poem found their
way to the great Furopean libravies. In 1821 Dr. Tholuck, of
yerlin, published a few extracts from it, with Latin translations, in his
o Seutismus,” and in 1825 a German translation of about one-third
of the entire poem I his Bliithensammlung aus der Morgenlin-
dischen Mystik.” In 1838 Von Hammer-Purgstall published the
Persian text, based on the Berlin and the Vienna MSS., along
with o German verse translation and o few notes from Lahiji's com-
nnentary.®  The text now published 18 based on that of Hammer,
olted with two Indian MSS. of the poem and commentary,—one
Uee oo copy in the library of the Asiatic Society at Calcutta, the
other w very correet copy in the possession of a Zemindar in Midna-
pore. On the :illlllnl'it}' of thns M». several couplutﬁ omitted by
Hoanner have been restored, several repetitions retrenched, and

One of the Moghal Kmperors was actually baptised, and, according to the
chirontelbr, @ true helievers trembliad lest the sacred temple at Meecea might be con-
vertee o o Chivistian eathedral,”-- Maleolm, 1. 268,

Y Pl Gull titdhe of this commentary is, ** Mufatih wl a’jaz fi sharki Gulshan { Raz.”
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THE Gulshan | Ruaz was composed in A.H. 717 (A.D. 1317), in
answer to fifteen questions on the doctrines of the Sufis, or
Mubammadan Mystics, propounded by Amir Syad Hosaini,! »
celebrated Sufi doctor of Herat. The author's name was Da’d
ud din Mahmad Shabistari, so called from his birth-place,
Shabistar,? a village near Tabriz, in the province of Azarbaijan.
From a brief notice of his ljfe in the Jujulis ul Ushshal:,
repeated in substance in the Haft Illim, the Safina i KNhushgu,
and the Riaz ush Shaara, it would appear that he was bom
about the middle of the seventh century of the Hejira (A.D. 1250),
and that he died at Tabriz, where he had passe« the greater
part of his life, in A.H. 720. The only particulars of his ljfe
recorded in these Tuzliras are, that he wag devotedly attached to
one of his disciples named Shajkh Ibrabim, and that in additjon
to the Gulshan ¢ Iaz he wrote treatises entitled Mk wl Yulin
and Rlsala ¢ Shahid. No further Information as to the cireum-
stances of his life and times jg to be found in the poem 1tself
or 1 the commentary, but we know from the Habib us  Siyar
and other chronicles® that hLis buth was abont contemporaneous
with the incursion of the heathen Moghuls under Hulakuy Khan,
the conquest of Persia, Syria and Mesopotamia, and the downfall
f the Abbaside Khalifs, or “ Vicars of God.” And living as he did

' His life is given in the Naflat vl Uns of Janii.

* This name ;s sometimes written Jabistar or Chabistar. The Persian efiim is
usually expressed by the Arabic shin.—Ouseley, Ibn Haulal, 156.

* See Maleolm, Histﬂry of Persia, i1, 252,
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